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Returning Lamas: Life After the Monastery

Saskia ABRAHMS-KAVUNENKO Max Planck Institute for Social Anthropology,
Research Group ‘Buddhist Temple Economies in Urban Asia’, Germany

Many young Mongolian lamas and nuns spend around ten years studying full time in monasteries in India. These studies are
characterized by strict discipline and training in monastic residential complexes. After returning home from India, many struggle
to readjust to life in Mongolia. Most have difficulties meeting the expectations of family and life in a fast paced and radically
changing city. The majority of lamas are unable to live residentially within Mongolian temples and must support themselves
financially. This paper will explore the experiences of the Mongolian sangha after they return to Ulaanbaatar. It will look at the
economic and social pressures that most face when they return home and how they negotiate life after India.

Rendering Sanskrit and Tibetan in the Mongolian Kanjur - A Preliminary Report

Kirill ALEKSEEV St. Petersburg State University, Faculty of Asian and African Studies,
Department of Tibetan and Mongolian Studies, Russia

The new ascent of translation activity and the re-working of old translations of Buddhist works in late 16" century Mongolia
demanded solving questions of transcription, including of Indian and Tibetan words.

According to Mongolian historiographical tradition this task was solved by one of the eminent translators of Buddhist
literature Ayusi giisi, who was active in Eastern Mongolia in the late 16% and early 17t centuries. He compiled his transcriptionary
alphabet in 1587, at the behest of the Third Dalai Lama, and following the example of the Tibetan rendition of the "fifty Indian
letters”.

Mongolian literature is abundant in works explaining the system and the principles of the A/-kali alphabet. Nevertheless,
almost all of these texts are of a prescriptive character and do not tell us much about how the system actually worked in
Mongolian translations.

The Mongolian Kanjur is a large and diverse corpus of Buddhist texts, translated from various languages over a large span
of time (from the late 13t to the early 18t century) and, therefore, a valuable source of information on rendering Sanskrit and
Tibetan in Mongolian script.

Recent work on the Comparative Catalogue of the Golden Kanjurallowed us to compare different copies of the manuscript
edition carried out in the years 1628-1629 under Ligdan Khan of Chakhar and the blockprint created under the auspices of the
Emperor Kangxi in 1718-1720 in Beijing.

The results of the collation show that the Goden Kanjur, the earliest copy of the Ligdan’s manuscript edition written down
in 1629, contains texts that belong to the different periods and schools of Mongolian translation activity. Thus, the ways of
rendering Sanskrit and Tibetan words in the Golden Kanjur vary from the total absence of A/-k3/iletters to the elaborate use of
the transcriptionary signs, including those rarely found by in the later copies. Though the consequent “black” manuscript copies
reveal more uniformity in rendering foreign words, it is still hard to speak of some precise and common system for rendering
Sanskrit and Tibetan. Such a system appears only in the blockprint edition of the Mongolian Kanjur in the early 18t century.

“CanwwaanTail epeenT IPXLIMANIAH 333H XadHbl CaH TAXMA IT33PINAT XAHT3rY XIM33rA3X opLiuB”
X3M33X CYAPbIH TyXaH

J1. ANTAH3ASA MoHron YacbiH bonoscponbid Ux Cypryyab, MoHron ync

XVI-XVII 3yyHb! yenidtH MoHTo1 AaXb 6ypXaHbl WaLIHbI TYYX3HA X0N160TA0X 010H CYPBAIX X3P3TN3rAIXYYH 6aATMAT 3pAIMTIH
cynnaaung Tan bypasc Hb cyanaH WHUHXMNCH baitaar. bug T3Ar33p cynap HoMyyabiH H3r 6oaox “Calillaant epeent IpXLINAUIAH
333H XaaHbl CaH TaxM 3MIPJMIAT XaHrary Xam33ra3x oplyB” XIM3X CyAPbIH TyXail TaHWAILYYNAXbIT XMY33HI. MOHTOA YACbIH
VHA3CHWA TOB apXMBT XaAranaraax 6y MoHron 6uyruitH 3apum b6apumtap MaHXuiiH TIHIIPUIAH TITIICOH XaaHbIr “HINXuit
[aXuHbl 333H MaH3ywup bora xaan”, “MaH3ywwmp ux 60rg 333H” xamM33H 6uucaH banaar 6erees “MaH3ywmnp bypxaHbl XyBuUATaaH
6ue 333H XaaH"-A CaH Taxun eprex &cbir AypAaH HaH3aaAopX X3M33ryuitH GUYCH yI CyapbIr C3AIBT X0N6Oraox 3apum
X3P3rN3rA3XYYHTIA YANAYYNAH CYANaX Hb TyXalH Lar YenitH bypxaHbl WaLHbI 3aH YANNAH X3163p, XaMpax Xyp33 X3BY3IHJ rapy
balicaH eepunenTuitH 60aMT baianbIr TOAPYyNaxaz 30xux ay xonborgontoit 60108 yy. Yr cyaap 6uumanaap tapxcaH bereeg

TYYHWA HUATA3T 60I0H OHLIOT WMHXWUAT CyANaH TOAPYYNAXbIT OPOIACOH HONHO.
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Two Hambo Lamas - Symbolic Persons of Buddhist Revival in Buryatia

Darima AMOGOLONOVA Department of Philosophy, Cultural Studies and Religions,
Institute for Mongolian, Buddhist and Tibetan Studies,
Siberian Branch, Russian Academy of Sciences, Russia

Religious revival is seemingly the most convincing evidence of the political and ideological transformations in the Russian
society. Simultaneously, returning religion only partly relates to worldview change: in reality, it has occupied the principal
position in the post Soviet ethnic renaissance, which embraced all the ethnic groups in Russia. Nowadays, Buddhism remains the
only sphere, in which Buryat ethnicism can manifest itself in both religious and secular aspects including protection of Buryat
culture especially ethnic language and support to the traditional way of economy (sheep and horse breeding) as well as holding
Buryat youth in the villages.

Successful realization of these tasks was undertaken by Hambo Lama Ayusheev enthroned in 1995. To strengthen Buddhist
influence on the ‘hypothetic’ believers, he has resorted to the unmistakable proof that witnesses for the topicality of Buddhist
spirituality in the conditions when a rationalized mind needs evidence of the advantages of the religious tradition. In this sense,
the glorious Return of the Hambo Lama Itigelov's ‘Imperishable Body’ (at present renamed to the ‘Precious and Unquenchable
Body’ that better corresponds to the essence of the phenomenon and emphasizes its uniqueness) was that symbolic event, which
essentially strengthened the positions of Buddhism among Buryats and contributed to its importance in Russia and worldwide.
Thus, both Hambo Lamas - Itigelov and Ayusheev - are the symbolic persons of Buddhist revival in Buryatia and the evidence of
irreversibility of the changes taking place in the spiritual sphere.

Mogenb yenoBeka B byaau3me: IKOHOMHYECKNI acneKT

L. H. bAIrAEBA MockoBcknit FocynapCTBeHHbIN YHUBepcnTeT, Poccus

OfyH M3 KNt0YeBbIX BONPOCOB, KOTOPbIi 9 X0TeNa 6bl 3aTPOHYTh B JAHHOM J0K/ajle, — 3TO IKOHOMMYECKNA acnekT MoJenu
yesnoBeka B byaausme. TpaHWLbl IKOHOMUYECKOTO aHaNN3a MOJENN YenoBeKa B byaauame 0CTalOTCA HeonpenesieHHbIMN.
Hacko/ibko pefieBaHTHa MOeJ/ib 3aNafiHOTO «IKOHOMMYECKOr0 YeNoBeKa» ANA JIIAeH, XUBYLWMX B APYTOM IKOHOMHUYECKOM
COUMyMe, HaNnpUMep, XuTtenei byAAMIACKUX PerMoHOB PoccuM, Hanpumep ANS COBPEMEHHbIX KalMbIKOB, B MPOLLIOM CTEMHbIX
KOYeBHWKOB? JleACTBUTENbHO M CYLIECTBYIOT NPOTUBOPEYMS MEXAY PesUrMo3HbIMM (BYAAMACKUMHK) LEHHOCTAMU U

3KOHOMMYECKMM nporpeccom?

Bonpoc 0 BAMAHKUK byAAM3MA HA IKOHOMMYECKOE Pa3BUTME OAHUM W3 NEPBbIX NOCTAaBMA HEMELKUA couuonor M. Bebep
[1990], BbIABMHYB Te3uc 06 MppauMOHaNU3Me 6yAAM3MA M O HECOBMECTUMOCTM LEHHOCTEH 3TOW penurnu C pasBUTHEM
KanMTaNNCTMYECKOR 3KOHOMMKN. CneayeT Jin U3 3TOr0 BbIBOA, YTO OYAAMIACKOA IKOHOMMKE YyX/a U MOLE/b IKOHOMUYECKOTO
Yes0BeKa, OCHOBAHHAA HA 3TUX LEHHOCTAX? Al He cornacHa ¢ MHeHueM M. Bebepa, uTo byAau3m uppaunoHaneH. Mogenb
YeJsI0BEKa 3/1eCh TOXE PAaLMOHAIbHA, HO 3Ta PALIMOHANILHOCTL UMEET CBOKO CneLnduky.

B paboTax HEeMHOrOUMC/IEHHbIX aBTOPOB N0 06cyxaaemoit Hamu Teme (C.-K. Konbm, JI. XonHau v ap.) 6yaansm npeactasaeH
Kak 0cobbIn BUA IKOHOMMYECKOR GUI0COdUM MaKN coLnonormn. U3BecTHbIH dpaHLy3ckuit IkoHomuct Cepx Kpuctod Kosibm
npuaaeT 60/1bl0e 3HaYeHUe NPUOPUTETY COLMANBHBIX YCIYT KaK «3TMYECKOH napaaurmbl 3KoHoMuKkW» [Kolm 1983]. MmeHHo
3KONOTMYECKMIA M YenoBeYecknit 06nK ByAAMIACKOA IKOHOMUKM NMOAYEPKMBAET B (BOEA PaboTe COBPEMEHHbIA BEHrepCKMil
3KoHoMMCT Jlacno XosiHau [Zsolnai 2009]. 1 ¢ HUMM NOJHOCTbIO COTIACHA M NOCTAPakOCh NOKA3aTh 3TO B (BOEM A0KNAJIeE.

Ha moii B3rnag, B byaauame MOXHO 06HApyXWTb Ty HUTb, KOTOPAA (BA3bIBAET MOTUBALMIO AeACTBHUI YeN0BeKa, B T. Y.
3KOHOMMYECKMX, JOCTYNHbIE eMY 3HAHMA M CNOCOBHOCTY (rNaBHbIM 06pa3oM MHTENNEKTYalbHbIE) NPaKTUYECKK C 060 chepoit
COBPEMEHHON XW3HK. B byaanickoit MOTMBALMKM 3KOHOMUYECKOTO NOBEAEHNS SBHO HAJMLO BO3AEACTBME APYINX MOTMBOB,
Kpome CTpemJieHns K 60raTcTey. B TpakTOBKE MOTUBALMOHHOTO KOMMOHEHTA MO/IE/IM Ye10BeKa MOMUMO TaKUX TPAJNULIMOHHbIX
ueneit, Kak 6,1arococTosHWe, NONE3HOCTb, YAOBNETBOPeHMe noTpebHocTeld A 6bl [06aBMNA QYHKUMIO TBOPYECKYID,

KOTHMTUBHYI: 3TO TPEHUPOBKA YMa, XeJiaHhe caMmopeanun3alnm, ctrpeMaeHne K CoBepLIeHCTBY.

The Historical Significance of the Buddhist Temple in Saint-Petersburg

Buda BADMAEV - Inna VASILEVA St. Petersburg Datsan, Russia

In 2015 the 100 anniversary of the Buddhist Temple Gunzechoinei (’\Tlﬁ"’%%“"“]é\“’ﬂ'ﬁ:') in St. Petersburg, the capital of the
former Russian Empire, was widely celebrated in Russia not only by Buddhists but also by wider cultural circles. This is a landmark
of the extreme northward spread of the Dharma in the pre-modern times (60° N) and a unique historical and religious building.

Several Mongolian peoples who were Tibetan Buddhists became Russian subjects as early as in the 17t century. While
Europeans were banned from entering Tibet, Russian subjects of Mongol stock visited it rather freely. In the late 19t century
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Agvang Dorjiyev (:q'gq:'f%'um; 1853/54-1938), a learned lama from Russia, became a teacher (Nﬁ'ﬁ"s\q“"&f“ﬁ'ﬁ) of the
Thirteenth Dalai Lama.

In 1908 Dorjiyev presented to the Russian Foreign Ministry the Dalai Lama’s request to built a Buddhist temple in the capital
of Russia. The building of the Temple was approved by the Czar Nicholas Il and started in 1909. It was finished in August 1915.

The temple is a unique example of Tibetan-European style: it is shaped as a Tibetan temple (quadrangle shape, the building
narrows towards the top) with some typical features of a European temple (columns with bronze capitals, large steps leading up
to the main entrance).

Though religion was greatly oppressed in the 1920s and 1930s, Dorjiyev managed to secure diplomatic immunity for the
Temple, which was turned into a “Tibetan-Mongolian Mission.” The temple was closed in the late 1930s and was only handed
over to believers in 1990.

Officially the Datsan in Saint Petersburg is a branch of the Ivolginskii Datsan(’i“]‘?'ﬁf’\'qﬂ'ﬁ“"ﬁ""?ﬁ*a’:) in Eastern
Siberia - the residence of the Head Lama (sqmq'ﬁ'a'sq) of the Traditional Sangha of Russia.

The present-day Datsan is an important Buddhist and cultural centre of Russia. Its lamas, besides performing religious
rituals, give lectures on Buddhism, help sick people by means of Tibetan medicine, and participate in scholarly conferences

3turanan Xamba nama

LWnp33T nam bangaH bA3APOB bypuaabiH TyHKIH fauaH, OXY

2002 oH/ TaxMa CapbIH WWHWIAH 4, Xyx3 3yPX3H r33r ra3paac 12 ayraap bananaa Xamba lambiH bue MBanrbiH facaHp, 3a1ax aBy
MpeaH 6Haitraa. 1927 oHp 75 Hac cyya3IpTaik ITUrINAA Xamba Jlam MyHx 6yc y3yyacHui napaa 75 Xun Xyx3 3ypxaH rasapt
Xafranargax baricaH 6airaa. IH3 3aNanrbiH aXuaraan CyaMefIKCNepT OPONLOX FrafiHbl TaNaac XapX Y3C3HWI fapaa AyrHINT
rapracaH 6aitHa. JH3 xyHuin buenitH 6anaan ambf XyHniA 6MeTi ar aaua 6aitHa.IH3 yeIc 04,00 XYPTIJ 15 Xnj1 6Hrepes. ITUMNII
Xamba JlambiH 6ue 368 3yr33p MBanrbiH AaLaHA caatax 6aitraa. Mx xypanHyyablH yen 0J10H CYCITTIH MYPrALYYA UPX IpA3HK
6MeH33C Hb aanc XypTax banxap buenitn aynaad 33-34, 36-37 rpapyc 6onaor,6MeH33C Hb X61C rapaar baiHa. bycan eapyyasa
bueninn pynaat 18-23 rpapycrai.

XymMyycT TyyHuit 6ue eep eepeep xaparaaar. Xuwasd Hb Hafaf Xaana-xaasa 3yH HyA3P33 xapaaf banHa (LWMPTIHI) rIX
Xapargaaar, eep Xymyyc 6apyyH 3CBaji 3yH HYAeep XapHa r33r. HoM YHIWWX CyyHa, COHMH C3Tryyn rapTaa bapuang 6aitHa ragar.
HyoHMA 6Hre Hb a3MiH rapanTai xymyyc 60p 3¢B3IN Xap rIX xapaar. EBponbIH XymMyyc Xex C3HX3p ITUrINTIA Xamba Jlam xoép
HYA33p33 Xapaap cyycaH. bu aHx yaaa xapax bairaa 60axoo0p, faHAaa WitM baiaantait rax 604CoH. Taraxadd Hafad aHUBrag,
MIC3H Wyy. bu coumx aBcaH.

2011 0HOOC 3%N133 0100 XYPTIN ITMMIN3IA Xamba Jlam epep byp cypraanb ainpaap bairaa. IH3 cypraanbir Hb bumba nama
XyN133H aBaH efep byp 24 nyraap bananaa Xamba Jlam AwowbIH lambag xyprax erger. MaHai ogoornitH Xamba Jlam Taitnbap
XWX G3INcOyyK A33p Tabuxa Hb 0I0H TYM3IH XYMYYC 01X Xapax apratan 6aiHa. IH3 cypraanyyatan Hb TaHUJILYYbAS.

2016.08.05. 3Tvran Xamba JlamblIH cypraan. ITura Xamba Jlam 31x3p3IHM XOHXbIH aBua ayynaap (coHcoon): “Carai XypapIH
3prax3 xon600"-rax aingaa.

2016.08.14 3tnran Xamba JlambIH cypraan. Hara XyH Heree xyyHA: “YTra biHb 6ypyy oANroxo aaf, toyHAd (33X3NA3H3W" [IHI.
Jturan Xamba nam: “banap aapar xoép yxaaHaa Tar W3PYYAX3 FyH yxaaH" - rax aingaa.

2016.09.08. Itnran Xamba JlamblIH cypraan.Hara 3p3 xyH: “FOpPTIMC3 OPLIOJIOH X3 balira MK M3a3n3u oM 6aHa” - raxa
Hb. TUr3 Xamba Jlam: “XyHuI yxaaH 3Xu 3axa YIan, car XamMxyyp Yryi, 3ai 3abcap yryin” - rx aitngaa.

2016.09.24. 3Turan Xamba NlambIH cypraas. JlenuH CTanuH X0€pbIH Hac bapcaH Lar xaparaaaj, araapaap AyypaH ajTaH 100C
anan3axa baiHa. ITuran Xamba Jlama:"Tanasa a6axaaa yxaaHryi exa aauc abanaw” raxs ainngaa.

2016.10.04. 3tnran Xamba JlambiH cypraan. Xaxyyaaa yX3pTai XYrL3H IX3IHIP ex3 ranait 3prf3 Aansiara Tapaaxa barraan-
“AbarTbl! AbarTbi! Abartbi!” - r3X33Hb, YX3p3Hb JOXMO YFIX3 €X33p MeBpeHe. ITuran Xamba Nlama: "bypsan opoH KOnxaan” -
rax3 aingaa.

Lamyn Gegeen’s Advice on Buddhist Text Recitation to Repel Illness

Agata BAREJA-STARZYNSKA Faculty of Oriental Studies, University of Warsaw, Poland

Lamyn Gegeen or Khanchin Choijal- mKhan chen chos rgyal Blo bzang bstan 'dzin rgyal mtshan (1639-1704) was one of the most
important Buddhist figures in the history of dissemination of Tibetan Buddhism in Mongolia in the 17 century. Educated in
Tibet Lamyn Gegeen brought the theory and practice of Tibetan medicine and divination to his homeland. One of his works is a
treatise on prognostication entitled Bras rtsis legs bshad kun ‘dus, i.e. “Collection of Writings on Prognostication” composed in
1689. The Tibetan version, popular in the past, was translated into Modern Mongolian by Prof. Terbish as driin zurkhai sain
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nomlol biikhnii khuraangui (published in 1991 and 2004). Since then it has been used by present-day Mongols. One section of
Lamyn Gegeen's work is devoted to Buddhist text recitation to repel illness. The paper examines briefly this part of the work
focusing on the Buddhist texts mentioned in it.

The Prostration Helps Healthy Life

Ch. BATNAIRAMDAL, B. NYAMJAV Mongolian National University of Medical Science,
International School of Mongolian Medicine, Mongolia

Goal: To do analysis on some issues about treatment for constipation using non-drug method

Hypothesis: There is a probability that people who do pilgrimage have higher muscle development compared to people who do
normal exercise and movement.

Methods: Total 60 people have been involved from June 2015 until September 2015 and total 50 people have been involved after
this. People aged more than 20 years old, not pregnant, having constipation symptom, with 1 or 2" class of overweight, without
any disorder of supporting organs were divided into 2 groups and 25 participated who do pilgrimage or yoga exercise. Also, 10
people were involved in control group. According to the questionnaire, they haven’t got light constipation and do permanent
exercises and movement. All participants were measured by anthropometry and their electrolyte volume in the blood of vein was
defined.

Result: We have noticed during the research that the person with constipation symptom started evacuating 97.8+3.7 minutes
after he/she drank water & did pilgrimage and 100.6+6.3 minutes after he/she did yoga exercise.

Body weight index of people with constipation symptom was 30.64 kg/m2 before their pilgrimage, was 25.23 kg/m2 after
their pilgrimage and was 31.17 kg/m2 before their pilgrimage and was 28.81 kg/m2 after their yoga exercise.

For electrolyte volume in blood of the participants in the research before their pilgrimage, Ca was 1,58 mmol/L, Mg was 1,24
mmol/L, Na was 113,52 mmol/L, Clwas 73,8 mmol/L in average, Ca was 1,24 mmol/L, Mg was 0,91 mmol/L, Na was 102,18 mmol/L,
Clwas 61,3 mmol/L after three days, Ca was 1,37 mmol/L, Mg was 1,17 mmol/L, Na was 109,8 mmol/L, Cl was 68,3 mmol/L at the
last day of the research.

For electrolyte volume in blood of the participants in the research before their yoga exercise, Ca was 1,63 mmol/L, Mg was
1,20 mmol/L, Nawas 121,8 mmol/L, Clwas 68,3 mmol/L in average, Ca was 1,49 mmol/L, Mg was 0,98 mmol/L, Nawas 113,1 mmol/L,
Clwas 57,8 mmol/L after three days and Ca was 1,53 mmol/L, Mg was 1,0 mmol/L, Na was 115,8 mmol/L, Cl was 60,3 mmol/L at the
last day of the research.

Conclusion: It has been determined that less movement is an influencing factor for constipation. The research shows that
treatment is effective because body weight index and electrolyte balance is becoming stable after the stretch and pilgrimage.

CBATbIHK JIXacbl: N0 MaTepuanam nepesosa HamTapa «XusHeonucaHue Li3oHxaBbI»

M. BATbIPEBA Kanmbiukbii FocyaapcTBeHHbIN YHuBepcuteT, Poccus
I'. BATbIPEBA Mys3eit TpaanLMOHHON KyabTypbl UMEHHN 3a8-NaHauTbl,
Kanmbiukbii MHCTUTYT TymaHUTapHbIX MccnenoBanui,

Poccuitckan Akapemus Hayk, Poccus

3.
C.

B cTaTbe NpMBOAATCA CBEJEHUA O PESUTMO3HO-PMN0CODCKMX COYMHEHUAX byaan3ma, cpean KOTOpbIX 0c060e MecTo 3aHUMaeT
XaHp XM3HEONNUCAHNH, U3BECTHbIX B T6eTe n MoHroNnMK Nog 061MM Ha3BaHWEM «HaMTapbi». K COUMHEHMAM arnorpadnyeckoi
JINTepaTypbl OTHOCUTCA XW3HEONUCaHWe BAafblkv Li3oHXaBbl. MepeBof ABYX TEKCTOB, TMOETCKOrO W MOHTO/IbCKOTO, AaeT
BO3MOXHOCTb NONYYEHMA JOCTOBEPHON HAay4yHO MHPOPMaLMK He ToNIbKO 06 ucTopun byaansma Tubeta, okasaslwero 6onbluoe
B/MAHME Ha GOpPMMPOBaHME BYAAMIACKOA XYAOXECTBEHHOW KYNbTYPbl M MCKYCCTBA MOHIOJ10M13bIYHbIX HAaPOAO0B: MOHIOJIOB,
6YpATOB M KaNIMbIKOB.

B counHeHun «XusHeonucaHue L|30HXaBbi», MOMUMO NpuBefeHMA NOAPOOHbIX cBefeHNit 0 6uorpadum LI3oHxaBbl,
OCHOBOMOJIOXHMKA XENTOWANOYHOT0 HanpaBsieHus lenyr B ceBepHom Oyaau3me, MPUBOAMTCA MHOXECTBO AaHHbIX O
CTPOMTE/ILCTBE XPAMOB, CTYN W KyJbTOBOW CKYNbNTYpbl, YKPaliaBLIE# XPamMOBOE CTPOMTENbCTBO B TubeTe. MX cTpomnoch
MHOXeCTBO B JIxace, CTO/IMLE rocyaapcTea. Tak, HanpuMep, pacckasbiBaeTcA, Kak Obiaiv yCTaHOB/IEHbI CTaTyy by//ibl, U3BECTHbIE
KaK Besmkuit Uxy u Manblii Uxy B Jixace. OnucaHue CONPOBOXAAETCA NOAPOOHOCTAMM O BPEMEHM, MECTe M AParoLeHHbIX
JeTaffX C03JaHNS NpoOu3BeAeHU A UCKyccTBa. OHM CTAHOBATCA NereHAAPHbIMM C(BATbIHAMM He TONbKO TubeTa, HO U BCero
bynaniAckoro MMpa MOHFObCKNX HapooB. MHdOopMaLMa 06 apXMTEKTYPHbIX COOPYXEHMSAX, B TOM YMC/Ie M 0 MOHACTbIpe [anaaH,
0CHOBaHHOM L30HxaBoto B 1409 rony #a rope bpor-pn (YeanHérHag ropa). UHTepecHbl CBUAETEIbCTBA 0 MaTepPUaAsIe U TeXHUKE
U3roTOBEHMA OYAAMIACKON CKYIbMTYPbI, U3roTaBAMBaBILEACA 3 61aropoAHOTo MeTaNNa B TEXHUKE 3aMeLLeHHOro Bocka. Bee
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3T0 [aeT OCHOBaHMEe COCTaBUTb MpeACTaBieHWe O MPAKTUKe KyJbTOBOTO CTPOMTE/NbCTBA B MOJIHOM obbeme. MMocnedHee
CTaHOBUTCH 06Pa3LIOM CO3aHMA HALMOHAJIbHOM XyA0XeCTBEHHON WKOAbI MOHI0/IMM, OKa3aBluei HeCOMHEHHOe BAMSHME Ha
GOpPMMpPOBAHME MCKYCCTBA OMPATOB W KaNIMbIKOB, APYTMX MOHI0/1083bI4HbIX HapoaoB. Co3epuaHue KyabTOBbIX 06bEKTOB
UCNOJIb3yeTcs B NPAaKTUKe MOKNOHEHWs MKOHOrpaduyeckoMy o6pasy, 0TBeyalolleMy BceM TpeboBaHMAM U306pa3nTeNbHOrO
KaHOHa byaaM3ma. PaccmaTpuBaemoe B 3TOM MCTOYHMKOBEAYECKOM NJlaHe COYMHEHWe «KW3HeonucaHue LI30HXaBbI»,
OTHOCALLEECA K XaHPy «HaMTap» aruorpaduyeckoil JIMTepaTypbl, NPeACcTaBAAET HECOMHEHHbIA NHTepeC 418 TMBEToN0roB ¢
MOHr0/10Be/10B, MCTOPUKOB KYJIbTYPbl CEBEPHO0 ByAU3Ma W UCKYCCTBOBE/I0B.

MoHronuyyabiH 6ypXaHbl WALIKH

bAAHCAH nam ©Bep MoHronbIH bysH a3nrapyynax xuina, BHXAY

MOHION YHAICTIH 6071 8OPMIAH YT X3, YOI 61unr, cOén, Ec3aHWKMATAIA 63 WaLINH CypTaxyyHTal. baaTapanT HYYA3YMH YHAICTIH
toM. MOHFON HYTarT a/ib 3PT XO&P MAHTAH XMJIMAH TIPTI3 BypXaHbl WALLWH A3NFIPCIH TYYXTIA. YYH3IA cyynaap Yiirapaap AaMXuH
6ypxaH WalMH MOHTOM OPOHJ A3NTIPCIH TYYXTIN banaaraa. Jlapaa Hb YnHruc xaaHbl yen CavaarbiH TyHra Hamby namrail
XapuilacaH xapblaa xonboo banaar. 1247 onp Myior xaaH TeBauitH Caya baHanaa N'yHra XanuaH nambir 3a1x MOHI0N 0poHS
OYPXHbI WALIKNH A3INTIPYYA3IB. 1256 OHA MOHT0/IbIH MyHX XaaH TeaniH Fapma 6arwbIr ypbxX MoOHTO/IbIH HUACA3N Xapa XOpUHA
XY/133H aBY Yy13aaf YACbIH 6arwa ypraMmxuax antaH 3MX3IpT3i Xap Manrail, anTaH Tamraap warHas. 0400 HUAMIMJ aNTaH
3IMX33PTIN Xap Manrai ynamxnaag 17 ayp 6onx 6aitHa. 1253 onp HaHb yncbiH Xybunaii xaaH Tesaes 314uH Tomunx, Caya
6aHamaa TyHra XanuHbir 3aicaH 601084 Taanan 6oncoH 6onxoop Marba nam abara TyHra XanuHbIr TENGENX UPCIH HOM.
Xybunai xaaH Marba nambir b3KUHA XyN33H aBY YYN3aaf, XOKMOO YACbIH 6ariwa, xaaHbl 6arwa ypramxassg MoHrong
L6PBOIXMH (3T 30XM0r00. 1318 oHA MoHTO/IbIH ByaHT xaaH TeanitH AnTaH FaHxyypbir 6uuyynx3ap, ant 900 naH, meHre 150
NaH 6a XuTafblH 6yX Laac ynIMX apBUH ypraB. YyH33p TeBAMIAH XaMMMiAH aHXHbI 3apJIMT WACTUPbIH 3MX3TrN 6onox HapTaH
XMAAMAH TaHxyyp [aHxyypbir 6uunx 6yT3IB. XOXMOHb TOBAWAH 3pAIMTIH byfoH PuHYeHay6 HapTaH XuiauitH “TaHxyyp
Jlauxyypaap” 3x 607rox A33p Hb 34YA TIAYA 3apPANTbIH 30XM0J1 6a MSHIA MAYY LWACTUPbIH 30XMONbIT HIM33 Wanyy xunapIH
TaHxyyp JaHxyypbir 6uumx 6yTasx 33. 1578 ong MoHronbiH AnTaH XaaH TesauitH CogHom Xamca nambir “[lanait nam” xamaax
LLOJ1 YPrIMXMACIH baitHa. 1587 oHA XapuuHai Atowa Myw MOHIon ranur yCruir 30XMocoH baitHa. 1645 oHA MOHTO/IbIH T3r33H
ryw xaaH TeBauitH Jlybcan Yonaxu XancaH nambir “baHyeH 6ora” rax ypramxunas. 1629 oHg MoHroNbIH JIMTO3H XyTarTbiH
XaaHbl 3apauraap MyHra Opcep baHAMAA TIPTYYHTIA 0J10H 3pAIMTIH IaMHaP MOHTOA YCruiH “AnTaH FaHXyyp” opuyynaH byTaas.
Huit 113 60Tb rap buumanuiti cyfap 60Ho. 1648 oHp OiipaT MoHronbIH 3asa baHauaa Hamxait XXamco oMpaT MOHTONbIH
ansIryya 30XMLYYNX TOJ YCTUIAT 30XMOCOH BaliHa. 1686 oHA XanxblH YHA3P [3ra3H 3aHaba3ap Coeombo ycruiir 30xMocoH baliHa.
1905 oHp, OpocbIH X01600HbI bypuabiH nam ArsaH JlopXueB BaruHpa YCrMAT 30XMOCOH baiHa. ArBaH rafiar TeBf, H3p bereep,
CaHCKPUT X3133p BaruHApa rafgar 60s1xoop, 6ac BarvHApa yo3r raaar 33. 1720 ol JHX AMrasaH XaaHbl yeq TaHXyypbir AaXuH
OypuaXaH opuyynx XAHax 6apnaH 6yT3as. YyHMAr JIUrA3H xaaHbl AnTaH TaHxyypaac 3X aBcaH. Huitt 200 rapyit 3paamTag
0pONLCOH baliraa. 1741 oHooc 1742 oH xypTan “Mapraj rapaxbiH OPOH” X3M33X TaBaH YxaaHbl TOJIb 6MYKT YAICbIH baria XaHx
XyTarT TIpryyHT3M 3pAIMTIH MIPraf HANPYYIX 30XM0B. 1742 oHA JlaHXyypbIr MOHTOJ X3/133p OPYYY/IaX aXNA XWX 3X3nx. 1749
OHJL BYX aXNbIT 0JI00X0H XMANIAH [OTOP aMXWNTTal Terces. Tycyaaa XaHxa xyTartaap Toaroiayyncad 200 unyy nam 3pAamTag
OpJILCOH 6aiHa. 1828 oHA MOHTOAbIH WX 3pA3IMTIH ArsaH [lanaap Jixapamba “MoHros yCruir 8cHbl caiiTap HOMJTOCOH X3JTHUA
YNM3T XIM33X OPLUMOOi” XIMIIX MOHTON XINHNIA 3yATII 6WUY3B. IH3 MaHa 60CO0 MOHIO YCIMIAT 30B BUYMX3 [ MaLL YyXas X313H
3yit 60J1COH 6anHa. bac TeBA X3N3H 3yit “Tyunp Xuiirasg 63nNUTbIH OPYYAKH YTra MIAT amapxaH OANTOX00P XypaH HOMIOCOH TYIAC
XYBbTHbI (3TF3/IMAH JIAHXYA H33X HAp X3M33X OpLIM6Oi” X3IM33X X3N3H 3yin byra TeBn YHA3CTHUIA AyHA 0400 6ONTON YyXan
X3parnax bairaa TesA xan3yit 60aHo.

