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Buddhist-related Terminology Written
in the ‘Phags-pa Script Created by Phagpa Lama in 1269

ADANGGA Ordos, China

The ‘Phags-pa script, officially adopted by the Yuan dynasty, was created by the Tibetan lama ‘Phags-pa under the
commission of Kublai Khan. Its primary purpose was to unify the Mongol Empire’s writing system and improve
administrative communication. Beyond governmental use, the ‘Phags-pa script played a crucial role in the
transmission of Buddhism. As Tibetan and Sanskrit Buddhist terminology was difficult to accurately transcribe using
the Uyghur-Mongolian script, the ‘Phags-pa script became a vital alternative. Numerous historical texts from the Yuan
period contain Buddhist terms written in ‘Phags-pa script, including temple names, Buddha names, monastic titles,
and scripture titles. This usage not only reinforced the Yuan dynasty’s cultural policies but also demonstrated the
profound influence of Buddhism on the linguistic development of Mongol society at the time.

In my report, I selected several Buddhist related terms from several ‘Phags-pa documents. Of course, some terms
have different writing styles from the Uyghur-Mongolian script, so | hope that my report can be used for discussion.

Non-verbal Communication with Siilde —
as it Reflected in the Siilde Offering Texts and Ritual

AMINA ELTE E6tvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

The offering of war standard (Mong. siilde, Khal., Oir., Ord. siild, Bur. hiilde) consists of two main parts: practice and
text. The siilde offering involves several genres of texts cited during the ritual, incense offering (Mong. sang), offering
(Mong. takily-a), libation (Mong. saculi/caculi), appealing (Mong. éc¢ig), etc. In general, the explicit purpose of the
stilde offering is to honour and please the siilde and request the blessing to purify obstructions and empower the
community. Both practice and texts reflect the profound connection between spirits and the community. The non-
verbal communication with the siilde is not only evident in ritual practices but is also documented in siilde offering
texts. This study aims to explore these forms of non-verbal communication, drawing upon fieldwork and an analysis
of various siilde offering texts.

Bridging Cultures: The Case for Correct Tibetan Latinization
in Mongolian Linguistic Practices

ANUDEI Erdenebat International Institute for the Study of Nomadic Civilizations
under the Auspices of UNESCO, Mongolia
ANUJIN Bat-Erdene International Institute for the Study of Nomadic Civilizations

under the Auspices of UNESCO, Mongolia

The relationship between Mongolian and Tibetan cultures is deeply rooted in shared Buddhist traditions, yet linguistic
adaptations have introduced complexities in transliteration practices. Mongolians often adapt Tibetan words to reflect
their pronunciation in Mongolian, diverging from standard Tibetan Latinization. While these phonetic adaptations
facilitate local understanding, they risk obscuring the original linguistic and cultural context of Tibetan terms. This
paper examines the historical and practical factors driving this phenomenon, with a focus on case studies drawn from
translated papers on Buddhist texts. By analysing these examples, the study underscores the importance of adhering
to correct Tibetan Latinization to preserve linguistic integrity and scholarly accuracy. It proposes a standardized
approach to transliteration that bridges Mongolian and Tibetan linguistic practices while respecting the phonetic
nuances of both languages. This work aims to contribute to the broader discourse on preserving linguistic and cultural
heritage in multilingual scholarly communities.

The Zhiyuan yiyu Glossary in Kara Gorgy’s Research

APATOCZKY Akos Bertalan Karoli Gaspar University of the Reformed Church in Hungary,
Department of Chinese Studies, Hungary

One of the important domains of Gyorgy Kara’s broad philological interest was the study and exploration of early
bilingual documents of Inner Asian languages. Influenced by Louis Ligeti, he intensively dealt with, among others,
the material of Sino-Mongol glossaries. The earliest of these, the Zhiyuan yiyu % jui#E (also known as Menggu yiyu
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5 s appeared in 1282, during the Zhiyuan % Jt ‘Reaching the Origins’ (i.e. ‘beginning of the Yuan’) imperial
era. The oldest known copy was included in a block print version of the Shilin Guangji ZF#k#iC preserved in the
Tokyo Cabinet Library of, and another fragmentary copy is available at the Vatican Library. The reconstruction of the
work was begun by Ligeti, but however successful his scientific career was, he was unable to fully complete this work,
and after his death in 1987, it was Gyorgy Kara who finally completed the remaining work. Kara corrected, edited
and explained the lexical data reconstructed by Ligeti, and also prepared a thorough index. The results were finally
published in the 44" volume of Acta Orientalia Academiae Scientiarum Hungaricae, in two separate articles (Ligeti—
Kara: Un vocabulaire sino-mongol des Yuan le Tche—yuan yi—yu. In: AOH 44 (1990): 259-277.; Kara, Gy.: Zhiyuan
yiyu, Index alphabetique des mots mongols. In: AOH 44 (1990): 279-344). The majority of the than published lexical
reconstructions of the glossary containing 541 entries can still be considered acceptable and valid, but it is worth re-
examining the data of some uncertain reconstructions in the hope of successful decipherment. Another important task
is the content analysis of the vocabulary found here, which helps to better understand the history of the period
represented by the document. In this presentation | attempt to introduce a few thoughts about these tasks.

Buddhist Knowledge and Monks in Oirat-Kalmyk Folk Tales and Songs:
Commission VLACH Documentation Work

Chingis AzyDov FSU Jena, Commission VLACH, Osterreichische Akademie der Wissenschaften, Austria

This presentation explores Buddhist legends and folk songs preserved in the oral tradition of the Oirat-Kalmyk people,
focusing on materials recorded during fieldwork conducted by the research group of Commission VLACH, OAW.
Among the documented interviews, two notable legends stand out: the tale of the Hunter and the Hermit Monk,
emphasising the concept of karma, and the legend of a Kalmyk monk’s pilgrimage, a variant of the story about Bagshi
Jijeten’s journey to Tibet. Additionally, the study examines rare recordings of the Kalmyk pilgrim song Alta gideg
gazrasyn’ (From the land called Altai) and other Buddhist-themed songs. Two of these songs, collected among
American Kalmyks by American folk singer Gordon Bok, will be published on the VLACH website as part of the
Oirat / Kalmyk Collection. These legends and songs illustrate the integration of Buddhist teachings into Kalmyk
folklore and the reverence for the Dalai Lama and Tibet as central symbols of religious devotion for the Oirat-Kalmyk
community. This analysis highlights the enduring cultural and spiritual significance of these narratives.

BypxHbI mamHbl 3aH YilJ1 19X YIIH 0yc Xapuinaa

b. A33A5A Mownroun YiceeH Ux Cypryynb, Monron Xain, Xan Iunximsauiin Tauxum, MoHron yic

1. OHoH Mouron YicsiH Ux Cypryyns, Azu CynnansiH Traxum, MoHroun yic

MoHronbiH OypXHBI MIAIIKHA YIIH Oyc Xapuiaa dyxan 6adp cyypb 333110r 6ereen SArdp Hb LIAIIHBI 3aH YL,
Osicairal, Cypraaibir JaMKyyJIaxX, WISPXHUIIIIX TOJ apra X9parciayYAUiH HAT O0JDK Upxk33. YIIH Oyc XIparnyyp Hb
MXOBYIH 03Jr319)1 00JI00 yTra aryyira OyXuii JOXHo 3aHraa, Iyy aBHaHbI XOCJIOJ, AYPCIAJ, 91 3YHICIIP NaMKUH
wpIer OaitHa. XKunmoanboi, mymapnaxyii He Oyp Xypaax mMymap, epeoeutiy Mymap TdX MIT X3103p33p33 MIAIIHEL
Cypraay, xamraajal, €peeNMiiH YTThIr aryyiiar OoJl JlaM XyBpParHiH MHIIDJ, Xapll 339p3r Hb CITIIIUIH aMap
amraJia, SH3p3H HUTYYJICOXYIH WIDPXUIIIAI, CYCOTTHYYANNH MOPreX Yiia Hb TOMIIMI XUHII31 XYHIITIUIUIH yTra
WIDPXUIITHD.

BypxHBI manHel Xoa00rA0AT YI9H OYC X3parinyypyyAuir Tainbapiaxaaa Oug TaHMH M3ADXYHH cxeM (cognitive
schema)-uiir ammriaxeir 30pbcOH 06reea WiH CyqJax Hb LIAIIHBI 3aH YINIMAH yTra y4up, LIAIIHH COEJIBIH
XapWiaaHbl TOTTOJIOOT TYH3IMH OMITroX, O2JIISdN, XeesireeH, Jyy aBua 33p3r OJOH TepIMHH YraH Oyc
XapWiILaaHbl X3PATIIYYPHUIH yTTa aryyiarsll’ TAHHH M3IDXYHH OYTIRIP TOMOPXOMIOX, MIAIINH COEIBIH ©BUIT OPUUH
YeHWiiH cypairaaHbl TYBLIMHJA OMJTOX, OJOH HHMHT3J CypTaI4jaH TaHWILYyyJiaX OOJOMMKHHMI HAIMATAYYIDX ad
XOJIOOTZIONTOM FOM.

Kyn nananruiid yycaa 6a Ux MoHroJ1 opoHa I3Jr3pci3H TOBY TYYX

A. BAACAHHIM MBIlTes lN'anaanTarysnnua Xuita, MoHron yic

JpnxuiiH XxaMruiiH auxabl VX cypryyne XamasH cyularaax Oyi OuatxarmiiH Llort Hamanapsin Mx cypryys,
Bukpamimmnsin x Cypryynunac tepen rapcan bannuna, Ery3spyynsac ynoaamk XKyn nanan, Hanna nanan 2000
rapyid >KWJIMHH TOPTIIII3C YYCIK YHIIC CYyyph Hb TaBUIIQX OyAIbIH T'YH yXaaH, Cy/Jap TapHUHH T'YH yXaaHbI
CYprajThIH YHIJI akujuiaraa siByyJDk Oabican Tyyxtait. Xyrart DnarxoruiiH opaooc Llact TeBenuitn oponn bora
30HXaBa TYYHUI IIaBb Hap YycraH Oaiiryyncan Capa, BpaiiByn 'oman, ['annan xuiin, XKyn non, Xyx man nanan
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CYPryyJHyJ YJIaM)KJIalT CyprajThlH Jaryy yyccoH Ommss. Tarsan Mix Monron oponn MonrossiH anxayraap born
Onnep ['vroon 3anabazap (1635-1723) map ManrailTHBl IIAIIHBIT IIVMOKUP alT MAT TYHTaaH OPOMJIOH IIP3IRIIK,
JIPYYJIPH MaHayyiaxaap aHxX J0JIOOH XIC3T I'3p OalryyiaH apBaH OysSHT HOMBIH Xypall XypYYJDK 9X3JICOH Iaraac
cyJap, TApHUITH TYH yXaaHbl CypryyJuitH YHAIC cyyps X MoHron opona Oaiiryynarmkas.

Bunruiin ynupneia X1 xkapHBI aparduH XOHUH KW, TOHTIP TITIICHUH A6POBIYTI3P OH OOIDK UPIXd1 XalIXbIH
11 born XKsB3ynnamba JlyBcannam6uii 1omd xyTart 1739 oHBI IIOPOOH XOHHH KWJI 16 Hac CYyIdp 300TJIOCOH JKHII9
aHX CaHAauNaH YYCIXK 3apauriacHaap Muioy (Mumortan) gananruiin masb Eunon (3anman) mopsx Mx xypasHi
“Cynap [anmapbiH €coHp cypaiunax” HIPTIH Cypryyib XUUdmIyyicHdp “XKya CaH-ArmpusHinuH” rax Oereen
opuyynban “Mx amranant Hyyn TapHuitH xuidg” (gsang sngags bde chen gling) xama3x TeBen opHsl JKynmon, JKyn
Maj JalaHruiH 13r1d 9H TypyyHui XKyn mananruitn yHASC cyypb TaBUrpk?3. Tyyxsua 1751 onn Oenauiin
TapxalipuHusH 1opk COIPH XaHBI XYPIIH] aHXHBI YOMPHIH JalaHr OairyyicaH XaMIdxXulr y3Baa JXKya nauaH Hb
spuaHryid XaixblH aHXHbI JallaHTYyJIbIH HOT Hb OaitHa. XKyza manaH Xaoma23X Hb “YHIAC”, TAapHUHH MYTPBIH aBjiara
TapHU TOTTOOJTHII Oapurd Oyroy HyyIl TapHUHI aHXaapaH aBard XyBparyyJIblH JalaH Cypryyib oM. bypxan
larxamyHu 633p cynap, TApHUIH X0Ep €C Hb alliBaa aMbTHBIT OPWIOHTHITH 30BJIOHI00C MITIMIXUKHH Ty sUIraaryi
60110BY TapHUITH €C Hb TyXailH TaHTrapar cCaHBaaphIl' CAlTap CaXMX YaaBajl CyJpPbIH alMIUHT G0BOJ YTIP TYPIIHID
XyplaH OYTAIMKT3H X3M33H HOMIIOCOH.

Reflections on the Buddhist Written Tradition in the Mongolian Language

Michael BALK Staatsbibliothek Berlin, Germany
Jargal BADAGAROV Heidelberg University, Germany

The Mongolian Buddhist Canon is an outstanding literary monument translated from Tibetan. It divides into Kanjur
and Tanjur, or bkav-vgyur (I'amxyyp) "translations of the teachings [of the Buddha]" and bstan-vgyur ([lamxyyp)
"translations of the treatises [on Buddha's teachings]". A popular text is the Udanavarga, a collection of about 1000
stanzas by the Buddha who is said to have spoken "utterances" (udana) on certain occasions. While the Udanavarga
found its way into the Kanjur, a commentary called Udanavargavivarapa became part of the Tanjur. A peculiarity of
the Tibetan arrangement is that the root text can be found in both Kanjur and the Tanjur, where it was additionally
inserted to precede the commentary. The two versions are nearly identical. But this does not apply to the Mongol
version. We actually find two different translations of the Udanavarga apparently created independently of each other.

Intertextuality in the Mongolian Buddhist Writings

Agata BAREJA-STARZYNSKA University of Warsaw, Poland

The value of intertextuality (with references to Kristeva and other authorities) will be shown in the Buddhist context.
In my talk I will focus on the analysis of the work by Siregetii Giiiisi Corji titled (in short) Ciqula kereglegci, as well
as its Oirat version by Zaya Pandita Namkhaijamts. Basing on the Tibetan model, the Mongolian writers included
quotations from Buddhist works of great authority to prove the importance of their writings. The titles and authors
cited in the Mongolian works are not always provided making recognition of the originals challenging. The idea of
intertextuality, however, let the Mongolian masters follow Buddhist pattern and be included in the Buddhist written
world.

Hermeneutic Method: Mongolian Buddhist Ovoo Worship
and Modernity’s Existential Crisis over the Meaning of a Rock-Pile

Brian BAUMAN University of California, Berkeley, USA

The paper discusses Mongolian Buddhist cairn (ovoo) worship as a political expression of cosmogenesis. In
demonstrating its function to this end, the paper mentions theories scholars have put forward for understanding why
a people, a Buddhist people no less, should worship inert piles of rock as a form of godhead. It then discusses how
these theories are contravened by historical reality. It posits a scientific explanation for ovoo worship’s reason for
being. It puts this science towards solving philosophy’s existential crisis over the larger question of hermeneutic
method. It then brings scientific truth and historical reality together to expound the ways in which a conservative
government under Géluk Buddhist, Manchu Qing, and Borjigid Mongol hegemony used rock piles as the organizing
principle for constructing world order in Mongolia.
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Some Metaphors in Amdo Tibetan Lyrical Folklore Text

BERES Judit The Dharma Gate Buddhist College, Hungary

This paper aims to explore the metaphorical system present in Tibetan folk songs from the Amdo region of Tibet,
focusing on the use of imagery. These songs reflect various aspects of Tibetan culture through metaphors,
personifications, and similes, frequently embedded in natural imagery. A key structural feature of these songs is the
parallelism of stanzas: the first (or first two) stanzas function as the example (Tib. dpe), containing the metaphor,
while the second (or third) stanza serves as the exemplified (Tib. dpe can), conveying the intended meaning. Tibetan
folk songs draw upon elements of the natural world to articulate the emotions and thoughts of the Tibetan people. The
natural imagery employed in these songs is closely linked to metaphor, and the true significance of these metaphors
can be discerned through an understanding of the society’s conceptualism. The objective of this study is to elucidate
the metaphors embedded in these songs, thereby providing insight into Tibetan conceptualization, particularly as
expressed through the imagery of nature.