BypxaHbl! WaLIMH 0J10H 3yYyHbl TIPTIIFIIC MOHTON YHAICTHUA AYHA AINTIPY, MOHTON YHAICTHUIA COENbIT MX Hasnarkyyncax
0J10H YeniH s1am HarwwaHapbIH XMY33. 3yTran 6oHo.

ANTailH TyBauyy/AaA WapbIH WALHbI HE168 63 BHeeTHItH TYNraMACaH acyyaAnyya

bagapy bASPCAXAH MoHron ync

MOHTO1 YICbIH YrcaaTHbIT 6ypAYYX OYA 0N10H YrcaaTHb! OYATYYAWAH HIT Hb ANTaiH TyBauyya oM. ANTailH TyBauyyA XIM3IIH
HIPNIrA3X Oyl apa TYM3H 6HEe UArT MOHT0 yaCbIH basH-Oarvit aimruitH L3Hran, XoBa aiMruitH bysHT cymm, TeB alMIuitH
3aamap, [lapxaHbl OpXOH 33p3r CyM, OPOH HyTarT 666HEEPES H0/10H TAapXaH, MOH TYYHUI3H BHXAY-bIH LIYO30-Hbl ANTai aitmart
ax Tepx baitHa [1].

AntaiiH TyBauyyn bytoy baaH-Onrui aimMruitH LI3HIIA cymaH aMbaapaar TyBauyya Hb MOHTONYYYAbIH HITIH afu TYYXWiAH
H3H 3PTHUIA ye 600X OBIMAH HAATYYANbIH Yeq YYCCIH TIHMP WYTA3F, 666 MOPren AarHaH OJIOH MSHIAH XWUANAH Xerxaunr
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TyyAcaap, MeH TyyHYI3H XVII-XVIII 3yyHbl ye3c WwapbIH WalliHbl HEJI68H/, aBTaH 6HOO YeJ, 30XUX Y1 Mepes YIA33C3H ba 3apum
Taflaap MapTarfaH rdradx Wwatanz tynaag 6y 6un33. IH3 yaaa 6ua AnTaiH TyBauyyAblH AYHA WAPbIH WALIHbI YYC3H XONKCOH
TyXan 60J10H BHEBTMIAH TYATaMACAH acyyAbIT YyXanuaaH TOAPYYAaXbIr 30pHB.

MaHXWitH BapnasbiH yen XoBAbIH XA3raapbiH ANTailH ypUaHXailH JOSI00H XOLYYHbI 3 XOLYYT (Xex MOHYOOT, LLaraaH CO&H,
Xap CO€H) AnTaiiH TyBauyyn 6ypayynx 6anxss. [133p AypAcaH rypBaH TyBa Xollyy Tyc 6yp Hb 66pUiAH XMIATIN baicaH baliHa.
LLUapbiH wawuH XI1 3yyHbl ye3c 3xn3H MOHT01 y/1caj, aaxmaap TyC YAcbIH 6apyyH 3ax xa3raapT ANTalH TyBayyyablH AyH[ TapXaH
AHXHbI XMIAMIAH LWABbIT 6aiTyyNcaH TyYXT3M ax3a.

ECT ryHuit XOLYyHbI MOHYOOTMAH XMIAL Hb PalLA3u3HANH (TOBA. bkra shis bde chen gling) H3pT3V 1864 OH BHEBTMITH L3HMN
CYyMbIH TOBJI, JeT3i T'YHUIA XOLLYYHbI LiaraaH Co&Hbl Xuita Hb [lambanapxaa (Tesn. bstan pa dar rgyas) waptait 1920 onp 3aract
HYYP X3IM33X ra3apT, 30pUIT FYHUIA XOLYYHbI Xap COEHbI XMIAA Hb PalWMORNKH (TeBA. bkra shis chos gling) HapTan 1928 oHA
XapraHatbiH rong Tyc Tyc banryynaraxa3 [2]. IH3 mMeyeec 3xi3H 1936-37 OH XYPT3/ A3IPXM TYPBaH XMIAL Hb LWALIHbI YiAN
aXunnaraaraa AByynaH, 6anranb SINXKHM, HYyTar OPHOO 6aACraH, CYCIrTIH TyBA 0I0HA00 BYAH XMLINT, apUYH HOMHOI00 XYPTII
bonrox 6aiiraaf HUAT MOHTON [AAAp IXINCIH XIMITAINNAH XWUAYYAIA NaM XyBparyyabir 6apusyiaH, XuinguitH byx bypxax
LUYTIIH, HOM CYAap, 3/, XOPOHTWUAT XYPaaH YCTraCHbl yIMAap XMALMIAH YN aXNUNaraa eHeer XypT3a bypaH 30rccoH 6aiHa [3].

1990 oHbl MoOHrON Aafap 3X3/IC3H APAYMNANbIH YIMAAP VHAICHMA YNamXnan, WaWWH WYTA3I33 3Prasx, Xony yensd
YNAMXAYYNax yxamcap, YHAICHWA Yyp3r, OpoJILoo, MAIBXM CaHaaysara wWwaapparaax, 2006 oHOOC 3XA3H L3HMIN CyMbIH
TYBauyyAbIH 3PT 433p yen 6aiicaH bypxaH LaluHbl XMAZYYAMAT (3PrI3H HOCTOX, CYCIITIH OJIHbI CYC3r OULIPINNAT XaMraanax
TYNTaMACAH HIH TIPryyHMi acyynan 60acoH 6aiHa. IH3 acyyanaap TyC HYTIMAH YYIyyn UPraj X34 X3A3H Tecen 6010BCpyynaH,
afmar, CymblH yaupanaryyaan MeH wWalHbl 6airyynnaryyaan yaaa Aapaa XaHAcaH 6ososy [4] 3ayr33 10 rapyi XuauitH
XyrauaaHg smMap HaraH 604uT 6MeN3N33 v 01COH Hb 3yil ECHbI XapaMcanTait 6eree 6HeOTMIAH TyAraMACaH acyyAnyyAbIH H3I3H
6oncoop HanHa.

Nwnan TaTcaH HOM 3yi:

1. baspcaiixaH, b. - baatapxyy, b.: AntaitH TyBauyyibIH AyHA aXUANACaH X33PUIH WUHXWUNATIIHWA IKCneguuyya /| Moxrosein
Coén, ypsar cyana. botob XIX. Ynaanbarap 2016, 1. 7-15.

2. bambaxas, X.: byaauickne MOHACTbIPU TPeX TYBUHCKMX XOLIYHOB anTaickux ypsHxanues [/ Yuensie 3ammncky Boin. XXIII.
Kbi3bin, ¢. 110-115.

3. MoHronbiH cym xusiguin Tyyx. TaTHYYbIH TOB apXMB. IPXN3H XIBAYYICIH b. Ipa3nabunar. Ynaanbaatap 2012, 257 x.

4. Amapxyy, ©.— Oaxvy, J.: «PaLUfIYNHIIH» XUAANAT OYPIH 33CBIPAaH CIPraax Toce. LIHrn cym 2007

XanxoiH 1l borp XaB3aHaam6a 6a MaHXMIH XaaHbl XapuLaa:
111 borabir Tesaeec Toapyynax 60acoH wantraad (XVIII 3yyHbl cyyn xarac)

M. BAAPLALIT MoHron YnaceiH Ux Cypryynb, MoHron ync

MOHTON YNCbIH rafiaaj] XapuaLaaHbl TyyX, MoHron faxb 6yAAbIH WaLHbI TYYX, HIH anaHrysa XVIII 3yyHbl 3X3H yeuiitH Tes 60/10H
JlyHnan A3uitH 010H YAICbIH XapULAaHbl TYYX XUAT33/ 3apuM TyyX3H bre Xymyyc, XyTarT, XyBUAraafiblH HamTap, Yitn axunnaraar
CYAaNCaH HIMH 3BT 30XM0YyAaA MoHron, TeBAMIAH XapuiLaaHbl ajib HIT aCYyANbIT YyXaryjiaH XeHAeH aBY y3C3H baipar.
XVI-XVII 3yyHbl 3X3H yenitH MoHro-TeBAniAH XapusiLaaHbl 63 Tes A3WiiH 0J10H Y/ICbIH XapuUL@aHbl TYYXWUAT Cyanaxa TyyXaH
VAN ABABIT HYA33P Y33X, YMXIIP COHCOX AYY/ICAH 3MYMH, XyyNuAbliH 6YTIIN, TIMAINNIA, IpX 6apUrybIH XapuaLaH buunnuax
VAA33C3H anbaH 6uunr, anbaH 3axuanyya cyaanraaHbl YyXxan XaparnaradxyyH 6oax 6anHa. Tyxaitnban: 31 yeuitH Xanx MOHrobIH
Hesiee Oyxuit XyTarT, xyBuaraag, boraToi TeBAMAH XyTarT XyBWAraafyyAblH Xapuiuax 6aicaH 3axugan, anntran, anba
buuryynsa X0€p yACbIH XapuLaaHbl YyXan 6apuMT Xapara3radXyyHYYA 010H banHa.

XVII 3yyHbl MOHTo1-TeBANIH XapuLdaHbl TYYXIH X0N60r0X MOHTON, TOBJ, X3133p Oyit CypBaX, X3P3rNITAIXYYHUA M333
6apuMTbIr 60101LLOOHBIX00 X3PIIP MIPYYIIH ONX, WAHXMATIIHUA IPTITIA WIUHIIP OPYYNaX, TYXaH YeUIHH MOHTONbIH HE168
byxuit TIpryyH xyTarTtai Teayya Xxapuauax b6aicHbIT HIXIH TOAPYYAaX, TYYHAII TYATYYpAaH X0Ep opHbI X00poHA 6ok bancaH
TYYX3H VAN ABA/1Aap AAMXYYNAH Y aCyyANbIT HITTIH LWHHXMIX, 30XMX YHINIAT AYTHIAT XMIAX Hb IPAIM CYAaNbIH XyBbJ, UX ay
X0160rnONTON HOM.

Xoépayraap borg JlyBcaHAaM6UAA0OHMY MOHTOJIbIH LWALIHbI T3PIYYH, MOHTOMYYYAbIH OKOYH CaHaaHbl TYCraap TOFTHOMbIT
UN3IPXMIAN3MY B6aicaH oM. TUIAMIIC Xanxyyapir anaaxryit 6aia ragasn bora Xas3aHnamba XyTartbir anfaxryi 6anx xaparmai racx
MaHXuitH 601070 MaLL XyYT3i XyyNb MIT YAIYMAX 63lCaH Hb TYYXIH CypBANX M3[IIHIIC TOAOPXON XaparfaHa. OBOPMOHTOJIbIH
cynnaay Yaub lo TaHb xaTag cypeanxup 6y Xoépayraap bora, MaHXMAH XaaHbl XapuaLaaHbl Tanaap Yyxan m3gdd GATHAT
J3BLIYYNCIH baitHa. Xoépayraap borabiH 6ara Hac MaHXuiiH XaaHbl YaHra Xapaa XaHaT 0P eHrepy bancaH Tyxan TyplunaraTan
TYYXYZWAH HINIIATYA CyAanraa bui.
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XVIII 3yyHbI TIPryyH XaracT MaHx YNHTMIAH L3P3T YIC TOPUIAH 60/10TbIH F0J1 30PUATO Hb 3YYHTAPbIH XaHT YAICbIT 33/13H aBaxaj,
YNFAITA3X, YYHWUA TYNA Xanxbir 3yYHrapTan Xuix AaiHbl TyWML, ra3ap 60AT0H awmnrnax baitcaH ABAaN M.

1755-1758 oHA MoHTON OPOHA MaHXMIH AAaPAHTYHANBIT 3C3PTYYLCIH ap4 TYMHMM 33BC3IT X618/1T66H XYUTIN OPHOCOH BN
Hb MOHT0A, MOHTONbIH A0TPOOC FapcaH 6ereep bycabIr TOATOMI0X HO180 BYXMIA HIT ITFIANAT YPbAbIH aAun bainraap baisan,
T3D Hb H3M M3/A3X3/, MOHTOIYYYAbIH CaHAN XYUNAT Xypanayysix, MaHXuiAr 3C3Pryyuc3H Yy axung 6ycabir 30XMOH bairyynx
6on30LWLryiA X MaHX HapbIr 6oaTooMXI0X0A Xyprax Xoépayraap borabir 1757 o HAaC HOFYCOHOOC XOMLL BOrabIH XONT AypHiAr
MOHT0100C TOAPYYAAXbIT 3L3C 60NTOCOH baiHa.

borabIH X0AT AYpUIAT TOAPYYaX TaNaap MOHIOJIbIH Xaa[ HOE 6a MaHXMIiH 3pX 6apurynz Xo&pbIH X00POH/ 36P6/I86H rapy
balicaH bereef T3p Tyxal MaHaii yACbIH apXUBT MOHTOJ, MaHX X371 133D 0J10H TOOHbI 6apuMT buuryya xagranarnax 6anHa. Hau
fAN1aHryaa rypasayraap borapir Toapyynax acyyaabiH Tasaap UA3PXKI XypL, 36PpesiieeH rapcaH baitHa. JH3 Tyxail 3apum bapumt
buuruiir nypaax 6onox om.

Mongolian Buddhism through Historical Photography: Czechoslovak Perspective

Lubo$ BELKA Department for the Study of Religions,
Faculty of Arts, Masaryk University, Czech Republic

The contribution deals with the history of photographic portrayal of Outer Mongolia since the Ffirst visit of an American
Anthropologist and (later) Czechoslovak patriot Ales Hrdlicka in the year 1912 up to the present. Although the Czechoslovak
historical photography documenting the Mongolian Buddhism is not a significant asset to the pictorial treasury in comparison
with the Russian and Soviet historical photography, its contribution is not negligible. This is because in particular after World
War II, when the number of visitors from the West was limited due to political reasons, Czechoslovak citizens were able to take
exceptional photos of Mongolian life, including Mongolian Buddhism.

On the Issue of Penetration of Buddhism to Tuva through Mongolia

Ulyana BICHELDEY - Victor SANDAKPAN Tuvan Institute of Humanities, Applied Social and Economic Researches, Russia

Buddhism finally entrenched in the territory of Tuva in the first half of the XVIII century. Considering the penetration of
Buddhism to Tuva, it is important to study it in relation to the history of the Mongol empire, as Tannu Tuva Urynkhay coexisted
in cooperation with the Mongolian tribes, and later all of them became parts of the same public entities.

In our view, the history of the Tuvan people and Tuvan history can not be studied separately from the history of the
Mongolian people. Since the Hun period, long before the adoption of Buddhism the ancient ancestors of these two peoples
roamed in the same areas, honored the same laws and the Code, worshiped the same spirits and Tengri.

Due to the fact that Buddhism in Central Asia particularly in Mongolia had the greatest development during the XVI-XVII
centuries, the issue of penetration of Buddhism to Tuva started also at this time. And just from that time tengrism cults interact
with Mahayana Buddhism.

From Altan Ovoo of Dariganga to a Sacred Mountain of Mongolia

T. BILEGSAIKHAN Institute of Ethnology and Cultural Anthropology, University of Warsaw, Poland

In this paper, | demonstrate the cult of Mount Dari based on historical sources from the National Archive of Mongolia and data
from my anthropological fieldwork among the Darigangas. Apart from its official name, believers often call this mountain Altan
ovoo, which is an honorific title. Altan ovoo 1,354 meters, an extent volcano, is situated in Dariganga sum-district of Sukhbaatar
province. In fact, Altan ovoo is the main sacred mountain of Dariganga, that is one of the Mongolian ethnic groups. Nowadays,
Dariganga Mongols mainly inhabit Sukhbaatar province in southeastern Mongolia. According to historical sources, local dwellers
started to worship that mountain in the XVIII century. Since that time Darigangas have been worshiping Altan ovoo except for
the temporary prohibition of the ritual during the socialism.

Not only have local dwellers worshipped Altan ovoo, but other Mongolians also have venerated it. In 1913 Bogd Khaan
decreed Altan ovoo to be a state sacred mountain akin to Mount Bogd khaan, Mount Otgon tenger, and Mount Khan Khentii,
which were holy mountains of Khalkha Mongols. After collapsing socialism, Mongolians restored the cult of ovoo worship across
the country. The president P. Ochirbat restored the state worship of Mount Bogd khaan, Mount Otgon tenger, and Mount Khan
Khentii in 1995. After that Darigangas wanted to restore the state veneration of Altan ovoo and requested permission from the
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president of Mongolia. As a result the president N.Bagabandi restored the veneration of Altan ovoo in 2004. Many pilgrims
started to pray Altan ovoo.

Consequently, many provinces wanted to increase their sacred mountains to a state sacred mountain. This is one of the
popular ongoing processes of the contemporary Mongolia For example, the president N. Enkhbayar decreed Mount Suvraga
khairhan, Mount Khan-khuhii, Mount Sutain khairhan as state sacred mountains in 2007. The current president Elbegdorj
decreed Mount Altai tavan bogd, Mount Gobi Gurvan saikhan as state sacred mountains in 2012. Nowadays, those state sacred
mountains are worshiped by the head of state once in every four years.

I will discuss vividly the above issues in my work, in particularly the reverence of Altan ovoo, from history to present and from
local worship to state worship.

Mongolian (Buddhicised) folk religion - a survivor throughout the centuries

BIRTALAN Agnes E6tvos Lorand University Department of Mongolian and Inner Asian Studies, Hungary

Being a Mongolist and first of all a philologist, | have dealt with numerous texts of various genres from written and oral
traditions of many Mongolian ethnic groups. A specific and large group of texts involve the so-called folk religious text corpora
(both written and oral corpuses) which is one of the main target of my studies. The term “folk religion” has been used in the
Mongolian academic studies, | would suggest introducing the term “vernacular religion” for the phenomenon too. In the present
paper the following aspects Mongolian folk / vernacular religion will be discussed:

1.l give a definition of folk / vernacular religion among the Mongols in the historical context and in the context of the
contemporary practice, referring also to the difference and similarity between “religion” and “belief”.

2. Onthe basis of the available sources (textual and obejctual) I try to establish a paradigm for the research fields of folk
/vernacular religion.

3. The folk /vernacular religion includes many aspects of practice: i) cults, ii) pantheon, iii) textual tradition, iv) presence
and absence of the religious specialists, v) world of objects (paraphernalia), vi) restrictions, prohibitions, taboos vs. endurance,
tolerance (including the behaviour and language usage), etc.

Due to the lack of time only a few examples with its religio-cultural context will be briefly presented in the paper: one aspect
of constructing an important place of religious vernation, the home altar, one habitual action during eating (consuming every
day and festive food) and a case of everyday routine of veneration of transcendental beings.

bypxaHb! WawHbI MOHIOAbIH 333HT IYPIHA Y3YYIC3H HO166

Y. bonor-3rPa3H3 MoHron ync

IH3xyy UATraN Hb XII-XIV 3yyHbl MOHTonYyyAaA 6ypXHbl WaLIHbI Y3YYAC3H HEONBOHUIA acyyaNbIr TOAPYYNaXbIH TyA 6YpPXHbI
WALWH MOHION aHX HIBTIPCIH YEUIH TyyX, MOHFONbIH 333HT FYDHUIA XODKMAZ OPYYJICaH XYBb HIMPUIAT TYYX3H CYPBANXMIH
M3[133, CyiaNTaaHbl 6YyTIINYYAIA TYATYYpAaH 6UUCIH 6oHO.

YMHIAC XaaH JINXMAH 333HT TypaH banryynaxaj WallHbl XY4WH 3yANKAT TOpen bypuitH apraap eepTee alIKITairaap asy
X3p3rN3caH 6eree 3H3 Tyxai cyanaay A. M. XazaHoB 61umnxa33 “Tes A3MIH TYYX3H[ aHX yaa YNHINC XaaH HOEPXN00 TOFTOOXbIH
TYA Y3301 CYPTanbIr YafaMrai alwmrnacan” raxad (XasaHos 2004:324). XIII-XIV 3yyHbl yenitH y331 cypTan Xamadx OANTONTOHS
WALWKH 6arTax 6aicaH Hb 3yr33 CyANaayfblH COHMPXIIbIT UXI3X3H TaTax balHa.

YMHAC XaaHTal JINXMIAH WALLHbI TOJI06/16TY/166C XaMIVMIAH TYPYYHA AYHAAA YACbIH TYH yXaaHTaH JlaocbiH WwawHbl bymba
YaHb YyHb yyn3ax 6aix3a. YNHIMC XaaHbl €COH BPNOMUAH HIT 33B XaHXMH WALIHbI Y3371 CYPT/IbIH AWMINAH Xap XATaHbl YACbIT
AMap Y 6annaaaHryirI3p 3313H aBY TyXalH HYTArT 6ypXaHbl WaALLHbIT AINFIPYYPIX HEXLEN HOOMXKOOD XaHIaxX ere..

Nx MoHron yncbiH 3px 6apurynaac 6ypxaHbl WALIKMHBIF AIMXUH aHX HYYP TYNaH yyn3ax, TeBATINA aHXNaH Xapunuax 60/1coH
Hb Bref3i XaaHbl rypasayraap xyy rogaH (1206-1251) oM. YuHruc xaaHbl 6apumTanx b6ancaH waliHbl 6oanorsir Oreadn, MeHx,
Xy6unaii xaaH Hap aMXWUATTal YPraJUKYYICH oM. MOHTONbIH X XaafbIH A3praf 6yX WallHbI TeN8616r4MA 33p3TL3H OPLLMX 66
OOPUNH LWALLHbIXaa AaBYY TaNbIF ATFAH YXyYJX, T34 ANTaH yparuitH HOEyyA T3p 6anTyrait 3apuM UX Xaaayyabir XypTaj anb HIT
WALWKWHA HYyLAap OPCOH F3X M3T33p Lyypy 6aiicaH 4 Mx MOHIoA yAcbIH Xaaayyn 6yX WallMHG aanA TIMW XaHAaX, anb Har
LWALKMHA 66PCABO 0POX00C 3aNNCXMAA3r baits.

MOHTONYYY/bIH TyXaitH YeUAH HUATMWIH L0 WWH3 y33rA3/1 600X 6yX WaLIMHA AN TATIL XaHAaX 601070 Hb CATFIIIHUA
XMHX3HI 3PX 467186 HOEPXCOH, EC CypTaxyyH BONOH CITIIN 3yiAH aNNB JAPAHTYHNNAAC aHTW] 6aNCaH YYnp I3IHT TYPHNUIA YeuitH
MoOHT0/1 TOPUIAH 6041070 XY4T3it 66ree  YpT yAaaH YPraKMIX YaCaH OM.
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CaH TaxMArbIH 33H VWAL XMUCIH 3aPUM LWHHXNIN

T. bynrau MoHron YncbiH Ux Cypryynb, ®unocodm, LawmH cyananbii TIHXMM, MOHroN yc

byaAbIH WaLIHbI 3aH YANNAH JOTOP TYr33IM3IN X3P3IN3XK UPCIH HIT3H 3aH YiLMIAH H3I3H 601 “CaH Taxuara” (Mongolian Buddihst
Incense OFferings) x3am33x 3aH yitn 6un33. CaH TaBMX Hb IPTHUIA ynamxnanTait berees bycap WalHbl 3aH YL ¥ 6ac 6uid. CaH
TaBMX 3aH YiN Hb JOTPOO 30PMITO aryyara 33pralcd3 xamaapaaj, 0JI0H TOpen 3yisif aHrunaraax 60710x00p xapargaHa. XyHui
aMbPaNbIH AH3 BYPHItH X3P3rid3 WaapanaraTai yanaax TMAM aryynamxtai 60acoH baiHa. XyBb XyHMI ambapan axyi, Ec
3aHWWA, XYHAITIIN 6UWP3N, OpWNXYA bairanb A3NXMIA LWYT/ILII, TOp WALIHbI 337 aMbApasiblH 31438 XIB MasTUiH
X3P3TUIIHIIC YWAAINTIA IHI YAAAruiH UATIINIIP MOHTONYYYAbIH AYHI OPTeH X3IPIrNITAIK MPCIH 19-p 3yyHbI MOHTONbIH
3pA3MTIH Llopx ArsaaHAopXuWiH 30XMOCOH “T3HI3p, A3NXMH, ra3ap OPHblI CaH Taxuara OpWBOH” X3M33X 6YTIIN 43X
CaHTMHTAXMAITbIH TaNaapX 3apMM HIT3H M3A33T Ta OYXIHTIN XyBaaILLaX 30pUATO TaBbCaH IOM.

YyHuiir napaa X33k 3yina 6arraas. 1. Yr caH TaxunrbiH epeHxuit 3yparnan (General veiw on the Text) 2. 3annara, 3.Taxun
oprex 4. Hamuuunan ramwnxyit éc 5. Coépxon Tanbux 6. Xuwwmnr aannax 7. ©a3uit epiieex racaH Xacryya33 TOMbEOSX rapraxbir
xny33B. Taxun (The genre of Incese offerings): “... Cyy, uai, apxu, aitpar, Tapar, X00pMor, aapL, 8peM, aMTaT XMMC, Max TaTall,
TYPUA, TOC TIPIYYTIH 3138 MAIIHMIA 133X, 3007 Xypumbir epremy.” Apuycan (Purification by Offerings Incense): “... Arap,
33aHfaH, arb, raHra, apy, TIPTYYT3IH 31438 YHIPTIHMIAT barcapyynaH WataacaH yTaa 633p AINXWIAH 3334 Hoyraa apuycramon. Xamar
6by3ap TyATIIp apuryytax bontyrain.”

3Ar3puitH J0TPOOC HaMMHY/IaX ECbIT TYCraiiiaH aBY Y3C3H. JHI Hb LLALIHbI 3aH YAAKIAH HIT YyXan Cyypb 0iNToNT baipartai
x071600TOA r3X y33X HaitHa, 3apuM TOXMONZONL YYHUIAT XOPHO L3P Bytoy L3Ipaax EcToit X0160X y3a3r. (KUW33 Hb: WALIKH
CYyANaNbIH YXaaH Ta aXuINaracau.)

Hamununan (Confession of all faults):

— LleBuitH uaruitH bua myHxar 6anmagbiH 3px 633p XuLyy XApBAC WaTaacHbl by3ap bypTar Tanburcax
— XopXxo# apaaTaH repeecuir XopJocoH

— Tasap ycbIr xeHACeH

— Mop orToncoH

— Yynyy X0BX0JICOH

— Ynan rapracat

—  X3P3A[3H WyyruaacaH

— OHroH rasap byyaan 3accaH

—  OpHbI TIHI3P, A3NXNIAH I3IMIAT 3C XalXapCaH

— A4 TYCbIr M3[3X LT LATT 3C TaXMCaH

— Lor xaBxnaHr 6agpyynax 6a raspbiH WKM apBMAAXbIH apra A33p 3C XMYIIHI
—  [1anXWitH 330MiAH Taanan fop XaplnacaH 6yxH33 ... ayynaH HAMUHYNAMON.

... TOBYMNIBOOC:

— OpOH A3NXMIAH 33AMIAH TaaNan Aop XapLWuacaH

—  Cyp byaHbIT ryTaacaH

— MeH eepuitH 33513 byaHbIr bynaanacaH

— OpOH JaxuHbl catHbr xomcoArocor

—  Myyr anbarwyynax, Myy SBnaap ABCaH Xxamar 6yXH33 AyyaaH HAMUHYNJIMY. OPLLIBeX XyaUMY. MBIITYMA MUHD 33.

Xuwur gannax(recalling all the best wishes):
... OH Lar Taruw, ram yryin

On3 awwmr ycpax

Tapua eBc beper WUMTHN

IC3H 3X 633p Xapryynmoit

Ayruant (Conclusion):
1. ByAAbIH WawHbl CaH TaXMATbIH 3aH YiiN 6011 XYHUIA aMbAPAIbIH LWAAPAaraac HexLenaex byn 60JCOH TYYHTIN XaMT XerKux
WPCIH aMbp, HOAMT 3aH YIANUIAH HIIH
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2. 3H3 33H YIAN Hb 36BX6H aXyiH X3P3TLIIr XaHTaaf, 30TCOXTYA XYHUIA LOTOOA (3Tr3/1 CAHAaHbI XBIXMJIZ 36B Y3iBAPbIT aBYPaXa]
TYCNAry 3aH YAMIAH 3epar xanb3p

3. 3HaIXyy 33H YiAA XyH 6aiiranniH WyTaAL3IT OPWMXYIAH YYMP YTTbIT 30B (3X3IPCIH, AMbADPASIbIH 30B XaHANATbIT WMHTIICH,
aXyir 368 OHOCOH OHOJ CITFINMIIHA CYYPUIICH C3TIIIMIIHMIA 3aH YIN MIX y33X HailHa.

YpaH . TnM63n NaMbIH cHitN63pn3IC3H MOAOH 6ap, 6apnacaH HOMYYAbIH TyXaW

P. BAMBAA BapwaBsbiH Mx Cypryynb, Monbw yac, MoHron ync

MOHI0/1 OPOHA bypXaHbl WALLKMH A3ATIPCIH LAraac IXN3H MOHTObIH XIHX CYM XMIAAYYA A3pr3A33 bapxaHbl ra3pyyn bairyynax,
JWAN3HX[33 TEBJ HOMbIH 6ap cMitNnb3pN3X, TOBA HOM CYADPbIT X33H 3yYH TepIeep Hb bapnagar 6aix33. bac ueexeH cym xunag
Y MOHT0J1 HOMbIH 6ap CMANGIPAIXK, MOHTON HOM CYAPbIT Y X3BN3AIT balicaH 6altHa. MOHTONUYYAbIH TIPXYY MOHIOJ1, TOBJ HOMbIH
6ap cunn63pnax, bapnax ynamxnan 601 yHACIHA33 1930-1938 OHbI TEPOOC LWALINH CYM XUIALMIAH 3CPIT ABYYNCAH XaTyy boanoro,
YNC TOPUIAH XINMITAYYNINTIIC HONX TacapcaH X Xanx 601HO. TIpXyy Tacpax WaxcaH HOMbIH 6ap cuiinx, 6apnax ynamxnanbir
aBY YNA3H, YHACIHA33 6HOOADPUIAT XYPTIN YPrafXYY/ICIH raBbaaTai XyHUIA HIr 600 ypaH A.MMM63/1 nam oM.

YpaH A.Tumb3n nam Hb ofooruitH [yHAroBb anMruiH CaHUAraaH CyMbIH HYTarT 300TMAH 3HMP rA3F rasap 1907 oHp
M3HA3/1C3H. 2000 oHp 6ypXaHbl 0POH 3a1apcaH. Tumb3In ryai bara HacHaacaa [13nrapuitH YoApbIH XMina3a cyyx 3pA3m 60108cpo
0J1COH TOAMATYIA MOHTObIH aNAapTai IpA3MTIH Tyyxy 3aBa [amaunH bytoy JlyscaHaasH(1867-1937)-ruitH 0/ipbIH WaBb HapblH
H3T Hb baMcaH.

YpaH Tum63n ryai Janrapuit YoipbiH XMIALIL WaBuAaH cyyx 6aix Laraacaa Mof, uysyy, TeMpeep 3/A3B 3y Xuinx
0ponaox bancaH berees Tyyraap 4 6apaxryit HOMbIH 6ap CUANIXMAT Y MOH CypcaH HaitHa. TaP33P 3H3 CYpCaH IpA3IM3II, CYM XMIAL
XaarncaHaac xoMw OpYNOHTMIAH MBHX BYCbIT y3yya3X XYPT/33 OPXWATYI HOMbIH 6ap CHIAN3X aXaa Hyyurairaap xuix 6aixaa.

TMm63n ryan eepee ambj C3pyyH TyHranar baixpaa Hagag ery baican, buaHKA 0NX Y3C3H BONOH LyrayyaCcaH HOMYyyadac
baparuaanx y3Ban 0400ruitH 6ananaap rmm63n ryait ux, 6ara 100 rapyit HIp TOPANIH Cyaap HOMbIH X0&p T Hb CUIAICIH, YPT,
borHo HuitncaH 3000 rapyit MofOH X3B, MEH bypxaz 60M10H caxuycHbl bapyyn cuitnb3pnacaH b6anHa. Tumb3IN ryanH 6apbiH Hb
CMIN63PNICIH HOMBIT BYXana Hb aBY y3B3: [aHXyyp, JlaHXyypbIH JOTOPX HOMYYA, WALIMH 3aH YAJINAH X0nb00Toi HOMYYA,
3316u1pan, MarTaan, epesnyya, 6uunr ycruitH HoMyyp, rax MaT baiiHa.

3H3 byx HOMyyabIH Hapbir cuitnb3pa3x axsbir e6pee AaHraapaa XMiCIH berees xapuH 6ap cMitnb3paax Xyc MOAbIT 010X,
63INA3X AXNbIH UXIHXMAT 60N TaHAAHTITYMHAWH XMAZMIAH nam, O3nrapuitH YolipbiH yHaraH wasb, 3aBa JamauH byroy
JIyBCAaHAAAHTMIAH OMPbIH WaBb HapbIH HAM H.FoHuKraopx (1907-199?) ryait xuiix 6aitcHbIr 61 Magax 61n33. XapuH Mm63n ryait
MitN63pN3Ic3H Hapaapaa HOM 6apnax axJbir 66Pee XMIAX3IC rafHa eepuitHX Hb Wwasb AJlaraH (1913-1992), TyyHUIA 3XH3p
b.1383n1(1921- 0100 ambp, (3pyyH baitraa), oxuH OTroHTysa, Coénmaa, JHXxKapran, YPXUHLILAT Hap rosinoH bapnax baiicaH
6erees, 0400 XYPT3/l 3HI 1P OYAMIAHXIHMIA YP XYYXAYYA, 6HAP HacTal L|3Ban ryai Hap barlwminHxaa 6yTaac3H HOMbIH Hapaac
“NopxxozBa”,”CyHY3H A3H-a","bapao conpas”, “TaHXyypbIH XypaaHryit” TIpryyTaH cyApbIr Hb 6apnax 6yTaacaap baitHa.

MeH Tum63n ryaitH epremen xyy Fapmaanopx, oxuH LlaHamaa Hap 6010H nam wasb aH6aaTap TIPryyTIH 0JI0H 1aM LLIABb
Hap Hb Y 13C3H 1990 OHOOC XOMLL OJIOH H3P TOPJIMIAH CYAaP HOMbIT Hb X3[13H 3yyraap Hb bapnax Tapaax baicaH 6unaa.

TMM63N ryait HOMbIH 6ap CMIANIIX aX/IbIT ©6Pe6e XM 30TCCOHTYA XOMY Yendd ynamxayynax YWAHIIC HUNIIH X3[A3H
3anyyuyyaaz cyprax 6aicHbl 3apuM HIF Hb 601 FTaHAQHTITYMHAMH XMIAAMIAH nam AnTaH-Oumnp, [la nam bambaxaB, bypxaH 4 nam
Myp386aT Hap oM.

Tuitm33c Tumb3n ryaitH mMomoH 6ap cuitnbapnax 6ytaax, Hom Hapnax ynamxaanbir TaCKaNryd aBYMpCaH 3HI CailXaH
YNamxaanbir 6ac ux 6ara xamxaaraap xoiy yen3s 6ac gaxuH ynamxnyynax axabir cym Xuinfyya LaXvH CAprasx, Cyanaaumng cyanax
Hb 3yiT31 60N yy?

A Tibeto-Mongol Buddhist monastery and a Chinese Buddhist monastery in present-day Hohhot,
Inner Mongolia: competition and interactions

Isabelle CHARLEUX Group Societies, Religions, Secularizations (GSRL-CNRS), France

This paper investigates the architecture, icons and activities of two Buddhist monasteries—the (Tibeto-)Mongol Yeke Juu (Ch.
Dazhao[si]) and the Chinese Buddhist Guanyinsi—of Hohhot's Old City (Inner Mongolia). Both monasteries were enlarged in
2005-2006 in the context of the economic boom, the rise of ancient and new forms of religiosities, and the rapid development of
tourism. If the monk communities are still ethnically divided, it is not the case of the lay devotees anymore.

My aim is to analyse the competition between the two monasteries, the religious interactions, influences and exchanges
(including syncretic tendencies inside the monasteries), and the impact that they have had on the city: how does the city change
religion(s), and how religion(s) in turn change the city?
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Odqanbayar quyurdi-yin quyurdan kelegsen «Mergen gegen-i suryal silig»-iin tugai sinjilel

Coytu

Tob-iin Gindiisiiten-i yeke suryayuli, Minzu University of China, China
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Research on the Buddhist Philosophy in Mongolia and it's Persuasive Issue

CHULUUNBAATAR Gelegpil Institute of Philosophy, Mongolian Academy of Sciences, Mongolia
BADAMKHAND Shagdar Institute of Philosophy, Mongolian Academy of Sciences, Mongolia
ARIUNZIL Baasanjav Institute of Philosophy, Mongolian Academy of Sciences, Mongolia

In the association with major role in the development of philosophy and thinking alignment of the humankind that research on
the concepts, theory, consolidative trends and origination of the Buddhist philosophy such regards with ancient traditions in
reflection with present and time of harmony. We attempts to consider the following aspects of this paper:

—  Within the framework of the causes and categories of Buddhist philosophy in considering with the same level of non-used
concept of discrepancies such attentions to basis on the affecting and classifications of philosophy,

— In the framework of the rational philosophical concepts in the reciprocal use of Western philosophy such developed issues
on the thinking concepts,

— Adetailed studies on that methods of thinking such is developed by Mongolian thinkers, in order to make real contributions
to the development and affirmative consolidation of Buddhism and Mongolian scholars’ contributions in order to organize
dispute about the appropriate formulation emphasizes that the Mongolian Buddhist philosophy,

— Adaption to that designed vocabulary of Buddhist knowledge productiveness such covered by effective as straightness and
modern needs of each philosophical terms and mapped requirements, as well as proposed activities of study of Buddhist
philosophy and its non-stop process with an overview of some of the problems facing in-depth development and improving
with a good quality of performance in the further.

Mongyol orun-du delgeregsen «Rasiyan-u dusul»-un tobed eke kiged tegiin-i mongyoljiysan jim-a

Borjogin CiLAru Tob-iin Gindiisiiten-i yeke suryayuli, Minzu University of China, China
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Qalimay-tu barlaydaysan todu iisiig-iin qoyar «Altangerel»-iin qaricay-a

COLMONGEREL Tob-in Gndiisiiten-i yeke suryayuli, Minzu University of China, China
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Significance of the Four Demons in Sutra tradition, in meditation practice
and according to Machik Labdron in the Chod tradition

Zoltan Cser Dharma Gate Buddhist College
Department of Mongolian and Inner Asian Studies, E6tvds Lorand University, Hungary

When we talk about the enlightenment of the Buddha we can encounter the phenomena of the Four Mara, or Four Demons that
are the obstacles in the process of realization. There are different renderings how the Four Maras are connected to the so called
Four Veils that covers the enlightened mind. To understand this is the key to comprehend how the stages of meditation are
connected with the obstacles. In one meditation, like observing the breath the practitioner meets these obstacles, challenges,
this way can clearly see the levels of mind, or layers of mind and apply the antidotes to these obstacles. There are different ways
how the demons or Maras are depicted in the Pali texts, or Mahayana literature, Vajrayana scriptures and in the Dzogchen
teachings. As one of the main feature of Tibetan Buddhism and Mongolian Buddhism the Chod practices also involve the sutric
and tantric methods. If we see the commentaries also we can find that Chod practice contains elements from Mahamudra and
Dzogchen practices. In the Chod root text Machik Labdron clearly defines what the Four Demons are, hence the whole practice
is based on the stages of overcoming these demons. According to Machik the Four Maras are different, we will try to answer why.
The key to connect the different interpretations is understanding the stages of meditation.

fimaHpara 6ypxaHbl ran MaHAaN YiANA3X 3aH YiN

BaxunitH JIAPAMBA3AP “Lort LlarnitH Xypasn” coénblH Tes, Mongolia

XYMYYHUIA aMbAPang TOXMONA0X CAaZ TOTIOP, FaH 3y, 6BYNH 30BJIOH TIPIYYTIA balranuitH ceper 31438 y33TAAMIAT aMapuUayyiaH
XYMYYH aMbTHbIT 30BJIOH 3yAyYP33C aHTVXPYYX aMap aMranaH ax Tepex, yaMaap raraapajijl XypaX 3aM MepUMr HIIX apra Hb
HYYLL TAPHUAH 331 ECHbI MX XY4uT AMaHaara 6ypxaHbl ran MaHAan yingsx 3aH yin oM. AmManaara bypxan 6onbooc rypeaH
OPHbIT HIM3H arliuHz, 3pX3HA33 OpYY/X MYy OYXHWMIAT AapaH aMap/uy/ix CaiH CAMXHbIT IINMIPYYIIX XYY Yajan byxui am
TaHrapartai AaHaapbiH 8cHbl 1334 EorvitH 6ypxaH 6010M.

AImaHpara 6ypxaHbl (TyBAI3P: XMHCPIT) Fal MAHINbIT aMapANYNax, AATIPYYIIX, IPXIHA Xypaax, XaTyy Yia rCH 18pBeH
YANNIH YYLHIIC OPTOX XaMar aMbTHbI TYCbIT YAALAIT. AMapANYIaX Y Hb ©BYMH 30BAOHT aMapaNYX YUAA3X, BINTIPYYA3X YN
Hb HOM ByAH CaliH YRAKIAT A3NF3PYYA3X, IPXIHL XYPaaX YN Hb XamMar aMbTHbIT IPXIHA33 Xypaax 36B YiisIfL, 0pyyax, XaTyy Yila Hb
ran 6apuag, aj 33Trap, XyMYYH XKUIAr33 XyMyyH Bycbir XopaobIr 6yuaax yTra aryyaratai.

by 3HIXYY MATFINAI3 AAMaHAara bypxaHbl XUHCPIT ByIoy ran MaHAan YANX 3aH YAMAH YTra Yuup, XIpXH yunax &coH,
TYC3pA3M 33PIWAT CYAap HOMJ TYATYYPAAH eryynax 6osHo.

MOHTONYYYAbIH YYA, YC TaXUX 3aH YIHN: yNAMXNA, WUHIYNIN

P. 1aPbXYY - [1. OlOYH3P3N MoHron YncbiH Ux Cypryynb, LnHxn3x YxaaHbl Cypryynb, XyMyyHA3MMiAH canbap,
Ounocodu, WaLIMH CyANANbIH TIHXMM, MOHION yAIC

IH3IXYY UATIINA33 bKUA MOHFONYYYA 3PTHIIC 3AYIII XYPTIN banranua xampnaH XaMraanx MpCIH yNamXNanT 3aH YANUIAH HIT
60J10X YY1, YC TaxnX 3aH YIATMAH YO, YNAMXIAN, WMHIYNINNAH aCyyaNbIr XON60r[0X CyAaaraaHbl BYTI3/yyAdA YHAICI3H aBY
y3/133.

MoHronuyyapbIH 6anranb OPYHOO XaMpaaH XxaMraanax Har apra yxaaH 600X yyJ, yc Taxux 3aH YWAKAT HADUIABYNAH CYaANX,
3H3 YNAMXNANT 3aH YAIWAT OPYMH Ve[ X3PXIH WMHIYNIX aCyyAan aHXaapan TaTax baiiraa 601HO. Yuup Hb XYMyYHUI amMbAapan
baiiranunac uxaaxaH xamaapantan 6un33. OHee yen 6aitranb 0pYnH JOPOATOX HOJICOH HAT WANTTaaH 601 MOHTONYYYAbIH XYBbA
6alirasib 0pYHOO XaipNAH XxaMraanax yAaMXNaT 3aH Yiln X anfaracaHTai x0a1600ToM.

MOHTOI4YYAbIH XyBbJ, YY1, Y(aa TaXMX 3aH YN Hb aHX 666TMIAH WYTA3ITIA X0N600TOATO0D YYCY, YIMAAp bYpXaHbl WaALLHbI
HOJI66r aBY 3AYI33 XYPTI YAAMXNATAaH WHHIYAITAIK MPXII. YYA, YC TaXMX 3aH Vil Hb Bairanuitt XYHAITIIH A33431X, 04, rapar
3PX3CUIAH OPYMII XB18/ITOOHNIA XaMIHIAH CaltH TOXMO BYI0Y caitH e8P, LLATUAT COHTOX, HYTTMAH ap, 0J10H TYXaiH HyTar 0pOH00
XaMIMAH UX33p XYHAITIH 433430431 Yy, YCaHAAa MA33, YHAAAHbIXAa AIIKUAT OPreH XYHAITIN Y3YYAX, CYCIIN3H 3an6upy,
Mepren yinaax écnon byy HYYAINYNH MOHTONYYYAbIH 6ANraIMIAT WYTIX WaLUKMH-COE/bIH YYXas 6B oM.

MOHFONYYYAbIH Yy, yCaa Taxux 3aH YN Hb XyH-6airanuitH xyitH X01600r 3pX3IMA3H A33/A3/1C3H MOHT01 6YpXHbI WaLLHbI 68
66ree 3H3 calixaH COENOO X3IPX3H BBJIOH YNAMXJIYYAX, WMHIYNIX TaNaap buzA 66pCANIH CAHAbIT MATIINAII A3BLIYYAX badraa
6osHo.

Mongolian Buddhism in Practice, 24-25 April, 2017, Budapest 13



“baaTapaa ABary CyAap” XMMrasz TyYHNiA 3aH Yin

JIAPXAHXYY MoHron YnaceiH Ux Cypryynb, MoHron ync

Oryynang bypxaHbl WALLIHbBI CypBanX Aypacran 6o0s0x “baatapaa aBary cyaap”-bir TaHUJILYYAX, OPYMH Vel Y CYAPbIT XIPX3IH
cypanuax, cyaanx, bacanrax baix ranaap eryyaHa.

Buddhist lamas and monks: On the brink of tradition and reform (beginning of the XX century)

D. DASHDULAM School of Arts and Sciences, National University of Mongolia, Mongolia

Mongolia’s Buddhist religion has existed for many hundreds of years in inseparable relationship with the history, culture,
customs, traditions and livelihood of the Mongolian people, and there was a tight connection between the state and religion
based on particular delicate reasons that, in some cases, reach the level when state matters were influenced through religion.

In my report, | will touch upon the issue of how the situation related to Buddhist lamas and monks in Mongolia changed in
1920-1930-ies, causes and circumstances of such changes, and how the policy by the newly established state toward Buddhist
lamas and monks changed the relationship between lamas and monks, believers and the state.

Onthe other hand, as the temples and monasteries had a strong and incessant influence on believers, the state implemented
a consistent policy aimed at weakening, disrupting and further eliminating such influence. While implementing this policy, the
state managed to target all, starting with ordinary monks to high lamas and saints.

Although the people’s government declared that it brought out monks and lamas from unhuman traditions and darkness of
the previous society, and changed their inactive state of settling around temples and monasteries into a more socialized and
active state, but the truth was that it cut off one of the main vessels that supplied unique nourishment to Mongolians’ mentality,
way of thinking and national immunity. It is time to revise the policy implemented by the people’s government toward temples
and monasteries, and give it a careful reconsideration from a diverse new angle.

For instance, after the triumph of the revolution, Bogdo Jibzundamba VIII, who was left only with his religious rights and as
the head of religion, was separated from state affairs; his influence was limited and coordinated by the Oath Agreement. In 1924,
after his death, they managed to completely forbid finding new incarnations, which was the state stance aimed at not allowing
searching for reincarnations of noble lamas and monks in the times to come. In addition, for the first time in Mongolia’s history,
they adopted the “Law on separation of state and religious affairs” (1927), thus bringing the state policy on religion onto a new
level. This was a legal document that made the transition from tradition to reform legitimate.

On the edge of the XX Century, Mongolian Buddhists and believers made a huge progress in terms of social and political
stance, culture and education. However, at the same time, this has set up grounds for losing their mental immunity, customs
and traditions.

When Mongolians made the revolution in the first half of the XX Century, their objective was to get rid of foreign oppression
and social harassment, which was more or less achieved. At the same time, changes and reforms did not bring fully positive
outcomes in terms of mentality. In that sense, there is a reason to believe that consequences of the events that took place in
those days may have become the basis for the numerous negative factors in the religious reforms that are taking place since
1990.

bypxaHbl WaLIHbI 3aH YHAMIAT TaiknaH Tannbapnax Ho (“LawnH coén” Tannbap TONMIAH XULI33H A33p)

L. IABAACYP3H Coén Ypnaruin Ux Cypryynb, MoHron ync

3/yr33 HIF Tajlaacaa HUAMMLIKA, XyMYVKIUAH 6YXUA 1 OPYKH, HIH A1AHTYAA 6HEBTUIAH MOHTOJIbIH HUAMIMJ YAaMXAaNT
COE/bIH TyXal TeCesNoN, MIANITMAT BUIA BONroxom ron yypartan bypxaHbl WALIHbI 3aH YAMAH YTIbIT TannaH Tainbapnax,
3apMM 3aH YANMAT X3PX3H YIANIIX apra apraunabir (3prasx, WHHIYN3H 60N0BCpyynax (Maraaryi 3apum TOXMONAO], WUHIIP
(aHaaunax, 6uin 6oarox) xaparu33, Heree Tanaacaa XXI 3yyH XyH TOPEJIXTOHTIW Tynrapy 6airaa xypu, acyyasbiH HIF 60n10X
" XYMYYCHIH X00POHAOX XapHALAar XyHAr IH3PIHTyw 60roX"-bin Tynp, FOHECKO-TuitH 3yra3c A3BLUYYN3H TaBbx by “amsgapy
QYPax, TAHNH M3GIX CYPAX, XMAX CYPaX, XaMTPaH ax TOpX cypax'? byioy np33ayitH 6010BCPONbIH 1OPBOH YHACIH 33PUMbIT XaHTaH
buenyynax waapanara baicaap baiHa.

Nitmp 6ua 313 yaaan “LUawmnH coén” xamaax “Coén ypraruitH Tainnbap Tonb”-uiH Il 60THIAT cyanaraaxyyH 6oarox 6aiHa.

1 Coén cyanan [MoHron YAChIH WHHXN3X yXaaH, 25 60Tb/, YB. 2009. 41 Tan
2 Coén cyanan [MoHron YNChIH WMHXN3X yXaaH, 25 60Tb/, YB. 2009. 41-42 Tan
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IH3 Hb Xymyyc; baiiryynnara; HoM TOITMOA X3BA13J1; IPA3M WMHXWUATIIHUIA XYPan; Xyyab TOTTOOMX; 3aH YN, YpCran unrnan;
[LawHbl C3A3BT KMHO, X6rxum, byxur rax 8 aryynra, 1230 Tonroi yr, 234 3ypartait Toib 60nHo. YyHa bee mepren, byaapiH
WaLWKH, NcnambliH WwWawH 6010H XpUCTUIAH WALLHbI 3aH VAN 13X XYPIIHL, “ TYXGAH LUALLIHbI OHLIOMMAT XaPYYIICaH, OJI0H HUATHIH
0pONILOOTOHIO0P YAAAAA"S T3X YHACH XO0Ep Wanryypaap 6yioy XaMTblH YA 6010X Tanaac Hb OHLIOH HUAT 219 3aH yin
6arraaxaa. YyH33¢ bypxaHbl WaluKH/ XaMaaTai Hb 147 6aitHa.

HuirmuitH 6yxuit 1 Xyp3aH AaxuH faBTaraax WWHXT3A aNUBaa 3aH YANIIP AAMXYYNaH “XyH TOPOXOOC IX/IIFL HACAH TYpLUING
... 846D TYTMbIH BOJIOH CaP TYTam, Xnil TYTaM, TOXHOSAA00p, TIMASIIAAT 63vaiaap"* 6alinra cypanuaar. XyBb XyH 60J10H X331
OVNTWAH TYBILWHA " MIAIN, Y34BAP, AN, COENbIH YHAT IYAACHIAT I3IMIINK, LHHI XHAIATAap ToNOBIUHX' -0, NaH TaHL, 3aH
YN 6yc, 3aH YIXKCIH X3IBLUJYYA Y TIC3H YyXa ay X0a160r40TON OM.

bypxaHbl WaLLHbI 3aH YANWAT apA TYM3H 66PCAMIAH (aHaa 6001, M3ANITUIAH MXIHX X3CTUIAT BYPAYYAAIT, MOH XyP33aH byii
COE/IbIH OPYMH Hb AP/ TYMHUIM C3TIINMIIHNI X3B MAAT, Vi1 YNABIPT HONIOONST YTraap Hb COEN cyanan; HUATMUIAH LorL, y33radn
60710X TaNnaac Hb ONOH WMHXNIX YXaaHbl YyN3BapT CyANax[aa HUATMUAH TMWYYA3A M3AN3T, YaaBap, Aafan, COE/bIH YHIT
3YANCHIAT 333MLLYYA3X, LWWHI XaHANaraap TeNeBLUYYA3X3 3aH YANUAT alMINaX epreH 6010MXTOM Tasaac Hb CypaaLaXyitH OHON
33p3r bycad xonbornox OHON, apra apravsianaap ryH3rMipyya3H Cyanax, TannaH Tainbapaax Hb OMHE TIMAIMICH X3Paruda,
LWAAPANATbIT XaHTaH buenyyn3x34 yp Heseeree erex 6ypaH 60J0MXToN.

Niimp, coén ypnaruitH Taitnbap TonniH xoépayraap “lawmnH coén”-biH 60TbA 6arTcaH A33px 147 3aH yiANMitH Talkn6apbir
CaiiXpyynax 3amMaap yiam TYH3TMAPYYIX, HIM3H A3NT3PYYA3X, LAalAaa YWHUAT HIBTIPXUA TOSMIAH TYBLUMHE, XYPraX 30pUAro
30XMOH IMX3TIINYAMIAH 6MHE baliHa.

YYHWUIA Ty 61, 3H3 yA3aruitH eryynangad yaamxaanT bypxaHb! WaLlHbI 3aH YANMAT 0N0H LWMHXN3X YXaaHbl YYN3BapT CyAnax,
TaiNaH Tainnbapaax Xaparuda Waapanara, TSAIPUIAH YHAICINKAT “LUaLWmnH COEN” HIPT COEN ypRaruitH Tainnbap ToNbj OPCOH
HUAT 147 3aH YIAINIH 3apUMbIH XNLI33H J33P aBY, X0160r0X CaHa AYTHINTYYAMAT AIBLUYYICIH 60JIHO.

TyBauyy/ 6010H XOTOHTYYAbIH OYAAbIH WALIKH 63 yNAMXAAAT WALIKH WYTN3T
(lWyTn3r 63 3aH YANWAH 604MT X3p3rN33)

AHTOHMHA JIOHTAK Tuvan Institute of Humanities Applied Social and Economic Researches,
Department of Mongolian Studies, Russia

AN1Baa apj TYMHWI YrcaaTHbl YXaMcapbiH YHAIC CYYPUHLL OKOYHbI COEN, XYH TOPONXTOHMI YAAMXKNANT COEbIH 3YT UM, XITHUN
YPaH CaiiXHbl apra 3yiH 60JI0H yrcaaTHbl aMaH 30XMOJIbIH BYT3L, CUCTEM, YNAMXAANT WALLKMH WYTAIF, axyi COE/IbIH X3B WMHX ba
6asp cN0NbIH 3aH YAMIAH 60ANT X3P3rN33 OpLIAOT 60JHO.

TUIAMIIC YHAICHUI LIeBHX 6010X BapyyH MOHTO/IbIH ap, TYMHUIA, T3P TYCMaa TYP3r rapanTan 7y8a 60N0H XOTOH YHAICTIHNIA
010YHbI COBJIbIH X3B LUMHX, TYYHUI OHLIOT OHOOT XYPTIN 010H apBaH CyA1aayfiblH COHUPXOJIbIT UX3[ TaTcaap baiHa.

MOHION YNCAZ TONYIOH MaJl aX axyi IPX3ICIH TyBa YrcaaTaH Hb 6HOOTNIH basH-0Oruit (L3Hran cym), Xoa (byaHT cym),
Can3um (3yyH6ypaH, Laamap cymyyn), NlapxaH yyn (OpxoH cym) 60s10H XeBcren (LlaraaHHyyp cym) aliMryybiH HyTar A3BCrapT
6eeHeepee 60/10H TapxaH ambjapy baitraa 6un33. Typar rapanTai XOTOH YHAICTIH Hb bapyyH MOHIONbIH HYTar A3BCIIPT IypBaH
3yy rapyit XMJNAH TYPLIKZ, aX TOPOH 3/YI33 TOPONX X133 MAPTaH, 0/pajl ap TYMHUIA HIT3H X3¢3r 60/10H YBC aitmMruitH Tapuanax
CYMbIH HyTar A3BCMPT aMbfapy 6aitHa. JAraap yrcaaTHbl 3apuM X3G3r Hb CIN3HM aiimMarT, YnaaHrom, Ynaanbaartap, JapxaH,
IpA3IHIT XOTyyAaap 66PCAMIAH TYYX3H 60NOH yrcaaTHbI YHAIC CyypHUa XaAranaH TapxaH cyypblucaH banHa.

X3[MM Y LIGBHXMIAH TOO, OPYMH YeUIH HeXLeN baliang xapxaH Heeesx Oyir yn xapranaH MoOHroN Aaxb TyBauyys eHeer
XYPT3/1 66PCAMAH TOPOJIX X3/133, OHYHbI 6BOPMOL, COEN00 XaAranaH yaaxa3d. ApA TYMHUA OKYHbl COEN Hb VAP LOMIUWAH
yxamcap 60/10H 666 MOPreANiAH WYTNAF, BYAAbIH WALIHbI UTI YHIMILKA A33D TYATYYPAaH XYMYYCUIAH OKOYH CaHaaHbl COENbIH
aryyara T34r3PNUIH rapa, XaB LWMHX, YTCaaTHbI OHLAOT A33p XaAranaraaH yaamar axas.

Ipuka TayberuitH TOMAIMNICHIIP MOHTONbIH TYBAYYyAbIH 3aH YANMAH WYTAIT Hb 6Heer XxypTan 6ee 60M0H byAAbIH
XOOPOH/IbIH S/1raa rapaaryit (CMHKPeTHK) Y331 0MATONT BYXWi TyYHUI LOTOP HaiHTbIH XaTyy YaHTa &C Xaaruir 3pxamMasar baiHa
[Taybe 1994: 12]. @Heer XypTa/i apA TYMHUIA OKOYHbI COE/1 Hb 3Ar33p OWATOAT, YTra CaHaar A3IPXUIANAIT 6a OYAAbIH WALIKH Hb
MoHron nanap meH aaun 1930-aaf OH XYPTI/ XY4TI# YHAIC cyypuitr bui 6oarocoH baitHa.

LI3Hr3IMAH TyBaUyyAbIH YAMXNANT 3aH YiIMIAH 6aC HIM3H OHLIOT Hb 36BX6H IMIITII yAraH 6eereec rafHa nam, 3arary 6a
6BOPMOL, 36H X0U101 aryy/caH KeHr33 baitaar 6aitHa. HyTruitH apA TYM3H TIAHWIAT LaXMH TOPCOH A3/ CAaHBAaPTaH XIM3IIH MX3[
XYHAN3H A33830031 6ailHa. IHI Hb IAMIIP KEH/IFXIMIIX HIPNITAIX IMITTINYYYA Hb OYPXaHbl YHIHY LWALLIHBI YAAMXNANbIH 3CP3T
balicaH raArMir MA3pXMIANIX Tan axurnaraaar 6aitHa. [3BY HYTIMIAH apa TYMHUMIA A0TPOOC X3H Y BypXaH LWallHbI Meprea yanaaar
XYH33p 3P3rTait XyH OML, saraaj 3aaBaj 3ayy IMIFTIA XYH XIMIIH YN aCyyX MOPT/Ies ranxaH buwupaar baitHa. IHI Hb M6

3 WawnH coén /Coén ypnarmite Tainn6ap Tonb, Il 60Tb/, Y. 2016. XII Tan
* WawnH coén /Coén ypnaruitt Tainn6ap Tonb, Il 60tb/, Y6. 2016. 113 Tan
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MOPIreJIMAH LWYTA3N, TIHMAP WYTAIMMIAH CUHKPETUK Y331 OWATONTOHA YHAICIICIH TYC HYTTMAH YNaMXNanT COE/bIH ©BEpMeL,
LWKHX YaHap, C3TI3/1r33 OpWAOIT 60J1HO.

XOTOH apj, TYMHMWIA WALLWH WYTNITMIAH Tanaap aBy y33X3 MYCybMaH WalnH 6010H 686r1itH WYTA3MH A33p YHAIUIICH
y33/1 601001 LaBaMraitnx HaitHa. XapuH X0TOH cyAnaay b. CaHxyyruitH 43MA3MN3CIHIIP «XOTOHYYYA Hb MYCyIbMaH, 666, 6ypXaHbl
I3C3H rypBaNCaH 6BOPMOL LALLWHT apA TyM3H 6osHo» [b. Canxyy 2015: 30].

3U3CT Hb OrYYA3X3/ VHAICHUIA UBBHX 600X 3Ar33p X0EP apA TYMHUIA AyHA IPTHUI Y331 caHaa 6a 666 MOpresMiH WyTIIH
60/10H 6yAAbIH WALIHbI CUHKPETHK Y3371 (TYBauyyAaA), TYYHYAIH MYCY/IbMaH LIALLIHbI 31EMEHT BYXWUA CUHKPETHK Y3311 TYC TYCaf
Hb 6HO6T XYPT3J/1 XaJraNaraaH YALCIHUAT TIMAITNIX Hb 3yAT3I 607108 Y.

Hom 3yi1

CKkazkn u nipegarng aatarickux ryeuryes. Coct. 3. Taybe. MockBa 1994
CaHxyy, bacaHrnitH. XoroH MOHIonYyybIH TyyX COENbIH Cy4asras. Ynaanbaatap 2015

31yrearnitH Xop NYWXHH

LYNIMAA MoHron ync

g@méﬁ]mﬁq*gqaq&amfaaxjc@ﬁqmqﬁﬁﬁqq angqgﬁgﬁx%ﬁ]@qngmﬁw
WUnbuitH buenitr yyynrang 3opuynaH apra bunruir xocnyynax 6scanranbi 3pa3M HIMaX Terc bascranaHTbIr 6yT33X AamxnarbiH
OPOJH 3pA3H3 X3M33X OPLLIBON

LarxamyHbl bypxaHaac MaH3ywup 6ypxaHp , MaH3ylwmpaac borg 30HX0Ba Namj JaMXCaH OMPbIH JaMXNarTai Xom JNYAXnHT

T31yrBarviH X0/ r3H3. IH3 NYAXWUHTMIAH FO OHLIOT Hb XKO/bIH NaMPUMBbIT bsicanraxaz WoNOr WOAOT HOMOHA N YTrbIT 6arTaacaH
Hb rafiXxamIUMITan. IH3 HOMbIH Tain6ap HOMJIOYYbIT IHA, TOBY AypJaHa.

Religious practices in environment protection in Mongolia

ENKHBAYAR Byambanoorov School of Arts and Sciences, National University of Mongolia, Mongolia

Nature in Mongolia has preserved its virginity over vast areas. This fact can be explained by the factors that animal husbandry
for centuries has been not so harmful to the nature, the relatively late transition to urbanization, and the low density of the
population and no heavy industrialization.

However, the most important factor lies in the traditionally careful and respectful attitude of Mongols to their natural
environment. Since early days Mongolians have had a rich tradition and custom of protecting the nature and environment. They
have always respected and honored the blue sky, the land, mountains and water as rare treasure.

The traditional attitude of Mongolians to protect the nature, on the one hand, is related to their religion - Buddhism. In
addition to special measures taken for the protection of environment, the respectful attitude of Mongolians can be revealed
through religious practices and rituals as shamanism’s and Buddhism's.

In my paper I will try to mention some religious practices for protecting the natural environment in Mongolia.