Jnuyeckunii repoii B Oyaaniickom aay

Bbaa3p Anexcannposuu BTYEEB KanmeIrkuil rocy1apcTBeHHbIH YHUBEPCUTET

nmenu b. b. 'oponoBukosa, Poccus

MoTuB MOCELIeHNs 3MUYECKUMHU TeposiMH OyATUICKOTO afja OTHOCHUTCS K YHMCIY MO3JHHMX IIACTOB B CTPYKType
SIMYECKUX TEKCTOB MOHIOJILCKUX HapojoB. M3BecTHO, uTO Biajbika cTpanbl bym6a bormo Jlxanrap ciyckasics B aj
panu criaceHus cBoero ooraTsipst XoHropa. OJHaKo NOTYCTOPOHHUH MHp, OIIMCHIBAEMBIN B KaJIMBIIIKOM 3II0CE, MaJIO
4yeM HaroMuHaeT Oy uiickuii an. bojee 00beMHOE MOBECTBOBAHHUE C ITOIPOOHBIM OMUCAHHEM Pa3IMYHBIX OTASICHUN
OyAIuiicKoro aga JaHo B TJIaBe O MyTEIISCTBUM ['ecepa B aja paju OCBOOOXKICHUS CBOCH MaTepH OT CTpanaHuii. B
SMHUYECKON TPAJUIMU OWPATOB €CTh €Ille OJHO MPOU3BEJCHHUE, B COJCPIKAaHUU KOTOPOT'O JIaHO MOAPOOHOE OMUCcaHHe
Oynauiickoro ana. B 1879 r. I'. H. Tlotanun 3anucan y ckasurens CapucbiHa SNHMYECKUHN TeKCT «JIydmmii u3 Myskei
TpexyeTHuit Mekesne». B (uHanbHONW YacTH 3TOr0 CKa3aHUs Iepoil MO COBETY POAUTENCH OTIPAaBISETCSA K Jiame-
OTILEIbHUKY JJISl BBICIIpAlIMBaHUs ChlHA. Jlama HampaBiseT €ro [l COBEPLICHMs >KEPTBOIPUHOILIECHUS TeHrpu-
OTILy Ha CBSIILIEHHOM 000. Bo BpeMst coBepIIIeHns pUTyajia Tepoi CIBIIIUT CBepXy BeneHue TeHrpu-0TIa OTIPaBUTHCS
B a1 1 0OCBOOOANTH BCEX CTPAAIOIIMX CYIIECTB afa. boraTeIps CyckaeTcs B aji, BCTpEYaeTcs ¢ BIaIbIKOM afa DpiuK-
XaHOM M OCBOOOKIAeT BCEX CTPaJaloIIMX B aay >KUBBIX cymiecTB. llomydnB HacTaBieHue oT Bnaapiku ama, oH
BO3BpalaeTcs B MHUp XKHUBBIX Jofeil. K Bo3Bpamiennto 6oraTeips Bo ABOpIie (FOpTE) MOABISIETCS HA CBET €r0 CHIH C
30JI0THCTBIMU BoJlocaMu. OH BocceaeT Ha 30JI0TOM NPECTOJIE U HareBaeT MaHTpy: «OM MaHH MagMe XyM».

Nisvanis — 13"-Century Mongolian Buddhist Terms in 20t"-Century Oirat Folklore Texts

BIRTALAN Agnes ELTE E6tvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

As a tribute to Gydrgy Kara and in alignment with the theme of the 5™ Conference on “Aspects of Mongolian
Buddhism”, I revisit the subject of my thesis and dissertation, the Oirat folk tales and folk songs. The central focus of
my analysis was to establish a transparent genre hierarchy that is adaptable to the folklore corpus of other Mongolian
nationalities and to scrutinise the symbolical and metaphorical language usage. In this paper, | also draw from my
recent, investigation that delves into the religious terminology or register (?) in the earliest language monuments. |
will attest to how confidently the Oirats in the 20™ century have used the terms of religious life in the earliest records
of Altai Oirat folklore, i.e., in the Vladimitsov-collection (published in 1926). In the songs and tales the Oirat
informants were aware of the meaning of “Mongolised” Buddhist terms and used them correctly in their language
usage. With the help of some examples, I shed light on the appearance of Buddhist terms — that initially belonged to
the monastic vocabulary — in the folkloric register. The examples are traced from their first written appearance in the
Turfan corpus (13" and 14™ centuries) to their emergence in the records of orally transmitted genres.

E. g. the Uigur term nisvani “affliction, defilement, passion” (cf. klesa) appears in a Prajiiaparamita text fragment
of the Turfan Mongolica: gem-tii mayui nis-vanis-i // geyigiiliig¢i bilig baramid bui ,(Welche) die fehlerhaften
Begierden // die das Wesen des strahlenden Gedankens ...” (Cerensodnom — Taube 1993. 121).

The term in Oirat form from the Vladimirtsov-collection:

naimn tibte Stimr-ulo Der Siimerii-Berg, mit den acht Weltteilen

narn saran ¢imektd, hat die Sonne und den Mond, als Schmuck.

nasnd ecs-luya bar’ldksn Die, die sich mit dem Ende des Lebens verflechten
naimn tiimn niswanisnr. sind die achtzehntausend Niswanis.

(Vladimircov 1926. No. 56. Bayad song)  (translated by Birtalan)
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I'yHraayoiyiuH JaAHTHAH HAHU/L CYPrajThIH YJIAMKIAT

C. BOJIIBAATAP HEB-b1H 112 nyraap Cypryyns, MoHron yic

BapyyH 4o¥phIH JamaHTWifH XODKWITOH] YyXall XyBb HAIMAp opyyicaH XyH 0on V borx JlyBcaHIyITHMKUTMA
6mm3. Tap 633p bapyyn woiipt ['yaraavoiinma xuir?31 xyyuns Hanann namasy JlanrgoiMO01 XaM39X angap HIpUHT
xalpiacaH TYYXTH axkd3. DHmac v39x37 1l borg Jlyecanmamuiinomoii (te. Blo bzang bstan pa’i srgon me, 1724—
1757) anX MaHXWIH XaaHbl 36BIIOOPIEep YYCIIH OairyyicaH maHun namaH Oyioy 3yyH doiip, IV BoraeH yycrsH
Oaiiryyncan 6apyyH namas Oyroy ['yHraaqoimmH XaM33x 139px 2 nanany TeBeAnitH TYHUSH O0IOH OaHYIH Urdaaraap
OyAIpIH TYH yXaaHbl CyAJTIaH Cypalllax HHCTHTYT OOJDK XOTKUX 3XJI3J Hb V BorabiH yesc TaBuracaH rax Xnk 000X
oM. MeH V bora JlyBcaHIynTUMKXATMAA | yHTraaqyoWINH NalaHTHIH XypJIBIH TOPHUMUUT TOJUIOH 30XHO0XK33. DHD
Tyxait: “BFapasesn Jlocanruneuiin asa oanmai HUlyyyisH Maemaanein yyasu oanau mapeyymuuil 6apyyn Youpuoin
Xypbll YHUIA2bIe OYPIH Mo2moocon” MOH )KWINITH HalMaH YOUPBIH XyPIBIH TOPHMBIT J3TJIH 30XHOXKI3.
Szdveg tobbi bekezdés

A Study on the ‘Phags-pa Script Inscriptions at White Pagoda in Hohhot

Kereyidjin D. BURGUD Chinese Academy of Social Sciences, China

The multilingual cliff inscriptions in the Greater Khingan Mountains region encompass a wealth of historical,
geographical, linguistic, and cultural information, serving as invaluable resources for the study of Middle Mongolian
language and history. The majority of these cliff inscriptions date back to the 13" and 14" centuries, reflecting the
historical reality of cultural prosperity and the underlying political, economic, and cultural exchange networks during
that period. Since 2019, our team has conducted systematic investigations into the cliff inscriptions in the Greater
Khingan Mountains area of Inner Mongolia, uncovering a significant number of multilingual inscriptions, including
those written in the ‘Phags-pa script.

The ‘Phags-pa script also called the “National character” or “Imperial character”, it means official script of Mongol
Empire, and for “translating and writing all languages”. There are a large number of ‘Phags-pa sources, including
Mongolian, Chinese, Tibetan, Sanskrit, and Uyghur. The documents on ‘Phags-pa script attracted the attention of
many scholars.

This presentation will focus on the ‘Phags-pa script inscriptions discovered in the White Pagoda. It aims to explore
their content and writing characteristics, conduct a phonological analysis of selected ‘Phags-pa script entries within
the inscriptions, and develop a systematic understanding of these sources. This work is intended to contribute to the
future reconstruction of Middle Mongolian through parallel methodologies.

MOHT0JI9YyAbIH TOBO/I X3J139P 30XHO0J 0YTI3JI TYYPBHX TYYX3H yiaamakaag (1990-2020)

P. BAMBAA Bapmassin Ux Cypryyns, Typar Cymnan, Jloroon Asuiin Tauxum, I[lonsmm yic

OpT yeac MOHTONBIH 3pA3MTIH JIaM Hap eepuiiH 9X opoHI00 6oi0H TeBenen ypT yaaaH Xyramaaraap CyM XHHII
MIaBUJIaH CYYXK, TOBOJ XAIIUHUI TOPIIOX 3X X3 IIUr33 TOrC 333MIIAJL, IPTHUH DHAITXIIIIC yIaMKIAITald OypXaHsl
MIAMIUHBI M3JIAT YXaaHbl OyX 4urias, TeBenes XerKceH MIAIAT yXaaH ] Cypalnax, Terc 60soBcopcoH. Tyyrasp 4
Gapaxryii bypxan Oarmmita 3apauruiia nopomutor ['aHXyypbIH TOTOPX 3apUM 30XHOITY YA, DHITX3THIH 3pI3MTINIH
OyTa3:HiiH oMoptor JlarXyypbIH JOTOPX 3apuM 30XH0iyya 60ostoH TeBeaniiH 0JI0H aigapTail SpIdMTANIH 30XHOJ
OyToana Tainbap XWMHCOH TeAMHryd OypXaHbl INAIIMHBI M/UIT yXaaHbl OyX YMITIDIAID €epCAMHH Oue JaacaH
OYTIAIIHHT TOBO] X3JI33P 30XHOJ OYTIAII3 TyYPBUCAH OJIOH SPJ3MTIH JIaM Hap TOPOH rapcaH Hb OHOOIPUITH OUTHUH
cynanraaraap ogooroop 600 rapyit 6os100; 6aitHa. MOHIOI9yyABIH TOBO/I XJII3P 30XHOJ OYTIIII TYYPBHUX IPTHUH
yJIaMIKJIJI Hb YJIC TOPUIH XAJIMATAYYIUITHHH OH XHiIyyaddc 1990 xypmmx 60 maxam »)uiniiH Xyraaasa oapar
Tacapax maxcaH Owmd. Tapxyy TYYXoH yiampkiansir Yran3siH jaMm Jlyscamkami (1885-1961), Hyypwuitn nam
Lppsumopx (XX 3yyH), [anmantsrusunud xuiauitn Yua Oumpant xan6o nam Haiimauruitn Spmsaammn (1887-
1965), I'aw JlxamaaxaB (1900-1971), Iaex [Hdausun-Oxpcap (1901-1978), I'dem Mmraiiexait (1902-1972),
Taspaamarysnnne xuianiia xanb6o Homu mapran raex C. T'omboxar (1902—1980), 'aHIaHTITYSHIMH XUHAUHH
nopx Enmon (1903-1996), Ilammnel 1351 cypryyuitn 6arm 3. Iypaskamn (1905-1986), Msuraasin Byxbin
Canparmopx (1908-1987), I'semr Arsaanmomoii (1909-1992), TannmaHT rysHnuH XuiiauiiH mopx /uBaacaHOyy
(1928-2015) HapbIH 33p3T LIE6H TOOHBI APAIMTIH JIaM YPIIIDKIYYISH aBUUPCAH.

Mouron oponx 1990 onn AppumicaH XyBbcrajl sUDK, MOHIOJOPOH YJIC TOPUHH XyBbJA apA4MICAH IIMHD
TOTTOJILIOOTOH YJIC OOJICOH Hb XyYYHH CYM XHHAYYAMHT CIPrakK, OJIOH XYYXDJI CYM XUHIDI LIaBUIDK, 3asi IIrI3H,
JlampiH o123 JlansamxamOanyoibkummadH, Hapo banuen rarssn [lanzannxynays, JKambsiHrapaBblH TI'dI99H
HanzamwxkurBapan, [aueH nam PunumbHcamOyy, JKanxans xyrart J[laHzaHuoibkuBaHUyr, MaH3ylIpH XyTart
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Janzamkambsaaaopk, Japba Oanmuma rar3sH Jlanzanvoibkuwinonoit, bapu mam/laH3MHMKaMbsSHIOTOWHAMIKHIIL,
SAnryycan xytart JlaH3aHBaHUYT 33p3r XOpb rapyil XyTart XyBuwiraaja TOAOpY, OJNOH JlaM Hap DHOITXAI, TeBenen
cypanuax, I'asm JIxapamba, ["ax 6ok Monron opona BypxaHs! mammmH yiaamikian €coopoo A3rapy OaitHa. DHd
mar yex MosromuyyasiH TeBex Xai9p 30XHOJI  OYTI3I193 TYYPBHX OPTHHH yilamMdkian IaxuH CIPrax,
["aHIaHTAITYSHIIMH XUHIUHH TAOPTYYH XaHOo sam, xanOa Homynxan I'aBmn JIxaapam6a /1. XKaB3annopx, ['aduen nam
PununncamOyy, Mansympu xyrtart JlanzamxambsHIopK, JyitHXopeiH jg0BoH Jam L. Otronbaarap, Maapamba /1.
lanzopur, 3yyH XYypIsHUil KoJuleXuiiH 3axupan I'. MsrmapcypsH HapblH 33p3T 3pISMTAH jaM OOJIOH XyTarT
XYBUITaaJl TOBOJ X1JI33p 30XHON OYyTI3/33 TyypBHK OaiiHa. DHY ynaa MOHrOIYyyIbIH TOBOJ X3JI33p 30XHOJ
OYTP2II33TYYPBHX 3PTHHUH YJIAMIKIIANIBIT JaXHH CIPIIK, 30XHOJ OYTIAIII TOBOJ XIIIIP TYYPBIK Oaiiraa 3apiuM HAT
SPASMTAH JIaM, XyTarT XyBHIraaJl HapblH OyTI2JIMUT TaHWIIYy1ax OOJIHO.

The Western Gate of the World: A Study of Yiim Beise

Sue BYRNE DOMM Project, United Kingdom

The great monastery of Yiim Beise, also known as Amarbuyant Khiiree, was founded in the late 17" century in what
is today Bayan-Ondér sum in Bayankhongor aimag. Its history will be explored in the context of its location at the
junction of the Western and shortest trade and pilgrimage route between Ikh Khiiree and Lhasa (used by the 13 Dalai
Lama in 1904) and the Great Mongolian Road, a Chinese trading route between Kwei-Hua (today Hohhot) and Ku
ch’eng-tze (today Gucheng Township) in what was Dzungaria. Using travellers’ accounts and Mongolian sources
including data from the “Documentation of Mongolian Monasteries” project, attempts will be made to assess the
impact on monastery over time of its location on this trade route: from the point of view of religious learning and
ritual and as a trading centre.

Threads of Language and Culture: Exploring Mongolian Writing
Systems and Their Relevance to ENL Education

Jennifer L. CARRAHER East Greenbush Central School District, United Kingdom

The writing systems of Mongolia, whether inscribed in books, palm leaves, or stone, embody a history deeply
intertwined with nomadic lifestyles, a reliance on nature, and a profound sense of unity with the universe. Central to
this legacy is the influence of Buddhism, which has shaped Mongolian textual traditions and cultural identity for
centuries. Drawing on my experiences at Hustai National Park during this summer’s Field Research School, T will
explore the intersection of Mongolian environmental practices, Buddhist philosophy, and cultural heritage.