CaHCapbIH XYPAIH X3IM33X LWYTIIH 3ypriitH AYPUISNNIAH yTra Talnan

X. JHXPUIMAA Art Gallery Mongolian Contemporary Art Support Association, Mongolia

LUyT33H 3ypar Hb AYPCI3X YPAATMIAH CyAanraaHbl 0JI0H TOPJIGOC XaMruitH bara cyanaracaH canbap rax xamx 6osoxoop HaitHa.
36BX6H bypxaHbl WALIKH, TYH yXaaH, yarap JOMOT, WallHbl 63113431731 X01600TOM 3yANC Hb TOAOPXO0MA XIMXIIHJ, CYANATAXKI3.
Yyxam MIAMIIC WYTI3H YpAIan rax oy 6010X, TYYHUIA YTIbIr XIPX3IH 0iAT0X, 63Ar3431 YaHap Hb yTraTairaa xapxaH xonborgox byir
M3I3XMIAH Ty MOHTONL XerXux 6yit TaHka 3ypraac “CaHcpbiH XypA” X3M33X 3ypruir COHTOH aBY YTra 6313437, Ayp AypCian,
rapas yyCa/1 Tanaac Hb CyAnaxbIr 3pM3I33X, yIMaap MOHTO YpUyyA WaLlHbl HOMbIH YTTbIT aAarAyyAanryir3p XapXaH MOHIO
axyir opyynaH Aypnx 6aicHbIr CyAnaxbIT 30pU00.

CaHCPbIH XYPAHWA XYPAHUIA €PEHXHIA AYPCIIN

CaHCpbIH XypAHUIA Tanaap HUAI3A IMX L3FLTIN OMAFOX MIAIXUIAH TYN[ A6PBEH XICIIT XyBaax Tyc bypuitH yTrbIr TanncaHaap
€POHXUIA yTra Hb TOA0PXOA 600X HOM.

A. f3ryypbIH rypBaH XOpbIH TEB X3C3I.
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b. Tepen aBax 3yypAblH OpOH byroy byAH, HYTIMIAH Xap, LLAraaHbl A3HCUAT IHA XapyyiHa.
B. 3x 60/1COH 3ypraaH 3yiMaNAH OpHbI ePEHXMI BAAANBIT IHI XICITT XapyyJiHa.
I. DH3 epTeHLMIAH aMbJpasibiH MOH YaHAPbIT apBaH X0&p WYT3H bapunaaraap xapyyscaH 3ypar 3H3 X3CIT AYpGICIH baiiHa.

CaHCPbIH XYPAIHA, WYT3I3H YPAANbIH 46166T 60JI0MX UAP3IX Hb

LawHbl ypaar X3guiArasp 3aarfcaH eHre XamxddTan 6aiix 60108y bypxaHbl HOM XSI3raapryi Tyrax, Uarnawryi ranxamiwmnre
YaHapTal yunp TIPXYY YaHaPbIT M3A3PY TYYPBUH BYTIIX OM 60S1 XIMXKIINILIYIA XOrkux 600X 60NOMXKTON. XapuH TYYHWAT Hb
OMNTOX Yafiaaryirasc 1M yy X3T y33/1 CypTa/IXCcaH HUATMUAH Y330 cypTang 6apuracaHaac 3aarfcaH Xa3raapt TOpAor baiHa.
XapuH 6ypxaHbl TUT X3IMX3IHUIA OHONbIT CAiATap 33IMIIMH OYTIIBIN TYYHUIAT [aBX, aBbfac YajBapaa y3yyaC3H ypraauug n
LWAHKUAT 6YT33,03T 61133, T3AHMI TOOHA OHEP I3r33H 3yii ECO0P OPHO.

NiAM33¢ bypXafibIH TUT XIMXIIH/, 08PYNONT XMIAH J3TN3X3,] 6apUMTANAX X3/ X343H 3apUnM 6ailX Hb rapLiaaryit. YYHIIC XaMIvitH
FO/1 Hb OypXaH LWYTI3HMIA XYBb XIMX33HJ OrerfceH 63Nr3 YaHapyyabIr 3pxamMnax 6a Har 631r3 YaHapbIr Heree caitH 6unrap
OPAYYNIX 0OPYMIIX YaZaX YPaH (ATFINNII, MIAPIMXKTIN baix ABAAN HOM.

MoHron 3ypaau, ypuyyn 6ypxaH AYPCAIMAH TOTTOX 3aHWICAH OHON AYPMUIAT apAblH YPNArUAH yXaH C3TMIMX, Y4eNneeT
IYPC3133p HaaXyynaH eepunIX TyYpBUCHDIT 0N10H TOPAMAH BypXaH LWYTIIHMIA 3ypar ypAas, CAHCPbIH XYPAH33C XapX 60/10X oM.
Xuw33n6an,

YYHT31 HIr3H agunaap YonxkuH NaMblH CyM My3elp Xaaranaraax o6yi J1.JlapbcypaH ryaitH 1968 oHp 6yT33C3H “CaHCpbIH
XYPA~-WiAT YeneeT 60NOMX awMrNaH 6YTIIC3H 60NONTOA. YUMP Hb CAHCPbIH XYDAHMAT AYPCA3XA33 MOHION axyWp epreH
X3P3IMN3M3T aX aXyWH 3yIAC TOANATYA XYBLAC XIPITNINNAT BYTIICIH Hb 0N10HTOI BaitHa [xaBcpanT-3ypar 10/. Tyxaiinban, TamblH
OPHbI X3C3IT MOHION1 IAaPXaHbl X3P3r13,03r "aBapra” Xepee, XYHUIM OPHbI X3C3IT MOHTOJ1 3P, MaiXaH 33pTMAT AYPCINICIH TOANATYN
VX3P Caax, Maji Texeepex, yC 366X, Maji xapuynax 33par "MoHron" ax 6aipabir AypACH Hb ax 6ananbIH MOHTOA 3ypruir
CaHarayynHa. MeH 3H3 WYTI3H 3yparT AYPCA3IACIH Yy, 6airanb, aH aMbTaj, 6HIe 33p3r Hb TeBA AYPCIIHUIAH X3NH3p Masraac
3PC AraaTal, XapuH X0XMbIH MOHTOJ1 3yparTai 0J10H 3yHN33p TeCTIH baiHa.

Buddhism and environment

ENKHTSETSEG Ayur Business and Graduate School at School of Business and Humanities,
Mongolian University of Science and Technology, Mongolia

In the history of Mongolia, the Buddhist lamas have manifested a harmony of live with wild nature survived in the mountain,
forest and gobi desert. Tranquil life staying in the wild nature helped Buddhist practitioners to improve their inner mind and at
the same time they also worked to protect the animals living in the that area. With love and tolerant heart, the Buddhists lived
with the natural vegetation, wild animals in that / steppe, forest, mountain/ area for mutual survival.

Nature and conservation is one of the top issues mankind faces today. This manifest has been announced at the World
Environmental Day, on 5 June 1996. World scientists, politics, and researchers through media analyzed and alarmed on the
serious an impacts of toxic substances on the living environment of the humans, animals and biodiversity. Because of
humans/mankind/is the one who pollute their own health, and kill the life of all beings on the Earth. The risk threats the ecology.
Therefore, taking measures to prevent or mitigate the pollution, of world scale, including the important International
Conventions to protect the environment, where Buddhists are connected learning/teaching/searching and implementing the
Buddhist methods of how to protect the Environment today.
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Sin-e-ber oldaysan todu isiig-in «Cilayun sudur»-un nigen tasurqai qayudasu

Tob-iin Gindiisiiten-i yeke suryayuli, Minzu University of China, China
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“LlaraaH 6ysiHbl HaMaH yyynraH” HIPT XaHpaicurnitH HyHHaW caxnx 3aH YitIMIAH TOBYAON

L. 3PA3HIBAT FQHAAHTIrY3IHAUH XMing MoHroNbIH BypxaHbl LawwHb TeB, MoHron ync

BuaHKi 6arw A3343¢,3pA3IMTIH 1AM HAP UXIIXIH BIPXLIIINNAT TyYyNaH 6HeeAPHIAH buAIHA bypXxaHbl LWALIMH X6NKMX CAalH LarTail
30/1ryyNaH ynmaap 1992 oHA apaumuicaH YHACIH Xyynua 6atnax ap/ 0/10H WALLIHAA WYTIX 3PX, IPX Y6N186F (3PrI3H XyybUnCaH
X3[MA Y LWALIMH MaaHb HOMbIH EcOOP LL3MI3H X6DKKMX Hb YYMUp AyTarnantai banxa.

WX X37IM3TAYYA31TI3C OMHO L3LUITNIIH XOrKMX 6ancaH 6ypxaHbl LWALIMH 3M 3ypXai, 'YP3M 3aCas, XyPAbIH 3aH Yidsl ( M3r33MHUIAH
4Oro TIPIYYTaN OJIOH 3aH VISV ) TIPIYYTIA O10H canbap WMHXNIX YXaaH ycTaH yryit 6on0on 3orcoxryit bypxaH 6arwaac
aBaxyy/naaj, eepuitH eTrec A3343C barw Hapaap AaMXWH MPCH 60AWTOW, HYAIHA 3C XaparAax JiyH BaH aBLUWT, OJIOH XVA
JamXiara Tacapyaa.

Xuww33 Hb: HYHHal Caxnx 3aH yit1 oM. HYHHaW Caxux 3aH YWIMIAH Xypayya A0TPOOC [lapb 3XMINH HYHHAN, MaHabIH HYHHAH,
MeH LUaayBanHIMitH xuna3a xypaar 6ancad. “LlaraaH byaHbl HaiMaH yyyaraH” HIPT XXaHPaWCUTUAH HYHHAWT HaM XOHOT
caxupar 6ancaH, rax MIT Xaxyn EcHbl 6ypxablH YYAHIIC yAnanr “HyHHai" bytoy 6scanran 6yTI3/IMAH 0NI0H CaNXaH 3aH YiIyyA
MaaHb Tacpaag, 30rCOXTYA YIACH 3apUM Hb Tacapxaf Xyp33A 6airaa Hb HIr3H HaM, Y3371 CypT/bIH Aop 70 rapyit Xun XxaBunraax
balicaH x0n1600TOA Y UArMiAH 3pX33p TacapCaH, MapTaracaH 6un GyXHWA OKYHbI YHIT OYTIINYYAMAT C3PrIIH YNamxayynax,
XajirajiaH Xamraanax 3annwryii Wwaapanara buasHa TaBuracaap 6anHa. MAMUAH TYAL TYYXUIAH MAM 3T331T31 Lar meyns bypxaHbl
LLawHaa TaitnbapnaH TaHMyaaX XML HOMbIH ECO0D A3TIPYYAIH XBrKYYN3X Hb Nam XyBpar GuaHKiA 3pxam yypar balix EcToi.

Yunp uiimp, bypxaHbl WalwnH MoOHr0M OPOHA MaaHb HOMbIH ECOOP A3FIPIH XONKMX YANCI, BUYYXIH Y aTyrai XyBb HIMP33
OpYYyNaxbIH YYAH33C ypbA LagyBauHruit xuina3a xypaar 6aican “rapey uorkan” bywy “ LlaraaH byaHbl HaitmaH uyyaraH” (
HYHHal ) Xypax 3aH YAMIAT CyANaH WUHXNIX, [AXMH YPbbIH ECOOP Xypax 30pUroop Aapaax 30pUATYYAbIT A3BLIYYAIH IHIXYY
(3[3BUAT COHTOH MTFN BUUNX XININLYYAXMIAT 30PbCOH HOM.

YyHa:

HyHHaliH Tanaapx epeHxui ONATONT, TYYHUI TYYX3H YAAMXNAN, YYC3 rapJibIr CypJiax.

HyHHal amap amap bypxa/bIH YyAHIIC CaxMaar, CAXuX OHLJOT A/1raa, TOPO TYYHUAT HAPMMBYIAH CyaNaX.
HyH3p HalBbIH YHAICN3MY 60100/ 3aH YAAKIAH 30XMOTYMIAH HAMTAP LAAMTUAT HADUIABYNAH CyaNaX.
HyHHaWH 3aH YAAWIH 6yTaL 6ypanasxyyH 601004 YHIWAATbIH A3C AaPaaibir WAHXNIH Cyanax.

HYHHAWr Caxnxafi aHxaapax 3y 60100/ TYYHUAT CAXMCHbI a4 TYCbIT CYNaH TaHUYNaX.

Uvrn BEW N —

34r33p 30pUATYYAbIT A3BLIYYASH CYANAXA3a TYYXUAIH CYANaX, XapbllyynaH Cyanax cyAanraaHbl apryyabir X3aparnaxviH 33parua
3pA3MT3H 6ariu [33CHiAH atnaBap 33aBpblH Aaryy CHAPYYNIB.

MoHron Aaxb byAAbIH WALIHbI 010H HUATHIH 6ANTYYNNATYYAbIH HUATIM,
XYMYYHAITMAH YA aXNUANAraaHbl OHLI0T

0. 3PA3HIYMMAT - XK. ANITANBAATAP MoHro/bIH LUMHXA3X YXaaHbl Akagemn, GunocoduitH XypaanaH, MoHron yic

XX 3yyHbl 3u3C 6ytoy byanbiH WawnMH MoHron Yncag AaxvH C3prax 60ACOHOOC YYAIH WALHbI YAAMXAANT X3N63pUAH
baiiryynnaryynaac 6yTau, yaupanarbiH apra 6apun, yiln axuanaraaHbl OHLIOTO0P0OO A/TapaaTai LWaALlHbl - 0N0H HUATWIH
baliryynnaryyn yWeX TeNeBLIMH YN aXunnaraa aByynax 60acoH . IHaxyy bairyynnarbir 6ug cym XK 6yc WaLlHbI 0N10H
HUATWAH Baitryynnara rax HIPA3H cyaanx baiHa.

JH3 banryyanaryyabiH CyM XMAAIIC ANTapax rof Araa Hb TYYHUIA YN aXuanaraaHbl YHACIH 30PUATO, YUTAIN Hb LWALLIHbI
Xypasi HOMbIH YiJ1 aXnnaraa 3pxasx byc XapuH TYYHUIA Y3301 CypraasbIr AIMXUH TYIIIH AINTIPYYAIX, CYPTaNuMAaXbIH 33p3ru3d
XapbLaHryi bue faacaH yin axunnaraar aByynaar om.

©epeep X3163/1 xaTyy 437 XasrT 6apuraaarryi, 33par 43BUAH OHUbIH 81raa 6anaarryi, yaupanarbi XyBb M3PraXcaH am
XyBparaacaa MJyyTINr3p H3p XyHA 6yxui yaupparumartain 6aitfiraapaa oHunor. MeH cym xuipg3ac xapaat byc banpar 6a
CaHXYYTMIAH XYBbJ TOTTBOPIyA 6aitpar cyn TanTai.

NiAM ynrnanuiti 6airyynnaryya uaaling 4 eceH HIMIFAX XaHanaraTan baitraa 6a yyHUA WanTraaH Hb CYCTTHYYA AaH TaHL
CYM XMAAMAH yNaMXNANT 43T XasTWiAH AAryy WaLHbI 3aH Vi1 YANA3X33C FafHA WALLHbI HOMJIOJ, CYPraanuitH Tanaap caHan
60/1100 46106TIN XyBaaNLAX, XaMTbIH OYSHbI YN YANAIX 33pr33p 66p X0OPOHA00 IBAINAIH HITAIK, CYM XMAAIA XaMTAaa
YANY3X CaitH fypbIH banryynnara baitryynax caHaaymnra TepeH rapax 601coHToM X01600T0M oM.

NHT3IX33p CyM XMAAMAH ByC WwallHbl baiiryynnaryy Hb WALMH HOMAOX, Cypraan ainjaxaf roa 30puaroo XaHayynaarrym,
XapWH TYYHUIAT CypTanumnax, A3NT3pyyaax, 6yaabIH WaLlHbI Y331 (aHaa, Cypraanb HOMAOAbIH YHACIH A33P HUATMUAH aXyyAbIT
30XMOH banryynax, XaparKkyynaxag unrisx baiua.
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2006 oHbl rypasayraap capaac 2013 oHbl 9 Ayra3p capblH X00poHA MOHION YANCbIH, YNCbIH GYPTIINNAH epeHXHuil rasapT
6ypTraracaH 7500 Tbb-aac byaabiH WALLHBI YUIN3NIIP VAN aXKANATAa ABYYNAAT 48 CyM XMIAAWAH 6YC WALIHbI 0N0OH HAATHIH
baiiryynnara baitHa. darasp Ganryynnaryyabid 90 xyBb Hb (43) YnaaH6aatap XoTof yitn axuinaraa asyyijar bereeg bysrax
anmart 1, lopHoroBb anMart 1, Xescre1 aimart 1, ©BepxaHrait anmart 2 baitryynnara Tyc Tyc axunnax baiHa.

CynanraaHaac xapaxaz CyM XMALMIAH 6y WalHbl 6airyynnaryyablH yiln axuanaraaHbl H3H TIPryYYHWA 30puAT Hb: 1. byaabIH
WALHbI CYpraan HOM0M00p AAMXyYNaH UPIIANIAH EC 3yW, YXaMCPbIT OIIWAYYAX, XYHAIT IHIPIHTYA HUATMUIAH OPYHBIT
6YPAYYNIXIL XyBb HIMP3I OPYYIaXafL YMTNIXK 6airaa Hb (HMIAT barryynnarbin 85 XyBb Hb) Xaparaax baitHa.

2. byAbIH CypraanbIr cypnax, Cyaap HOM Opyyyaax, TYYPBUX XM Hb X0Ep Aaxb TOM 30puaT 6osx 6aiiHa. Cyfanraang
XamparzcaH 3 baiiryynnara TyTMbiH 1 Hb (33 XyBb Hb) 6yAAbIH Cypraanb, T'yH yXaaHbl HOM BYTIINIMIAT TyypBHX, OpUyynax (Tesn
X3JIH33C MOHFOA X3 PYY), ONOH HUAT OyHY SHTMIAH MDPI3A34 30pUy/NaH XSa0aplyynaH HOM X3BAYYA3X axibir yin
QXMN1aTaaHbIXaa TIPrYYH 30PUATBIH HIT 13X Y3X33.

3. Cynanraanp xamparacaH HUIAT baiiryynnaryyabiH 22 XyBb Hb HUATMUIAH 3M33r 6ynar, opnoro baratait uprag, T3p AyHaaa
OHYMH XYYXAYYA, 6pX TOATOAICOH 3MIITINYYYA, TaHL, 6ue 3Uryyada epxuitH ambXupraar AIIWAYYNIXIL TYCNaaUaa y3yynax
YNTI3N133P aXMANAAAT axa3a.

4. bynnpIH WaLIHbI CyM XWAZMIAH XYBbJ, YyXan, TOOLOTAA0T WALlHbI 3aH YIAJIMAH YiAN aXWUANaraa cym XMiAAMIAH 6yC WallHbI
bairyynnaryyablH XyBbj, XaMruitH 6ara xyBuir 3331 (4.1 xysb) baiiHa.

Cym XMIAAMIAH ByC WALLHbI 0JI0H HUATUIAH Baiiryynnara Hb roN TeNeB CYCIITHUIA CaitH AypPbIH VHACIH 433p balryynaricaH,
CaHXYYTUIAH TOTTBOPTOM MX YYCBIPryiA Balaraac 30XxMoH HaliryynanTbIH XyBbA XK TOCTIN WALIHbI 6anryyanara, cym Xuig, 0J10H
YNCbIH Gaiiryynnara, TOpUitH banryynnaryyatai xaMTpaH axuaiax Hb Tyraaman baigar.

LWawHbl 6yc 0NOH HUATHIAH Baliryynnaryya cym XMiATIA Xapblyynaxag upraj, 0JI0H HUATUAT XaMapcaH KOMNAHUT axun,
HONIBOJUTNIH apra XIMX33r UAYY MAIBXMTIA AByyAhar. T34 OyanbIH WaLlHbl Cypraan HOMJIOJbIH MEH YaHap, ylaMXnanT éc
33HLWWJIbIH YTTa YYPbIT 0JI0H HUATIA TaHUYNAX, HUATMUIAH UTT31 YHIMLWIMIA, EC CYPTaXYYHbIT A33WWAYYA3X, 0N0H HUATHIAT XaMapCaH
JIeKL, CYyprant 30XWMoH 6airyynax, xan6apuyyacaH HIBTPYYATYYAMAT O3INTIIH X3BAIA M3IAIJUIMAH X3PITCINIIP TYrIax
J3NF3PYYNIX 3aMaap XyBb XYH, HUATMUIAH BYN3T, HUATMUIAH OKYH CaHaaHbl aMbpa, 3epar eepYNeTUAT aBUNPAXa, YUTNIXK
6aiiraa Hb @HEOTMiAH MaHal HUArMUIAH aMbAPaZ YyXan ay X060rLONTON.

IH3 TEPANIH 6alryynnara LAalumna Y 6CeH HIM3TAX XaHAaraTan 6aiiraa 6a yyHUA WanTraaH Hb CYCIITHYYA AaH FaHL, CyM
XUAQWUIAH yNAMXNANT A3T XaATUIAH Aaryy WaLlHbI 3aH YiAN YANAIXI3C FaiHA WaLlHbl HOMAO0A, CypraasMiH Tanaap caHan 604100
XYBaaNLax, XaMTblH OYsHbI YN YANAIX 33pr33p 66p XOOPOHA00 IBAINAIH HIAIK, CYM XWAL TOAMATYA HMIATIMI XaMTAada
VIANIYNI3X CaHaauMAra TepeH rapax 60CHOOPOO AaByy TanTail.

“UX34 TOHUATOMY CyAap”-bIH 3aH YiiN

YynyyHb6araHbiH IPAIHI-YYN ©Bep MoHronbiH OepTese 3acax OpHbI barwmnitd Ux Cypryyab,
bypxaHbl Coén CymananbiH Xyp3anaH, BHXAY

“WUx3p ToHuarory cynap” 6on MoHron, Tes OpoHJ BPreH A3MPCIH UX XeareHWi cypraan 6onHo. Cyaapt HOMIOCOH HYMN
XMN3HLII HAMAHYJ/IaH apUArax 3aH Vil Hb ap/blH AYHA MX3X3H ynamxaaracaH 6ainpar. Yya cyapbiH HYF3 XMA3HLU33 HAMaHYNaH
apUArax 3aH YAAMAH Tyxal baHuuH 6org JlyBcaHb6anpaH-uw, YnH cyXurt JIyBCAaHHOPOBLUAPAB TIPIYYTIH 0JIOH IPA3MTIHMIA
Tainbap 30xuon byn. Oryyn3ng yyn cynap Aaxb 3aH YAANMAH HOM0A 60J10H TyYHKIA Tannbap 30XMONYy. Hb apablH AYHA X3PX3H
HeNee X banraar TaHULYYNAXbIF XMY33C3H 60JHO.

On the basis of the famous narrative about four meetings of Buddha

Evgeniia SHUBINA E6tvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

Since the 14% century biographies of Buddha began to occur in various genres of the Mongolian literature. In the article | give a
philological and analytical evaluation of one of the most popular narrative of Buddha's life where the four meetings of a
Bodhisattva are described: the meetings with an old person, a sick person, a dead and a monk. Three sources are taken as a basis:
“The twelve deeds of Buddha” by Ses-rab Senge (14 century), index of the Kangxi's Kangyur (18" century), and “Bolor Toli” by
Jambadorji (19t century). To understand who adhered to which tradition of Buddha's narrative and what is the primary source
in addition the Tibetan interpretation of the “twelve deeds” by Buton Rinchen Drub (14t century) is also analyzed.
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BypxaHbl WALIMHTAK X0N60rA0X 34 8NTUIH 3YANC

C. TAHCYX “M@HXNIAH ypaar” IpTHUI 34N13MIAH ranepen, MoHron ync

MuHUIA 61e MOHTOMIbIH HYYAINYANAH BUET eBMIAT LYryyNaH 15 XU rapyi Xyrauaar eHrepyynax ABLAaa TIAMIPUAH YpiaH
6yTIIXMIH oHWIOr, 6313rA3N, EC 3aHWKA, 3aH VAN 13X 33PTUAH OHLJIOT LWIMHX YaHApbIT CyAanX MPCGH 60/HO. Ypnaruitx
OYTIINNIAT XOMY ye[33 eBAYYNIH YIA33X, CYPTANUNUNAH TaHMYNAX YYAHIIC LTNYyaraapaa LpPMOr rapraca.

MUHUIA LYrAYYATaHbl MX3HX XyBb Hb BypXaHbl WALIWHTaA X0N60rAONTOR 34 6AMMIAH 3YAAC 30HXMAZOT. NiAM33C 88pHiiH
LYrayyNTaHaac OHLroi XML, byxui 3 3yRNCMAT OHLIOH TannbapaaH TaHUALYynax 60NHo.

LUawuH TEpMIAT XOCNIOH HapHUry HAPaH MPINT TYM3H HACT 333H XaaH 8-p borj Xas3aHaamba xyTarTbiH
J3NM3IMIN WYTIIH 3ypar

bong Lyp “MeHXNIAH ypaar” IpTHUI 34N13MIH ranepen, MoHron ync

AnnBaa OpHbI 3PTHUI 31 OTWUIH 3YANC Hb TYXalH OPHbI TYYIX MPCIH TYYX3H LAl XyralaaHbl 6apumT, HOTONT00 H0oNX Braereepes
VH3 L3HTIR Baipar. TMIAMIIC Y BMeT eBUAT YPIFAIX Yryn 6010X00C COPIUANX XaaranaH yp Xony00 6BAYYIH YAA3IX Hb YyXas
tom. C. TaHcyx, 6ua HapbIH Lyrnyyaraa 3mMxatrad 2007 oHA “Hyya3ny MOHMONbIH COA OYTIINYYANAH 033X33C” HOMOO MOHTON,
aHIJIM X3N [193p rapracaH 6a LyrayynraHbixaa Xacra3c IpA3MTIH, CyA1aay COHUPXOrYAbIH BYTIINYYAIL XIC3MY3H raprax baicaH
baiigar. JpTHUI 6B COENbIT LYYYHA A3 Hb 30BXOH 06PTE6 AapX XafranaxbiH yunp buw epreH 0J10HA00 TaHNYIaX, 66PHIlH
01X M3/IC3H 3YiAN(33 XyBaasillaX, AOTOOA rafilaafiblH 3pAIMTIH CyANaay, OKYTHYYA, XYyx34 Harauyyn, COHMPXOTY HApT rapbiH
aBJara 601X T3p TyCaMm WMHXN3X yXaaHbl IPFINTIHA OPX baix ep ereex ytra yunp yp AyHTINA 600X Hb rapLaaryi oM.

“MeHXWIH ypnar” 3pTHUI 3AN3IMIAH Fafepen MaaHb OH LATMAH XyBbA XyP3N 33BCTWUAH COE/bIH Ye3C 3xN33 19-p 3yyHbIT
xamapy 6aitraa 60,1 Tepe 3yiANMIAH XyBbfL ePOHXUAL Hb AHTMAX aBY Y3B3J1 6 XICATT XyBaax y33x 6010 toM. LiyrnyynraHg barrax
baiiraa buet 8B MaaHb TyC 6yp 66p 66PHIH JaXWH JaBTafaLUTyA OHLJIOITON YYH: OHOYHbI 68, yp/iaH HYTIIXYAH 6B, apAbIH axyitH
COEJ1, yIMPaH BHTOPOX OH LT laxb XYMYYCUIAH ePTOHLMAT y33X Y33, UTF3/ YHIMLIMJ, WALIMH WYTAST, apAblH aMaH 30XMON 13X
M3T Malll 0J10H YHIT 6BUIAT ©8PT3iA aryysx 6aiar OHLIOITON.

3H3 ynaa bypxaHbl WaLLHbI 3pAIM WHHXUATIIHWA XYpanTai X0n60rayynaH T3p LYrAYyNarHaac OHWIOH “A3NTIMIN WYTIIH
3ypar” Tepeny, 6arrax “LlanH TepUIAT XOUI0H b6apury HapaH PINT TYM3IH HACT 333H XaaH 8-p borg XaB3aHaamba xyTart”-biH
J371IIM3N 3yparbiH TannbapbIr eepuitH M3A3X aBCaH TYATYYp/IaH Taitnbapiaxbir oposifbe. 8-p borg MOHronz byAabIH WalnH
60710041 Tycraap TOFTHON00 TyHXar/1axa/ 66pPUIH OKOYH yXaaH, C3TrN 3ypX33 30pUYJICaH raBbAaTal MOHTONbIH CYYNYMIAH XaaH,
LUALLWH TOPUIAH TIPTYYH OM. IHIXYY OYTIINUAT OPYMH YeUIAH LYPCAIX YPAATUAT YHAICAITY, COEH rIr33pyy/Iary, ux 3ypaay Map3aH
X3M33x banayyruiit WapasbiH 20-p 3yyHA 6ypXxaHUNaH BYTIICIH LWYTIIH 3ypar oM.

MoHron aaxb XoAbIH AAMXHATbIH UX 6arw JlyBcaH6aH3ap

Y. TAHTYNITA TapBanuH xnina, MoHron yac

MaHan xuiguir auxnaH XoabiH Ux 6arw XanabiH JlyBcaHbaHnsap 1989 oHbl 12-p capbiH 22-Hbl efep 6ytoy LLopooH moroil
XWUMIAH 6BANIAH 3X3H CapPbIH 3yNbIH 25-HA BasHron AyypriitH HyTar f3BCrap, F3MT3s1, COTor CAPra3H 3acax KAMHUKMIAH IMHINTUIH
3yYH Tang 6airyyncad TyyxTai. Tap cyypuHAaaa yaanryn CXA-uiH HyTar 43BCrap basHXowWwyyHA 04MX cyypblunH, bakyna PuHbyumn
barwuir 3anax yeap In4nH barw: “Hamaona343HAMH" XIMIIX a/IAPbIT XaHPAaCHAAP XMAANIAHXII HIPUIAT OOPUMIICOH. XOXNUM
X. JlyBcanbawH3ap barwuitH wasb T. ApuyH6onp, WWawHbl 1334 CypryyMAH HIT aHTMIAH NaM XyBparyya 60/10H HOMbIH LaBb
HapblHxaa xamT 2007 oHp, b3[l-uitH HyTar 43BCrap Maaxyyp TOArO# [A33p LIMH3 Xypan YYcraH banryynx, 6arwaacaa anaap
XaipnaxbIr annTracaHz barw orTxoH Y 3pran3anryi “TapBanuH” XamasH anngcaH bereeg MoHronbiH BypxaHbl WalliHbl TIpryyH
X1 borp, 6ariwaac “TapBasiMH” X3M33X HIPUAH TamraTai 6uunr 3aacaH TyyxTai. bua bypxaHbl WwatHbl YnaaHb! byoy HuHMaBa
€CHbI 3r33P XYPA1aa XypX, CYCITIH O/IHbI TYC A3IMXINIFIIP VAN aXMUANaraa 3pxnasg 10 Aaxb XUATIAII 300K HailHa.

J133p UyXac AypACaH AaMXNarbiH barinitHxaa Tyxan eryynaxag “XapruiH Tyxaig anapbir eryyneadc” XanapiH JlyscanbaHzap
barw Tyw33T xaH anMruitH JanuuH 63ACMAH Xowyy bytoy 3H3 LaruitH JyHAroBb alMrviH 13p3H CyMbIH HyTar LLaHT xantap
X3M33XYi4 1914 oHA M3HAINCH. [3Ar3PUAH YONPbIH XMAAI aHX WABKMAAH CyyX 6ySIH HOMbIH MBPJ X6TN6IACOH, yNMaap XoblH
écbir Taanang b6apuH basHuaraaH cymblH 637MAH XML WaBKAX, JlyBcaHxaB bariwaacaa cyapbiH EcHbl YHWAAra, epeen,
MarTaaf Xuira3f apBuUC TapHu byraunir coHcoB. NMyHuar 304 barwaacaa ragaag 4oTo04 HYYL, I'YPBaH UX TAHTPbIH alMTUIAH aBLUMT,
6aaTap AArMHAcbIH YAXHWA YAM3IT 1334 apBUC HApUIYWMAH HyylL HOMAOJBIT XYpTX33. HOMbIH YyyaraHbl XypauAr Mawug
3PIYYACIH M3PI3H 3r3sH [yrap 6arw/jaa 00HTaa MaHAaN epreH WX epeesinitr aiaTrax, 16pBeH aBLIMAH HYYp opuyynary
Hamxail roXx3uiH BaH aBLINT, UX AYYCrabliH 3aPAUTMIAH HOM BYXHUIAT COHCOH, BArILIMIAT WYT3X HOMbIH PallaaHaap LIHMICIH.
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TIHAIIC TYPBAH XM TaCPANTIYM YYNaHA CYYH YXI3IPUiAH ra3ap OPLUNX, OKYH CYANAXYAH XUIATIIA HAMBA BYTIIIUIAH EC aNUHbIT
V3YY/I3H, AaruHac HyryyA 633p aAuCTIANICIH Yafan Jiyraa Terc ery3ap HaraH 60ncoH byi. baatapnar WOrT 4334 3pAIMT TOrc
barwnitH xamar aMbTHbI Tyca, 6yT33C3H Yl XMIAr3 3pAMUIH WX TYy CAHTAaaC XYPTCIH XyBb TOT6/16p WaBb T3AMIPUIAT TOOYMXOA
3LICT Y1 XYyp3X bytoy.

OpuuH yenitH MoHron opHbl ByAAarMitH WaLLHbI 33pUM TYAraMACaH acyyaan

A. TAH30PUT MoHron Yncbin Wx Cypryynb, busHecuinH cypryynb, MoHron ync

MoHron opoHp byanarvitH WalwvH AepeBadxb yaaa A3nrpy baiiraa aH3 uar yen 6y 60ACOH TynramacaH 3apum acyyanbir
J1apaax Xyp3sHj aBy y3H3. YYHA: byaaarviiH WwaLHbl XerXxauiH TYYXMAT TOBYJIOH aBY 33X 63 OpumH yenitH Hexuen byaaaruiH
WALHBIT WWAHXN3X YXaaHYyaap XOrXYYN3XWAH yuup XonbOranbir 3apuM HIM acyyAnbiH XYPIIHA aBY V33X, XIP3IDKYYAIX
60NOMXMIH Tanaap CyAaauniti XyBbj CaHan A3BLUYYAHI. ByAAaruiH WaLlHbI [YH YXaaH, 3aH YN, ONATOATbIT CYCIITIH 0JI0HA
0/TOMXTO/ Tai16apax OpYMH YeUIAH Waapaiara, byanarmitH WalHbl OAATOATBIT WMHXA3X YXaaHbl 0J1I0ATTOH X0N60H, TYYHA
LIKMHXN3X YXaaHbIT HIBTPYY3X, ByAAarviH WallHbl Cypraas, HOMJIOAbIT OPYMH LArMitH MOHTOJT X3J1H33 OpYYyaX, Xypas HOMbIT
MOHTOJ1 X3/133p Xypax, Tainbapnax axsbir eprexyyaax 601omx. byaaarvitH WallHbl 3aH YAAUAT MyXap cycrasp byc WMHXAIX
yXaaHyaap TannbapaaxbiH a4 X0160r10/1, OPYMH LarMitH MoHro Yicaz byaaarviH WwallHbl Tapxant 60710H TYI33H A3NT3pYYaX
60710MX, byAAarMitH WaLHbI Cypraan HOMAOBIT WMHXAIX YXaaHbl YHACIH 433D, OWATOMXTON 368 Tait6apiax, TTUAH OHON,
XOT MaHTbIH OHOJ1 33PTUIAT WMHXN3X yXaaHbl (aNnbapt xapariax 60s0mMx. OpumH yenitH Hexuen g byaaaruiH WallHbl 3yTIIATIH
6010H CYCATHUIAT COENXYYNAX, MYXap CYCra3C Casrax, T3A3HA 30pMYNCaH CypraT 30XMoH baitryynax, byaaarviH WaliHbl ypaaxyi
YXaaHbl 0JI0H 3yyH XWAWAH Typl 6y H0NCOH ONOAT aMXMATBIT JINXUAH Bycap YHAICTIHA TYII3H A3ArPYYAIX 60J0OMXMAH
Tanaap CaHan A3BIUYYAH3. DAr33p axAbIr XUAX3A Tyarapaar 63pxiuaan Tyxainnban, caHxyyxnaruir Wuinas3pasx 6010MxXUIAH
Tanaap CaHan rapraHa. OpunH yewitH MOHroN YHAICTHUA AyHA ByamarMitH WalWuMH A3Ar3p3X34 OPYMH YeuitH MOHTOJIbIH
ByAnarvMitH WaLHbI TEBUIH T'YALITIICIH YYPIUAT TOMMAOH Faprax, XaTUMH TONBBUIAH Taslaap CaHa A3BILYYIIHI.

Desire for the Sacred Places: Research on the Buddhist Practice in Kalmykia

Takehiko INOUE Japan Society for the Promotion of Science,
Center for Northeast Asian Studies, Tohoku University, Japan

The purpose of this presentation is to explain today’s Buddhist practice in Kalmykia, Russian Federation. Kalmyk people have
worked hard to restore Buddhism since the perestroika period, like other religious believers in USSR, even though the Buddhist
temples in Kalmykia were thoroughly destroyed in 1930s. The last monks - survivors from the suppression - died in the 1980s.
The new leader of the Kalmyk sangha - Erdni Ombadykov was so young and he was not familiar with Russia. Therefore, it was not
easy to restore Buddhism even after the Dissolution of Soviet Union. Many studies show that there were various troubles in this
process.

Now Buddhism in Kalmykia finished the first phase of “the Revival”. This study focuses on the increasing desires for creating
the sacred places among the Kalmyk Buddhist followers. Many actors participated in the projects creating the sacred places. The
projects are the spaces where various expectations mingle together. The Kalmyk monks hope to enlighten the followers on
Buddhism. The government hopes to restore the local community and to strengthen the sense of public spirit among the citizens.
The followers hope for their own salvation and happiness, especially from a viewpoint of Religious Individualism. I will clarify
their complicated expectations over the increasing sacred places.

This study is based on interviews made between 2011 and 2017 with some actors, including the Kalmyk spiritual leader E.
Ombadykov.

OpYMH YeniH MOHTOIYYYAbIH OPLIYYATa AaXb WALIHbI 3aH YHAHIAH acyyaana

Enkhbayar JIGMEDDORJ Department of history, National University of Mongolia, Mongolia
Garavsuren IDERMAA National University of Mongolia, Mongolia

Presently, Mongolian funeral practices are mostly guided by Buddhist lama, andhave been being implemented under the
religious theology. However, in modern society issues around traditional, evolving and currently executing funeral rituals of
Mongolian funeral practicesin the Ulaanbaatar city arising. Therefore, rapidly growing difficulties must be properly resolved
through scientific evaluation, not only in capital city, but also for the development on Mongolia.
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Due to the increasing urbanizationof Mongolian nation, some changes occurringin the social life's and cultures, especially
in the funeral practices, forms and ordinances. In the middle of XX century, the special organization was established to
coordinate the funeral services and to measures to have funeral practice ordinances were taken.

In 1956 the Bureau of National Service of Ulaanbaatar city (Khuurorshuulahtovchoo (body burying bureau) was founded in
order serve the citizens and it had been operating until the middle of 1990. In 1990 after the Democratic revolution, democratic
tradition was established in Mongolia,which followed by excessive flow of religion, with some of the changes in funeral practices
and ordinances. In 2004, by the Resolution of the Citizens' Representative Meeting of the Capital city and the Decree of the
Capital city Mayor the“Ulaanbaatar Buyan”LLC was founded and have been servicingsociety with modern and advanced
equipment, including the religious ordinances.

The presentation is mainly aimed to discussthe funeral services performed in the in west and eastbuyan complexof the
“Ulaanbaatar Buyan” LLC, which is performing majority of the funeral services in the capital.

OpYMH YenitH MOHTONYYYAbIH OPLUYYATa AaXb WALLHbI 33H YIUIHH acyyaana

IHx6aspbiH XUTM3L0PX MoHron YncbiH Ux Cypryynb, TyyXuiH TIHXMM, MOHIon ync
FapaBcypaHruitH Ua3pmaa MoHron YnaceiH Ux Cypryynb, MoHron ync

©OHee ye[l MOHTO/IYYYAbIH OpLYYArbIH €C, 3aH YiAA FON TeNeB byA/blH WalIHbI 1aM Hap apA MPrdA3[ 36B16ree ory, WallHbl
HOMJIO/IbIH Jaryy Xuiracap 6aitHa. XapuH MOHION TYMHWA OPLUYYATbIH YAAMXNan, WHHIYMA, YANAIX Oy 3aH yiin,
Ynaan6aatap XOTbIH HeXUeA yycy by 63pxwaan, TyAramAcaH acyyaabir WWHXAX YXaaHbl YWAH3IC Cyanax, 3yi 30XuCTon
WHMAABIPNIX ABAAN HUICIINNIAH TOANATYIA MOHTOA YNCbIH XOMKAMIH YyXa WAapANarbiH HIT KM,

OpuMH yep, MOHFONYYYA XOT CYYPUH rasap CyypblUnX ABAAN HIMITACIHTIA X0N600TOH HUATMUAH aMbpa, COEN TYYHUA
[0TOp OpLIYYATbIH 8¢, X3N63p, YANAIX 3aH YiANL 3apUM 06pYeNT 0pox 60x33. XX 3yyHbl AYHA ye3c YnaaHbaaTap XoT Aaxb
OPLUYYATbIH aCyyAbIr IPXN3X Tycran bairyynnarbir 6airyynx, opLyyArbiH YAAYMATIIN XypamTai 601rox apra xamx33 aBcaH
banpar.

YnaaH6aatap X0TbiH UPrIA3A Yitun3x 108400 (“Xyyp opliyynax ToB400”) 1956 oHp Haitryynarpax, 1990-334 oHbl AyHA
XYPT3/1 301 acyyanbir xapuyuax 6aiis. 1990 oHbl apAuMICaH XyBbCrasaap MOHTOA apAYMACaH EC TOFTOX, XYHUIA WYTIX, GuLpax
3pX 46186731 60NCOHOOP LWALIHbI OJI0H YPCran HIBTIPY, YYHTIN 33PITLIH OPLIYYATbIH TOPE, X3163p, 3aH YN Y 3apuM Tanaap
eepuneraex 6aitraa tom. 2004 oHg HUTX-bIH Tortoon, HUACN3AMIAH 3acar AaprbiH 3axupamxaap “YnaaHb6aatap byan” XXK
baliryynargax, OpYnH YeMAH TEXHUK, TOHOT TOXOOPOMX alLMUTIaH YAAMXNANT 3aH YATIA X0CNYyNaH BYSHbI axbIr FYALITIIX
baiiHa.

IH3 UATIIAA MOHION YACbIH HUACA3N XOT AaXb OPLIYYATbIH C, 3aH YANMAH H3N330 XICTUAT XapuyUaH ryiALaTraIX baitraa
“Ynaan6aatap 6ysan” XXK-Hbl bapyyH, 3yyH bysiHbI LLOTLL0160DT TaNUIATAaUMIAT XIPXIH YAIXK Oy 3aH YN, YWNYNATIIHUIA Tanaap
TOBY OrYYN3XNIAT 30pUB.

MOHron yNamxnanT 6ypxHbl WwatnH 63 TyM3H eN3MAT Xuilp

YyxaH XAMbAH MoHron YncbiH Ux Cypryynb, ®unocodu, WalinH cyananbiH TaHXUM, MOHToN yAc

Har. ©Hep rarasH 3aHabasap MOHTONbIH YNaMXAANT bypXaHbl WaLUMHA OPYYICaH XYBb HIM3P

Xoép. ©86p MOHTO/1A AINIFIPCIH MOHTO/ YHLIWIATHIH YAAMXIANYYA

2.1. Haix TOWMH XyTart ABMZbIH Xyy4nH MOHTON YHLIAra

2.2. M3praH rarasH JlyBcaHAaMOmMiXaLaH Hb LWMHI MOHTOJ YHIWNAra

2.3. MOHrON YHWAAra S3Ar3pCH rasap OpHyyA

ypaB. TYM3H 6N3WAT XMIAZMIAH MOHTO YHILAATBIH YaMXNan

3.1.TyM3H eN3WAT XMIALMIAH MOHTON YHILNATA

3.2.6116p 60NrOHbI LLOTY3H XYPJbIH YHWAra , CapbIH Xypan, XuauitH Xypan, MOHI0100p XypaxbIH A3C Aapaaian
3.3.MOHI0N HOMbIT YHLIMX apBaH rypBaH aHxaapa

Dyrvant

MoHronuyys Tesz X3 GUYTHIAT X343H 3yYH XN X3PITNICHIIPII TOBAMUAH LWALIMH COENbIH XODKML TOM XyBb HIM3P OPYYIX33.
['3BY MOHFOJ 1AM (3X33THYYA TOBJ, X3/IMIAT BPTOH X3PIFNIX 60NCHOOP 3YYH 3yyHbl TYPLUMA MOHIO OUYTWAH X3PITNIIHUIA XYP33
XA3rAaPIArAax, XeDKIUIH aIXaLl Hb 30TCOHTYMPAXak Xypyda. TyxaiH ye[ MOHTO J1aM Hap TOBJ X3/133p HOM 30XMON TyypBuAar
bailcaH yupaac e4ree 6010x04 MOHTONNYYA TYYHWAT ALUMTASH X3PITN3IX TaA A3IP yUnp AyTarfantai baiiraa bereen 3x XanH3acad
XOHANAPOX6A XYPrac3H baiHa. bycad YHAICTHUIA \T X3, Y3T GMUTHIAT X3TIPXMiA IPXIMAIH X3P3TN3X Hb OOPUAH YHAICTHUI YT X3,

Mongolian Buddhism in Practice, 24-25 April, 2017, Budapest 24



YC3T OMYTWIAH XBrXuUAL Xapll HeNBeJIHe MATMAT aHXaapax X3partan 6aitHa. MoOHron yHWwNara Hb MOHTO/ COE/bIH XerXuNTe
CaiiH yp HONBBTINH [33p MOHTObIH X3M3IIX TYCraap WallnH 6yl 6010XbIH YHAIC CYYPb MBH HUN33.

Being a “good” Buddhist: Knowledge and Ritual in Post-Soviet Buryatia

Kristina JONUTYTE Max Planck Institute for Social Anthropology, Germany

Based on a year-long fieldwork in Ulan-Ude, Buryatia (the Russian Federation), this paper will explore the prevalent ideas there
about what it means to be a “good” Buddhist layperson. Buddhism has regained its prominent and public role in Buryatia due
to the “Buddhist revival” in the post-Soviet years, and Buddhist temples are now abundant in both the city and the countryside.
These temples are very popular among the laity and for many ordering prayers, attending public (kAural)services and consulting
lamas in temples define their Buddhist practice. At the same time, many laypeople stress that such, as they call it, “consumerist”,
“mechanical”, “utilitarian” Buddhist practice is not “proper” Buddhism and “real” Buddhists should read and attend lectures
instead.

The paper is thus concerned with the normative ideas about Buddhist practice in Buryatia today: among the laity, why is
piety and ritual deemed as hierarchically below good command of Buddhist texts? How can a scholar of Buddhism be seen by
many as a “better Buddhist” than locals who actually practice Buddhism? Why do people label themselves as “bad Buddhists”
and what are they comparing themselves with? What role has global Buddhism played in the identity of lay Buryat Buddhists?
The paper explores various influences such as the Soviet period, “protestant Buddhism” and institutionalisation of religion on
the normative understanding of lay Buddhist practice in Ulan-Ude today.

MOHrO0/1 TyyNb Aaxb 6ypXaH WaLHbl AYPCI3N

b. KATyy MoHronbIH LWnMHX3X YXaaHbl AkageMu, X3 30XM0NbIH XyP33J1aH, MOHTo1 ync

TYM3H 33CarT XaaH aHX 1576 OHbl YNaaH XyNraHa Xun TeBAUAH OypXHbI WaAlUHbI YNaaH MANraiTHbI YPCranbiH UX NaMm, ung
3aHruaary Fapma barwuir ypuH aBunpy, Wwasb opx Llaxap, Xanx TYMHWiA AyHA 6YPXHbI WALIHBIT A3AF3PYYAIX aXIbIF 30XMOH
6aiiryyx3as. JHI Hb CaHaMCapryi Xapar 6uw 6erees; OBMHOX UX XaafblH TOP, WALIHbI Xapu/LaaHbl YAAMXNANbIT Xapran3aH
V3C3HWNA 33p3rud3 T3p ves TeBA OPOHA OYPXHbI YAaaH MasraTHbI YpCran ync TOPUAH Tanaap Y, WALIKMH CYpTaxyyHbl XYBbA 4
XY4MPX3r 6aNCHBIT TOOLLOX Y3C3H X3p3r koM. [lapaa Xun Hb 1577 o TyMaauitH AnTaH xaaH, XyTyrtait C3U3H XyHTaix Hap TeBAuiH
OYPXHbI WALIHbI WAP MAAATaNTHBI TIPryyH 1am CogHoMXaMUbIT (1542-1588) paxuir ypbx33. Taraa  xex HyypbIH LlaByaan raar
razap cym baitryynx AnTaH xaa, Xytyrrai C3U3H XyHTaWX Hap 66pCAee MaHiainaH eBep MOHTONbIH 0JI0H HOER 6ypXHbl
WALIMHA OpX33. MH334 AnTaH XaaH CogHOMXaML, lamTaHz “[anait 1am” X3aM33x L0S 6PreMXMIXKII.

Il Oanain nam CoAHOMXAMLL Xapuya Hb ANTaH XaaHbIr XyBUAaM XaaHbl 6yX L0 TYHWWHT X3P3IN3XMAT 30BLIGOPYII. Har
XOEPXOH XMMIAH [OTOP ONICOH 3Ar33p VilN SBAALIT WHHXN33A akagemuy H.Mwxamy “...CoaHOMXamubir [lanait namg
epremxeep TYYHTIN barw wasninH bapungnara 6apbx Tym3a, OpAOChIT WAPbIH WALKHA OpYYAcaH Hb Yyxamaaa TyM3H 3acart
XaaHTal CaHaa HUIAN3XTYA, OPCOsIAeX 30PbCOHA00 buw 60108 yy. MOHTON Xaaf Hoén TeBATIA WALMH, TOPUIAH X01600
6aiiryynaxbiH Tyn XaMIMiH Helee Byxui ynaaH, Wap ManraiTHbI aib aJIMHBIT TaNAaa TaTax, 3LUICTII ajib UIYY ALUKTTAN [ICHII
6ypaH A3IMXMX, awurnax bopnoro bapuMTNaH, axnaa xyBuapiax asyyncaH 6ononton baipaar. Yuup Hb TyM3IH 3aCarT XaaHbIr
YNaaHbl WaLWHA opX 6aitxaf Hb ANTaH XaaH, XyTyrtai C3UIH XyHTaNX Hap Aypryiudaryi.

bac AnTaH xaaH, XyTyrrait C3U3H XyHTaiX HAp LWAPbIH WALIKHA 0poxoA, TYMIH 33CarT XaaH 3C3Pryyuaryi baiHa. Tyyrasp y
yn 6apam TyM3H 3acarT xaaH, ABTai CaitH XaH Hap Laaluaaa [lanan namp ypuara 3annara Mpyyax, HH TypyyH Llaxap, Xanxbir 6ac
LWApbIH WAlKHA OpyyacaH baiaar” rax 6uux33. MeH 3H3 yes OnpagblH M3praH T3BHI HOEH LIAPbIH WALIMHA OPX, XYYr3d
TeBauitH Jixac xoTpyy uarax 1580-1590-334 oHA 6YpXHbI HOM y3yyax33. Xyy Hb OYpXHbI HOMJ, H3BT3pY H3AX TOMH X3M3IIH
anpapuwmx, 6apyyH MOHrOA, WapbIH WALLIWH A3ATIPYYACIH 6aitHa. MiAHXYY HUIAT MOHTONYYY/IbIH OKOYH CaHaaHJ WaliuH 6aTTal
VP VHAG?I CyyArax yaMaap XaaH TepUAH Y331 CYpPTIbIH 0N X3p3rcan 6070H awurnarpax 6oncoH 6unas (bongbaartap,
JWWHIXAHUAH: MOHIOJ YJIChIH TOP, IPX3YHH TYYX3H yAamxaaa1987,195-196). UK 1586 oH XanxbiH ABTaM CalH XaH IPA3H3
3yy XMAAMAT aHx 6airyynx3s. Tyyraapy 30rcoXryit MOHTON Fa3ap TOM XYP33 XMAJ, XWXKMUT XYPJbIH CyMyyA eAui Teauireep
baiiryynaraan bypxHbl xeper 3ypar, bapuman uyTraman yinaax, Hom 6apiax axabir epHYYIXII.

XX 3yyHbl 3X33p MoHron opoHp 600 opuum Tom Xyp33, 1000 rapyit Xvxur ayraH, Xypayya 6ancan beree 13ar33pT 113000 am
Hap, 160 opuum xyTarT xyBunaag 6aix33. OnpaabiH baaTap XyHTalxuAH caHaaynaraap 1640 oHf Xanx, OipajbiH HOEAbIH
YyyAraH xuitx Xanx, OApafpIH Laasbir 6aTancaH oM. YnMaap XanxbiH TOM HO/, XYH ap/ibIH OKYH CaHaaHbl HIFAAMIAT XaHraXblH
TyAA Tyw33T XxaH FoMboA0pPXMiAH Xyy 3aHaba3apbIr Xanx MOHIO/bIH WaPbIH WALIHbI TIPTYYHA 6premMxnes. T3p3ap TyYX3HA
aHxpyraap borp Xue3angamba xytart bytoy OHASP F3r33H XaM33H anaapiicaH bunaa.
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MOHTOJ1 TYY/IbCbIH Y3371 CaHAA, YPaH CailXHbI 31 IC3A, TYXaiN6an TYYHUIA C3AIB, BIYYAIMX, OYTIL, 30XMOMX, AYP AYPCAINUIAH
3ying 6yAAbIH YTra 30XMOJbIH Y3371 CaHaaHbl 6010H YpaH CalXHbl YAMXIaN HAPUIH HATT CYNXMIA3H OPCOH Baiaar. IHI Hb
MOHTO/1/ 6yAbIH 63 WapbIH WalIMH yAaa Aapaaraap, ux 6ara Xamx3aTait A3nrapy 6aitcaH eHe IpTHMI HOSIOH XOXYY YeUIAH TIPXYY
TYYX3H LAT ye, YiAN ABLTaA X01600TON tOM. IJ1aHTYSa MOHTON ap/blH 63aaTap/iar TYYANIAH XeNKANAH X0XYY WATHbI 6YTI3/1yya34
OYAAbIH WALIHbI AAC XYYTINA WKHIX, 3HI ABLAA JHITX3T, TOBAOOC CYPBANXKTAN YNAMXKNANT 6313 TIMATNAH 3YHIC AMAp HAT
OHTOL, TYPXLMAH XIMXIIHIIC XaNbX, 3apUM Tanaap TyxaitH 6aaTpbiH Aypa XypTIN Heneesex 60coH b6aitHa. IH3 Hb MOHTON
TYYMAH YYIYyA WUHX, JHITXIT, TOBAMIAH YpaH CaiXHbl yaMXIaNn XOEPbIH HUANIH HIFAIXK, MOHTON TYYAUIAH X3N63P aryyarbir
basxyynaxan 30Xxux He08 Y3YYJICHUAT PPYIIX TOAOPXO0i 6APUMT oM. Heree Tasiaap MOHI0N aMaH 6010H HUYTUIAH 30XMOJTbIH
WyYTIALI3 X0N600, SH3 GYpUIAH YpaH CalxHbl YNAMXNAAblH HWANIH HITACIH TIP 3aHMMNAAH A33P33C MOHTON TYYbCbIH
9BOPMOLLE6D DAAXMH XOrKCOH TIPXYY OHUIOTUIAT MATFIHI (XypanbaaTap, 1998, 240-241).

MOHTON TyyANIAH 63aTPbIH AYPA Fapy MPCIH BYAAbIH WALIHbI AfC OYXWA TYrIIMIA 3YANNIAH HIT 60N TyXaitH 63aTpbir ep bycbiH
XYYMH Yapantait 60arox 6ypxablH OUEMAT TOICrOH Bryy/3x 3aHIIMA M. IH3 Hb MOH J1 XOXYYTWAH WaTaHg Tyxannban: byaabiH
WaWHbI [3yréarvitH canbap MOHIONYYYAbIH OKOYH CaHaaHbl aMbApaA HOENox baitaantai rapy upax 60ncoH XVII 3yyHbl yeac
XOMLL OPYY/ICaH LWALIHbI HAaNAALL TYPXLMIAH 6aiaanTan Xacar oM. MHTIX TYYAKIAH ToN 6aaTpbIr 6ypXAabiH 6Ue, XYYnH TOrcrex
eryynax ynamxaan “Xaurap”, “bym-3pasHa”, “LaHbxypan”, “XaHran Tawaa xap X33p mMopbToi XaaH L|3pruin esren”, “Ipt
TOPCOH Ip37 M3apraH xaan”, “XaaH YnHran”, OkuHbI “XaH XapaHryn” 33par 0N0H Tyybj baitHa. Tyxannban: “Xavrap” Tyynba:

AIMap 33pruiH XyuTan

XVH 63 13X WHHXBIN:

MarHan a33p Hb

MaxrasibiH Xy4 TOITCOH

3ynai A33p Hb

3YHXaBbIH Xy4 TOITCOH

Opoit 133p Hb

OYynpBAHUIH XYY TOTTCOH

Ip33H CaitH BYNYMHA Hb

311, HaMaH MSHTaH WYAMbIH Xyd TOrTcoH ([lyrapcypan, 1963, 31-32),

“XaHran Tallaa xap X33p MopbToit XaaH Li3pruitH eBreH” Tyynba;
Opoit 133p Hb
OunpBaHMIH bypXaH xarauanryi caxucax
MarHan a33p Hb
Maxran 6ypxaH xarauanryi caxucaH
LLIaHa# a33p Hb
Llarx 6opbcan xarauanryi caxucau (Katyy, 1996, 51)

“XaaH YnHran” Tyynba;
XaaH YMHI3IMAH YCHIIC
Xamar 6oapbcaz 6yT33/ MpIs 33.
MarHait 133p Hb
Maxran 6ypxaH 6yt
3ynait A33p Hb
30Hx0B bypxaH 6yT3ag
Opoi A33p Hb QunpBaHu bypxaH byTaag (Katyy, 1996, 182).

MoHronuyyabIH 0BOO TaXMJra Aaxb 6eernitH 63 6ypxaHbl WALIHbI 33H YHAMIAH ePOHXNI TeNOB

I XUWKWIBALAM MoHron YaceiH Ux Cypryynb, MoHron ync

MOHTONbIH apA TYM3H Hb XaHTai A3XMIAA33 CYUI3H, TIHTIP CaXMyCaH[aa 3a16MpaH MBPrex UPCIH 6HO IPTHUI yaaMXNanTail
apJ TYM3H 61133. MOHTOIYYYbIH HYTar OPHbIX00 TIHFIP CAXMYCbIT TAXMX IHTWIH X3N63p 601 yyn, ycanaaa na3a byaaa, ynaaaHbl
[33XNC OPrexeec X33/ TIHIP, Caxnyc, NYC (aBAraa aprafaH Taxux, Tyxainban, oBoo Taxmx, NYCbIH TaXMAra XUiAX rX M3T 3aH
YAJTMAT XMIAZ3T 1OM.

MoHroNYyyabIH XyBbJ, YY1, yCaa WYTIH A3343/1X 0BOO 6OCrOX, Taxuira YinAdX 3aH Yilnl Hb 3pTHUA MOHTONYYYAbIH TIHTIP
wyTA3r, 6airanb rasap ycHbl Taxunra, 3aH YAATIA X0n600TOH, eepeep x3/1631 666 MOPresMitH 3aH YiIMIAH XYPIFHA YyCy
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YNAMXMACaH X3auiA 4 XVII 3yyHaac HUAT MOHIONYYYAbIH AYHA BypXaHbl WALIWMH 6PTeH A3/1r3pY IX3/CIH Ye3C 0BOO TaXMATbIT
bypxaHbl WaLIHbI §CO0P FYALITFA 60/1X33.

Yyn yc, 0800 6yArMir WyT3X Hb 666 MOPTeIMIAH XBrXAMIAH HIF3H Ve LWaT, HAr X3163p 6erees 0B0O r3AMUIAT OHIOAbIH OPLIMH
6yt OpOH X y343r. MOHIONYYyAbIH 666 MBPresIMiH y3/133p rasap, yC OyXaH 333H caxuycTan bereep Xymyyc T3Arsp 333H
CaXMyCTail Wyyn XapbLax YaAdarryi, 36BXeH OHTOA00p AAMXYY/IX XapbLAar. TMAMIIC 0BOOHbI OHFOA r3A3r 60N TyXaitH rasap
OPHbI 333H CaXMYCbIT XYMYYCTIN X0N60rY HIF EcHbI Tyyp 6040r. MOHFONYYYA TyXaiH ra3ap OpHbI 333H CaxnycTail Wyyn Xxapbuaar
OHTOAbIT AyyAax, 66peep X3/1631 OHTOATON YyN3ax 60130 ra3pblH TIMAI 60AroX 0BoOr bocrogor baiicaH. OBOOH A33p Tycrai
XYHOIT3/1 TaXWAbIH 3aH YN XMIX, OHFOA0OP JAMXYYNaH ra3ap YCHbI 333H CaXuMycbIr apragaar. YYHui LaaHa MOHTONYYYAbIH
bairannir wytax, baranuinr ambunnax, banranuinr 333HTINA X y33XK bakranTtail XyHAITIINTIA XapbLaAX TYH yXaaH aryynargax
6aiiraa oM. MMM33C MOHTONYYYAbIH 6aiArasMir 433A13X YHATaH TYH YXaaHbIr 06pUYNeXTyi /1 oM 60N 0BOO TAXUATbIH 3aH YASUIAT
ab Y yep xanax 6010Mxryi.

XVII 3yyHbl ye3c bypxaHbl WALIKH HUAT MOHTONNYYAbIH AYHA TYT3H A3AT3PCHI3P IPTHNA YNAMXKIANT 0BOO TaXMX 3aH YHANHT
MOH bypxaHbl WallHbI ECOOP ryALITFAIM 601X33.

bypxaHbl WaLlHbI £COOP TYALITIIX 0BOO TaXMArbIH 3aH YAAKIAH Tanaap 3pA3MTIH Nam I. luBaacambyy “bypxaHbl WallKH
[Laxb Y, CaBAar, yy, 0BOO TaxMUJTbIH 3aH yiAn" HOMOHA00 A3Nr3P3HIYA Tannbapnacan banaar. TyyHUiA eryyacH33p:

bypxaHbl WawHbl écoop “oBoor 60Crox[00 TyC ra3apT 0800 H0CroxX Tasaap IxN33/ 0J10H Taslaap WWXMX Y33X Waapanaratai.
NitHXyy ra3paa COHrox 6a TIpXyy COHTOCOH ra3paa yxaxAaa “TapHuitH MepUIAH 33pramx” CyAapT HOMHOCOH M3T33p ra3paa yxax,
TIpXyy rasaptaa JlyBaaHxanbyy bytoy JlycbiH xaaHbl 6ymba 6yTIax cyynraHa. MHras3g osoor 6ocrox ernee Hb “AHnargym6s”,

nou nou nou "o

“Can”, “YorkymyHcan”, “Nawponaos”, “Ambuit gonunp”, “llupHan”, “HamcaaHawxun”, “awsarsa”, “Capxugotor”, “Jyenit

nou

BAHraH" 33p3r CyApYYAbIT YHILAAT. XapWH YA33C X0i L Hb YOMXMH cypmMaa HapT 3opuynx “Zlopom”, “NlapaHson” eprex, “opom

nou

napxaa”, “Jlyaop” 33pruir YHWMX axun YiANC3I faaTracHaap COPOTWMHIVAH ron MOAOHA “TycyHTyr”, COPOTWMHIUIAH cyaap
TapHUIAT 6MYHI. MoH 0BOOHbI 33AMIAH Tyxaip “Hoponxa”, “TycyHTyrasH”, “Aanxbid J13H3yr” 33pruiir 6u433ja ron Mogoo 60crox,
TYYHUIAT33 aNcaap TOAPYYAX uyyy bytoy TOOCroop 33p3rNI3H, X3p3M M3T TOAPOT YYCraX TyYH AOTPOO apL, apBait, byyaai, Tapua,
LKAAIMYYCTII MOJ, 33PTWUAT XMIAHI. TYYHUNIH HYM CYM, Xaj, Panani 33pruir apBaH rypas bytoy TyYHIIC OJIHbIT Y 0pyyax 60sHO...
OBoor 60croos; aMMpaHryiA, AINMIPYYAIX, XypaaH LYTyyaaX, XOpJOH X6HOeX XaTyy LWMPYYHWUAT Hapary AepBeH VAncuir
OYTIIXMIAH Tyxanh Aapuar YAAAIH3... WKHIIP 6Kt 601COH 0BOOHLI OMHE “MTr3N” CYAPbIT YHILWX, X3IMXIINLWIYA [OpBUAT
6scanraaj asb 30XMCTOA Tang Hb CaH TaBbX, apll Yyruynaaz XeNkKMUnH 33mMcar 6onox gamap, XoHx, apBai byynan, bym6a, ryw

nou

33PIUAr 63NTr33 CaH, C3PXMM, NIPIH30A, WKUBAAT, JOPOM OpreHe. JHI yeap “Xap3a”, “Niynop”, “Yaacym”, “lawpoHaos”,
“CopHompaapxaa”, “fonpoaryHxyH”, “JIxaunyargan” 33par HOM YHWWX, Aannara aBaag “faw”, “Aoacon” yHiwaan oBOOroo
6apyyH Tanaap Hb TOMPY, 6/13UA XyTar OPLIOOX HOM YHIWMH Halp, Haafam 6asp L3HIN YYCraX, TOrCreHe. YyYHIIC Xonw Xun byp
TOTTMOJ1 6[16p MO AapLiaraap 0BOOr00 (3praaradf, YPbAblH afu Taxux TalHa".