As an elementary school English as a New Language (ENL) teacher, | will demonstrate how these insights inform
my classroom practice, celebrating multilingualism and fostering cultural competence. This presentation highlights
how textual traditions, particularly their visual and narrative dimensions, offer a unique lens for developing visual
literacy, storytelling, and cross—cultural understanding in education. By connecting ancient Buddhist traditions with
contemporary language pedagogy, | aim to honor Professor Gyorgy Kara’s legacy and illustrate how these textual
traditions can inspire innovative approaches to language learning and cultural exchange.

Oljei-yin Lubsang quyur¢i-yin (Bodi mergen qayan)-u 6ljei-tii toytayaysan burqan-u $asin:
boge-yin Sasin ba arsi-yin Sasin-u ayusuléal

Cortu Minzu University of China, China
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A Preliminary Analysis of the Textual Tradition of the “Praise of Bodhicitta”
by the Mongolian Buddhist Master Agvaanbaldan (1797-1864)

Pawet DURKIEWICZ University of Warsaw, Poland

In this presentation, the progress toward a critical edition of the text by the Mongolian master of Tibetan Buddhism,
Agvaanbaldan (1797-1864), titled “Praise of Bodhicitta” will be discussed. Bodhicitta (Skt. bodhicitta; Tib. byang
chub kyi sems) literally translates as “mind of enlightenment” and refers to the compassionate wish to attain liberation
for the benefit of all sentient beings. Just as a bird needs two wings to fly, the wisdom of recognizing emptiness (Skt.
sunyata) and compassion (Skt. bodhicitta) are essential for progress on the Mahayana Buddhist path. The methodology
employed in this study is textual criticism. Three versions of the text will be compared: the book edition, a scanned
manuscript from the Buddhist Digital Resource Center (BDRC), and a manuscript not included in the BDRC, housed
at the Ts. Damdinsiiren House Museum (L1. Jlamauncypanruiin rap my3seid). The author of this article photographed
the latter manuscript in Ulaanbaatar in 2022, with the permission and in the presence of the museum staff. Regrettably,
the museum staff indicated that the manuscript was not written by Agvaanbaldan himself but was likely transcribed
by his students. However, confirming this would require a comparison with a sample of Agvaanbaldan’s handwriting,
which is currently unavailable to the author of this article. The available versions of the text will be examined to
identify any discrepancies, which would be valuable for preparing a critical edition. Additionally, orthographic
observations will be made. Although both manuscript versions are written in the Tibetan uchen (Tib. dbu can) script,
and not in ume (Tib. dbu med) script, a few contractions or abbreviations might also be found. The colophons of each
version will be compared to provide further insights.

Prophecy and Its Role in Political Propaganda:
The Interrelationship Between the Qing Dynasty and the Dzungar Empire

Lkhagvasiiren ENKHSARUUL ELTE E6tvos Lorand University,
Department of Mongolian and Inner Asian Studies, Hungary

Prophecy is a divine revelation that might concern the future of the whole nation. The paper intends to investigate
prophecies about the Dzungar Empire’s (1671-1755) fatality that were part of the Qing Dynasty (1644-1912)
propaganda based on Manchu, Oirat script sources and local oral tradition. Firstly, the paper presents two prophecies
about the Dzungar Empire’s fatality, the first was invented by the Qing Dynasty in 1736, and this prophecy was
introduced by the Qing Dynasty’s official envoy who was dispatched to the Dzungar Empire. The second was invented
by the Dzungarians themselves and was even included in their historical literature titled Dérbon Oyirdiyin tiitikei tuuji
kemen orosibo “The History of the Four Oirats” and Ddrbon Oyirid-yin namtar orosiboi “The Biography of the Four
Oirats”. Secondly, it analyses the prophecies’ content and genre, and answers the following questions: What cultural
elements exist in the prophetic texts? What was the historical background that produced those prophecies? The present
study shows a case of the interrelationship between the Qing Dynasty and the Dzungar Empire through political
prophecy and its propaganda results.

Researching a German-Mongolian Register Based on a Dictionary
and Partly Handwritten by Dashdorjiin Natsagdorj

Timen-Ochir ERDENE-OCHIR National University of Mongolia, Mongolia
Bayarsaikhan ENKHSUVD National University of Mongolia & Bonn University, Germany
Ines STOLPE Bonn University, Germany
Veronika KAPISOVSKA Charles University, Institute of Asian Studies, Czech Republic

This joint presentation introduces an international research project dedicated to the digitization and analysis of a two-
volume German—Mongolian register partly handwritten in 1927 by Dashdorjiin Natsagdorj. Created during his studies
in Leipzig, these volumes reflect early Mongolian-German intellectual exchanges. The two volumes of the original
manuscript have been part of the department library in Bonn since the Seminar fiir Sprach- und Kulturwissenschaft
Zentralasiens was established by Walther Heissig in 1964. Nevertheless, the content as well as the context of
provenance remained largely unexplored. Our work involves the systematic digitization, critical annotation, and
holistic textological study of these registers, originally based on Isaak Jakob Schmidt’s 1835 dictionary. Preliminary
findings highlight evolving lexicological trends and the cultural significance of Natsagdorj’s contributions. This
project integrates cross-disciplinary expertise. By making the registers accessible and collaborating with institutions
such as the National Library of Mongolia, this initiative ensures the preservation and dissemination of a key document
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in Mongolia’s shared heritage while deepening the understanding of the early modern Mongolian-German relations.
During our presentation, each speaker will focus on different aspects.

Byaabin gomor, yarp 13x “Manjaana” OyTUMHT cOTrIUMIH 3arBapaap 3aaaJjical Taiijaoap
(boabraa Ca3traJ 3acibiH cyypb 00/10X Hb)

T. OPIDHOTVSIA Coén Ypnarmitn Ux Cypryyns, MoHrou yic

BypxHbl mammua MasganaruiiH gypc O0osioH cuMOOJ XaMTHMH 4yXail 3JeM3HT Oonpor. Manpana Hb OypXHBI
MIAMIAH XIPATJIdTIX/193 TyXalH IIalIHbl OHIIOr00C Xamaapd OJOH YYPTHHI TYHIPTrIAST 00JNIOBY 3HAXYY AYPC,
TIMJPTHHAH YYCCOH 3X YYTIDIHHT TOAPYYIAaXbIr 30pWIro 00droB. DHAXYY AYPCUIH 39X YYTISJI Hb “IOPBOH AI039T
mmr’ (MO3 11 — MO 1 3yyn XyHHY)-T3# 1am apraap XoJI0OTA0XK, COTILUIH OYTAIl 1aXb XaMThIH yXaMcapryiH
(Collective Unconscious) Wipai A3X TOMOT, YIT3pHidH “Manana OyTa1TIn” XonooroH0. CITranuitH 31eMIHT 00J10X
aHx/ard Ayryi Iypcuiir KoopJuHaThIH 60c00 0O0JIOH Tallyy 3ypaacaap Xo0J00cHoOp “yxamcapT Manpanar” OyTasx
YHIOC OOJICOH. DHAXYY COTMAUMIH OYTUMHH CYyypHHT JOMIMHH aMWH YaHapTail XOoclyyliaH TaitnbapiaB. AnvBaa
HIALTMHBI XaMTHIH YyXall HAH TIPTYYHHH YYPar Hb WIaapIilyyiax, aMrajaH TeJIeBT aBaauux Oaimar Gereen sH3Xyy
YYPTHUIH faryy apa TYMHHH YAT3p, JOMOT, TYYJIHHT aMHaac aM JAaMKyyJlaH yJlaMKJIaH Up3XA33 OypXaHbl MIAIIHHBI
HOJIOO O HUPCHIIPID OMIHUM CITIUUNH dPYYIT MIHID HOJIOOJIOX TOPMeNl Oai Ik XaHraxk Oaiiraapaa OHIUIOT.
Bynapia mamus Manpgana 6010H JloMor, yAr3puiiH 3arBapbIr CITIAI 3acalljl alllUrIaaar Hb Oy TAIMIH 30B TATI XOM,
TOJIMH TycCraJl 33paT IIHWHX YaHap Hb TYPCIIH CITIHJIAT TAPXUHBI YaABAp J133p TYITyypJlaH, IYPCUNHH aHaraax 4ajasap
0a SMYIIITI9H] allluriaxa XaMrHiH TOXMPOMXKTOMT TOIOPXO# cyAairaa XapyyJnk OaifHa.

Exploring Environmental Ethics in Buddhist Incense Offering Texts

ERDENETUYA Urtnast The Rachel Carson Center, Ludwig-Maximillians University, Germany

This paper introduces Latin transliterations of some of classic Mongolian incense offering texts such as Corji
Aywangdorji’s “Incense Offering to Guardian Deities of the Earth” (Oron delekei-yin ejed-iin sang orusibai), etc. kept
primarily in the manuscript collections of the National Library of Mongolia and examines elements and expressions
of environmental ethics of the Mongols by analysing their contents. Notions of “land ethics” or the principles and
values that guide the sustainable use and treatment of land and other natural resources, “planetary health” or planetary
well-being, “stewardship” or responsibility for the sustainable management and use of a particular resource or place,
and “animal ethics” are analyzed from different perspectives including Buddhist environmental ethics, eco-centric
environmental ethics.

Yaamaxiaar 60J10BCPOJIbIH TOITOJANOOHA MOHI0/1 JallaHTHIiH T'YHIITIIC3H YYPIr

b. DPBIOXBM HEB-b1 112 nyraap Cypryyinb, MoHron yic

MOHTOIBIH OOJIOBCPOIIBIH YIIAMIKIIANT TOTTONIIO0, TYYHUH YEUiIdJI, XOTHIIMHH 3arBap. YIaMKIaiaT O0JOBCPOIIBIH
TYYX3H XODKIHIT YeWIIXA33 sIMap HUHTIM, AMap CypTaxyyH Oyiraac yi mrajaTraajad, yr TOITOJII[OOHEI @0PHIHX Hb
Cyprair, xaM €CHBI IIUHX YaHAPT TYJITYypiax Hb IIYY HUUTIAT OaiicaH. MOHTOJ Jaxp MAaHTyyl Hb ©6p eepuilH
CyprayIThlH YWJ aXWIaraaHbl OHIUIOL, JKypaM, IYpIMT3M Xd3Uil 4 €peHXUM TOIrTOJL00, CyprajiThlH apra,
TEXHOJIOTHIH XYBBJ SIaK HATAMAI HAr OaiicHBIT cynancaH. MeH MoHron mamaH 0oi DHATXor, TeBaen OypaimdH
TOTTCOH CYpPTaJITBIH YJaMKJIaAT TOTTOJIIOOHBI MOHTOJDKCOH Tepell oM. CypraiTeil YprajDKIdX Xyraraaraap Hb
03J1Tr371, JOTPOO A00J, AYHA, axjiax 3WHAaa OyXuil THMHHA3U, TOPOIDKCOH MAIPIIXIUIH A9 CYypryyib, aKaJeMHUK
TICOH MIaTajcad TOTrToymooroop cypaniyiar 6arican. MBIl Tes ['anmanTarusrime xuiapa 1970 oHx mrantHel 1337
cypryynb, 1990 oHAH TyH yxXaaHBl cypraaTTaii HHUHCIDNUNH epeHxXuil OojoBcpossiH 112 myraap cypryyis
OaliryymarjcaHaap yJIaMyKJIIT CyprajiT OOJIOH OpPYMH IaruifH CYyprajThIH XOTeJI0epeep akaJeMHK CYpTaiT 3pXJIdX
6omomx OypacsH OaiiHa. [IP9pX XOEp KUIIPAH 3P TYITyypiax OapuMT OWYTHilH cynanraa XK yIaMiKJIaiT
0O0JIOBCPOJIBIH TOTTOJIIIOOHT MOHT'OJI JAIIAHTMIH TYHIPTIACOH YYPTUHT CyAsIaH rapraxaj dHIXYY WITTIUHH aryyira
OPIIHMHO.
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YaamaxaaaTt 00J0BCPOJIBIH TOITOJIO0HA MOHI0J JallaHTHiTH TYHIITIICIH YYPITr

M. I'AHBOJIT Coénbia OBuitH YHaaacHuil TeB, MoHro1 yIic

OHaxyyY mwrtrang Mosron yncan 1937—1938 onsl yen 1331 opringoo xypesH LapeiH manrHel cyMm XUz, 1aM HapblH
3CPAT ABYYJICAH YIIC TOPUHH XWJICHYYIITHHH sSBLOAA “AyHA aHrH’, SAyy ‘00K aHTH -MHH JIaM HApbIH ATHAIIHI
OartTaxx MsSHIAr TyIIaal JOOTYyp 3CBIJI Hac Oara 3amyy OalicaH yump OapHBwWIariaH IIMATISTIRX aroysaac
3alscXuiicoH, OapuBUIariaH IIMATIAIAC3H 0010BY OyyJaH anax suiaac MyJaTapd aMb]] YIIA33/ OPOH TTHIAHT SBX
XaTyy MIMPYYH?3p 3ajXaaH P3PIAYYJSIAC3H 3alIyy JIaM Hap, TOAHUH Teneesnen 4 1aM XYpaIH33C rapd Xap OOJICHBI
nmapaaraap 1940—2000 oH XypTaII 53X OPOH, TOPCOH HYTTUIHXaa XOTKIWI, I3BIIIII, HHATMUIH 00pWIeH OalryyIaiTeH
TOJIOe 3YTIK X6IeIMOPIOCOH TYYXHUIH TyXail apXuBbIH OapUMT, aMaH TYYXSHA TYATyypiad eryyiHd. UitM yitn sBr
MoHroun opoH gasiap ABargak OHIPeCeH TYJI HH3 yaa 36BXeH XOBJ aUMIMH J[yyT CyMBIH KHILI3H A33p aCyy bl
cexeH Y33B. Tyc cym 2000 opunm XYHT3H OaraBTap CyMbIH TOOH XaMaapHa.

MoHron opoH[ 3YYHHIH HyTaJaaHBI YedC 3pd XYUdd aBCcaH TOPUHH 3yTranTHYYA, MAXH-bIH yaupmiara, anban
Xaardup, s3ryypTaH, JJaM Hap, MaJduH apIbIr OYX3/1] Hb XaMapcaH “aHTHiH gaiicaH, SIMOHbI TarHyyll, XyBbCranaac
ypBary” WipyyJ3X 30pUIroTON yJIC TOPUNH XAIMAIAYYIITURH sSBuaa 1937 onooc sximacaH MAXH-bIH WalIvH CyM,
XUHIUHH acyyIUTBIT “YHH 30BO6p MIUHABIPINX’ O0IUIOTOA HIPBAITAZH CYM XHUIIPD Xaairax, ‘“TOM TOITOH jJaM” -1
OarTcaH Xymyyc xwicadp muitraraB. bynraner Iynn XKapramant, Menxxaiipxanel AnaruitH amanna Oaiican 200
WYY JaMTail Xo€p XYPIIHIIC OJIOH XYMYYCHUT XAIMATAYYIH OapuBUHIDKI)?. Tap mart bapyyn OdiicuitH XomryyHbI
3anmad CoHOMIPP3H 1314 “HoMoo maraaxk, mamaa Gapcan” ssMap TIAST Myy TOPOB. X333 XOHHO HOM, JT1aM I3 XalcaH
TYIK SBaXbIl 9HY XOBOH Y3H? Ik 14 Hacrtail mamk banman Hamaiir 3aaraanm x»/pk Oaitmaa. Manaili xomryyHaac
CoHoMmIppaH 3ananruiii nyy Hamuan aamy, [uiipas nomy, byxyy noson, Caxant map, bynanTaii nopx, Xap JIOBOH,
Hamrmmn, Canras, upesn ya3an, ppsn, Jlocon racxyit Tapryyrait 40 mam, 3aaru Japxaa, 6asa ToBxoo, Xomryy
TaMrbH 019334 ABnpaa M33p3H (ILIoHX00HEI 3XHMitH 3113T), 1aM Anyy4uitH PagHaa HapbIH 0J10H XyMyYc Oapuracan
GaiiHa.