NitHXyy 0BOOHbI OHFOAbIT AyYAaX AYYANAra, epees Martaan, TaMnara, epresl XYCAT 33par 6eeruitH aMaH 30XMO0JIbIH OPOHS,
BypxaHb! WaLLHbI f33p AYPACAH 0JIOH HOM CYApPYYAbIT YHIWKX 601COH Hb MOHT0/1 BypXaHbl WALIMH A3ATIPCHIIC XOA LXK 0BOO
TaXWAraZ opX UPCIH LWMHI 3yAN X X3NX 601HO. Heree Tanaap 0BOO TaxwArbIH 3aH yiin 601 MoHron faxb bypxaHbl WallHbI

XYPI3HA TYALITIIA3T ©BOPMOL, OHLYIOT 3aH Vit 601X XBrKCeH rax 6ac XX 60/HO.

BypXaHbl WaLIMHbI Cypraan

XerxueAap [3pCaH cym, ©OBop MoHron, Ynaanxag xot, bBHXAY

MWHNI UATFINMIAH A3BLIYYAX Byt caHaa 601 BypXaHbl WALIMHbI Cypraa Hb MUHUMIA 60100 IXMIAH Xanpaac YyaINTIN, TYYHA
cyypuancaH baitx 6010x TanTai. bypxaHbl WaLMH 6071 3X IHIPINTIN, UX XAl P C3TIINTIIA WALIMH MOH OMaa.

MOHroNuyyn ManunH COENbIH HE@BHBBC 60100 bYpPXaHbl WALIMHBIT X3, X343H YAaa Opyy/caH 6010BY CYYIMAH yen uX
6yra33pas wyTaX ypbAbiH 6aicaH WYTAIMYYAI3 TasrAaH Xasx TIp Hb Xypaargax MoHronuyys ux A3MWALA33D XypaaH aBy
OYrA93p33 WYTIX MPCIH HOMaa, YT WALKUHT 6UA HAap CyXMrN334 0400 H0NTON aBaaj UPCIH Hb MAJYNH COENbIH HII3H OHWIOT
,HOreeTINryyp AyTaraanTtai Tan omMaa rx bu y3ax baiHa.

0p100 yep, bypxaHbl WalMH 601 MaHail ynamxnanT cypraanb by, cypraH XyMyyxua 6uL, rIpUAH cypraH Xymyyxun buu,
0100 LLArMitH 6KUN3T yXaaH, OHrePCOH TYYXMIAH XUMMIAT coxBes VX A33A3C XaablH 3apaur TOAPYYN6an anbaHbl cypraans 6uwaa?
XapyH 3/r33p rypBaH CypraH XyMyyXung 6yp yycaH 30XML0AL0X TYYHA Mall CailH XaBcapX MaHai YHAICTHUIA COE/bIH TOMOOXOH
7610671671 60/10XbIH XyBbJ] 66PUIAH YYPTUIAT MaLLl FYALSTIICIH XIM3I3H 61 y33X baiiraar MMHb Ta 6yxaH 601rooH yy?

M6H TYYHUN3H BUAHMIA COEN yNnamMxNan Hb MaHait MOHTONYYYbIH YXaaH CATIIXIYA 68PUAH YHAICTHUI LOTPOOC IXN13H TYPX
FapX MPCIH LWALLKH CYpPraH XyMYYXyy13X Cypraanb M toMaa xamM33H 61 eepuitH CaHanbIr f3BLIYYAX baitHaa.
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China, Inner Mongolia

Mongyol «Altan gerel» sudur-un modun bar keblel-in tuqai

Solongyod L. Qurcabayatur

Batujiryal

D, e O R Noger ) 10 G 29 o
2, o <P NP g, O 08 OE Mot oor—o,
Marrrotn v Yo o N (CM 0005011 ~yrene ) »
Aomreetee, 0 Segrriees @ 215001 s LR A R
G’ & oo oo O Spenn 114 X 4670, NS heet
R Ao w0 R Do ) 10 G 20 e
L fhops o O0E g, O &6 WO Mo oo,
#ﬂaml.uwul,u..
it )+ 00050 + 00051 )+t BT B¢ ool o bty 5/
& el oot e s vl o At el ol (¢ CM
et e masd A of Oy Frerd 00 06T ¢ sy oty ar
At ¢ 1659 6 ormavy it o R wh e
Bl 04758 revgrintind o 5o
gl Al okt ol W ol oy o o o e 6 ol G
At 10 e o8 Do e ¢ Tk K K 68 oty Ay
o D Bl ol il ekt o 9 B ol of
vl ooyl e ¢ 1665 1l 8 6y ool 60 10 o oyl A6
OO @kl o 18 8 it el & 1659 WY 6 6o ool 80 of Bl
(At ontts & e (e ) @7 @t ety s’ oty o vl Bl
8 o Fegd 60 o ¢ el 05 ) (0 1720 o 8 6wy o vl 60

0 898 doietnd ey et vhed 660 Bl of (90 6 e e o8
gl 98 Il ot Sl el miiited 6988 1 659 Wl ol Sl et 0
vttt 1328 1ol § oty 0% Tyl O/ iy oot + fod
ottt ol Ol § el el PR R ol el
ity ol ool 886 St oed o W R Bl v oo e
ity wd Mo il deed 60 6T @ peemd ool !
Mrrrgeetnd 5 v el S Bl S 4 el fgd 3 8T i @
o Gty o mny W iy el T g ey ©
220 oorpd v o e od ¢ Bl adnteiited o o et el o -
Tt o 226 8w bl ¢ gt et of 334 60 vl drordy ol
ool ol ol ol ¥ ¢ il (it o W g8 At o 108 B3¢ By
Sy b B (1 1650 -1911 % @ foymored By @ bl 554
w/ et W apeed Tt o (164 1) 68 S ¢ wf ool of

ettt § 6y B ml oy koot 87 omy i o S e

—— O O e )
—— ket 3 ¢ Doyl (Ol )
—— 1658 Yo' § §tpee | Trep— Bne g3

ol { el Ol 3 et ol ol 6 (KT ol et

6. (o™ <P P g, T 06 S Dargrr oo
207 e ) »

Mong 479 — RSg—og & S’ 8 Yoxg— 6 W o’ M (HB
O Aebpea 7.7 X 450m :

Qe ToxaO) 10 @ 29 @ @ § ovogg? <oxo
5 (o F OOH A, TS WO Mospr tovesom,
o)

Brerega, o Ousargt—’ § Mucgied v’ oweo (ACH 1T G 2 16
oo Segrrteae t 2433— oo o Negd®d Ageer—’ &
B 6 vegr? ~exmn O Ao 1 13,5 X 46501 Neshet
Ao Aegecf w0 R0 Mot ) 10 @qr 20 @due
4 oy B OO g, o 85 1 Pue e
(CM 00051-11 ~egoe I »

21500 ot Foomd o oo Moot 1w o N
breans 137 X 46.70M, Nos@heete | grremiey 0 Aegrrtera
R e O @0~ Docge ) 1- 4 @ ((Oug® )
3. o B OF g, 53 06 WOE Nugr torwo
S )

At e 8 Ruweste v ¥ o/ N (CM 0005
oo, Aegrrdeens § 315401— ol Foosd o A o

~
@ & 744»1\ R O ) Oebpoam 14 X 46.70m, Pere@ et

o il e 5 [Sk oy 1659.1665.1718.1721 wl @
el 6 4 el oot 5 ol 19 @0 teigied 8962 4 el (el B o &K 10
fiyred 8 € Gt 78 4o A B 4 Sl 1628-1629 6 erd
ol el ey 0 e el B (34 1602-1607 ol 8 wherd
S € K@ity to 0 el ol el 8 1328 ol 8 Attty w/
S8 el (o K Gl oot Bl 1 0 Ol o ool e
tctofiod ooy of vl + ot 0 B & Wil Ol ¢ ot S
B0 b Gt o et 96 el 110 et ol of e 840 6 06T
wintt o ¥ oy € il @5 3 o o il o ety

o ity e o Wit Bl sk Yty Sy S o el
e et toed of el e vy G et b (2) ¢ e
S B0 o Ford Ty el el Wy (e ot e (el
108 &0 &t Foed 0o et ol Oty ol b fany e
o el 6T @l o o+ Sy Wt o 1720 w68 hviveind et
oo vt Extiod ot el B4 K el B iy o ooy

o @ Soxeel sl o By 00 o § vt Ol 5 R el St 90 0y |
et Snitrtnd Bl » oy e of oty wf 1659, 16651718, 1721

(3] ¢ by 2+ ey £ bty § 2 £ fontio boetel o Wt ¥
Budapest. 1942. Nr.176 (12).177 (13).178 (1) (5.55-56)
12} Louis Ligeti: Catalogue du Kanjur mongol Imprim
in mongolischer Sprache. 1954, Wiesbaden . Abb. 2¢5.1-5
(1) W. Heissig : Die Pekinger Lamaistischen Blockdrucke

bl

Towamthoinind (Gl o Ky O demen® el e Bl )
w ol R el 28 bttty ol ey w1650 w1665 W/ ¢ 6T ¢

ULL et 3 3wl o e 176(12).177(13).178(1) ewel > [

ey o ot § ol Sl 690 0T+ 060y £ 23.5 x 725 em x el €

o ¢ 1720 ol © Oy T o 0 iy i st rf @ LY

i def, ol i e ol f et ol el onier®

trt &7 bl el drceed bttty o5l ety wl ol Gl Sl v

Ontg 2 13.5 x 46 em x ek (§ CM vt 3 2 00057 + 00058 )

w8l oy Rl Ol 8 el el e o d By 00 0T -
e, ¢ 1721 %/ @ Orrery Yo o il oty o e

CCM 00055-121r5 + el 860 00

ol B 60l owf BT (T @il 0 ity 13.9 x 49 em x et

T e tosehee 111 @t 29 @due @ § o
1L Aoge? B OO F Age, O 08 HOE Mok Teoee
rd @7 0l ool st iy s ooty By
o CM00052 ¢ @xvd @48 ) Sl sevel o eyt i By +
e (9ot et otorrd gt © SBO107092014NTHS 14 @l )
@l Fomt 57 o Oy Foeod 6 OB + 00y ¢ 18 x 54.5 cm x 222
Frosmr 1665 ol 6 Sz ohetd o ity amohy o St e 6
I

oo ol Mogr B ) o S o oad (
ool » Al 1o e o g fog’ 7 (
Segrpdeza 1 BJONMBOG20I6NTHS2S » o@D o foggnt Smot™S
545 (14 X 46 ) cm 234 Seog™ S Neep@hect | Aorzorete
110 B 20 Sue > @ & Svogr? ~exgr O s ben f 18 X
g, O S S Mo tore ges| Smees| YorehE)
R A O R0 Sucpr ) (( Pugr <$ oS
TAPope P OOE g A 08 O o Yovou—o
Noggmrote o Yo o e (VUL 14 ook ) »

o, Seegrrieern 1 012 — N Sghgerere, v gt
10.6 X 31.3cm. Neox@Neetey
Reeee| oogef g0 R D) 10 B 20 @ > G

& ovegr? wem S o e

(ol B0 )+ By ¢ 1999 W ] 1ot
(51 ot ¢ dofore® oot o Trwed Foripel 1 vy of oK e
e el 85832007 - Gt - 414 et

(4] % o bbby b ¢ bbby ¢ 4 eyl et 3 2 1 Pty el of Wewl oKD |
Hired eyl g€ 32007 W+ Grteend 500 W i

ket el 8 By 6% 08+ 1l B bttty ooty w1665
oxe, * 1718 w8 omuwm Wit o Oy ooy W il
o<, ( MTSBHS ) »
g« (Fooed tulo Mot O Jo Segrrtirn o
Seggrives SBOWOTO9201NTHSI — o e o’ g
545 oM > @~ 8 Sogr? aoree Ot ArBhnet | Aosaerete
o S ool V1l G 29 Ghoe b Ao 118 X
4L Py F O g, O 08 H Dogr oo,
o o D (CM 00052 12~5eom ) »
Aol Fooed o At o Nerdd Apmry—’ & Rreregtee o

R e > Neg = , sz 1 315401 —
o S orevie D1 G 20 @dun > @x— § onoge?
3 Aosgy <F OOF g xS 08 O Nopr ewe,
et Fotye o o o’ M (CM 00052-12 e I

R O A = , - i 015000 —
o S toseie D1 Gge 20 @du > @xe— § ovogs?
2.4 o F OOE g, Y 08 WOE Noer owme
N, (CM 0005212 syt ) »

g
AR Oven d Dedpean 1 13,8 X 460M  Nen@heet | Aot .,),.v

011001 — ooigef oo v e o o |

28

Mongolian Buddhism in Practice, 24-25 April, 2017, Budapest



Morin-u sakiyusu Damdin kiged tegiin-tei qolbuydaqu irgen-ii jang iile

Qubisyaltu Tob-lin Gindiisiiten-i yeke suryayuli, Minzu University of China, China
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The Buddhist idea and ceremonies in religious Drama “Saran khukhuu” by Danzanravjaa

Sambuu KHUVSGUL Mongolian National University of Education, School of Social and Humanity Sciences,
Department of Literature and Journalism, Mongolia

The Drama "Saran khukhuu" (Moon cuckoo) is based in Buddhist didactic novel, and have been all aspects of Buddhist idea. In
The life of Main character Nomubayasgalan is vining the Buddhist idea. He is the son of God and was born in Earth by boshgo
(order) of Buddhist gods: janaraisag and ariyadari. He became only one son of the king Gularansa and must be take his throne.
But he became the bird- Saran khukhuu and is teaching the Buddhism to birds and antelopes - atheistic public. The many poems
of this Drama are the Buddhist teachings.

In example: The human life is not eternal (Teaching on the impermanence). In the first part the king Mashuka teaching his
daughter, who is married: "modni nabchi tsag nasad mod lugaa ul hanilmui" (the leaves of tree do not be in the tree). In the last
part of Drama, the Saran khukhuu until his death is teaching to his students also "human life is not eternal". (unduriin etses
nurna. Torsonii ettses uhne - if high , must to ruin, if born , too must be dying.) In my article will analyze the teachings- poems
on Buddhist idea and | will unite this poems with ethic problems of modern young people.

CapaH X6xeeHN HaMTap XYXHT 13X LWALIHbI y33/1 CaHaa 6a 3aH yitn

C. XeBcren MoHron Yncein bonoscponbid Wx Cypryynb, HUATIM XyMyYHAITMIAH yXaaHbl Cypryyib,
YTra 30X10A- CATIYYA 3yiH TIHXUM, MOHTON YNIC

CXH XyXur Hb byaauiH LWAWHbI CYpraafiblH 30XMON YYMp LWALWHbI Y331 (3aHaa HIBT LWMHMCH baipar. Ton Aayp
HoMyH6asCranaHrMitH aMbpa Hb WALIHbI Y331 CAHAAHbI ANANTHIT Xapyyaaar. T3p 601 6ypxHbl XyBuaraaH berees XaHpaitcar
ApbAaziapb HapbIH 60LITOOp epTeHLeA XyH 6010H TOPCeH. MynapaH3 XaaHbl raHL, Xyy 60M10H TEPees XaaH LWMP3IIr Hb 3aArax
6aliTan MeH Teepenex xexee WYBYYH 6ueTait 6ongor. MHrICHIIP3I3 LWYBYY repeeceHf byoy MUTrN aBpanryil 0I0H TYMIHA
LWALLHbI CYPraasibir HOMOX 60JTHO. TYC KYXIMIH MXIHX XICTWAT WALLHbI CYPraan HOMJOJ 3331437 13X 60J1HO. MeHX bYCbIH Tyxaii
Cypraan onoH 6ereef, Malloka XaaH OXMHOO XafiaMA rapraxas "MofHbl HaBY LAr HAc3A MOJ NIYraa YAl XaHWUAHA" 13X M3TI3p
cypracaH 6on Tercreng Hb CapaH xexee T3p M3T33p Cyprax 6aigar. TyC UATMAL WALIHBI Y3371 CAHAAT MATTIC3H Cypraayyabir
33[13H WHHXUIX, 6HOOTWIH 3a/TyYCbIH XYMYYXMAITIH X3PX3H X0/160rA0XbIT Tal16apnax 60/Ho.

Nostalgia and Lament: Memorializing the Qing in Revolutionary-Era Datsang

Matthew W. KING University of California, Department of Religious Studies, Riverside, USA

This paper examines the struggles of post-imperial Mongol and Buryat monks to make sense of the Qing collapse in the decades
leading to the state violence of the 1930s. Such monks and their interlocutors understood the end of the Qing as the end of the
Two Systems (Tib. /ugs gnyis, Mon. goyar yost)—a unified model of religion, sovereignty, law, and social hierarchy that had
become synonymous with Qing political and Géluk-sect religious authority beginning in the late seventeenth century. After
centuries of considering Buddhism and imperial sovereignty as a symbiotic (even singular) formation, post-imperial Buddhist
scholastics faced the challenge of directing monastic colleges (Tib. grwa tshangs, M. datsang) without imperial patronage and,
more fundamentally, without enlightened buddhas playing the part of emperors and high lamas on the human stage. This paper
follows the synthetic work of revolutionary-era scholastics to historicize the disenchantment of the post-Qing world and to find
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new socio-political frameworks that would ensure their institutional continuity. | show how they did so by bringing imperial
traditions into conversation with newly available European arts and sciences. The result, | argue, was an important subaltern
reception of modernization in Inner Asia and an example of a neglected counter-modern Buddhist formation.

Incarnations and the Spiritual Leaders as Subject and Object
of the Political Activity of Oirats and Kalmyks: Case of Identity

Baatr KiTINOV Department of the World History, Faculty of Humanities and Social sciences,
Peoples’ Friendship University of Russia, Russia

The author understands as the subject of the political activity of Qirats and Kalmyks those clerics who acted as a part of the
political and administrative mechanism of this people, and as the object - those clerics, whose obedience these nomads did try
to get using political and other activities.

During the struggle between Qirats and Mongols for the rule over the Mongolian world, the highest spiritual authorities
could become the objects of political activity of Oirats: for example, for Galdan Khan that was Zanabadzar (Undur Gegen), and
the Dalai Lama- for Khoshuts as well as Zhunghars. The Russian Kalmyk lamas were able to be both subject and object of political
activity, it depended on political situation (Shakur and Delek shajin-lamas).

For the Qirat (Buddhist and, perhaps, partly Islamic) and Kalmyk (Buddhist) clergy the ethnic identity issue had had the
principal importance for their role in political and other activities.

Therefore:

1. The spiritual leaders, as subjects of political activity, had to be “the natural Oirats”, i.e., they had to have the ethnic
affiliation to Oirats and Kalmyks.

2. Since the clergy of not Oirat and not Kalmyk origin (i.e., of Tibetan or Mongolian lineage) could not to be the subjects of
political activity of Qirats and Kalmyks, they usually were its objects.

3. The Oirat and Kalmyk spiritual leaders had been able to be the influential political figures when they did get support not
only from the highest religious authority (the Dalai Lama), but, above all, had had either hereditary rights (Galdan, Inza-
Khutukhta's incarnation) or a higher level of political patronage (the Russian authorities in the case of Shakur Lama; the Qing
government in the case of Anjjatan Lama, after Kalmyk exodus to China in 1771).

Ma gcig lab sgron ma’s many lives:
Some remarks about the transmission of the gCod teachings in Mongolia

Karénina KOLLMAR-PAULENZ Institute For the Study of Religion and Central Asian Studies,
Bern University, Switzerland

The Collection of Tibetan and Mongolian blockprints and manuscripts of the Swiss Nobel Laureate Richard Ernst contains a copy
of a rare biography of the famous founder of the gCod tradition, Ma gcig lab kyi sgron ma (1055-1149). This biography was
originally composed by Kun spangs brtson grus seng ge (13t century), a prominent gCod adept in the Shangs pa bKa' brgyud pa-
lineage of the gCod tradition. The copy of the Ernst Collection originates, as all the texts of this collection, from Mongolia, and
bears witness to the popularity of the gCod teachings in pre-revolutionary Mongolia. Taking this biography as my starting point,
I will try to shed some light on the early transmission history of the gCod teachings to Mongolia.

Between Buddha and Tsar: the Role of the Lama in Nineteenth Century Russia

Elzyata KUBERLINOVA Max Planck Institute for Social Anthropology, Germany

One of the state’s main objectives is making its subjects and environment ‘legible’ by the conversion of local practices into a set
of standardized practices based on centrally designed rules which serve the authorities’ interests. The nineteenth century
Russian regime attempted to ground imperial authority in religion. Consequently, one of the conditions for the projection of
imperial authority onto the many minorities of the empire was the legibility of their religions.

This was exactly what the Russian administration sought to accomplish in the Kalmyk lands. Especially where the large body
of Kalmyk Buddhist sangha was concerned, in its attempt to manage Kalmyk Buddhism, the administration incorporated the
post of Lama in the Russian establishment. Indeed, from 1834 until 1847 the Lama served on the state-established Lamaist
Spiritual Governing Board, and from 1847 until the fall of the empire the Lama was the manager and intermediary figure
between the Russian authorities and the Kalmyks where religious affairs were concerned.
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Despite being on the government’s payroll, the Lama did not always serve the interests of the state, and did not always
comply with the Russian authorities’ orders. Although being incorporated into the state administrative system the Lama often
found ways to maneuver the webs of the Russian imperial bureaucracy in order to archive his own goals. The Lama often used
‘every-day forms of resistance’ such as feigned misinterpretation, evasion, false compliance, feigned ignorance, and sabotage in
order to resist without directly confronting or challenging the state orders.

Temple and Museum. An ambivalent relation

Maria-Katharina LANG Institute For Social Anthropology, Austrian Academy of Sciences, Austria

Some of the most important historic temples or monasteries in Mongolia, such as the Choijin Lama Temple, Gandan, Zaya
Gegeenii Khiiree and Erdene zuu became or still are museums or a hybrid form of both. In my contribution | will give insight to
the processes of their transformation that led to this situation and the questions or ambivalences related to it. How do visitors,
museum workers and monks perceive the museumfication of Buddhist sacred sites and what are the consequences for the
religious and museum practice?

Danzanravjaa: Poet and monk

Yana LEMAN Russian State University for Humanities, Institute for Oriental and Classical Studies, Russia

Danzanravjaa isvery famous among Mongolians even nowadays. They say if you read all five verses of his poem "Ulemjiin chanar”
it's equal to reading a prayer.

In the XIX™ century everyone did know him. He was one of that monks who could drink vodka and sing songs about love, bot
people still would worship them as saints. In the case of Mongolian Buddhism, such a story could be explained easily by the
combination of the so-called "yellow" and "red" schools' methods in individual practice. It's properly for Ravjaa also.

Hewas bornin avery poor family, was acknowledged as Khutukhtu at the age of 7, raised up as a monk in Gelug-pa traditions,
learned about Nyingma-pa from his Buddhist scholar-friends and became finally the first Mongolian lyrical poet.

How did he come to it, how a monk and Buddhist bishop did turn into a poet, with what occasions he came to his special
"mixed"-philosophy, which books and people did influence it and how is it all expressed in his poetry - these are questions of
interest, that could be cleared up through the work with Ravjaa's biography, written by himself and by his disciples.

The figure of Danzanravjaa is important from historical, philosophical and literature perspectives, but it's also interesting
why do his and our Mongolian contemporaries love him and his works so much.

Buddhistic and non-Buddhistic “magic specialists” in Mongolian folklore:
distribution of functions and related mythological beliefs

luliia LIAKHOVA Centre for Typological and Semiotic Folklore Studies,
Russian State University for the Humanities, Russia

During several expeditions to different parts of Mongolia the Centre for Typological and Semiotic Folklore Studies (RSUH) has
collected a corpus of texts describing Mongolian and Buriat rituals and containing mythological beliefs. Among them there are
a lot of narratives about different kinds of Buddhistic (lama, choijin lama ‘yoitxuH nama’, zurhaich ‘3ypxaity’) and non-Buddhistic
(shaman, kharalch ‘xapany’, uzmerch "Y3amapu’ etc.) magic specialists. Specialists of both types have a number of their own
functions and related beliefs. In Mongolian folklore, Buddhistic specialists interact with non-Buddhistic ones in a variety of ways:
sometimes, in rituals and/or in narratives their functions are exactly the same and they can replace each other (for example, in
rituals performed at sacred stone heaps, Ovoo), sometimes different legends and belief narratives about their confrontation
appear (the most widespread are legends about confrontations between a lama and a shaman, stories about a lama and a
malicious sorcerer, kharalch, are also popular). In this paper | will analyse the function of each of these specialists in rituals that
they perform and the correlation of their function in rituals with narratives about these magic specialists. The difference
between narratives about ritual practices and real practices is important to understand and interpret rituals in Mongolian
culture.
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X0/AbIH YBUAAC XHIATIIA AAMXMATYYA

L. JIXATBACYP3H O18ew Jlopaanp NUx Cypryynb, MoHron 6a Tes Asu CyananbiH TaHXMM, YHrap yac, MoHron yic

Juar [lamba Xarap TeBauitH IHIPIH 6PLLOSCHOOP

371438 30BJIOHT apUATary UX XypbIr rypBaHTaa

3praLRX byyaracaH Hyryyn HrH33 Yei3C3H33 YBANUCIH fanail

Ipxam LMK XIMIIH afiapLLCaH TOFTCOH TaaNbIH TYYXMUAT XYpaaHTyWnaH eryyacyrait. AJIMHAac rapcaH yr Hb Magamba CaHxal
(pha dam pa sangs rgyas) MeH OM. IH3 [333C IHITXIMMIH 3apACIHTUItH OBOPMOL] XYATHIH TUBJ NArlMH MIHANX, JOO0H
TOPONT MOH TYN XANaHUNMIAH Xupryi 6ereep bysHaa aaHAaa 6ascCHaap @YYYX3HIIC AYYHbI YXaaH TIPIYYTIH yXaaHbl OPoOH bypT
M3Pr3LW33/ 0I0H 6arwnir WyT3x, Hac CyyA3p MalKa ypT HacancaH banHa. MitHxyy Tesaen Mopunx LLux3a byroy amupayynary
€CbIT XyBb TOFGI16P 0JI0H LWABb/ HOMOJICOH 6aitHa. IHIXYY yBbAAC Hb Buanr 6apamuanitH 3ypxaH cyaap 6010x LMPH3H cyapbIH
“ 30BN0H ByrAMAT Marag amupayyaaxbiH TapHU" TYYHUIAT WYTI3J IHIXYY YBUAACHIT HOMIOCOH 6aiHa. Ep Hb LNX3/ Hb X00COH
YaHapbIH Y3NKIAT 6scanrax XMrg acpaxyi, IHIPIXYAH HOAMIAH CATPANIAT BACaNraxbir xan3x benree.

AMWpAYYNary yBUAAChIT HIT X363r Hb Xog (gjod) byroy M313rX (Tacnax) oM. XKof XaM33X Hb Acpaxyi, IHIpIXYitH 6oauitH
(3Tr37133p 66PUIH TYC AMArTbIT (3TN YUNLITYMAT TACNAH, XOO0COH YaHAPbIH Y3/133p OPYNOHTUNAH A3TYYPbIHT Tacanx, epUiiH
[I6PBOH LWYNAMCbIT Tacaax Ty THIAH X3M33H HIPA3CIH 6aiHa. IH3 yBMAAC Hb aHXaH MeH Magamba CaHxaiiraac (pha dam pa
sangs rgyas)rapcaH 6ereep T3p633p TeBA6A MOPUIX 3aH HYTTbIH X0OJOHCOAHOM laM 6010H APAYHTUIAH LIap caxanT XO&pT 3H3
YBUIACIT aHXN1aH XanpnacaH berees ApayHruiH LLap caxanT namaac AamXuH MpCHUIAT 3p Xopa, XKoA0HCOAHOM Namaac Maxur
JlaBgoHg (lab sgron) famXuH MPCIHUIAT 3M X04 X HIPNIC3H b6aHa. MaXnrnaBLOHMA Hb bypxaH GarwwmitH W y3yyacaHaap
634113 6UATUIAH JarMHa 3M XYHWA baiignaap MIHAINX XKoapblH yBuAacaap TeBAMIAH OPHbIT TITIIH 30xM0B. JlaBfoHMaap, (lab
sgron)xeBsryyn 6a oXuH 0J10H rapcaH 6071084 3apuM cynapT TOAHEHCAMALWIBUAT TYYHUI ay, aYMitH a4y X HOMOCOH 60/10BY
FON0X CyAap TYYHUIA XYy X3M33H HOMJIOCOH HaitHa. TyyH33C 3pA3M TOrc 3p, 3M OJI0H LaBb TOPOH rapcaH bereep TyyHWi [oraaH
Hauorpanaong coépxocoH YUXHWA YHAICNIN TYH MBP TIPTYYTIH OJIOHA X3 AINFIPCIH DaliHa.

The ,Mongolian Books of the Dead”: Outcomes of a Fieldwork

MAJER Zsuzsa Department of Mongolian and Inner Asian Studies, E6tvos Lorand University, Hungary

The presentation will show some interesting outcomes of a two-months fieldwork done in 2016 summer in Mongolia on the
Tibetan texts of after-death rites as used in the current practice of Mongolian Buddhism.

Apart from mentioning the main categories of texts used after someone’s death, such as duyanii nom ('texts of merit/virtue’,
prayers and other texts chanted to gather merit for the better rebirth of the deceased), khoidokhiin nom ('texts for the future
[of the deceased]’, quiding him to the next life or liberation) and zas/iin nom (‘remedies’) for the protection of the bereaved, |
will mention for each cathegory the special texts used in the Mongolian practice written by Mongolian authors or being special
due to being used only or mainly in Mongolia. Among these | will mention some special texts of Ao ba or pho krid practices
used in Mongolia as well as, for example, reflect on the ceremonial system and texts used during funerals in monasteries
attached to the only two crematoriums of Mongolia maintained by the same funeral company, this later showing an example of
how in modern settings Buddhist funerals are arranged in a standardized way, still providing all necessary Buddhist ceremonies
and the chanting of all categories of texts.

Tara Among the Mongols: Refrain and Nomadic Narrative

Rachel Mikos Seminar of Mongolian and Tibetan Studies, Institute of South and Central Asia,
Faculty of Arts, Charles University, Czech Republic

Repetition plays an essential role in folk narrative in cultures all across the world. In this paper, | specifically address the role
and narrative function of repetition in a Mongolian tale about Green Tara, originally collected in Vol. Il of C. Damdinsiiren’s
collection of Mongolian folkloric texts. | argue that the tale is structured around the trope of repetition, which endows the
narrative with an intrinsically cyclical movement. This cyclicality is enhanced by the very pronounced presence of movement,
which of course is a Mongolian narrative trope par excellence, and, as | suggest, can also be interpreted in terms of Gilles
Deleuze’s thought about nomads and movement. In the case of ‘authorial texts’ in the Western academic sense of the term, one
can speak of ‘authorial’ intention. In this instance, however, we can speak of an ‘intention’ of the text, perhaps even of a specific
religious-cultural milieu itself. Additionally, | argue that the Deleuzian notions of the nomadic refrain are inherent within this
authorless textual ‘intention’, as embodied in the tale about Green Tara. These ‘tropes of nomadic literature’ serve to reflect
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some of the ways in which Mongolian Buddhism itself can be said to differ from its ‘source’, Tibet Buddhism, and - at a greater
remove - early Buddhism as it existed previously in India.