YHrapoid TeBoad bernendansu I'e3a (1936-2021)-ruiin XyBuitH myrayyaran oyii
rap 0m4amaJ1 6a X3BJIIMIJ1 HOMBIH KAaTAJIOTH

Y. F'AHCYX OtBem JloparasH HIpIMxkuT Ux Cypryynuita Monron 6a Tes A3u Cyanansia TonxuMm, YHTap yic

MoOHTO CyTajbIH HAT3H YyXall X3CAT 00 HOMBIH OYpTrail oM. MOHTOJI HOM OJIOH YJICHIH My3€if, HOMBIH CaH, XyBb
CyJUlaad HapblH CaH XOMpOrIT Xajrajaricaap eAuil XypcaH 0mm3. TyyH JOTpooc Cylaauuj eepuiH CyAairaaHbl
YUTIDIUHH Jaryy YH? IPHTAH OMYUT COENBIH apBHH MX OBHUT IYTIIYYJDK, XaJTraJDK, CyAalTaaHbl dPTaJITd OpyYIK
Oaiiraapaa Hx33X3H OHIVIOrTON. TyyHHEl HOr Hb YHrapblH anfapT TeBead JSpadMTIH bernendansu [e3a
(Bethlenfalvy Géza, 1936-2021) XxaM33X XYH IOM.

bernendansu I'eza 1936 onbl 2 capeiH 10-Hx Hunfalva xaM39x HIpTOH Tazap MaHARIMKI). 1956-1963 oHbl
xoopoH YHrap YiceiH Ux CypyynuitH YHrap — DHAITXOTHHH cyauiaibiH anr, 1963-2006 oHbl X0OpOHI YHTap
Vacein Ux Cypryynuita TeB-A3u cyananbiH TOHXUMUKRH ANTal CyAainblH TOHXUMJT OPI3M IHMHKUITIIHAN aXKUJITaH,
1968-1974 onbl xoopon Kordsi Csoma HUArIMIISTHAH HapuidtH Ondruiid gapra, 1991-1995 onsl xoopona, men 2007
OHJ{ [13]T ePOHXUIIOTYnifH anda xanmmk OaiicaH. 1974—1980 onsr xoopouxa Jemnrnitn Mx Cypryynsn 304umH Oarm,
1992-1995 xoopouna Yurapsiu lammn cymiansia Huitrammaruita 1oa epenxwuiiierd, 1994-2000 oubr xoopou Jenu
JX YHrapsiH Mamaaaman 6a CoEblH TOBHITH 3aXUPANBIH aXIIBIT TyC TYC XHIDK 0aik?.

CyianraaHbl YMIIIJ Hb TOBOJI, MOHTOJI, SJHATXOIMIH NIAIMH Cy uiai. bunauii caitn maaaxasp A Catalogue of the
Urga Kanjur (1980), A hand-list of the Ulan Bator Manuscript of the Kanjur Rgyal-rtse them spazis-ma (1982) rax
MOT OJIOH 3YyH OYTIRJIMHUT TYYypBHH VIIPK33. DHY XYHHM IyTJIyyJra Hb JaHCHBI ayraapaap 1995 wapuiin 3000
maxam IUAPXAT Cyaap Xaarajargax OaifHa. DAradspadc TeBOJ, MOHTOJ, SHAITXAT OyI0y XUHIN 0a CAaHCKPUT OWYrIdp
OrmuuracsH. XaMruiftH X XyBHHT Hb TOBO CyJap 33370k OaifHa. Aryynraapaa UX3HX CyJIap Hb CaH TaXxWJl, 3aH YITHITH
cynap, TYYHUH napaa Oaifraa Hb TyXallH CyAJIaauWifH CyJalTaaHbl YATIDATIH X01000TOH oM. DHIXYY OypTraauiir
2022 onsl 11 capaac 2023 oHbI 9 cap XYPTaI1 XyranaaH,{ XUK TYHIDTIICOH IOM.

Opon xuiiiniiH MarraaJj Aaxb ra3pbiH LIHHKAHH 6TYYJIIMKHIH TyXai

M. TAHXVST MBIl Tes 'anpanTarusnnue Xuiia, MoHrou yic

DHAXYY 6rYYJUI3p MOHTOIIYYIBIH TOBO/I XAIII3P 30XHOCOH OPOH XHHIMIH MarTaajblH X6 KU OpyYJICaH eBOPM6I]
HOTOH OTYYJIAMK OOJIOX Ta3phlH IMIMHKHAUT XOPXOH TyCTacaH Tyxall eryyJdXHHUr 30puiio0. MOHTOTIYY 3PTHIIC
YIaM)KHIDK HPCOH YIAMKIIAIT MAUIT yXaaHbl HAT Ta3ap MIMHKHUX YIAMKIIAIT OWITOAT 0erees caB epTeHI] 000X
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ra3ap OpHOO MX3C J99/IC, HAC HOTYCOH HATHII OJrHi 000X razap, MaiblH 03:1433p, Oyyl Oyypua COHrox, rasap
TapuajaH 3pXJdX, XOT Oanran 60crox, CyM QyraH, CyBapra IyTadH OapHux rasap OpHOO LIMHXKMDK MPCOH Oanzar.

OpoH, XMiiA MartaajblH LIYJITYYISA TyXald Xuill OpHBIr Oapuxjgaa OdJT3UIMHH YYAHI3C MOH YJIaMKIaiT
axyHEcHBI Tanaac 3X OMUUT CypBaDKUA TYITYYpJlaH 3ajJlaH IIMHXKI3X HATTIH JIYTHAX apraap X3pXd H aBu Y3C3H
Tanaap eryyisXx oM.

OH3 WITI3] MOHTOTYYYABIH TOBOJ] X3/I33p 30XHOCOH OPOH XUIINIH MarTaanj ra3pblH IHHXUUT epeHXuiireec
TOJOPXOH pyy X3PXdH ypaH sipyyraap IIYJSIJOH Martax Oairaar TOJOPXOW JKHIIAGH JA93p Y3YysdX tom. OpoH
XMHJMIH Martaainja ra3ap IIWHKHX YJIaMXKJIadT MAAJST, YXaaHbIT XOPXdH ypaH spyyraap eryysicdH OaifHa ron
LWIMHKUA SMap OIMHKUAT WIYYTOH 4yXaldmipk OaiiraartoApyyJDK ©Hee IarT XOT CYYPHH ra3pblH MOHIOJYYY/Aaja
TaHWYJDK MAIYYJIIX Hb dyXas OO0JDKI? XOMI3H y33K OaiiHa. ['a3ap MIMHKUX M3JUIAT yXaaH Hb ©HOe IarT MapTaraax
Oaiiraa 4 MeH OpXMXK OOJIOXTYH M3JUIAT, yXaaHbl HAT IOM.

XyTart XyBWIraaJblH TOPOJI TYTAMbIH 32J10MpaJl

I'. XKAJICPATIKAMIL HEB-p1 112 gyraap Cypryynb, MoHromn yic
I'. JOJTrOPCYP2H HEB-p11 112 gyraap Cypryyns, MoHroa yic

OneernitH MOHIOJIBIH HUATAMJ] HPTIAUNH MYTIH OUIIPIX, 3C MIYTIX 3PX U6J166 HIIITTIH O0/IK yamaap CyM ayras,
JAIlaH CYpryyJsb, dpraj MOPrejMiiH ra3ap OpOH XHHIYYAUNT HIMHIIP Oalryyriax, 3acaH CIPradx Hb AJIOSTIINK,
SPTHAIC IIYTK MPCOH OYUIGIH MIANIHAA COHUPXOX TAHMH M3I3XUIAT 5pM3I39X XaHJIara Xy4rdii 6omk!, cyynuiia 70
rapaH >KAJ XOpUOTOH OaiicaH XyTarT XyBWIraaja TOAPYyJax 3aH Yl u 1990-331 oHooc andaH 0oioH anban Oyc
OaiiuTaap JaxuH COPIIK OHOOAPHIH Oaiimaap X 6ora TapryyTai 20 rapyii XyTart XyBrIraai LIMH3IP TOI0PY rapaaj
Oaiina. MiMuitH Tyn sHXYY WITr21133 MOHTONBIH OypXHBI IIAIIHBI TYYXH?3 TOJIPOH rapcaH JKaB3yHInamOabIH
XyBuiraasn, 13 tamrarail XyTartyyn, Ux MIaBUiH 7 XyTartyyJ 00JoH Oycaa ux, 6ara XyTarT XyBHIraal, UX COTIAr4
(great thinker) spaamToH nam Hap, ouupT EcHbI ux Osicanmrard (great meditationer) mma 6GyT?3149 HapbIH OHTOPCOH,
0100, UPIDAYHT XapyysicaH Tepes YeWiH 3aj0upai, TYpraH 3ajlpax epees, 0aT OpuIHX 3ajJ0upall MIXWIdH XyTarT
XYBUJITAaIbIH TyXaljIcaH 30pUyJICaH 30XHOIyyaaac X OOTIbIH TOPOI YeUilH 3aa0upan 0OJOH eIMHUUAH 0aT OpIIHX
epeeNiiH Tajlaap aBy y33X OOJHO.

A Study on the Relationship Between the Epic Geser and Geser Sang

D. JorIrTu Northwest Minzu University of China, China

The “Sang Poems” in Mongolian sacrificial literature have a large number of rhyming titles and rich content, reflecting
hunting, livestock, landscapes, heaven and earth sacrifices, flag sacrifices, historical figures, purification, and other
aspects. Some “Sang Poems” have multiple variants. Among them, “Geser Sang Poems” is a representative work. He
also has a close relationship with “the Epic Geser” that cannot be ignored. This article focuses on the comparative
study of “the Epic Geser” and “Geser Sang Poems”, aiming to find out their relationship.

Notes on Some Early Buryat Glossaries

KEMPF Béla University of Szeged, Department of Altaic Studies, Hungary

In recent years, significant advancements have been made in the field of Mongolic Historical Linguistics, which have
led to a deeper understanding of the diversity of Mongolic languages spoken prior to the Mongol Empire. While our
understanding of the Old Mongol languages has improved, there remains a significant gap in the history of Mongolic
languages from the Middle Mongol period to the era of recording various Mongolic languages using scripts other than
the Uyghur-Mongol. Most of the information regarding the peculiarities of spoken Mongolic languages from this
period comes from documents in the Oirat language written in the Clear script. Data on other Mongolic languages,
such as Khalkha, are much scarcer. Consequently, the glossaries collected by European scholars and travelers from
the early 18" century are crucial for understanding the history of the Buryat language. Given that these collectors were
typically not trained linguists, the accuracy and reliability of phonetic transcription frequently pose challenges during
the evaluation of their material. The presentation will give insight into the ongoing project of evaluating the earliest
glossaries of the Buryat language.

! Smxuncypan, C., 3asa damoun easdicuiin 3apum wacmap daxs 2y yxaamsl y321. Ynaandaarap 2005: 4. (JlokropsiH auccepTany. MoHron
YIICBIH HX CYPIyYJlb)
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ITosieBbIe 3anUCH O JIe4eOHOH NMPAKTUKE JYXOBHBIX JIMI
(matepuaisbl 3kcnequuuii B Pecnydanke Kanmbikus 20122019, 2022-2024 rr.)

EBnoxus DpenmkxenoBHa XABYHOBA Kanmpiukuil rocyjapcTBEHHBIN YHUBEPCUTET

nmenu b.b. 'oponosukosa, Poccus

B Kammrimkom yHEHBepcHuTeTe Benercs pabota mo cOopy (OIBKIOpHO-3THOTpaduueckoro martepuana. B
SKCTIEAUIIMOHHON KOJUIEKIIMM MMEETCSI MaTepHal 10 HapOJHO-JICUeOHON MPaKTHKE KAJIMBIKOB, B HEM BBIIEIACTCS
TEMa «XypJIBIH 3MY» — O Bpadax, MOJIYYMBIIMX CHENHAIbHOE 00pa3oBaHHWE B OyIAMHCKHX MOHACTBIPAX M TaitHO
MPOJODKABIINX JICYEOHYIO IPAKTHKY B COBETCKOE BpeMs. B yCTHBIX paccKa3ax OHM Ha3BaHBI 10 PA3HOMY: MHPCKHM
nmereM («Kyyko» ‘Kroroxs’), mo mecty npoxuBanus («AnnslHXyTHH Hamkay ‘Anmsiaxytuackuit Hamka’, «{ahan
AwmHa aaB» 'llaranamaHCKu# cTapern’), YIIOMUHAIOTCA MX JTYXOBHBIN caH («Oarmm»y ‘yduTelb, HACTOSTENb , «TeITHT
‘TENIOHT’) WM TIPUHAUISKHOCTh K ompeneneHHoOMy Oyammiickomy 1ueHTpy («dyHm XypaeH Magay
‘Ayapyxypynsckuit Maga’). HappaTHBBI 0 ETHTENbCKUX CIIOCOOHOCTSIX MYXOBHBIX JIUI] OBESIHBI OPEOJIOM MATHH H
TaWHCTBA, IOCKOJNBKY HMX CIIOCOOBI M CPEACTBA JICUYCHMS CYIIECTBEHHO OTJIMYAINCH OT TNPHUBBIYHBIX METOJOB
opurmansHON MenumuHBL. OTMEYaeTcs, YTO OHU CHPABIUINCH C HEHM3JICUYMMBIMH OONE3HSAMH (BEpHYJI 3peHHeE,
BBIJICYHI OT IICUXWIECKOTO PACCTPOMCTBA U T.1I.), TOIIEPKUBACTCSA MarndecKas CHiIa HCIIOJIb3yEMBIX CPEICTB: HOM
yMIIBY» (TIPOYUTAT MOJHTBY), «Cairy» (TEKCT Ha Oymare IUid IpueMa BHYTPb «apiian» (IeneOHas BOJAa), KHAPIb»
(rmmtonst). [IprunHOM YyAecHOTo ncneNeHUs Ha3BaHbl MOJIUTBEI U TaifHBIC 3HAHUS XYPYJIbHBIX 3MYH.

BypxHbl mamnbl aMaH 00JI0H OMUYTHIIH ypaH 30XM0J1 1aXb
XYHJIT JHAPIHTYH Y331 OapUMTJIAJ

b. Xummrcyx Mownron Vncea Ux Cypryyns, Ytra 3oxuon, Ypaar Cyanansid Tauxum, MoHron yic
JI. T'YHACAMBYY Mouron YneeiH Ux Cypryyns, Y1ra 3oxuon, Ypaar Cymiansia Traxum, MoHrou yic

XYH TOPOJIXTHUN TYYX3H/ 3T [araac 3yr3ar XypTai

TYpBaH TOM INAIIMH YYCK XOIKCeH OaifHa. Darasp

Hb bynnera, Xpuctnit, Jlanera mamus 6omHO. UTran

N i ymmmun He Cugaxaprxa, Mcyc, Myxamen HapbiH

cypraan Homutonl OoxnHO. JlomooH TIpOyMm rapyi

XYMYYHHHA IIAMIAH IOYTISTHHH OalaibIr Cyqaimk

y39x31 87.1 XyBb Hb OyIHBIH, 5.4 XyBb Hb MYCITUM,

4.2 XyBb Hb 00OTHIiH, 2.2 XyBb Hb XpUCTHIH, 1.1 XyBb

Hb Oycaj HIAMIMHT TYC TyC INYTAIT OaiiHa. Bynnbia

MIAMIMH MIYTITCANHH MXPHX Hb MaxasiaHa ypcraibir

wytmer ax. lammH 3H3P3H HUTYYJICOXYH Y3JIUHT

SIMarT TyHXariaax UpcdH OafiHa. Maxasana Oyroy Ux

[Huespmuiin cym. Opdocvin Cynd cymwin nymaz (vemaa Opdocein ~ XOITOH (CaMTapau X3J99p: , “Nx xenren”

Ilapnue cymuin nymazm xapvaanazoaxc bagican asxrc.) I3CoH yTrataif; xarag. K€, oa—usm; Te. %n}'&r%ﬁ'ﬁ'

theg pa chen po) v bara xenreHuii cypraanTai aauin

OyAIbIH MIAIIHBI XOEP TOJI YPCTaJbIH HAT' IOM. DHAIXYY ypcral Hb JHITXaraac¢ Xdaran, SnoH, Beetnam, Comonroc,

Tesen, Heman, byran, Monron, OpocsiH 3apuM Oyc HyTart ynMaap A3uiiH Oycal opHYyA pyy Tapxxai. Mx xenren

Hb boJcaiBBIH I3ra9paXYHH 3aM MOPUIT HOMIIOCOH CypraaibiH 0arn oM. MOHroxdyyasiH AyHI By IbIH HIaniHsl

Wx xenrenmit nmepBeH ypcran manrapcoH Hb Caxa, ['apmaBa, ['amyrea, Huamasa &coH OonHo. AnmBaa XymMyYH
I3r39PIXYHH 3aM MOPT OPOXYIH cypraai Hb aJIb U IIAIIHBI YHICOH acyy UIbIH HAT Oaiyar.