WX MOHTO/1 y/ICaj, WALIKMH WYTATMAT XYYNbYUACAH Hb

L. MUHXWH Xyynb CaxuynaxbiH Ux Cypryynb, MoHron ync

TeB A3nj HyTarfary/blH WaLnH WYTAI XapUALAH aanATYA 6010BY TyXaH LLarMiAH MOHTONYYY/bIH MX3HXM Hb MEHX X6X T3HI3P,
VYA YCHbIXaa JIyC CaBAArT TYH3 WYTIX UPC3H 6ee MeprenTeH baiicaH tom. Wx MoHron yac baitryynarfcabl Aapaa rafaag
LOTOOZbIH XyAaNA3aauAblH X6 X6A8/IT66H UXCIXMUAH X3P33P TIAHUIA AaranaaH uparcag bonoH bycas 0n10H WwantraaHaap 0/10H
WaLHbI bre Teneeneryng Mpx 60CHOOP WALIMH WYTAITMAH AH3 BYPUIAH YPCranyys 6ep e6pCaNNHXee HOMA0I00 AINTIPYYAIX
60/1x33.

“Wx 3acar”-Hb anTaH YPruiHxXHbl 3B HIMAIN, LAALWNAAS A3NXMIAH ONOH WALIMHT YAC YHAICTIHT HIFTIIH UX MOHTON YNCbIH
3axupraaHg 6ainraxag uurnargax 6ais. THAMAIS 4 UX MoHron ync MoHrobIH 333HT Typ3H 600H eprexuxep 6ypanaaxyyH
YACYYA3A Hb WX 3aCar Hb XyyNb 3yiH 033/ XY4MH YaaanTan yitnumnx 6aie. BypanadxyyH yacyyAbiH Xaaf VX 3aCarT HUALYYA3H,
YNAaMXNaH aBCaH X3M X3MX33 MEH WNHIIP 3PX 3YAH XIM X3IMX33 TOFTOOX 6aMCHbI HIT X3C3T Hb MIAHXYY LWALIKH, WYTA3ITINA
X0/1600TO# X3M XaMX33 ban..

MOHTOIYYYAbIH WALKH WYTA3T Hb MEHX TIHF3p, 6ee mMepren baicaH 6eree GypxHbl WALKHT Xap XaTaH, HECTOpUAH
WYTA3IT3A X3pang, HaitmaH, OHryyA HapbIr 3axupraanaaa opyyax Wx Monron ynceir 6aiiryynaag ncnambiH 6010H 3aranmanH
WALKMHT yAcyyapIr bainfaH Aaryynaxnaa T3AHMMA WAWWH WYTAIMT Hb afWA TIrW XaHAax 6aiis. 384 3HI 6anp cyypb Hb
MOHTOJIbIH 333HT rYPHU#A BYP3NAIXYYH YACYYAbIH XyBbJ, /b HIT LWALLIHbIT TOPUIAH WaLIKMH 60TOH 8PreMXNIeX, a/ITaH YPruixHaac
alb H3T WALIMHA MAYYTIN Halp TaBux 6oanoro xaparkux 60.108.

IH3 Hb K0aHb yAICbIH yep raprax 6ancaH WalmHTan X0N60rLONTOM IPX 3yMH XIM XIMXK33 TOFTOOCOH 3apAnTyyAaA TyCranaa
0/1COH bereej WalHbI Tanaap ABYYAX baitcaH TOPUAH 6041070 Hb 3aPUM aryyrbiH XyBbj, 66PYN6TACOH 4 YMHIUC XaaHbl “UX
33€ar"-T GUYMTACIH XIM XIMXKIIU3IH TOTTOOX BFCOH 33aNTYyAAAC YAAMXKIANTAN XIM3I3H Y3B3J1 30XMHO.

The Development of Khiiree-Tsam in the Daschchoilin Monastery

Batmdnkh MONGONCHIMEG Mongolia

After summarizing the history of the Tsam dance in Mongolia, the paper will focus on the study of the Khuree-Tsam dance
performed in Daschchoilin Monastery and will analyze the current state of Mongolian Tsam studies.

The Mongolian Tsam dance has been studied by both Mongolian and foreign researchers. They agree that the Mongolian
Tsam dance started to spread at the beginning of the 19th century. Above all the Khuree-Tsam was performed from 1811 to 1937,
a total of 127 times, but we have no detailed reports on its development. Therefore, as parallel I will try to introduce the
development of the Khuree-Tsam from 2009 to 2016 in my paper, with special emphasis laid on its preparation period, the number
of Tsam masks, and monks' tasks and responsibilities.

After the democratic changes in Mongolia, Daschchoilin monastery revived the tradition and has performed the dance
annually since the 2000's. This is how the Mongols got to know the Khuree-Tsam again. It emerged from my interviews that an
inner transformation of the visitors was associated with the revival of the dance. It shows that the efforts of the monastery have
been fallen on fertile ground and managed to revive this tradition after an interruption of two generations.

MOHronbIH JaW4onauH XUMANHH XypId-LiambiH Xerkun

baTmMeHX 0BOITON MBHIEOHYMMAT MoHron ync

IH3 UATIIZIMAH 3XHWA X3CIT MOHTO/ LAMbIH OYXTMIAH TYYX3H XerXAWAT CyLanraaHnit YHAICIIN A33p Ayphax 6ereef xapuH
WATIINMIAH TO X3CIT Hb JlalyoiNoH XMALANMAH XYP33 LAMbIH XOrXAUAT O3AMPIHIYIA OryyaH3.UATIINUAH TOrcens MOHros
LiaMblIH CyaaraaHbl 0j00MMiAH 6anaNbIr TOBY XapyysHa.

MoHron LlamMbIH 6yXruitH YYCa, TYYX, BHTOPCOH YeMIAT MaHait 6010H byca/, 010H OpHbI e, YeWitH 3pA3IMTI[, CyIaNcaap UPCIH.
LlaMbiH 6YXuT 18-p 3yyHbl 3X3H Y MOHTOIZ rapcaH 600X TyXai 0J10H IpAIMTI/, CaHa HITIH 6aTnaan 6anHa.’ Xypas Liam 1811

S Xypan6aatap: (ygap wacrnpsir 6nanr. Ynaanbaatap 2002, x. 300; baacaHcypaH, X.: Jx vHx 3p45H3 3yy. 2011, x. 82; Bareja-Strazynska. Agata: Description of
the Erdene Zuu monastery life (including camrritual) based on notes from the Kotwicz expedition. In: /n the Heart of Mongolia. 100th Anniversary of W.
Kotwicz’s Expedition to Mongolia in 1912. Ed- by Jerzy Tulisow, Inoue Osamu, Bareja-Starzyriska Agata and Dziurzyfiska Ewa. Polish Academy of Arts and
Sciences, Cracovie 2012, x. 152; Maria-Katharina Lang und Stefan Bauer 2013 The Mongolian Collections Retracing Hans Leder Wien:Austrian Academy of
Sciences, xyynac 84-94
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0HOO0C 1937 OH XyPT3/ CYYNUMIAH yAaa bytoy HAAT 127 yaaa rapcaH rax 6010BY 3H3 XyralaaHj 3H3 Lamj smap AMap eepunent
OPCOH TyXait buA3H. TOA0PXOI M3A3313/1 baiaarryi.b

THIAMMIAH Y4Up 6HOSAPUIAH 3H3 MNTF3N33P33 2009 OHbI JaWYoNN0H XuinaANIAH Xyp33 Llambir 2016 OHbI TYC XMAAMIAH LaMTal
XapuuyyNaH TYYHUIA Xerxun 6010H 63NTI31 YiAN aXNUANAraa X3pXdH SBarAdar Tasaap MeH X3433C X313H OHZA AMap LaMbIH bar
HIMIIACIH 6ac AMap Nam XyBparyyd 3H3 XMAAMAH UAMbIH TYYXIH XOrXWAA X3pX3H YYP3r TYAUTIICOH Tyxal HapunBY/IaH
XapyynaxbIr XM433nas.

MoHron ync ApaynicaH HWHTIMJA WHAXCGHUA Aapaaraac 2000 oHooc xodw JawyoinoH Xuig Xyp3d LaMblH AaXMH
CPIIITIHA XYUYNH 3YTrICH.YYHUA yp AyHA LlambIH 6yXur meprenyuns 6010H LAaMbIT y3X33p UPCIH Bycap XYMYYCHIAH C3TIaXYL
X3PX3H Heseesx byir 6ac aH3 unTrang aypaax 6osHo.

WUNTIINMWAR TOrcrons, 3H3 XMAAMAH yaupanara 60n0oH 6ycas 0/oH Nam XyBapryya GuAHWA anaaraca coén, bypxHbl &c,
3aHLINA LAMbIT JAaXMH (3Pr33CH33p MOHTO LaMblH WP33AYA [apaa AapaaruiH YEMNXIHG, TYYXMIAH YNAMXNAAT HIMH OHLIOT
60/roH 8BAYYA3H YNA3IXI TYYHUIA CyfanraaHbl 6aitpan amap banraar TaHMLYyNHa.

M3pr3H rara3Hui 616p TYTaMbIH HOMbIH Fapuur

MBHXBAT ©BOPMOHTOJIbIH M3PraH rara3H CyMUIH 6 ayraap oypuitH uopx, bHXAY

MUHUIA MATIANAH TON CaHaa 601 MOHI0N HOMbIH YOy LOTYMH HOMbIH FapUMTHYYABIT TAHWALYYNAX oMaa. 0,00 y3yya3X HOM
6021 “M3praH rara3Hnit 8ep TYTaMblH HOMbIH Fapumr.

M3praH XaafblH XaMIMWH aHXHbl YHWAAra Hb LUMPHIHTMIAH Topryyn XaaHbl Xyy HMHX33C 3XNINTIH 13X barwmitH ux
CYPIYYNNIH cyfanraaHp b.MeHXuiiH 30xMonA TOA0COH 6133, TIrBIN M3PraH XaafblH MOHMON YHWAATA Hb 1 Ayrasp AypuitH
M3DI3H 13r33HYYA33C 2 Ayraap AypuiH 3aiiTait 6erees MeH Y byrat xoT 6010H basHHyyp aitmMruitH 3anraa 6010x byrat XoTbIH
Jlyrapar paZuycbiH CyMbIH M3PI3H raHLaraaHbl xapbAaHz 6aicaH. Yyn Hb M3praH aHUaraaH v b6asHHyypbIH XapbsaHa balicaH
7EED

MaHail yHWIarbIiH TaHXMMaac aHuag 138 3oxuon bynar (1295 Hyyp xyyaac) 3oxuonyyn baiiHa boauToitroop apbBan bara
YHLWWAra Martaan CaH epeen TakKCpaH 33p3r AyHA YHLWJIArA A3Ar3P3HIYA YHILAATMAT XYATUAH WYA3T, MYYTUIAH APYYTUIHH CaH
Epeen AarwmpaH 33par AyHA YHIWAATA A3PPIHIYA 6131 XYTIbIH WYAF, MYYrUAH SPYYIMAH CaH NaMblH Taxun 33par 6uil.

WX yHwAnara AmarraarnitH BaH OXWH 33p MareapnaH XamcpaH, Xamxaypaara rx 33par 8 JOTWKH CaxnycbIr 0400r00p
YHWMX 6aiHa 333 Hb HACTal 1AM HapbIT Taxuxag 6yxui ryinuaH 6yp3s 6uwIryypaI3 XaHr3ParT3irap YpuH 3a0X yHILMAAT baitHa.

BapyyH MOHro/14yyAbIH A3rYYp YpAarbiH 6yT33/1 3Xb 33pUM LWALIHbI HENEEN6A
(X33pmitH cypanraanbl 6apuMT A33p TyAryypRacaH A8PB6JA, 33X4NH HaPbIH XNILI33H A33p)

ANTanrMiH MeHXLALAN TyH60NLAT MX CypryynnitH Asn, AGpuK cyAnanbiH Tes,
MOHTION CyANanbiH TaHXUM, [epMaH ync

ByAAbIH WALIKWH MOHTOJIbIH HUWAT ap4 TYMHUIA QX aMbJPa, aXyi OPYMH , YHATAH 3aH 3aH WML XUIATIIL 307 COXTYM, TILHUA apAbIH
A3ryyp YpAarT HEIee1X, 66PUIAH 1ICIH OPOH 3ai, balip cyypua X3Anit Hb 333133, BypXaHbl WALIHbIF CYPTYMIX UATFICIH XIM3I3H
XOPUII0X AapX 6aicaH apAblH ypAarbiH ypaH GyTIanyya UeeHryid 6yid. HUAT MOHTONYyyA TOAMIATYA, XNUHXIHI YHAraH Coén,
YNaMxianaa aBy VAACIH 1IrAA3r 6apyyH MOHTONYYYAbIH HAalkp XypuMp, Ayynarnax Ayy XyypblH 6B caH 60N ANaHIrysa 3axumH,
[lepBeayYAMIAH XyBbj, TOOSX 6apxaapryit 010H. T3/ yrcaaTHbl 86PUAH A3ryyp COEN00C rafHa byaablH WaLIMHTAA X01600TON
3apuM Ayyr ayynnar bancaH.

Xuw33 Hb: lepBep ann 3-H waluHbl bytoy XyHA Ayy AYYNUNXBAA TIP aitibiH 6apar XMANIAH 3acan XMATAA33 1IFAIH3. 3aXUMH

~

annp “YAWAH antail” Xamaax XyHATIA Ayy Xuaf 3 yaaa ayynaracaH 601 MeH XMANIAH 3acan XMIAMCIHL TOOLLAOT.

“YauitH AnTai, “XaaHbl yyablH 0poit”, “XeHxee A3HTMIAH 0B00”, “BypxaH barwwimitH HOMbIH TaHrapar” 33par ayyHyya 60 nxag
XYHAITPINMIAH X3Nn63pT3i 6erees ayynxbir Xopurnox baicaH banHa.

Jlyynax aBL1aa CaH TaBbX, XaaHa yr Ayyr AyYJX 3X3JH3, IPUAH XYH 66P66 apL| XyX33 acaaraaf IHIMIAH Masraap XyHA3Tr3 3¢
6aitHa. JH3 Hb [1epBOAYYAIA Y TP 3aXYMHIYYAAA Y A/Taaryil NaMblH OPONLOOTYIArIIP 60AHO.

Jlyynx 6yii myyr COHCOX Byit anb anb Tan Hb uxag “XYHOITIIN T3 [cyma MOPreceHTi aann/ XMU3IHTYIATIIP XaHaax, MiiM

Lyyr [yyaX erex, COHCOX Hb 313N “30BA0H", “XyHA 63px 3yin”, “I'IHITMAH atoyn"-aac xamraanax “AnTaHrapan” cypapTan
3yApa3M 6alicaH ayyraap AIMXNX (3TI3/133 apUyCrax Laaj MeH YaHap Xxaparaaxa.

8 Knmypa AqaKo: MoHIosIsIH Xyp33 LambIr GYCaj] OPHbI UaMTaH XapbLyyiaH (y4ascaH Hb. Ynaanbaatap 1997, x. 12
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Some comments on the meaning and content of Serdog gegeen’s work on rituals

N. MUNKHTSETSEG Department of Philosophy and Religion, Mongolian State University, Mongolia

Biography of Saint Serdog Gegen and content of his work “Introduction to four remarkable programs” consists in achievement
and accumulation of merits and virtues by the believer by means of performance of Bumshi ritual during his life. Bumshi or
Ritual of four bums (four hundred thousand) consists of four parts, and on order to achieve 4 bums it is necessary to express
hundred thousand times belief /itgel/, hundred thousand times to say a prayer /murgel/, hundred thousand times to spell
Bazarsad mantra (Vajrasattva) to purify away sins and hundred thousand times to present sacrifices/mandalas/. Also two times
hold a worship service to acquire religious knowledge, and also to develop internal vision in order to develop the personal
virtues.

Main goal of the article is the translation and comments to the second part of program of work on purification from sins and
the negative karma called “Call for Dorzhsemba Burkhan for meditation in order to purify away sins and always stay in magic
state of mind”. In the second volume of his work Sertog gegeen considers that the understanding of the four power is a perfect
method of the purification of all kind sins and negative karma. Therefore a daily practice of Vajrasattva is very important for
believer.

The categories of the graduated path of enlightenment

G. MYAGMARSUREN Ziiiin Khiiree Dashichoiling Monastery, Ziiiin Khiiree College, Mongolia

In 1402, Je Zonkhapa wrote his most famous work “lam rim chen mo” or “The Graduated Path of Enlightenment”. Since then,
one of the sacred traditions, namely “Lamrim tradition” has begun. Almost all of the Tibetan and Mongolian well educated saints
and lama scholars donated their contribution to it, and they created and delivered a huge amount of heritage for our generation.
As far as we know, there are more than 100 works.

However, they all are considered as the commentary work on the path of Enlightenment. According to our latest detailed
research, they can be divided into subcategories such as “commentary on words”, “commentary of meaning”,
“autocommentary”, “annotated commentary” and “commentary on difficult points”, etc.

Based on the works by The Third Gungtang Konchok Tenpai Dronme (gung thang dkon mchog bstan pa'i sgron me) (1762-
1823) and Agvaannyima (1907-1990), buryat born, the ex-abbot of Drepung Gomang Dratsang monastery and other scientific
research works of Academician Ts. Tserinsodnom, Dungkar rinpoche (dung dkar blo bzang 'phrin las) (1927-1997), we tried to
discuss different types of commentary works and to reveal them for the further investigation. Above mentioned persons mostly
dealt with 10 subcategories, but we tried to discuss over 60 subcategories.

The aspects of the Mongolian biographical literature

D. NARANTSETSEG Mongolian Academy of Sciences, Institute of Language and Literature, Mongolia

The “General catalogue of Mongolian Ancient Scripts in China” has listed that there are a total of 13115 scripts of manuscripts,
books, documents and pillar scripts. Among them, there are over 6000 Buddhist scripts. Here, in Mongolia, the Buddhist
manuscripts also occupy the most part of Mongolian scripts. Many of them, somehow, are related to literature. There are also
many biographies of religious persons.

In the process of adopting, literally of translating, reproducing and composing of the ancient Indian enormous heritage of
literature and Tibetan various stories, Mongolians succeeded in the development of Mongolian literature. This challenging but
respectful responsibility is carried out mostly by Mongolian lama scholars. The translations and composition works of Mongolian
lama scholars are relatively few in numbers, but occupies considerable weights in the Mongolian Buddhist literature.

Like the saying “the biographies of former saints are fine examples for latter disciples”, almost all elementary learners and
Buddhist believers study and admire the biographies of ancient saints.

Researchers consider that the biographical literature belongs to the historical monument as it includes historical documents
and it also could be considered as the monument of literature, because of it contains writers’ artistic features, poetic verses and
other aspects of literature.

However, expression is artistic, style is systematic, passage of character is fantastic, but we can’t accept all biographies as
biographical literature.
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Nx Xyp33 LlaMbIH epEHXMMA TaHWALYYArA

X. 0arapbg - . COPCIHAIMML, FaHAAHTIMYIHAUH XM, MoHron ync

bacanraay eryy3apyya AOrIbIH 6ar, XyBLAC OMCTONNAT OMCOX, 6apbL, X3PIrCMIAT 6apuaz AOTLWAbIH LM BYXTUIAT XWUitH fancaH
33TI3IPUIAT AapaH HOMXOTroX baiicaH Ecynanmxnan Llact ToBAMiAH OPOHL Xyy4MH HYYL, TADHUAH LWaLIHbI AINTIPINTUIAH yep, bytoy
VII 3yyna fanrapysa. Toapyynban TeBauiH xaaH TUCP3H TH33H 633p IHITXIr OPHOOC MX TapHWY JIOBOH BaflamMXyHalr 3anx,
T3p33p TOBAMIAH Xap 3yrUAH TIHIIP NYC, 3 39TrIPUAT MypIBNPIHAIIAH XOT MaHAANS WYTIH AOTIWAbIH 6ArT UAMbIT LAMHAH Japaaj
TeBAMIAH BypxaHbl WallHbl aHXHbI CaMbAa XUALUAT 6anryyax, BypxaHbl WALIHbIT A3AFIPYYACIH TYYXTIH 6KN33. XapuH xyp33
1AM Hb JlamxaH Yonxan rosocoH WaLlHbIT TITFH CaXMTY HapbiH UaM 60JHo.

MoHro opoHz Mx Xyp33 uambir aHx IV borg X3B3yHaamba xyTartbiH 601ro0nToop 1811 OHbI TOMED XOHWH XWAJ rapracaH
r34ar.

Tyc uambIr L@aLua T3p yenitH UX Xyp3asHui xamba HoMyH XnuaapbiH alMIvitH ArBaaHNyBcaHXaiaaBblH 30XMOCOH” [laHCpaH
XaMUbIH rapyam” X3mM33X HOM YBMACbIH Aaryy A3rN3C3H baitHa. Llam xapalix 6airaa efep aimar, XowyyablH HO&A, XyTart
XYBWJIFaaj, Xap LWap MeprelunH, CyCIrTIH 0JI0H UX33P Lyrapy eep eepCauitH aBpan AaaTranaa yunanar 6aixss.

LlamM Hb Y3C3H XYMYYHWI CYCTUIAT TaTaX, HYFAT HapbIr 3yPXLYYA3H CypAYYAA3r ax. Llam Hb bypxaHbl wallHbl bara TaBaH
YXaaHbl HIF OYXMUTNINNIAH yXxaaH 6arTaHa. MeH Hyyl, TapHU OYI0y OUMPT XeJITeHWIA aHXaapaH asnara 601H0. AMapJIMHIYA,
JANIT3PIHIYM, 3PX3HAII XYPaary, XaTyy Yiayya3ac xaTyy yina3s XamaapHa.

NitmM33c uamung Amanaar bypxaHbl aBlimr, YodxanbiH faraH COEpXonbIr XypTcaH, AManaar bypxaHbl HAMba 6yTaanuir
VIANACIH bacanraaung baiiHa. Tag rypBaH XOHOTHIAH Xaxap LaMbIH XypPAbIT Xypaag, [OTOO/ LaM[ rapaaf, AornablH 6ar, emcren
XYBLCbIT 6MCOH bapbly X3parcauir b6apbx gorwabiH ayp 6aiiana opoos LaMHaH XapaitcHaap ragaan 6apuaj Totrop 6010 xap
3YTWIH IYC CABATUIAH XOPJI01, 33TI3P LWY/IMbIH Tail U33p, atoya xeHeen, bapuaj caafbIr Xy43ap AapaH (BHOOOT, V3H Xeeer,
HOMXOTIOH 3DX3HA33 Opyy/Aar 60/Ho.

MeH [10T00/, TYATT3P SN1BUITH 6BYMH 30BJIOH, MyY C3TFIMAT (HUCBAAHMUCbIH TaBaH XOP) aMUpJIyyAar oM. Tyyraap yn bapam
LM LLAMHaXbIT y33H 33716MPBaac 3yypAbIH 30BJIOHFOOC TYPr3H FIT/3X, XONTbIH TOPOJIA MYy 3asiaHf Y/l TOPEX, HUPBAaH XUAT33A
BypXaHbl XyTIMAT 010XbIH aBbSIAC X6PEHTe CYYX TIPTYYTIH LAraWryi TyC 3pAIMTIN.

Llam Hb MX XeNTeHWA TapHUIH WalLKH B3NrapcaH Tesa, MoHron, bytaH, banba, Jlapak, bypuan, Tysa, ©8ep MOHI0A 33par
YNC OPOHJ MX31 A3NMPCIH banpaar. MOHIONbIH M3Pr3fl, amM Hap WX Xypa3 LaMbIr 66pUiAH 6BOPMOL, OHLJIOIT BYXMIA H3I3H
TOPJIMAH LAM 6OJIFOH XOrXyyAc3H. MOHIOMIbIH WX XyP33 LAM Hb XaMMMAH A3Ar3paHryi 6a bar, emcren, yumar 3yyat, 6apbu
X3P3rC3/133PrUIAH Yp XWiALLYPaH HapWiH, TOEMCOT CaitH, 3aH YIAA, J0TOO/ aryyrbIH XyBbj FYH3rMIA, Ayp 6anaan Hb uxamaar bereef
CYPNI3T Xyuupxar 6eree TOrc YaHapbIr MNIPXUIANX YafcaH banpar.

Nx xyp33 uamza MoHron TYMHWAT faaH 6011001y Xyd YaanbiH 333H OunpBaaHb bypxaHbl Ayp, YpaH XOWKMH, MHI3AIMT LiaraaH
©BrOHWM AyPIIC rafiHa A6PBEH YYJIbIH 333H XaHTapb[, Faxai, HOXON, X6X 6BI6H HAapbIH AYPYYA rapAar OHWIOITON. LlamMbIH emcren
Hb 6araac rafiHa Xafixrap epreH rYPBANXMH XaHYATal UaMbIH 1330, 6aaM X33T3A L3IIKMBY, AOTWAbIH CYPAIT TIPIYYHTII
XOPMOTY, aMapAnHIyit AypT 6ypxadblH AYPTINA BYC, YPYYXKaH X3IM33X ACAH IPXMH 3YYAT YMM3T 33pradc bypa3HI. LlamMbiH 6ar Hb
XYHWI TOITOAHOOC XO&p AaxuH ToM 66reef UaMyuHbl HyA, 6aruitH amMHbI XaBbX XaBblL,da Taapy rajaril xapx banxaap Taapaar.
Baruiir roNYNOH L@acaH WyyManblH apraap XeHreH 6ereej ypaH roémcor 6yTasHa.

LlambIT LaMHaxfaa rapblH 60J10H XeNHWA, BUeniAH 0NIOH AH3MAH XeAeNreeHUAr YAAAHI. JH3 Hb AOTOOA CITII/IUIAH
bscanranbiH UAP3NMIAH 33p3rL33 XOPTOH lancaH, ajf, 33TrapUiAT AOTWAbIH X6181T66HE6P AapaH CoHeex baiiraa yTra aryynratai.
LlaMbIH YAIMIAH yen IMHTA 3BAIX, Xaxap, COP 3a/1aX CONTUIAH HYYL, TADHMIH XaTyy 3aH YA MEH Y 403T.

LIaMbIH GYXTWAT WUPYYH LOPBUJIOT, CyNl 366JTHUIA YYAHIIC 6aaTap 3puiH byxur, 6aaTap IMUAH BYXUT, XUNIHTUIAH BYXuT,
XWNIHT IMUIAH BYXNT, aMapanXbIH ByXuT, 10T00A BYXHT, HYYLbIH OYXME, TIp AMAIT YaHAPbIH OYXME, XMAITHIH IPXLLIIX XUATIIA
XWN3TH3H MHIIXUIAH BYXNT, XMAITHIIHL MALLIN XMAITHIXUIAH BYXNT XIMIIH JOTOP Hb aHTUIIHA.

NX Xyp33 LambIr MOHTONbIH BypXaHbl WALIMHTHbI TOB [aHAAHTITYIHANH XWiAA 1999 OHA XYY4MH YIAMXNANT ECOOP Hb C3PIIIH
rapracaH oM. JHIXYY UX XYP33 LAMbIT C3PIIX3L TYC XMNAMIAH aXMag XyBpar arcaH [. 1an3aH, C. (3p33T3p Hap LArNaLrym ragbaa,
3YTIIMAT Y3YYIC3H ay ByaHTaHTyya 6Mn33. TYYH33C XOAL X3C3T XyralaaHy 3aBcapiax bairaap 2015, 2016 oHA X xypasHuii “Xyi
MaHAAN"-bIH IIHXNA, AXVUH HOM ECbIH Jaryy raprax 6anraa 6unaa.

MeceHHbIH ¢oannop 3aXYMHOB MOHronum: 6yp,p,ui1cxaﬂ TéMaTWUKa U TepMUHONOIHUA

3. Y. OMAKAEBA Kanmblukui FocyaapCcTBeHHbI| YHUBepCUTeT, Poccus

JlaHHaa cTaTha npepctaBaseT (o60i NOMbITKY HA NpUMEPe JIMHTBOKY/NbTYPHOTO aHaNM3a NECeHHOro TeKCTa TOro BpeMeHH
3aTPOHYTb A0JITMe TOfAbl OCTABaBLIYOCA B TeHW npobnemy auanora «QGosbkaop v 6yaauam». BO3MOXHOCTb OTKpbITO,
IKCMJIMLMTHO MUCATb 0 BYAANIACKMX IeSTeNsX U COBbITUAX HALLeH HelaBHe! UCTOPUM MOABUNACH JINLLIb B NOCTCOBETCKOE BpeMs.
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(TaTbsl HaMMCaHa Ha OCHOBE NINTEPATYPHbIX UCTOYHUKOB W MOJIEBbIX MATEPUAsIOB, 3aMUCAHHbIX BO BPeMA IKCMEAMLNA B
MoHronuio, BcTpey, beces ¢ MHGOPMAHTAMMU, UCTONHUTENSMM HAPOAHbBIX NECEH.

B nocnepHne rofibl 3aMETHO BbIPOC MHTEPEC K NeceHHOMY GosibKnopy byaauiickoro cogepxanna (A. buptanau), kpaitHe
aKTyasibHa NpobsemMa COXpaHeH!a NOAIMHHO HAPOAHOK NeCHU KAaK KyJIbTYPHOTO AOCTOAHNSA TOTO MM MHOTO 3THOCA, BBEAEHNS
paHee HeM3BECTHbIX 1 elle He Ny6ANKOBABLLINXCA NECeHHbIX TEKCTOB B Hay4HbIit 060poT.

Bbl6op necHM Kak CamMoro MaccoBOro W NOMyAAPHOTO B Hapoje GOJIbKAOPHOTO XaHPa B KAyecTBe WHCTPYMEHTa
WIe0JI0TMYeCKoro BO3AeHCTBUS He CIyYaeH: B CUAY (BOEI CMHKPETMYHOM, BepbasibHO-MY3bIKaNbHOW, MPUPOAbI OHA ABNSETCS
Haubosee 3GpHeKTMBHOM GOPMOI Nepeaun MUPOOLLYLLEHNUS TOA MM MHOM INOXM W CO3AAHHDIX €0 MUGOB MO CPAaBHEHMIO C
APYTMMM Chepamn HapOAHOT0 TBOPYECTBA. MecHA Kak HEOTbEM/IEMAn YaCTb PasNNYHbIX PEUTHOHbIX 06pA0B, PUTYaNO0B U
LiepeMoHuii Bceraa bbiia noyuTaema B 0buecTse, Tem 6osiee HOMaZHOM. PaccMaTpMBas NECHIO KaK OTPAXEHNE XU3HM COLUYMa
B KOHKPETHbII UCTOPUYECKMIA Neproj, BaXHO N0Ka3aTh Yepes A3bIKOBYH KOHLENTYaNN3aLMI0 M IEKCUYECKYH Penpe3eHTaluio
6y aamniicknx 06pasoB Ty posib, KOTOPYIO UTPAET MECHA PESIMTMO3HOT0 COAEPXAHMUA, KAKME apXeTUNbl PEJIUTMO3HOr0 CO3HAHMNSA OHa
B cebs Bobpasia v Kak OHa BAMAET Ha GOPMUPOBAHME PEJIUTMO3HON MAEHTUYHOCTH.

byaanickas TepMUHONOIMSA, BbIABNEHHAA HAMM B 3aXYMHCKWX MECHAX, NPeACTaBifeT 6ONbLIOH MHTEpeC Kak yYacTb
C/I0BAPHOrO COCTaBa f3blka O0/PATOB, CBUAETE/bCTBYIOWAA O KYAbTYPHbIX KOHTAKTaX pasHbIX Hapogos. [lpoBefeHHoe
UCCIe0BaHME MOKa3biBAET, YTO BAXHOE 3HAUYEHWe MMEHT AWCKYPCMBHbIE XapaKTepUCTUKN COOTBETCTBYIOLLET0 MECeHHOro
TEKCTa: YCI0BMA €ro C03AaHuA, ObITOBaHMA W GYHKUMOHWPOBAHMS, afPECHOCTb, MHTEPTEKCTYa/bHble (BA3M, KYJbTYPHO-
ncTopuyecknit GoH 3N0XM M coumanbHoe BocnpuaTue. Camoe YANBUTE/IbHOE 3aK/THOYAETCA B TOM, YTO MeCHU ByAaMiACKoro
COJIePXaHNA MMEIOT Ha3BaHMA, (BA3aHHble ¢ 06pa3oM KOHA (Xa#ymH umxTai Xap «BOPOHOW C YLIAMU-HOXHULAMMUY) MK
reorpapuyeckoro obbekTa (XaaH yynbiH opor «Ha BeplunHe XaH-Ybi»). [103TOMY XaHPOBaA U TeMaTUYecKan kKnaccudukauuu
MeceH JA0XHbI OCYLeCTBAATLCA TONbKO HA 0CHOBE aHa/IN3a COePXaHNA TeKCTa.