MoHronuyyaslH XyBbJl ByUIbIH IIaIHBI aHXHBI ATIPANTIIp HuHMaBa Oyioy ynmaansl €CHBI yperas TYpPYYJIRH
Op)XK HMpCOH Oaiimar. YiaaHbl ypcrayblH aHXHBI CyM Hb 31yra3 OpaocblH HyTart Oyroy xyy4yHel CaraH C3IpRH
XYHTaIDKUITH TOPCOH HyTarT LOTIIIO0COH Hb LIIMBIpTHitH CyM HAPTIH Taxmira, IYTI9HUN OpOH razap OaiiHa.

Hunmaga Oyroy ynaansl yperaix: DHITX3THWH nx caTrard, Tapaud Jloon banamskynaii VIII 3yyna Osicanran xuiix
apraap yJaaHbl YPCTaJbII YHAICIICOH XOMIBH CYPBAIDKHI TIMISIIACOH Oaijar. DH3 TapHUIH ECBIT TOJ cypraain
00JITOH XOrkk33. MOHI0JI OPOH/T IIITIPIX33 Xaal, HOE A3TYypPTHYY, OI0YHBI ©HIep O0JIOBCPONITON XYMYYC HX3]
myTa»K Oaiican Hp Omid. Tyxaitn6an, XIX 3yynsr Coén rarspyymary, V Hoén xyrart JlyBcannansanpasxaa roi
Tejeeserd Hb 00oaHOo. HuHMaBa Oyloy ynaaHbl ypcrajblH ToJl Y3371 Hb OypXaH ajuBaa XyHHH JOTOp Oaiinar yupaac
Osicayiral XMIDK TIraspany Xypd dYajHa, XdoMid9X cypraan Oyid. ©epeep X100 OsicanrajiblH 3amMaap ©epHiHree
XOIKYYJIdX 0erees YiaaHbl ypCrajiblH sI3Tyyp TypBaH IIYTI9H Hb XyBpar, Ooaucaasa Oyroy Snam, Oycryii xyH Oyioy
XaHo oM. DH3 yaaan Oun “MoJioH TOHHBIH SXUIH a4uir XapHyJICHBI cyap opuiBoii” cypraansid, V Hoén xyrart
JlyBcanaaH3aHpaBskaaruiiH HyyLl TapHUHH 3pIMHUNAH OsiCalTaiblH 3apUM 30XHOJIBIH XKHIIIIH P3P TyC TyC Cyaairaa
XMICHH O0JIHO.

/

1)
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MoHroJ1 AaXb CAHCKPHUT X3 CYAJIATbIH YJIaMKIAJ

II. JIVCBAHIOPX Ounep ['>raoH 3anabazapbiH
HOPIMKUT Mowuronsa bypxans! [lammsr Ux Cypryyns, Monron yic

MoOHrombIH OyAIbIH IIAIIMH JRJITIPIX SBIAJ CAHCKPHUT X3 4yXasl Oadp Cyypb 333JDK, OypXaHbl IIAIIHBI Cypraail,
cyJiap, HOMBIT TOBO/I X3JTHIIC MOHIOJI X3JI PYY OpUyyJax/iaa CAaHCKPUT XJIUIT 9X CypBaJDK OOJIroH ammrianar Oais.
YyHuil yp AyHA MOHIOJIBIH 3pA3MT3H JaM Hap CAHCKPUT X3JIHUM AYP3M, YI 3YH, yTra 3yMH M3IJISTHUI T'YH3THH
93OMIIMK, TYYHUAT MOHIOJIBIH OMYTHITH X3ITHUH XOrKUIA TycracaH OaiiHa. CyqanraaHbl XeTKIHKHH ye IaT:

Optauii ye: XI-XIV 3yyHsI yen OyAIbIH MIAMIMH J3T3PY 3XJICIHTIH X0I1000TOHroop MOHIOMYyy 1 CAHCKPUT
X3JHUH CYyph M3UIITITAH O0JDK, Cyap HOM OpuyyJiaxa/l alluriiakK dX3JDKI).

XVII-XIX 3yyH: DH3 yen MOHIOJT CAHCKPHT X3JI, OMUTHIT CyJIaX sIBAAT IPUUMKIDK, [ anxkyyp, Jamxyyp 33par
TOMOOXOH CyZap OMYTYYIUNT OpUyyJaxX aKHI epreH Hap XYpIdTail XUHTACIH.

XX 3yyH 0a opuuH ye: MOHros1 X3JnHUH TYyX, OMYMT YCOI, INAIIHBI CyAajraaHbl XYPIdH] CAHCKPHUT XIJIHUH
cyJanraa MIMHKIDX YXaaHbl TYBLIIMH/ YPIAJDKIOH XOIKIK OaiHa.

DHIXYY yJaMxkiaid Hb MOHTOJIBIH COENBIH ©BUIT XarajaH xamraaigaxaj q4yXai ad XoJ00or10Toi X9B33p OaiiHa.

Tsongkapa’s Texts in Daily-Chanting Textbooks

MAJER Zsuzsa The Dharma Gate Buddhist College, Hungary

As part of a recently started comparative study? of the daily chanting ritual texts of Tibetan (and Mongolian) Buddhist
monasteries of different Schools, the current presentation will focus on Gelug textbooks with an emphasis of
Tsongkhapa’s texts in them. The texts of these collections are the most basic texts and prayers of Tibetan monastic
education that novices memorize and learn first during the basic part of their training and then monks of the main
assembly hall recite daily. Laypeople, devotees and practitioners similarly listen to the explanations of these texts first
before meeting more deep, lengthy or philosophical texts or topics. The texts included in these can differ in each
monastery as the different Tibetan schools (Gelug, Nyingma, Sakya, Kagyii, etc.) all have short prayers and texts
characteristic of only them. Also, there are usually local texts included. Furthermore, in Mongolian textbooks or in
Bhutan, etc. we also find texts characteristic of their Buddhist tradition only. Thus, the number of texts (around 20—
50 different texts) differs from monastery to monastery. These texts are for recitation and most of them are written in
verse. Several of them are canonical, being Kangyur (bka’ ‘gyur) or Tengyur (bstan ‘gyur) texts translated from
Sanskrit. Many other texts were composed later or are ritual texts exclusively characteristic of Tibetan Buddhism. The
texts represent different genres of Tibetan ritual literature. There are considerable differences in the daily chanting of
monasteries of different schools or the individual temples, but still there are texts that tend to appear in many
prayerbooks, the most frequently recited basic texts.

The presentation will focus on Gelug textbooks of Mongolian and Tibetan Buddhist daily ritual practice and give
an outline of the most often used Gelug texts, placing an emphasis on texts written by Tsongkhapa. Thus, we will get
an overview of Gelug daily-chanting textbooks and the place of Tsongkhapa’s short texts and payers in them, and his
importance in these textual material.

Religious Perceptions of Hunting among the Oirats
as Attested in Archive and Oral Sources

MuID Sainbuyan Masaryk University, Department of Mongolian, Korean and Vietnamese Studies, Czech Republic
Ondiej SRBA Masaryk University, Department of Mongolian, Korean and Vietnamese Studies, Czech Republic

In 1920, Dalai Khan Tiimendelgerjav, the ruler of “The Left-Wing League of the Dorvod Bat Yer6dlt Province”,
issued a decree justified by Buddha’s teaching prohibiting the hunting of deer, marmots, wild boars, fish and other
species of larger wild game, which he had announced not only to his direct subjects but also to the authorities of all
neighbouring administrative units in order to prevent unwanted hunting on his territory. However, this extreme attitude
is just one example of the complex approach of various Oirat groups to the issue of hunting, which represented an
important source of livelihood and exchange commodities in the lives of many inhabitants of Western Mongolia. This
paper intends to illustrate this complex problem with several quotations from historical oral tradition of the Bayad,
Altai Uriankhai and Zakhchin which testify to the perception of the permissibility or inappropriateness of hunting in
the religious imagination.

2 In the framework of a research project funded by the Hungarian National Research, Development and Innovation Office (Nemzeti Kutatési,
Fejlesztési és Innovacios Hivatal) — NKFIH, with the contract number K 147237,
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What Kind of Written Sources Existed about the Worship of ICamsring / Begtse / Jamsran
at the Time of Abtai Sain Khan (1554-1588) in Baruun Orgoo?

MONGONCHIMEG Batmonkh Austria

The worship of the Tibetan—Mongolian tutelary deity ICamsring / Begtse / Jamsran has been documented among the
Mongols since the 16™ century. Since then, he has been one of the most important protective deities in Mongolian
monasteries. There are written sources about his worship by the famous Khan Abtai Sain (1554-1588) in Baruun
Org66, but there are also oral traditions. In this presentation, | would like to focus on how the oral sources and written
sources supplement each other, for example on the basis of my two field studies executed in Mongolia in 2019 and
2022.

XaJIXbIH HYTAr JaxXb Xap4YuH 6PTOOHHI CYM XU

[II. MOHXBAATAP Uunruc Xaansl OB, Coé€nbpiH Xypad,9H, MOHTO yJIC

1715 onooc Mamx Hap XanXbIH HYTarT IPPTUAH O3XIIIT XOT, IPPTHIH TapHallaH, XYHCHHHI aryyiax, opTee, Xapyyl
CyyJrax 33pradp MIPTHHH 137 OYTII 30XHOH 0alTyyIDK 9X3JcoH OaliHa. Opreenuil andana Xapuus, Tymsa, Laxap,
Ypan 33par OBep MOHI0JIBIH OJIOH XOLIYYHAAC I'a/iHa XalIXbIH aiiMar, XOUlyyHaac CyM apAbIl CyyJraxad. Taaraspuiir
XOOPOHJI Hb SUIFAXbIH TYJ XapuuH, Xalx epTee I'’»K HApiK OaiicaH Ommds. Opreennii anba xaardiplH MIAIINH,
COEJIBIH X3P3TIRAT XaHTaXbIH TYJJ 6pTee Tyc OYpT CyM Xuiij Oalryyimk Oaiicad oM. YyYH33¢c XapuuH 6pTeeHHH CYM
XUHI X3MXKIOHUHR XYBBI TOM, OJIOH JlaM IIaBbJaH cyynar OalicHaapaa oHIUIOT OaifHa. X33pHiiH cynanraa 4 YYHHUT
JaBXap HOTOJIOT. XallXbIH HyTarT Xap4uH 26 epree OaiiB.

Textual and Oral Traditions of Buddhist Diiira Logic

Manidkhiili MONKHBADRAKH ELTE Eo6tvos Lorand University,
Department of Mongolian and Inner Asian Studies, Hungary

From the time of Buddha Sakyamuni’s teachings became written down to the present day, the tradition of writing
scriptures has been carried down in the context of Buddhist knowledge, research, and dissemination. This tradition
was highly widespread in Tibet and Mongolia, as evidenced by the texts that we have today. When Buddhism was
introduced to Mongolia, it was extended through a number of methods including carving on wood and copper surfaces,
xylography, ink writing, and jewelry. This is all being preserved as an original heritage of culture. In this session, we
shall delve into the significant contributions made by the Mongols to Buddhist philosophy and logic, as well as the
scriptures they authored, with a particular focus on Buddhist logic, or Diiira logic, and the associated Diiira texts. This
tradition has been passed through written and oral traditions. A considerable number of Mongolian scholar-monks
have authored works in this topic demonstrating their viewpoints and intellectual abilities. I will provide some unique
texts that I compared and highlighted in the sources I found. Therefore, I aim to present the chapter “Cause and Effect”
in Buddhist philosophy using scientific theories and methodologies such as analysis and comparison.

Nx Xyp33Hunii YoHH3H HOP:KUIHH HAMTAPT X0J100T10X OUYTHIH yJIaMIKIAJI

O. MOHXXKAPTAJTI HEB-bH 112 nyraap Cypryyns, MoHron yic
b. HoMuHYUMDOT HEB-p1 112 gyraap Cypryymnb, MoHromn yic

Ux xypasuuit Arpamba JlyBcaHUOWH3MH LOPKHHI Cyaiax, CyJairaaHbl 3pTaJITOHA OpyynaX, ajaapuiyyiax
3opuiroop Homu Bunurt Opasus Moapran Lopx msanarrait aran xyspar Oerees VX XypasHuil 10JI00H HOP>KUIH
Hor. bara Hacanmaa xypasHn wupxk OypxaHel HoMmj mmampaH cypanuax VIII Born JKaesanmamba xyrart
ATBaaHITyBCaHYOIDKUHAMTAN XaMT TaBXHUiTH Jamxkaa 6apbik Oalican oMpbIH manap jam oM. Yimaap VIII bora 6onon
TyxaliH yenitH xam0a HoMyH xaH [lyHuar Hapaac xypasHuii Llopk xaMa9x MsHAaruir xynax Homu bumurt SpasHa
Mbopran Lopk X3M33X MSHIarHiT XYJI33K HOMOHJ YISM)K MIPIIH OOJICOH MX 3PISMTIH oM. DH3 xyranaangaa 1V
60Tb 30XMOJ OYTI3J1 TYYpBHXK OypXaHbl LIAIMHI OOJIOH JIaM XyBparyy/a/ Oy/IbIH IAIIMHBIT CyUIax OyH cyiaad
HapT UX XyBb HIM3P OPYYJDK YJ199caH OaitHa. 1930-aajq oHA yiic TOPHHH XAJIMATAYYIDITHHH Har ye upk MoHron
OPHBI XYH aMbIH OIOYHBI X3P3TL3T X3/19H MSIHI'aH KHJI TIKIDK UPCIH, Byim3m 6a JOpHO TaXUHBI INUHKIIDX YXAaHbI
candapT apA TYMHUI OyT?3C3H co&, OOJIOBCPOIIBIH OB, 3aH 3aHIUIBIT HYX4YHH AapcaH Owimd. XaIMAITIyYiaTd I HUHT
apBaH MsIHIa rapyi JlaM XyBpara, 3pJAdMTIH MIpraJ| 6aiican 0eree 1 SHIXYY XdIMITAYYIIIT OPTOX aMb Hacaa ajljicaH
TYHHUI'T HAaMTapTail arai1 AapyyxaH xyBpara 6o JIyBcaH4oiH31H 10M. DHAXYY JIaMbIH HAMTap 06ree 1 30XH0JI 0yTIII
Hb UX3/1 COHMUPXOJITOH CaHaraax cylajiraa Xuik Oaiiraa 60Ho.
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Mapping the Khiiree Form in Ulaanbaatar:
Spatial Narratives in the Case of the Historic Gandan Neighbourhood

MONKH-ERDENE Togtokhbayar Mongolian University of Science and Technology,
Department of Urban and Regional Planning, Mongolia
Budapest University of Technology and Economics, Faculty of Architecture, Hungary

The term, “Khiiree form”, is a circular spatial structure with open front, encircling its centre, of Mongolian pastoral
nomads. This spatial structure reflected in their encampments, military camps and monastic settlements. Particularly,
historic sources indicate that urban historic geography in Ulaanbaatar once reflected the Khiiree form in Ulaanbaatar
city, namely: East Khiiree (“East Circle”) and “Baruun Khiiree” (“West Circle”). The study presents findings from
ongoing research in urban morphology to re-explore and map the evolution of the Khiiree form in Ulaanbaatar city.
Furthermore, it attempts to discuss a multi-layered dataset of spatial narratives compiled from historical texts,
cartographic sources, photographs, and oral interviews, with a particular focus on the Gandan neighbourhood,
historically known as Baruun Khiiree. As a result, the study introduces possibilities for novel approaches in urban
design and architecture, analysing compiled multi-layered dataset.

A Preliminary Study of the Relationship Between the Manchu
and Mongolian Texts of the Surangama Siitra: A Case Study

MUQIER ELTE Eo6tvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

The Sirangama siitra, a significant Buddhist scripture, lacks a discovered Sanskrit original, but has an early extant
version (705) in Chinese. During the Qianlong era (r. 1736-1796), the sitra was translated into Tibetan, Manchu, and
Mongolian, culminating in a quadrilingual edition (1752-1763). The preface to the quadrilingual edition uniquely
claims that the Mongolian version of the Sirangama sitra was based on the Manchu translation. This Manchu-to-
Mongolian textual transmission is a rare phenomenon in Buddhist literature. Focusing on selected passages from
Volume One, this study examines the translation strategies and linguistic dynamics between the Manchu and
Mongolian texts. A detailed comparative analysis reveals that the Mongolian translation retains the core content of
the Manchu text while incorporating distinct features of Mongolian linguistic expression. This suggests that the
translation balances fidelity to the source with creative adaptation, reflecting both the translator’s agency and the
influence of Mongolian literary traditions. The findings shed light on Qing-era Buddhist textual transmission and
highlight the role of Manchu as an intermediary language, offering broader insights into historical translation practices
and the study of multilingual Buddhist traditions.

Resolving Challenges of Mongolian Translation of Buddhist Texts

G. MYAGMARSUREN Ziitin Khiiree Dashchoilin Monastery,
Research Institute for Buddhism and Culture, Mongolia

Mongolian translation of Buddhist texts is mostly from Tibetan language. We have a huge collection of Buddhist
translation history and heritage. That’s why, we need to study our translation heritage closely. Needless to say, there
are many translation methods which we have inherited, and would continue to use. At the same time, some things
need to be reviewed and revised. Nowadays, many translations of Buddhist scriptures are published, but there are still
some issues to be considered, some problems to be solved. These issues include usage of updated modern and old
traditional terminology, improved contraction of syntax, distinction of old Mongolian script and modern Mongolian
Cyrillic script, etc.

“Faith in the Three Jewels” by Danzanravjaa Dulduit

NARANJARGAL Oyunbaatar Institute for the Science of Religion, University of Bern, Switzerland

The Fifth Noyan Khutugtu Danzanravjaa (also Ravjaa) (1803-1856) was one of the most important literary figures of
the 19" century in Mongolia. His more than 200 works in Mongolian include a large number of didactic poems and
songs. One of Ravjaa’s most famous didactic poems is the “Faith in the Three Jewels” (/urban erdeni-diir itegemii)
written in 1825. It is also known as the “Paper Bird”. There are various handwritten versions of this poem in the
Uyghur—Mongolian script. The aim of my master thesis was to translate this didactic poem into German, as there is
no complete German translation yet. To this end, a complete transcription of one of the handwritten versions and an

14 Textual Tradition of Mongolian Buddhism: Written and Oral Traditions, 8-9 April, 2025, Budapest



annotated translation were prepared. Based on the hypothesis that Ravjaa has didactically adapted doctrines of
Buddbhist ethics in his poem with the aim of criticising society, the linguistic means and structures used by Ravjaa was
examined and a historically contextualised content analysis was carried out.

Religious Rituals Portrayed in Early 20t-century Documentary Works

NARANTUNGALAG Gansiikh National University of Mongolia,
Department of Literature and Art Studies, Mongolia

This paper endeavors to examine and clarify the religious rituals and historical circumstances depicted in “The Old
Writer’s Story”, authored by G. Navaannamjil (1882—-1954), as well as in “The Speech of Old Jambal”, composed and
published by Academician Ts. Damdinsiiren.

The timeframe from the late 19" century to the mid-20'" century, as referenced in the preceding texts, narrates the
social and religious circumstances and traditions of Mongolia during the era of Manchu governance and autonomy,
intertwined with the historical realities of the populace’s life perspectives and the liberties attained through revolution.
Biographies and memoirs serve as essential instruments that convey historical chronology, events, and circumstances
through veracity, while elucidating the religious rituals and figures within these works is crucial for establishing the
nexus between historical accuracy and artistic truth.

Spirituality, Faith, and Healing Justice:
Advancing Gender Equity and Leadership in Mongolia

NURJAN Khavdselem National University of Mongolia, Foreign Language Center, Mongolia
OTGONTUYA Dashtseren National University of Mongolia, Foreign Language Center, Mongolia

Buddhism has long influenced Mongolian culture, shaping gender norms and leadership structures. This paper
explores the intersections of Buddhism, gender equity, and leadership by examining how spiritual values can inform
efforts to create a more inclusive society. While traditional Buddhist hierarchies often perpetuated patriarchal norms,
Buddhism’s core principles offer a transformative framework for addressing systemic inequities and advancing
gender-sensitive leadership. The 1930s Great Persecution, which disrupted Buddhist institutions and erased women’s
spiritual leadership, continues to affect gender roles in Mongolia while contemporary female activists are reclaiming
spiritual power to advocate for feminist movement building. This study integrates insights from Buddhist feminist
movements in South global, where women leaders have successfully expanded their roles in spiritual and community
life. Some comparative cases highlight strategies for advancing gender equity and fostering transformational
leadership grounded in spiritual and ethical principles. The research employs a qualitative approach, combining
documentary reviews, participant observation, and engagement with civil society organizations (CSOs) in Mongolia
and the Asia—Pacific region.

MoOHro14yyabIH YT X3JLITHHH IIP:
Bynabin mamsel éc cypraxyyH 0a HUirMm, 0aiirajib OpuHbI XYHIITIJITII X0/1000

b. HAMIBPATT OtBer JlopanasH HIpIMKUT VX Cypryyns, Monron 6a TeB A3u Cymiansie TaHxuM, YHTap yic

MoHTOI9yyABIH IPIPIAX EC Hb OJIOH 3yYHBI TYPII YIaMKJIar X UPCIH, HHUTMHUIH aMbJIpal, €c CypTaxyyH, Oairaib
OpPYMHTOH XOJIOOOTOHM OJIOH IYP3M, 3apuMyyabll aryyinpar. Tyc ymamsknan Hb MOHTONBIH OYyAJIbIH INAIIHBI EC
CYpTaxyyHbl cypraai, 3aH YWIMHH YHAT 3YWIACTOH HATT yangaaTad. YT XdJUIOTHHH P3P Hb XYHIATIAI, XYMYYXKHI,
OaliranuitH Xy4uir TOPOMIKIOXTYH 0alX 33par dyxall 3apuMyy.IbIl WIDPXUHIAST 06reeja 3H? Hb OyIUIbIH MIAIIHBI
HOMJIONJ 3aacaH ‘“36B YWI~, “36B yr’’ XaM39X €c CypTaxyyHbl YHACOH 3apuMyyiaTadl HUHIUr. MoHromuyyn yr
X3JI9XJ1P3 36BXOH YIMHH yTra, OyTdI, 30XUMKHHUT Oyc, OyCIBIH CITIJ caHaar XYHJIATIOX, SHAIPAHTYH XaHIaXbIr
yyXaTyuiagar. OH3 Hb OyJJIbIH IIAIIHEl “aMbTaH OYXHHUT 3HAPIX”, “OyCHbIT TIMTIIXTYH 0aiix” cypraaibiH 001UT
wIpast 6omaor. YT X3JUIIHAH I3PIdI Hb AyyJulara, O3araryd yr, OyAyyisr yr, MOHAISX XYHAIIX 33p3T TOpe[
XyBaarjjar 0eree]; YrCUiH COHIOIT Hb HUHTMHIH Xapwinaa, co€ll, YHIT 3YHJICHHT XaMraayiax, aMbApalibiH CcailH
caiixaH Oal/UIbIl XaHTaxaj YHIIBIIRT. By iblH cypraana XyHHH YHIIRI, X311 sipua Hb COTIJIMHH TYCTall XOM33H
Y33T TYJI YT X3JUIITHIH [39PIIT Hb 36B 007101, 30B YHILIIIMHIT 1asian 60Jrox OyAabIH 3aH YHITIH 11yy 1 X0I00TJ0HO.
MoHTromuyy A YT X3JUIITUHH HI3PIIDIIHHAT aMbAPAJIbIH OJIOH XYPIdH/ X3PATIIdIAT 00ree 1 3H3 Hb 36BXOH EC CypTaxyyHSI
OHJIep LIaapUIarbll’ OMENYYJIIX33C rajHa, HUATMHUAH 3B HOATIRI, COENBIH Aapxjaar 0dXXKyyimdX, Oalraib OopuuHI
XYHIITIITIH XaHAax OyJIbIH Y3371 caHaar TYId9H JRITIPYYIdXd yyXall Yypartai. [{popmsx éc Hb 30BXOH MOHIOI
X3JIHUH Oasyiar TOMUITyH, HUIIAM, COENBIH Xapuiaa, Oairaib OpUHbI XYHIITIAITIN X0JI00TICOH, OY/IbIH IIANTHEI
cypraanrail ysuiacas dyxai yJlaM>Kaall FOM.
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The Invaluable Contribution of Professor Gyorgy Kara to the Study of Textual Tradition
of Mongolian Buddhism: The Case of the “Dictionary of Sonom Gara’s Erdeni-yin Sang”

Ellara OMAKAEVA Kalmyk State University named after B. B. Gorodovikov, Russia

My report focusing on the personality and scientific activity of the great Hungarian Orientalist Professor Gyorgy Kara
is dedicated to the 90" anniversary of his birth. A short overview of Kara’s life and achievements shows that the list
of his works is impressive.® According to Christopher Atwood, his works are “models of erudition and elegance”.
Professor Gyorgy Kara was a leading authority of Oriental studies. He made a great contribution to the study of
Tibetan-Mongolian Buddhist terminology. Professor Kara is the author of the first complete Mongolian-English-
Tibetan dictionary of the earliest Sonom Gara’s Mongolian version of the Tibetan Subhasita, dating from the end of
the 13" century.* It should be emphasized that the Hungarian Orientalists Csoma de K6rds (Kérdsi Csoma Sandor)
and Louis Ligeti (Ligeti Lajos) also made a great contribution to the study of Subhasita. European readers first learned
about it from the famous Tibetologist Alexander Csoma de Kor6s.

Professor Gyorgy Kara’s work has two main parts. Part I consists of a long introduction (pp. 7—37), which sets out
in detail the key concepts used in the text, determines the degree of significance of the work under study, and
characterizes the structure of the work, as well as abbreviations and symbols. The author introduces the reader to the
scientific topic under consideration and the problem being solved in it, specifies the goals and objectives, and outlines
the results of the work done. Part Il represents the dictionary itself, followed by a bibliography. The significance of
this work is that it is an indispensable tool for the study of Tibeto-Mongol translation techniques. Prof. Gyorgy Kara
gives comparison passages from other Mongol versions of translation of the same work. The rich Mongolian lexicon
of the monument is presented together with the Tibetan equivalent and the English equivalent. Moreover, Professor
Kara identified discrepancies between the Tibetan and Middle Mongolian texts, loan words and other features of the
language of the Sonom Gara’s version. For us, researchers, this is especially important.

Our next task is to compare the dictionary of the Mongolian version of Subhasita, developed by Professor Kara,
with the dictionary of the Oirat version translated by Zaya Pandita.® In 1994, the Oirat text of Subhasita (the first
chapter “Characteristics of Wise People™) was first transposed into the modern Kalmyk language and published in the
journal Shambala (No. 2, 3—4). Poetic translation of the first two chapters into Russian was also carried out with the
necessary explanations of certain terms. Research on Buddhist terminology is untenable without a deep study of
Buddhism as a whole as a multidimensional phenomenon and the Buddhist worldview as the point of intersection of
two important sign systems — religion and the language that serves it. Professor Kara was an internationally respected
scholar in this field.

Clarifying Traditional Ritual from Mongolian Written Sources

T. OTGONTUUL  National University of Mongolia, Department of Mongolian Language and Linguistics, Mongolia
D. OTGONTUYA National University of Mongolia, Foreign Language Center, Mongolia

Nature conservation encompasses a range of practices designed to protect and maintain the natural environment,
including ecosystems, wildlife, and natural resources, for the benefit of future generations. The concept emerged in
the late 1800s, stemming from the conservation movement that arose during the Industrial Revolution. It wasn't until
the 1970s and 1980s that researchers began exploring the development of nature conservation awareness among
Mongolians, examining traditional conservation methods and how the Mongolian worldview, beliefs, lifestyle, rituals
and customs influence their approach to protecting nature. The connection between Mongolians and the environment,
including the animals that inhabit it, is deeply rooted in their nomadic way of life and spiritual practices.

There exists an age-old tradition among nomadic Mongols who sought to comprehend the significance of their
surroundings and documented their insights in source documents. They recognized that when one element of the
natural world impacts another and disrupts their delicate balance, the repercussions can be significant for all.
Therefore, a wise individual prioritizes observing nature. The development of new scientific knowledge and research
domains builds upon existing understanding, established facts, and both oral and written traditions. A rich reservoir
of information about the Mongolian perspective on nature conservation — its meanings, concepts, and reverence — is

3 A Listof Gyorgy Kara’s Publications / Compiled by Agnes Birtalan / The Black Master: Essays on Central Eurasia in Honor of Gyorgy Kara
on His 70th Birthday / Editors: Agnes Birtalan — Stephane Grivelet, Ruth I. Meserve, Giovanni Stary. Wiesbaden: Harrossowitz. P. VI-XXV.

4 Kara, G. Dictionary of Sonom Gara’s Erdeni-yin Sang: A Middle Mongol Version of the Tibetan Sa skya legs bshad: Mongol — English —
Tibetan / with the assistance of Marta Kiripolska. Leiden — Boston: Brill, 2009. XLII, 337 p. (Brill’s Inner Asian Library; Vol. 23 [1566—7162]).
5 Omakaeva E. U. — Korneev G. B. Tibetan Subhashita in the translation of Zaya-pandita Namkhai Jamtso: features of the Oirat version. X
International Problem-Methodological Conference "Written Monuments of the East: Problems of Translation and Interpretation". October 12—14,
2020. Moscow: Institute of Oriental Studies of the Russian Academy of Sciences, 2020: 44-47.
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preserved in folklore, sacred texts, writings by Mongolian scholars, and accounts from both Western and Eastern
travelers.

This presentation examines a manuscript titled “Sitra on the Ritual of Ant Feeding” (Mong. Siryuyuljin-dur qoyola
oggtikii yosun kiged dggiigsen-ii tusa erdem-i nomlaysan sudur ene bolai). The manuscript spans 12 pages, measuring
25x8 cm, and is written in black ink using Mongolian script. It is kept within the Division of Mongolian source
documents in the Oriental Treasury Fund at the National Library of Mongolia. Our research will delve into how
Mongolians document the timing and methods of ant feeding, the customs and rituals related to this practice, and the
associated values and benefits. Recently, Mongolians have been performing a ritual to feed ants in mid-spring, aligning
with the fifth solar term.

The insufficient understanding of scientific and traditional practices related to this ritual leads to the feeding of
ants with inappropriate food, adversely affecting not just the ants but also other animals and plants, resulting in
ecological disruption. This human oversight threatens the survival of ant colonies. Ants are crucial to natural
ecosystems, and their decline or extinction would lead to food scarcity for numerous species that depend on them,
such as birds, insect-eating mammals, and various invertebrates. Additionally, the number of plant species that rely
on ants for pollination would also be impacted. Certain forest ant species secrete formic acid or methanoic from their
bodies, using its acidic properties for self-defence and to protect their nests.

Ants primarily feed on various arthropod species, their larvae, and worms, which leads to a relatively low
population of plant-eating pests in forests abundant with ants. Consequently, ants play the role of “doctors” of tree
health. There is existing evidence of ants being utilized to manage agricultural pests effectively. A large ant colony
can consume around 100,000 arthropods every day, and they also eat the remains of deceased animals, making a
substantial contribution to the ecosystem’s well-being. Our actions, which we believe might be disrupting ecological
balance and leading to various negative impacts on the environment, highlight the importance of understanding ant
feeding behaviour as outlined in Mongolian written sources.

Oboyaqai siim-e-yin Biijii da lama-yin jokiyaysan “I'oyosutai qan ayula-yin sang”-un tuqai

OTIrONBAYAN Ulan Muchir Art Troupe in the Aru Khorchin Banner’s
Bureau of Culture, Tourism, and Sports, China
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Some Notes on Uyghur Loanwords in Mongolian

Mehmet OLMEZ Istanbul University, Turkey

Turkic languages and Mongolian engaged in intense mutual borrowing starting from an unknown period until the
17t—18™ century. These borrowings have since been addressed from various perspectives. Uyghur is uniquely situated
in this language contact. Initially, Uyghur influenced the Mongolian lexicon particularly in the realm of Buddhist
terminology, through the transfer of lexical items of both Turkic and Sanskrit origin. There are of course Mongolian
loanwords in Uyghur, as well, especially military, economic, and political terminology. The late Professor Gy. Kara
has published excellent studies on such borrowings. | build on these studies by discussing some Uyghur loanwords in
Mongolian.

Selected bibliography:

Aalto, Pentti 1951. “Ayayqa tegimlig”. Studia Altaica, Festschrift fiir Nikolaus Poppe. Wiesbaden: 1—14.

Clauson, Sir Gerard, 1972. An Etymological Dictionary of Pre-Thirteenth-Century Turkish. Oxford.

Kara, Gy. 2001. “Late Mediaeval Turkic Elements in Mongolian”. De Dunhuang a Istanbul, hrsg. von L. Bazin,
P. Zieme, Turnhout: 73—119.

Olmez, Mehmet 2018. “Uyghurism in ‘Phags-pa Documents (According to Tumurtogoo)”. The Journal of
Northern Cultures Studies / 4t 77 S 4L 7T, Dankook University, Cheonan / Korea, Vol. 12: 1-18

Poppe, Nicholas 1955. “The Turkic Loan Words in Middle Mongolian”. Central Asiatic Journal I: 37—42.

Tumurtogoo, Domiyn 2010. Mongolian Monuments in 'Phags-pa Script. Taipei.

Analysis of Structural and Material Related
Timber Damage in Mongolian Historic Monasteries

PUREVDULAM Enkhbat American Center for Mongolian Studies, University of Minho, Portugal

Conservation of built heritage is a rising field in Mongolia due to the recent demolitions and malpractices of
restorations done on Mongolian historic structures. With numerous culturally significant built heritage sites across the
country, research initiatives should be taken to study and analyse these sites to help protect them. Majority of the
historic structures in Mongolia are Buddhist monasteries with timber structural elements, which are still in use today
as intended for their original use or as museums. Due to the harsh and dry climates of Mongolia, these historic
monasteries are vulnerable to many types of timber decay and degradation. In this study, material and structural related
damages of timber in Mongolian historic monasteries were examined to lay roots for future research and structural
analysis of timber built heritage in Mongolia. The thesis research was carried out by 1) historic and geometric survey
on timber monasteries in Mongolia, 2) visual inspection of timber damages in six case studies in Mongolia, 3)
gathering timber samples to be tested and analysed at the University of Minho laboratory to identify wood species and
mechanical properties of timber specimens, and 4) risk analysis based on case study heritage values (input or
consequence) and inspected timber decay (likelihood). From analysis of visual inspection and testing, two types of
timber species (Siberian Larch, larix sibirica and Mongolian Scotch Pine, Pinus sylvestris var. mongolica) are
hypothesized. In general, stronger wood like Siberian Larch was found to be used in case study 5 while other case
study samples showed wood species similar to Mongolian Scotch Pine in their sampled structural elements. Lastly,
the resulting risk matrix demonstrated all case studies are in a high or extreme risk of failure.

Some Aspects of the Bookish Reading of Mongolian Written Texts

RAKoOs Attila ELTE Eotvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

Written Mongolian, the literary language of the Mongols written in the Mongolian script is very conservative. It has
been in use at least since the 13™ century, and today, more than 800 years later, it looks almost the same, while the
spoken language of the Mongols has changed significantly during this time. Originally, as alphabetic writing systems
usually do, Written Mongolian reflected quite well the contemporary pronunciation of the Mongolian variety, which
it was based on (whichever variety it was — we do not know exactly). Over time, due to the changes in the spoken
language, the distance between the written texts and the actual pronunciation of the spoken language was growing
gradually, and readers of written texts had to deal with this problem. Written texts could be read according to the
contemporary pronunciation of the spoken language, or read and spelt out letter-by-letter in a very archaic way, or in
away somewhere in between the former two. There is no direct evidence concerning how the Mongols read the written
texts before the 17—18™ centuries. However, after that, it is obvious that a so-called bookish reading existed, which
was quite different from the real spoken language. The first detailed descriptions of the bookish pronunciation date
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back to the second half of the 19" century (e.g. Bobrovnikov’s grammar), and even those provide only a limited
amount of information, so there is plenty of room for further research. Although the bookish reading or pronunciation
of Mongolian script texts went out of fashion during the 20™ century, it still has some traces in the vocabulary and
certain registers of the modern language, and a variant is being used in the recitation of Buddhist ritual texts in a few
monasteries like the Mergen Monastery in Inner Mongolia.

The analysis of this bookish reading is essential for studying the history of the Mongolian language and the proper
understanding of native and non-native sources that recorded Mongolian words and texts in various scripts (Soyombo,
Chinese, Arabic, Latin, Cyrillic, Tibetan and Manchu). If we cannot separate the linguistic features of the bookish
reading and the spoken language, then it would be impossible to draw reliable conclusions concerning the latter. Non-
native sources written by foreigners on the basis of information elicited from Mongol informants in oral or written
form contain Mongolian texts in three forms: 1) letter-by-letter transcription of Mongolian script texts, 2) more or less
accurate transcription of the contemporary spoken language, 3) transcription of the bookish reading of Mongolian
script texts or a pronunciation influenced by this bookish reading. These can even occur parallelly in the very same
sources. Consequently, to make well-founded statements on the basis of such sources about the history of the
Mongolian language, first, the correct interpretation of those texts should be established by considering the possible
influence of the bookish reading of Mongolian script texts.

Moghol Studies and Ligeti: A Chronological Overview of Research History,
Fieldwork Methodology, and Ligeti Lajos’s Contributions

ROTTAR Maté Library and Information Centre of the Hungarian Academy of Sciences,
Oriental Collection, Hungary

In my presentation — part of a series of talks planned or delivered in recent years focusing on the geographical
distribution and tribal divisions of the Moghol language, alongside a general overview of the materials held in the
Oriental Collection of the LHAS — T will concentrate on the history of Moghol research, particularly fieldwork
conducted among Moghol-speaking communities. Having briefly summarized the past investigations related to
Moghol — not limited to linguistic surveys but covering the broadest possible scope — I will examine the circumstances
of key field expeditions that have yielded significant linguistic material. This analysis will address multiple
perspectives: not only identifying which expeditions produced which quantities of raw materials, but also, where
sufficient information is available, trying to establish the basis for a tentative qualitative assessment by comparing
researchers’ fieldwork methods through various methodological aspects. Here I will attempt to take into account the
time span, location and range of research, dialectological coverage, number of informants/contributors, language used
as a medium, specificity and design of the survey, recording method and the accuracy of the transcription/notation
system used for each research. My aim is to gain a clearer understanding of the potential weight and worth of the
contribution that the publication of Ligeti’s materials — currently under processing — can make to Moghol language
research.

Stories and Jokes of Professor Gyorgy Kara as Mongolian Studies Source

SARUUL-ERDENE Myagmar Library of Congress, USA

While | was a visiting scholar at Indiana University for five years (2002—2007), | have attended all the courses taught
by Professor Gyorgy Kara. We also read G. J. Ramstedt’s Uber die Konjugation des Khalkha-Mongolischen, 1902
together and he taught me a lot. When | think back to these classes without looking at my notes, his linguistic jokes
stand out in my long-term memory. These jokes are simultaneously founded on linguistic reasoning of Mongolian
phonetics, morphology, and syntax, and very entertaining. During his lectures, professor Kara also loved to talk on
many different, but related subjects. These oral stories are not suitable for including in academic writings but contains
very important information on history of Mongolian studies. Therefore, it is important to document professor Kara’s
stories. In this presentation the presenter will give you some examples of Professor Kara’s linguistic jokes
accompanied by explanations. He will endeavor to explain why those jokes were so helpful for understanding such
difficult phenomena of Mongolian language and how they endure in our long-term memory.
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The Heritage of the Last Sibe Lama

SARKOzI 11diké Gydngyveér HUN-REN Research Centre for the Humanities,
Institute of Ethnology, Department of Non-European Studies;
Karoli Gaspar University of the Reformed Church in Hungary, Chinese Department, Hungary

The Manchu-speaking Sibe live mainly in China’s north-eastern provinces, but a large number of them can be found
in the Xinjiang Uyghur Autonomous Region in the north-west. This second group of Sibe are descendants of the
soldiers who were sent to the north-western frontier in 1764 to defend the borders there. The villages of Qapgal Sibe
Autonomous County grew out of their military camps on the southern banks of the Ili River. The last Sibe lama came
from one of these villages. [1diké Gyongyvér Sark6zi met him during her fieldwork, which began in 2010. Her talk
will draw on conversations with the lama to present the Sibe’s heritage of Tibeto-Mongol Buddhism and to ask
questions about the future of this heritage.

Notes to Inner Asian Mediaeval Musical Terminology and Related Buddhist Art

Michal ScHwWARz Masaryk University, Department of Mongolian, Korean and Vietnamese Studies, Czech Republic

Music was important part of Inner Asian religious and public festivities. In 2001 Gyo6rgy Kara published an article
about Late Mediaeval Turkic Elements in Mongolian. It also contains chainloans for musical instruments which are
connected not only to Mongolian and Turkic world, but in fact, to multilingual Tarim Basin, where especially Kuchean
music was famous and highly developed tradition mediating the influences from India and Kashmir. In the first part,
this paper will enrich terminological connections with data from Tocharian A, Tocharian B and other Inner Asian
languages. In the second part other archaeological data and especially Inner Asian mediaeval Buddhist art will be
presented in and an attempt to illustrate how oral and textual traditions were interconnected with Buddhism, worldly
persons and royal families in the area, where also directly depicted Mongols accessed and practiced Buddhism already
at the beginning of the second millennium AD.

Uliger-iin aman ulamjilal kiged bi¢ig-iin ulamjilal-un qari¢ay-a qolboyan-u asayudal-du —
Enedkeg, Tobed, Mongyol-un “Siditii kegiir-iin iiliger”-iin jisiyen degere

SECENMONGKE Northwest Minzu University of China, China
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The Ganzai Fulfilment Offering of Khanbogd Mountain
and the “Invocation to Galba Mountain” Ritual Text

Tsegmid SOLONGO  ELTE Eo6tvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

The Fifth Noyon Khutagt Danzanravjaa (1803-1856), a renowned Khalkha monk, poet, and founder of the Mongolian
theater, significantly contributed to Mongolia's cultural and religious heritage. He wrote more than 300 works in
Mongolian and Tibetan, including the invocation to the Galba Mountain (Tib. kal pa’i gzhi bdag gi gsol mchod bde
skyid bum sgo’i byed pa’i lde mig zhes bya ba bzhugs so, Khal. Galba uulnii gazriin eznii san taikhil amar
Jjargalangiin iiidiig neegch tiilkhiiiir khemeekh orshvoi) to the southern Gobi Mountain, where he completed the
construction of his Galba Three Monasteries in 1843.
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Khanbogd Mountain is located 35 kilometres from the centre of Khanbogd district in Omnogov’ province, situated
among the Galba Mountains at the eastern end of the Mongol Altai Range, rising 1,541 meters above sea level. As it
is part of the Galba Mountains, the “Invocation to Galba Mountain” composed by Danzanravjaa, is recited during the
Khanbogd Mountain offering ceremony. During the ritual, a Ganzai painting, dedicated to the mountain’s spirit, is
displayed. At other times, it is permanently displayed in Demchig Monastery (Khal. Demchigiin khiid). Danzanravjaa
introduced the local spirit that inhabits his Gobi homeland of Khanbogd mountain into a Buddhist iconography,
including Mongolian, especially legendary geographical mind. According to legend, the local spirit (Mong. ejen
sabday, Khal. ezen savdag) of Khanbogd Mountain, especially the female spirit, is depicted as “a beautiful woman
wearing green silk clothes (Mong. debel, Khal. deel), riding a white camel while playing a flute (Mong. /ingbii, Khal.
limbe). The camel carries a lamb’s pouch on its humpback, from which the head of a young lamb of wild sheep peeks
out.” This symbolizes the eternal prosperity and abundance of people and livestock in the Galba region. The term ezen
is a collective designation of various Kinds of spirits, protectors, ancestors, and totems.

The source of the Galba Mountain ritual he composed is known to be preserved by D. Enkhbat, a citizen of
Omndgov’ province, and Enkhbold monk. In this research, we use the reproduced source held by Enkhbold monk as
the primary source, transcribing it from Tibetan. We compare the textual excerpts (ritual food offerings) related to the
Ganzai from the ritual with the accompanying ritual images to examine the cultural interactions of traditional ritual
practices.

In the Footsteps of Barathosi and Ligeti — Tungusic Studies in Manchuria

SOMFAI-KARA David HUN-REN Research Centre for the Humanities, Institute of Ethnology, Hungary

Benedek Barathosi visited Northern Manchuria several times between 1908-1914. He travelled extensively among
the local Tungusic peoples: Nanai, Ulcha, Ulta (Sakhalin), Evenki. He also visited Chichihar (Qigihar) and the local
Manchu community. Lajos Ligeti later also travelled to Chichihar and studied the local Daur community. Ligeti later
taught Tungusic philology to his students: Vilmos Didszegi, Katalin Kéhalmi, Gydrgy Kara. During my fieldwork
between 2007 and 2019 | have tried to continue Tungusic studies conducting fieldwork among the Evenki, Nanai and
Ulcha peoples. My paper will give you the preliminary results of my fieldwork among Tungusic peoples.

Narobanchen Gegeen in the History-related Oral Tradition of the Altai Uriankhai

Ondiej SRBA Masaryk University, Department of Mongolian, Korean and Vietnamese Studies, Czech Republic

The lineage of Narobanchen was one of tulku lineages officially recognized by the Qing court. Presiding over a
monastery and banner in the 19" and early 20" centuries located on the border of Dzasagt Khan and Sain Noyon
aimags, Narobanchen khutagts also established close ties to the Khovd area (especially the imperial monastery Shar
Siim). The local oral tradition of the Altai Uriankhai in Bulgan district, Bayan-Olgii province and Ménkhkhairkhan
district, Khovd province, provides a diverse complex of narratives about the birth of one of the reincarnations of
Narobanchen khutagts, who was allegedly sold to Chinese traders in his childhood. Although it is not possible to
reliably identify in written sources the connections that would correspond to this strong local oral tradition, this
contribution will present the Altai Uriankhai narratives about Narobanchen Gegeen as a significant part of the local
history-related oral tradition.

Arsan J/lop:kueB 0a TYYHHH BarMHAapa YCIMHH CYypPBaJIK

Mapxyy COEIMAA Kapueia Ux Cypryyns, Uex yic

Tyc mntranmes OypuanslH 5padMT JdamTaH ArBaH JlOp)KMEBBIH HamTap 0a TYYHHMH 30XMOCOH BarMHjapa YCIMHH
CYPBADKHHT TAHWJIILYYJDK ©TYYJIdX O0JHO. JIJaMTHBI HAMTPBIT TOJIyy BarMHAapa YCITHIHH 30XHOT/ICOH TYYX, COENBIH
HOXLIOJ CYYPHIDK OypHabIH TYYX, IIAIINMH, )WY TP IIALTHbl XSIMPAJIbIT TOJIOBWIOH OT'YYIIXUIH 39PAT133 JIAMTHBI
amMpJIpall, Yitm OYT?3/MiH Tanaap eryysnx oM. BaruHaapa ycruilH cypBaypK OMUTHMIH TaHWILYYITaa yr ycrasp
OMYMTIICOH apaB rapyil CypBaDKHUIT YCar 3YiH, OypXaH IIalIHb! O0JIOH aMaH OWJITHIH X3M33H aHTWJIaH TaHWJIILyYJIHA.
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A Study on Buddhist-themed Yuan Zaju (Yuan Dynasty Drama)

SURINA National University of Mongolia, Department of Literature and Art Studies, Mongolia

The theme of religion occupied a significant space in Yuan Dynasty theatre, with Buddhist-themed plays holding a
dominant position. The Yuan rulers emphasized Buddhism and accepted its ideology, which contributed to its
dissemination among the people. In this process, literary and artistic works played a crucial role in spreading Buddhist
thought. Many scholars have studied the religious themes in Yuan Dynasty theatre. However, due to the lack of clear
conceptual boundaries regarding religious notions, research has often categorized such plays under the broad umbrella
of religious-themed dramas, without distinguishing specific Buddhist elements. Therefore, this article aims to define
the concept of Buddhism within Yuan Dynasty theatre and highlight the unique characteristics of Buddhist-themed
plays. It will analyse the Buddhist ideology reflected in these works and examine the Buddhist elements embedded in
their content. Through this analysis, the study will explore how Buddhist thought was integrated into theatrical
creations of the Yuan Dynasty.

JepBeauiin “/[apb 3X”-HilH XyBHJITaaHbI YYC3J1, YICAMAKIAT

Ha. CYXBAATAP Mownron YnceiH bonoscposnbin Mx Cypryyns, Tyyxuitn Touxum, MoHron yic

HepBeauiin 30purt xaH aiMruiiH 30purt Xansl xomwyyHa XIX 3yyHsl cyynuiiH xaract “/lapb 5X”-HilH XyBWIraaH
TOJPOH HIYTArAXK Oaitk33. epBenen “laps 7X”HitH XyBIITaaH X3333 TogopcHBIT OpockH cyanaad A.M. [ToznHees
MoOHT071 OpHOOD MIALTHBI TAJIAAP Cyaliraa XUk SBaxaaa TIMIATIH YIII9KI3. JlepBenyyl XyTarT XyBWIraaH NXTIH
Xanxyyaraii xasa aifncaH HyTariaax 0oicHoop [epBeauiiH ynamMKiianT OypXHBI IIAMIMHL TIIHIHA Hellee Tycd 1860-
aaJl OHBI 3XHI3C XyTarT XyBWITaaH TOAPYyJax TyXal SPWILAX 3X3JDK33. VMHIas[ ImamHsl cypraal HOMIIOJBIT
TYT39X3 TyC O0JIOX XyTarT XyBHITaablH XONI NYPUHIT TOAPYYIDK OTOXHHT XYCIXK SITIUNT yaaa napaanad Hapoandana
XyTartajg wira»x33. Hapbandna XyTart xypads Xudayynuir ueaax Oatix llaraan, Horoon gaps 3XuifH XyBUJITaaHBIT
TOJPYYJDK Ordun3.

Hepeeauiin Jlaps sxuitH ynamxian HapOoaHduH XyTarraac ToApyyscaHaap YycanTait roy? acean Hepsen Oiipar,
3yyHrap yicaac yIaMKHIDK HPCH YY? THATHIAT Oac cyanax maapaiarataid. 3as 6ananaa Hamxaibkamir (1599-1662)-
BIH opuyyJicaH “Taciard ounp” cyApbIH TOTCTOIMIH YTIHA HOM OpUYyJIaXbIT IypAcaH XYHHUT Jlap 3X X9M33H OHUCHH
Oaiimar.

1870-aax onooc [lepBemen Jlapb 5XMHr IIYT3K 3X3JDK33. JlepBeamilH 10TOp am IamikcaH sipuaraap Oon
VY I1aaHTOMBIH XYPA3HI 3pAIMTIN Yaanrtail, XyBuiraad IUHKTIH J1aM Hap 0aik33. OIOH HUMT THATIIP XYMYYCHHIT
XaJIXbIH JIaM IINT T3T39H XYBWITaaH O0JDK 3PTIH Tepex yuupTai Oaiican 60J10BY XyTarT XyBHITaaHel MaHx Hapaac
HepBenen Toapyynaarryi 6avical yaup 1 “Jlapb 3X”-HiH Iyp33p 3PT3H TOPCOH I'IXK V33T aXKI).

Tyc eryymann Hape sxmait yymsax Oatican I'. H. [Totanun (1912), b. Purunn (1928) Hapea tommsrmam, 2013,
2024 oHyypmax X33pHHH CylaliraaHbl HOXIOJJ aMaH TYYX, Xyyd spHar TAMISII3H aBcaH 33prad amwmriad Jlaps
9XYYAUIH TOJAOPY MPCOH Oaiijan, TIOHUN 3pAdM 4Yajiall, eHrepCceH XyralaaHj X319H Jape 35X TOJOPCOH, XYMYYC
THMHUHT XIPX3H XYII9H aBJar 33paT CyJJIraaHbl Yp XYHT TaHMIIIYYITHA.

History of the Transmission of the Story of Molon Toyin

Magdalena SzPINDLER University of Warsaw, Poland

The paper will focus on the results of the critical edition, so the probable history of the transmission of a manuscript
of Molon Toyin's illustrated story (Mong. Yeke red qubilyan-du Molon toyin tayuji orusibai, “The Tale of Molon
Toyin Endowed with Magical Powers”). It is preserved in the legacy of Prof. Wladystaw Kotwicz and kept in the
Archives of Science of the Polish Academy of Sciences and Polish Academy of Umiejgtnosci (PAS & PAU) in
Krakéw under the inventory number K 111-19, 126 and it was collated with several other manuscripts,
chromolithography and a block print of the story preserved in other public and private collections worldwide.

Fights between Shamans and Lamas: Causes and Weapons

TATAR Maria Magdolna Norway

Fights between the believers of the original, shamanic faith and the expanding Lamaism were just to be expected.
Still, there are data confirming that such fights existed between shamans as well, also when they belonged to the same
ethnic group, both in Mongolia and elsewhere. In this paper | intend to work out a survey about the causes and
combatting methods, mythical or real, used in these fights. This material confirms the common features in Shamanism
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throughout a large territory among different ethnic groups, in spite of geographical distances and historical differences,
proving a common cultural starting point, even perhaps the existence of an ancient, common cultural sphere.

Report about a Saami Shaman Drum

TATAR Sarolta Hungary

After several efforts to Christianised the Saami people in Northern Norway into the Lutheran church, carried out by
priests in Trondheim, collected Knud Leem (1697—1779), a priest and an excellent scholar all linguistic, ethnographic
and other material, he came across among them. It was published in three volumes in 1768—1782 and in 1767. There
he published a picture of a shaman drum. Shaman drums of the Saami are usually different from those, collected in
Siberia, because of the illustrations, showing this and the other world. Could an explanation to be found which
strengthen or contradict the view that Saami people had a Siberian connection? And how can this illustration by Knud
Leem contribute to it?

Textual Tradition of Khangai Khan’s Thangka Paintings

TELEKI Krisztina ELTE E6tvos Lorand University, Department of Mongolian and
Inner Asian Studies, Research Centre for Mongolian Studies, Hungary

Khangai Khan (Tib. khang kas rgyal po/ hang ka’i rgyal po) or Khangai burkhan is a regional deity, local spirit (ornii
ezen, Tib. yul Iha, gzi bdag), custodian, and guardian of the Khangai Mountains in Mongolia. His veneration spread
mostly in the eastern part of the Khangai Mountain Range from the 17"—20" centuries. This practice has been revived
and revitalized for today especially in Ovérkhangai Province. Some museums and private collections have preserved
Khangai Khan’s old pictorial depictions, and new images were painted in the last years.

The presentation aims to introduce nine paintings that represent Khangai Khan. In former times Buddhist monk
artists painted these thangka paintings (Tib. thang ka, painted scroll) based on Tibetan ritual texts written by eminent
monks of past centuries. I will make an attempt to pair Khangai Khan’s pictorial depictions with the parts of given
ritual texts that describe his outer appearance, four emanations (peaceful, increasing, subduing, evil), consort,
manyfold retinue, and celestial palace. These ritual texts were written by the Seventh Panchen Lama (1782—1853),
also Dagvadarjaa (Grags pa dar rgyas, 1734-1803) and Gonchigjantsan (Dkon mchog rgyal mtshan, 1858-19377),
members of the Shireet Lama lineage of Erdene Zuu Monastery, and other eminent monks. In this way we can also
determine the original location (old monastery) of some surviving images. (The research was conducted within the
project Religious Landscape of the Khangai Mountain Range, supported by the National Research, Development and
Innovation Office — NKFIH, FK—138052 of the Hungarian government, 2021-2025).

byaauiickue cOUMHEHHUs B KOJLJICKIUHT
coduparess Kaambinkoro goaskiopa U. U. Ilonosa

Hanapa BnagumuposHa YBYIIMEBA Kanmpiukuil rocyjapcTBEHHBIN yHUBEPCUTET

nmenue b.b. I'oponosukosa, Poccus

I/I3yqu1/Ie KaJIMBILIKOT O CI)OJ'H)KJ'IOpa UMECT IBYXBEKOBYIO UCTOPHIO, HO, HECCMOTPA Ha 3TO, €11€ CYIIECTBYIOT MHCIUTBI
00pa3oB HAPOJHOTO TBOpPYECTBA KAJIMBIKOB. B HWacTHOCTH, 3TO KOJUIEKIHS (OJIBKIOPHBIX 00pa3oB JOHCKUX
KaJMBIKOB, 3anrcanHas U. W. [lonoBeM. [lo Hac qOIIUTH AEBSTH €0 PyKOMUCHBIX KHHAT. CoOpaHHas UM KOJUIEKIIHS
COJIEP>KUT 00pa3Ibl pa3HBIX KAHPOB — ITO MecHb dmoca «Jkanrap», 51 ckazka, 18 mpenanuii, 179 mocnoBun u
moroBopok, 309 3aranok, 63 Oyaauiickue moy4duTenbHbie ucTopun, oopasen «Kemanhar sicHa 6uury» («Cka3biBaHue
o0 KOCTW»), cyTpa o bermom crapue, puTyanbHbIE TEKCTHI MPa3qHECTBA JIETHETO COJHIECTOSHUS «YPCHH OHUr»
(«Coumnenue Yproc capa»), «hancuu iepam» («braromoxenanue y IpuKoma [JUIs CKOTa]»), OOpIIHUK «XaMTI My
fiopuH opmB» («KHHra mimoxux mpea3HaMeHOBaHUI») C OTBPAIICHUSIMH, TIEPEBOIBI HA PYCCKHUH S3BIK Oy IUHACKIX
cyTp — «AnmasHas cytpay, «Cytpa byansr AMutadbxu», «CyTtpa Tpex rpyay, «OtBersl bxapartey, «HactaBnenus
Jxebm3yH-1amM0a-XyTyXTe», BOChMas TiaBa «Mopsi mpute». BaXHBIM HONONHEHHWEM K [aHHBIM 0Opa3mam
(honpKIIOpa M PETUTHO3HON JuTepaTyphl SBISIIOTCS kKomMeHTapuu M. U. [TomoBa. B HuX coOuparensh TpHBOIUT
OTJeNnpHBIE 00pa3mbl KAJIMBIIKOH YCTHOH pedYd, a TakKe OOpsIpl, MPUMETHI, MPOKIATHS, ONaromoXelaHus,
JIPa3HWIKH, YPaHbI, UTPHI, PUCYHKH 1 MHOXECTBO JIPYTUX BaYKHBIX CBHICTEIECTB O OBITE KAIMBIKOB.
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“O1yHbI TOAPYYJIAard 3pA3H3 TOJb” TOJb OMYMT 13X
CAHCKPHUTAAC MOHTOJI X3JI9H/ 333JICOH YTHHH TyXaiijg

YEPX3H / WUYERIGEN Mosuron Yicsie Ux Cypryyns, Morron Xoam, Xan Humxmamita Taaxum, Mosron yice

Tyc eryyman “OroyHbI TOAPYYIIard 3p3H3 TOJIb” TOJIb ONYUIT Oy# CAHCKPHT rapajiTaii MOHIOJI 393JUI3T YTHHT COHIOH,
LaraaH TOJTOWH JI3C apaajuiaap XYCHATXKYYJDK, aBua 3yWH 0a YrUifH CaHI'MiH CyAairaaHsl apraap MOHIOJ 333JUI9T
YTUiiH aBua 3y#, YTUIH CAaHTHIH XyBUPJIBIH OHIIOTUIT cyjancan 001HO. MeH eMHeX CyJairaaHa HiI3PCOH CAaHCKPUT
rapajitail MOHTOJI 333JUI3T YTUHH YT 3YHH XyBUPJIBIH OHLUIOTMIT XapbllyyJIaH aBd y3/193. “O0yHbI TOAPYYJIard 3pAdH?
Tons” Hb 1998 onp ©OBep MonronasiH Mx Cypryynuitn I'. Pamicypss “anransir oHyynaard cynap”-bir TOJ I
6onrok, “CaiiH ranObIH MSHraH OypXHBI anjap” OyTd2J193p JarajayysaH HalpyyJcaH, MOHI'OJl YCTHMHH IaraaH
TOJITOWH JI3C lapaauiaap MOHIOJ, XSTall, CAHCKPUT, TOBOJI JIOPBOH X3JI XaBCapracaH OpuyyJIrbIH TOJIb OUYUT OOJTHO.

MomnroJubiH BypxaHbl IIAIIHBI 3aH YIJI 13X 60P4YJ16JIT:
OJ3UHT TOII00MYYABIT 30XHO0XK OalicaH Hb

XK. EpoonT HEB-b11 112 ayraap Cypryyns, MoHron yic

BypxaHpl mammHel 3aH YHIANAT TOTTCOH, ©OPWIOTANOTTYH, XIBIIMAII I'3X OWITONT TYr33Ma31 Oatiaar. ['3man Bypxansr
IIAIIHBI 3PJIAMT3H, MAIPI3A Hb Lar YeWiH Hexmesnl Oaiifal, eepwienT, OJOH HUMTHIH COHMPXOJN, Y33JI caHaaTal
YSUIIYyJaH IIMHD 3aH YL, caH cyZap 30XH0X upcaH Oaitnar. Tyxaitnban XX 3yyHBI 3X3H YeIl IJIXUA HUHATIP OJI0H
YJICBIH Xapwilllaa eprekik OalicaH yel MOHIOJIBIH MX XOpII I'YPHYYZ 00JIoH Oycan yic opHyyIaac OJIOH TalT cOEN
Y33J1 CaHaaHbl TYPINT HAIMITIRK, NAayy Xe36p I'9X M3T TOII0OMYY epreH AIr3pd 0aikad. DHd eI TIArdpToi
OpCONIOXYHIl COHUPXONTON 000BY OypXaHbI MIAIIHBI Y33JI CaHAaH [39p CYYPWICAH IIWHD TOTIOOMYY/BII 30XHOH
JATAPYY/DK OaificaH Hb COHMPXONTOH oM. T3Ar?sp TOrmooM Hb OypxaHbl INAIIHBI TYH YXaaHbl Y33 caHaar
IIMHTI3CHUN 33PATIRPA TOTIOCHBI YP AYHI OysSH Xypaax, eI3HHTIH I3 Y3C3HHH 33p3rmas Jaalyy, Xe3ep 33par
TOTJIOOMBIT OySIH YJI Xypaax, eJ3HuHTYH I'9K TOTIIOOM X3MI3H Y33K OaifcaH Tamaap SHIXYY HITII aBY Y3HO.

Kara Gyorgy and the Marfijusrinamasamgiti

Peter ZIEME Berlin-Brandenburgische Akademie der Wissenschaften, Germany

In remembrance of the good years of my collaboration with Kara Gyoérgy, I would like to make some remarks on the
Buddhist Marijusrinamasammgiti (Mns). The Mns is well-known and widely spread in the languages of the
Tantrayana: Tibetan, Chinese, Mongol, Uyghur, Tangut etc. In the Kanjur, it is the first work. Three topics shall be
discussed:

1. Information on the Uyghur versions, which are mostly transmitted in block-print books of the Yuan period,
which we also commonly refer to as the Mongolian period.

2. A comparative analysis of the Mongolian text MongHT25 (TM 40), which originates from Turfan, with the
Chinese, Tibetan, and Uyghur parallels.

3. A transcript of a Uyghur colophon fragment from the estate of Resid Rahmeti Arat can be combined with the
block-print fragment edited in Berliner Turfantexte X111.50 and confirms the assumption that the colophon was added
to the Uyghur translation of the Mns.

The Buddhist-Mongolian Collection at the Staatsbibliothek zu Berlin

Antje ZIEMER Berlin State Library, Germany

The Mongolian collection at the Staatsbibliothek zu Berlin ranks among the largest and most significant in the world.
In addition to several thousand modern titles, it includes an extensive corpus of premodern works. Among these, the
premodern Buddhist texts remain relatively underexplored. The collection encompasses a diverse range of materials,
including canonical scriptures, Buddhist treatises and their commentaries, ritual texts, and divinatory manuscripts.
Supplementary materials such as hagiographies and monastic guides further enrich the collection. This presentation
aims to provide an initial overview of this particular segment of the Berlin State Library’s holdings, highlighting its
thematic breadth and scholarly potential. Furthermore, it will outline pathways for accessing and engaging with these
invaluable resources.
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