Tibetan ransom ritual (mdos-glud) collections from Mongolia - a survey of the Tibetan texts in the
Oriental Collection of the Library of the Hungarian Academy of Sciences

Gergely Orosz Budapest Centre for Buddhist Studies, Institute of East Asian Studies,
E6tvos Lorand University, Hungary

The large Tibetan language collection of Mongolian origin in the Library of the Hungarian Academy of Sciences illustrates well
how immense, vivid and colorful the Tibeto-Mongolian Buddhism was before its fallin the 1930’s. Besides its numerous canonical
scriptures and individual and collected scholarly works of well-known Tibetan and Mongolian Buddhist monks, there is an
abundance in shorter, mainly ritual, texts that have no author marked or are attributed to semi-mythical figures (e.qg.
Padmasambhava). Among these rituals one can find more than hundred works, both in handwritten and printed form, that
belong to the ransom type of rituals (Tib. glud, mdos, gto, bcos thabs, etc.).

This ritual has its roots in both the native, non-Buddhist Tibetan belief system and in the Buddhist ideas and tantric ritual
practices. It is an apotropaic rite performed to prevent harms caused by different types of evil entities and to secure the health
and prosperity of the individual and/or the community. Although it is a common ritual among the Tibetan speaking people, it
has found its way via the Tibetan Buddhism to Mongolia where it has not only preserved its original popularity, but, asit is shown
by the large quantity of such texts in the collection, was in full bloom. As a popular form of Buddhism, it served both the laic
people seeking protection against evil, making at the same time the foreign faith to be part of their everyday life, and also the
monks who performed the rituals, being a financial source in return for their sacred service.

The ritual has a number of sub-types. It can be classified according to its aim, the kind of evil it averts, the deity it relies on,
etc. The ransom rituals in the Hungarian collection consist of mostly individual texts belonging to one or another of these sub-
types. Due to its many variants, the specialists who performed the ritual might have had an access to a large number of texts in
order to select the most effective one in a given case. In my opinion, this could lead to the creation of different sort of collections
that can also be found in the material of the LHAS.

Two methods can be observed for the production of ritual collections: the first is by creating "colligates", i.e. to make copies
of different individual texts and "binding" them together, thus creating new "personal” collections; this is the case of the Tib.
644 in the LHAS, that comprises dozens of rituals copied, mostly, by the same hand and kept together by two wooden boards
serving as its front and back covers. The second method is to set up a general ritual frame that can be applied in each variant of
the ritual, which, on the other hand, appears only in a form of list confining itself to the mere description of ritual ingredients
and the specific liturgical parts (e.g. invocation).

Four different works belonging to the second type of collections can be found among the books of the LHAS:
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1. acollection of 22 rituals for restoring harmful astrological effects (title: Skeg phrod bcos thabs rim gro sna tshogs Rnam
rtog dpung joms, Tib. 328.1),

2. a gter-maof Padmasambhava discovered at the Has po ri by a vidyddhara following the instructions of the Red Acarya; it
contains 49 great mdosand other shorter rituals (S/ob dpon pad ma ga ra'i (sic!) thug kyi nying khu mdos chog sna tshogs
blto sgro sa ma ya bsqyur chen dga’ba i ltad mo, Tib. 614.22),

3. another gfer maattributed to Padmasambhava, unearthed in China, consisting of 100 ransom rituals (&/ rgyan slob dpon
pad ma ‘byung gnas kyis mdzad pa'i razu phrul gyi phur lto brgya rtsa ba rgya nag nas byung ba, Tib.331),

4. the smaller version of the previous work, containing 46 rituals (Tib. 527.17, 528.1, 528.21).

My study focuses mainly upon the last two texts, giving a survey on their contents, and examining the possible ways of their
composition and use.

Manpaap 3prax écion
L. OTroHeAsP JI3NXWNIAH MOHTON TYyparTaH bypxaH WALIMHTHbI UX YyynraH, MoHron yac
I XXANCPARXAMLY MOHr0J1bIH 6ypXaHbl WALIMHTHbI TOB FAHAIHTITYMHANH XMIAA, MOHTON yNC

CaiH LArMitH MAHTaH bypxaHbIr GHIOPCOH 0100 UP33Ayil byloy rypBaH LArMAH BypxaH rax aHrungar. Taraxaap bypxaH 6baruw
Larxaa TyBUAT 0400 LaruitH bypxaH rax y3ean 6ypxaH Hamcar, 3yraap,XopsooHxur, C3pTas, OACypIH TIpryyTan bypxampir
OHTOPCOH LLATWIH 13X 63 MP33AYA LATMIAH BYPXaHbIr MaitAapbIH F3r33H 13X y343r. 3aMbyyIMH opuioHA BypaHTyi éc Janrpy
XYHWI Hac 60TMHCO0 apBaH Hac XypaxuitH yen Maitaap bypxaH 3anapy HOMOO HOMJIOX XYMYYH TOPETOHUIAT I3F3PYYNIH 1IC3H
nw bownr 6anaar.MiAmM3IIC IPTHUIA MOHTOYYYL aMHbI BMATIIC aWAbIH OUAIT 1K APUALAX UPCIH. AMHBI BUAITVAT IPXIMAIK
MPC3H apf TYMHWA HIr33.MiAM33C MP33ayii LaruitH bypxaHblr 60c00 Haitanaap AYPCIIH BYTIIXK YpaH HOM HOMHOXOA 63/13H 1IX
3431 6a maiiaap 3prax ECNONbITF MOHTO YAAMXIANbIH AAryy 0JI0H 3YYH XWUA 3PI3X TOP WALIMH XOUI0H IH3XYY ECI0NbIT 30XMOH
bairyynaar 6anxaa. IHaxyy bypxaHbl YOr HOMbIT TONMJIOH Y3yya633¢ XambbIH yor bytoy Maitaap 3prax EC/10/1 X3M33X HOMBbIT
YHIUWH Maitaap 6ypxaHbIr XYHAITRANAH 63 AaNTall 331X HOTOOH MOPb X6J16T/1I6H XYHAITFINNIAH HaitfanTai LyBaaraap 1am Hap
LyBpaH ABX (3M63p3IM 6OyIOy XerXMMMIAH 33MCIT AyyrapraH AyyH Taxwn eprex 3yyH TUIALII XapaH 3yyH XaanraH A33p yAnax
rafjariuaa xapaH 30rcoLroox YaacaH byty 3ac/ibiH HOMbIT YHLIKMX JOTOTILOO XapaH 30rcOUrooX Tyt MaHaan byioy yraan maHaan
TIPIYYTIA Taxun OpreH J1aMm Hap YAN3H Cyyuraax uan 63p3ac33 300110H TyX/1aaf X3C3r XOPOMbIH [apaa LlyBaa XeA/1eX fOXHOr
F3Cryy 6ry Hap 3eB TOWPOH HapyyH XaanraH A33p UPX YAN3H A33pXM YAAMAT faBTaar 6a xonn xaanraH 433p YAJA3H ropoosIoos
XaMIMIAH CyyAa Hb YA XaanraH A33p YAJA3H FOPOOJIX FOPOO 3prax 8CoN Tercex maigap bypxaHaa ux fyraHaaa 3aax MaHAan
epre/ieree. IHXyy CN0JIbIH TaNaap AINrIPIHTYIA 6UunX 601HO. TOBUXOHZ00 UAMIPXYY.

Some Archival Documents nn Mongolian and Manchu Related to The 13t Dalai Lama (1904-1906)

T. OTGONTUUL Department of Mongolian language and Linguistics, Faculty of the Humanities,
School of Art and Sciences, National University of Mongolia, Mongolia

Numerous primary source documents are kept in the treasury fund of the National Central Archive of Mongolia. There are various
documents related to Tibetan studies, here the goal of this paper is to interpret the contents of several documents associated
with the 13t Dalai Lama written in Manchu and Mongolian languages.

The selected primary source documents’ from the archive were initially revealed at the 13t Conference of the International
Association for Tibetan Studies, however the documents’ contents need to be interpreted as they are written in old Mongolian
script, Manchu, Chinese and Tibetan. Therefore, the first step reaching to our goal is to interpret and translate them into
contemporary Mongolian.

There are total 150 source documents compiled in this publication including 105 in old Mongolian script, 25 in Manchu, 13
in Chinese, 1in Tibetan-Mongolian-Manchu and 1 in Manchu-Chinese.

This paper discusses the results of content analysis for all source documents written in Mongolian, Manchu and Tibetan,
while a priority for follow-up scientific research was given to documents related to historical visit by the 13" Dalai Lama to
Mongolia.

Historically, Mongolia has kept close ties with Tibetan Dalai Lama and reincarnated saints. Mutual relationship started in
year of 1578, when the 3" Dalai Lama Sodnomjamts was initially invited to Mongolia by Altan khan of the Tumeds, then it was
enhanced by reqular contacts, peaking in proclamation of Yondonjamts, the grandson of Altan Khan, as the reincarnated 4t

T The Thirteenth Dalai Lama on the run (1904-1906). Archival documents from Mongolia. Ed. by Sampildondov Chuluun - Uradyn E. Bulag, Boston 2013.
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Dalai Lama after the 3" Dalai Lama passed away in Mongolia. Particularly, visits by the 13t and 14t Dalai Lamas in Mongolia
had a great historical importance and left a number of stories, notes and historical documents. Among them, some sources
written in both old Mongolian and Manchu were left out of research cycles.

The visit of the 13t Dalai lama was organized with a great deal of preparation by Buddhist Mongolians. Notably, financial
expenses were high. For instance, the administration of Phyag-mdzod issued an order to all aimaks and khoshuu specifying in
details the budget contributions needed for the welcoming activities. Further, Dalai Lama decided to stay over the winter that
year, leading to additional budget financing. The very fact that a special officer was appointed for the corresponding overall
affairs related with invitation, staying and the farewell, clearly proves the significance of the visit and how budget collection was
rather troublesome.

Another example showing how significant the visit was the fact that there were many special documents for regulating an
official transport (rtdd ulag). Moreover, the state customs and borders were open for Dalai Lama and his attendants for trouble-
free travel. Also, the state guards and clerks were provided.

Thus, overall documents related to the visit can be classified; however, the reasoning behind why they are diversely written
in old Mongolian, Manchu and Chinese languages is attention-grabbing.

Furthermore, in order to interpret the overall content of these documents, we need to translate the documents in Chinese,
compare them with other sources and investigate the existence of Tibetan original for documents which were written Mongolian,
Manchu and Chinese.

The ultimate goal of our research is to define the historical truth based on the documents related to the visit of the 13% Dalai
Lama, particularly to reveal the exact itinerary of Dalai Lama and to specify what religious services were held during it.

MOHIONbIH YNAMXANT LWALLHUH

b. Ol0YHBONIOP MoHron ync

ON10H 3yyHbl TYPLIMA MOHFONYYYABIH YHACIH WYTIIH 601X HalicaH 666TMIAH WALIMH Hb TYYX3H LT Yeyad[ rafaan xanbapuitx
XYBbJ, 4 1OTOO/ MOH YaHapblH XyBbfl Y X3/, 66puNeraceH Hb MI0O 4800-7000 xuauniH TapT334 X0n60ra0x 666rMiH XafHbl AypC
3ypryya HOTo/X banraaraac rafiHa XVII 3yyHbl ye3c XyuTan A3NTIPCIH AP MAJITANTHbI WALLHbBI YPCraiTai XyuTan TIMUINTIN
YYUPCAH Hb MaHal 666rn/iH WallHbl 604NT TyYYX OM. XapuH MOHTON OpPOHA XVI 3yyHbl CYYNY33D LaPbIH WALIHH IPYUMTIN
J3Nr3PCaH. LapbIH WalKMH Hb TYYX WALITKAP, YPaH 30XMOJ1, aHAraax yXaaH ,T00 3ypxam 33par 31eMEHTUIAT AINTIPYYACIH. MHMX
APA TYMHUAT XYILIHTYIA YAC TOP Y331 CYPT/IbIH TOXMPOMXTOI 33BCIT 60IFOH TOPUIH LWALIMH MBPreJl 60ATOCOH ax33. IHI Hb MaLL
3DT LAraac JHITXIMUIAH WawwmH 6a coéntoit wyyn bytoy ToMpyy 3amMaap TaHUILCAH TOAMATYI TYYHUAT YEYIH aBY Y3BI.

- 3anramx xon6ooToi.

- MOHT0/1 Hb bYAAMIAH WALIKH 3PT A3ArIPCIH TyBA, 0POHTOM 0Mp baiicaH XIII 3yyHbl yea 3pX1I33/1/33 Opyy/IcaH ABAa.

- LWawuH Tep xoépbIr 3aaBan xocayynaH bapunayynaxtan “xoép €c” ron y33n MOHTOJIbIH A3rYYpTaHA UX Taanargax

bancHaac WyTIrAIX PCH baitHa.
O/1ree CYHCIT OPYMH, XYHUIA CYHC balaar yryiAr HOTN0X HEreeTIAryyp 6eernitH 3aH it WApbIH WALLHbI 3aH YIIMAT CyAancaap
baiHa.

beeruitH 8CoHp Y, NaMbIH ECOHA Y 3H3 X0PBOO 601 MA Aang X0EPbIH Yya3Bap TOAUA KOM FIATUAT Xapyynaxbir 30pbX HailHa.
MoHTON 666ruiiH MEPresI Hb MOHTONUYYAbIH LOTOP 0JIOH MAHTAH XWUN33P WYTIFAIXK Y3301 CYPTAbIH Tasnaap HOEPXOX UPCIH Ha
HYYANIH aXyn TOPX TOJKCOHOBPOO MOHTOJ XYHMI aXyi aMbAPang 4334 33pr33p UAIILWCIHWIT XapyyiAaar.

['3BY MOHTOJIbIH 686rUiAH MBpreMiir cyanaxag 63pXi33aTan Tan 0NOHTON ToXMoNAoHO. KOYHbI ypbj 0100 bairaa 6ee Hap
3DTHWMA 33HWMABIT 0400 aMbAapy baitraa uar yeTanrad XoUTyynaH aBY SBaxaj UX33XIH 63PXLWIIN TyArapy baiHa. MeH LWapblH
LWALLHbI He186 UX [I3NTIPCIH YINUD BOEIHIH MOPIaJ, LAPbIH WALL/HXOED X00POH/00 Hoyraapaa AsraaTai wyraapaa eep banpar
TaJ1aap 66puitH 6040/1bIT CHIAPYYNIIH BUYMXMIAT 30pMI00.

©B6P MOHTO/IbIH Ap XOPUYHH XOLYYHbI F3r33H XYBU/ITaaH 63 TYYHUA HUIATIMA Y3YYIC3H XYBb HIM3P

Y. 0/131AM3IHA MoHron YnacoiH Ux Cypryynb, MoHron ync, BHXAY

Ap XOpPYMH XOWYYHA 3PT A33P ye3C bypXaH WaluuH AIAFIPY, HYTAT YCHbI TYYX3HZ MaLll UX XYBb HO106 Y3yyX33. Tyc Xowyy HyTarT
F3r33H XyBUJITaaj 0HOOP TOPOH rapy yjiC Tep, COEN ypAar raX MIT HUAFMUIAH ONOH CanbapT yyxan yypartai oposLoX, aps,
TYMHUIA AYHA Mall UX HIP HEIe8TIN SBCAAp UPX33. IAT33P I3r33H XYBUATaaAbiH HUATMUIH aMbAPaN, y3yYC3H XyBb H3IM3p 6on
HUAT MOHTON OpOH. BYpXaHbl WALIKMH X3PX3H A3AMPpY BalicaH Tyxal xapx 600X TOAOPX0i 6apuMT 600X oM. THIAMIIC TYC
HYTTMIAH WALIWH HOM A3113pY 6aicaH TYYXMIAT TyYX, F3r33H XYBUATAa/blH aMb/ipal HAMTPbIT Cy1aH Faprax Mp3IXMIAr 30puB.
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The practice of “doing jarza”: syncretism

M. PAGMADULAM Antoon Mostaert Center for Mongolian Studies, Mongolia

As the practice of Tantric Buddhism had become popular in Mongolia, the traditions of Noyon Gegeen, Khuukhen Khutagt, Fe
Lama, Tantun Jalbuu, and Lavran Jud spread to different countries and have come into contact with the present time as they
have been handed over from teachers to disciples. To become Zoch Lama or Jodche (the great breaker) - one who has acquired
the profound charm and secret ability of the jod, one performs the ceremony of doing the “/arzd".

Jarza means “108” and it has four kinds in the Red Hat sect of Tibetan Buddhism, namely:

1. Jarza Chumig (doing Jarza through 108 water springs)

2. Jarza Durted(doing Jarza only around the place of a carcass)

3. Jarza Mannag (doing Jarza by carrying a corpse)

4. Jarza Rited(doing Jarza on the peak of the mountain)

For example: To do “Chumig Jarza”-"First, stay at place (without moving) in the steppe or at home for a week. After that stay
over at different springs one day at a time and stay over for a week at the 54 spring; then go to another set of 54 springs staying
there one day at a time reflecting and end it with the last week at the graveyard.”

When the taboos related to this ritual such as choosing a bone marrow to make a gandin trumpet (made of an 18 year old
woman's bone marrow), taking a chardaa rock, making a zongpile, and draining the jinsregare considered according to the zoch
lama practices, this jarza ritual practice corresponds to that of the Mongolian and Central Asian nomadic folklores, shamanic
worship, and system of symbols and meanings. This shows that the beginnings of these rituals are formed based on the specific
features of worship and customs of different localities.

The Present State of Tibetan Medicine in Saint-Petersburg Datsan

Vyacheslav PARTILKHAEV Saint Petersburg Datsan, Russia

In every monastery of Russia’s Traditional Buddhist Sangha, there are lama astrologists (zurhaichi lamas) and lama medics
(emchi lamas). Tibetan medicine is also called “Buddhist medicine”, being a specific system of knowledge about human beings,
health, illnesses, methods of diagnostics and treatment.

At present, the most northern - Buriat Mongol branch of Tibetan medicine - is being practiced in Russia. Its theoretical basis
is classical Tibetan medicine though it also incorporated the medical knowledge of the Mongol nomads who survived for
hundreds of years under severe natural conditions.

The main method of treatment of illnesses is choosing and assigning remedies which are multicomponent mixtures of
vegetable, mineral and animal materia medica. Phlebotomy, moxibustion and other medical procedures are also practiced.

Studies of Mongolian monks in Lhasa’s monasteries

PETER Alexa Eotvos Lorand University, Institute of East Asian Studies, Hungary

For Mongolian Buddhist monks it was a unique opportunity to pursue their studies in Tibet, even after training in the
monasteries of Mongol areas became as high-standard as in Tibet. Khalkha Mongol, Buryat and Kalmyk monks came to study at
one of the three great monasteries of the Dge-lugs-pa tradition in and around Lhasa ('Bras-spungs, Se-ra, Dga*-ldan). The monk-
students normally spent from 5 to 10 yearsin the monastic schools in Lhasa and then, upon receiving a scholarly degree, returned
home. Some of them stayed and continued their studies in Tibet, and subsequently held prominent positions within the Tibetan
secular and religious hierarchies, or in the Buddhist administrative system.

The point of this paper is to present the Dge-lugs-pa educational system through the life and training of Mongolian monks.

Buddhism in the Mirror of Modern Mongolian Literature

Mariya PETROVA Saint-Petersburg State University, Faculty of Asian and African Studies,
Department of Mongolian and Tibetan Studies, Russia

Buddhism in its Lamaist form gained a foothold in Mongolia at the end of the sixteenth century. Born in India in the 6 century
BC, Buddhism in the 7 century BC came to Tibet and soon was widely spread there. From Tibet Lamaism penetrated into
Mongolia in the 13t century. Kubilai Khan (1215-1294) heavily patronized Buddhism in Tibet and declared it the state religion.
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He was trying to create conditions for dissemination in the Mongol Empire. But at that times Lamaism has not affected the minds
of ordinary nomads, their faith until the 16t century was Tengrism.

“According to the basic tenets of Buddhism Lamaism teaches that life is suffering, that it consists of the replacement of one
form of existence to other living beings, that this change of forms has continuity. Therefore man in his present life is responsible
(karma) for the way of life in his previous reincarnations.”®

At first Lamaism was adopted as the official ideology of the steppe aristocracy, and then of all the people. “Buddhism, in the
form in which it exists in Tibet and Mongolia, is still the living faith of many millions of people, it still enchants minds and human
hearts of Central Asia, puts forward various prominent figures. It has not said its last word yet. The study of this form of Buddhism
is extremely important for the knowledge of Central Asian soul and life” - wrote academician B. Ya. Vladimirtsov in 1919.°
In the 20t century Lamaist Church in Mongolia suffered severe persecution by the authorities, and only in the 90's began its
revival began.

Influence of Buddhism on the literature development in Mongolia is huge. Academician B. Tserensodnom in his monograph
“The Buddhist Literature in Mongolia” gave a comprehensive analysis of Buddhist poetry and prose from the 13t to the early
20t century.

The persecution of the church and the lamas, the ban on writing, distributing and reading Buddhist texts, the dominance of
socialist realism in literature led to the fact that in the 20" century a very small number of works on religious topics was created.!?
Among them a novel by B. Rinchen “The Goddess's Hand", “Bunia Pilot"”, “Bogdo’s Death” "'historical and biographical novel
"Dzanabazar" by S. Erdene,' “The Roofless Temple” by L. Tudev,' a collection of poems by 0. Dashbalbar “The Buddha's Eyes”
"“and some others.

Since the beginning of the revival of Mongolian Lamaism at the end of the 20 century the interest of writers and readers
toreligiousissuesincreases. In modern literature there are images of lamas and educators, characters of the Buddhist pantheon.
In postmodern novels religious works of past centuries are used as a simulacrum. Buddhist motives are reflected in prose of the
21% century beginning.

Novel “His Holyness” '* by G. Mend-Ooyoo (born 1952) can be called the first prose work, which found artistic expression
image of the great Gobi Noyon Khutukhta, the 19t century poet and educator D. Ravzha (1803-1856). The author wrote this
novelin Namtargenre - biography, which was very common in the medieval Mongolian literature. For his literary work, including
the creation of “His Holyness” G. Mend-Ooyoo in 2015 was awarded the highest state award of Mongolia Genghis Khan's orders.

In 2012 the novel “Shugden” by one of the most intelligent contemporary author G. Ayuurzana (born 1970) was published.'
Its action takes place in several provinces of modern China and the areas of the Autonomous County of China Inner Mongolia.
Narration time - nowadays, genre - detective.

Adventure novel by B. Batregzedma (born 1972) “The Lord of Vajra” "7 is basically the story line is the Buddhist concept of
rebirth. In London today meet the Englishman and Mongolian lama, who in a previous life had been a student and teacher in
Mongolia. In this novel B. Batregzedma not only clearly and effectively represents one of the Buddhist concepts, but also draws
West through the eyes of the modern East.

In these three novels “His Holyness”, “Shugden”and “Lord of Vajra” we can trace the development of Buddhist themes in
contemporary Mongolian literature.

0. M. KoBaneBckuii 0 posin 6yaau3Ma B XM3HW MOHTOJIbCKMX HApOJO0B NepBoit nosioBuHbI XIX B.18

0. H. NongaHckAs bypaTtcknit FocyaapcTBeHHbIN YHUBepCUTeT, Poccus

Ocun (H03ed) Muxaitnosuy Kosanesckuii (1801-1878) - BocTokoBe, C UMEHEM KOTOPOTO CBA3aHO BO3HMKHOBEHME U pa3BUTHE
Hay4YHOro MOHroN0BeeHNS. 3HaunTebHbIA BKAa BHec 0. M. KoBaneBckuit B u3yyeHne byaan3ma, 0C0beHHO ero ceBepHoil
BeTBM - JlaMan3ma. C ocobbiM BHMMaHueM Ocun MuXannoBMY WU3yyasn PesIMrMO3HOE MUPOBO33PEHWUE MOHTOJIOB, OfHUM U3

& Wcropua Morrosibckor Hapogros Pecry6imkn. Mocksa 1983, ¢.188.

® Bnaaumnpuos, b. 9. byaansm 8 Tnbere n MoHrosmn. byaanvickwsi 83r7194 Ha mup. CankT-Tetepbypr 1994, . 450.
" L3pancogHOM, b.: MoHrosibiH 6ypxaH wawHs! ypar 30xmos. Ynaanbaatap 1997-2007

"' Punyen, b.: /lpuHyecca n gpyrve HoBe/ /b1, TIepeBof C MOHTO/IbCKOTo bypaykosoi, T. A. u ipocnasuesa, I'. U. Mocksa1972.
23pnam3, C.: 39Habazap. Ynaanbaarap 1989.

B3 Tyn3s, J1.: Oposirysi cym. Ynaan6aatap 1998.

4 Naw6anbap, O.: bypxHbs! Maimui. Ynaanbaatap 1991.

15 Maug-008o, I'.: /3r39473H. Ynaan6aatap 2012.

16 Atopy3aHa, I.: Llyrg3+. Ynaan6aatap 2012.

" batpar3aamaa, b.: Oump 3pxw3sry. Ynaanbaarap 2015.

'8 Wccnei0Banme 0CyLLECTBAGHO NPY GUHAHCOBOWM Noaaepxke PTH® B pamkax HayuHbIx npoektos N2 17-01-00209

Mongolian Buddhism in Practice, 24-25 April, 2017, Budapest M



nepBbIX 06paTH/ICa K PacCMOTPEHMI0 AorMaToB byann3ma. Yxe B 1835 1. Bblluia B cBeT ero pabota «byaauickas kocmonorus»'?,
KoTOpas OblNa NOCBALLEHA aHa M3y BO33peHMA bYAANCTOB.

0. M. KoBaneBckuit no3Hakommnca ¢ 6yaausmom, ero obpsfoBOM CTOPOHON, mpuobpen auTepaTypy penuUrMosHOro
CoZiepXaHua BO Bpems KoMaHaupoBku (1828-1833 rr.), opraHu3oBaHHOW Ka3aHcKMM MMNepaTopcKMM YHUBEPCUTETOM B
BocTouHyto CbUpb, TePPUTOPHMIO TPAAMLUOHHOIO paccesieHns bypaT, 0AHOTO U3 MOHTO0/1083bIYHbIX NJIEMEH.

OfHMM W3 OCHOBHbIX BOMPOCOB, Ha KoTopble O. M. KoBaneBckuMi NONbITancs AaTh OTBET, ABJAICA BONPOC 0 ObiCTpOM
pacnpocTpaHeHuu byaanama Cpefin MOHrONbCKMX HapoAoB. MoMTUKA MOHTONbCKMX NaM OblNa HaNpaB/IeHa Ha YTBepPXAeHHE
(BOeA Bepbl Cpeau 6ypsST B MAaKCMMaNbHO KOPOTKMA CPOK, AAS Yero BbIOMpaNWCh passiMyHble NYTM - OT MUPHOFO
COCYLLECTBOBAHMSA C LIAMAHCKO BEPOiA 10 COXXEHNS M300paXeHNiA LWaMaHCKUX OHFOHOB, MECTa KOTOPbIX «3aHANM NlaMckue
bypxaHbl». HeCMOTPA HM Ha YTO, CPEAM HEKOTOPbIX BYPATCKMX POJOB M TYHIYCOB LWAMAHCTBO 0CTaBajoChb FOCNOACTBYHOLLE
Bepoii. LlamaHckan Bepa, 0fHa 13 ApeBHEALMX U Hanboee pacnpocTpaHeHHbIX Ha BocToke n CeBepe A3nu, 0CHOBbIBAET(S Ha
MOK/IOHEHUM W NPUHOLIEHWUM XEPTB OHFOHAM, TO €CTb AyXaM - XPaHUTENAM, BNAZAEKOLNM CTUXMAMM, U NOKPOBUTENAM Ayl
Yesl0BeYECKHX, KOTOPbIE, M0 MHEHMIO XPELOB-LIAMAHOB, CYUTAOTCA beccMepTHbIMM. «CHe PeIMINO3HOE MHEHMe, U3apeBae
BKOPEHEHHOE B a3MaTCKMe Hapofbl, C TEYEHWEM BPEMEHW MNepelsio M B LKTIMYyHMEeBYH Bepy. JlaMbl faxe B Cyyae
Hey0BNeTBOPEHMA OT CBOMX BypXaHoB, npuberatoT ¢ npocb6oit K oHroHam»?, - nenan noacHenns 0. M. Kosanesckuit. MHoro
LLepeMOHMaNbHbIX GpaKTOB, NOATBEPXAAOLIMX COCYLLECTBOBAHME WaMaHM3Ma W byaansma, Habaogan 0. M. KoBanesckuit. Tak
B KyayHCKOM BeJOMCTBE MOHT0N10Be/ Haboan «obbikHOBEHHOE» ByAnmiickoe 6OTrOCNYXeHNE, @ pAAOM «Ha XoaMe ... 060, B
cepefiMHe KOero noMeLLaeTca AepeBAHHan CTaTya pbiLapA B XeJ€3HOM LIeMe U KOJibuyre, CUAALLEr0 Ha KoHe. Mpu Hem Jiyk,
KOMYaH €O CTpesamu 3-x poaoB, cabna W nuctonetbl. B orpage pa3bpocaHbl AOWEYKM C HAAMMCAMM TaUHCTBEHHOI
LLIMraMyHMaHCKOH# MOMTBbIN?'. YBUIEHHOE NOKA3bIBAIO, YTO byAaM3M BO6pan B Cebs 31eMeHTbI PUTYANOB U3 IIAMAHU3MA, -
BCe 3T0 CNoCco6CTBOBANO ObICTPOMY PaCcNPOCTPAHEHHUH BYAAMIACKON PEANUTUN CPeN MOHTONIbCKMX HAPOA0B.

0. M. KoBaneBCKnil yaenan 3HayumMoe BHUMaHNE U POJIM TAMaNCTCKOTO YXOBEHCTBA B XM3HM BypATCKOTO M MOHFOIbCKOTO
Hapo/o0B. Jlambl NpuCBOMAM cebe NPaBo eXerofHo MUCaTb KaNeHAapb, «C 03HAYeHUEM 6esbiX M YepHbIX AHel», daBanu
HanpaBJ/ieHNe BCeM BAXHbIM 3aHATUAM W NPEANPUATUAM NPUXOXAH...»; U «06PAbI NOXOPOH 3aBUCE/IM OT NPeiBapUTENIbHOTO
PacnopsaXeHUa J1laM, KOTOpble N0 CBOEMY KafeHAapto ONpeAensiv Bpems W Cnocob UX CoBeplIeHUs», U BeCbMa CYaCTINBO
(nambi) ucuensam 60nbHbIX». TaKUM 06Pa3OM, «pennurua, aCTPOHOMMA U MeAMLMHA, - ieNan BbiBoAbl,- O. M. KoBanesckui,
TECHO € (06010 CBA3aHHbIE W COBAMHEHHbIE CO 3BaHMEM [INIYHA, MOTYT CYUTATbCA FNABHbIMU UCTOYHMKAMU BAUSIHUA NaM Ha
NPOCTONOAMHOBY. 2

HecomHeHHo, OyAAM3M OKa3an OrPOMHOE MPOrPecCUBHOE BAMSHME HA MOHTOJIbCKME HapoAbl. LLeHTpamu KynbTypbl
(TaHOBM/IUCb byaanickne xpambl (y 3abaikanbckux GypaT — nauaHbl). PasBuTMe CeTW [alAHOB, YCUIOXHEHWE XpamoBOi
06pAAHOCTH 034NN HEOOXOAMMOCTb CHAbXeHMS YXOBEHCTBA M BEpYHOLLMX NPeAMETaMM Ky/ibTa, M306paxeHnsmu 60roB u
ocobeHHo 6orocnoBckoit uTepaTypoit. OcobeHHo 0. M. KoBaneBCkuit NOAYEPKMBAN 3HAUNTENIbHbIE LOCTUXEHUA bYAANCTOB B
06NacTi Co3aHMA U PACNPOCTPAHEHNS MMCbMEHHOCTM, CJI0BAPEiA, FPAMMATHK M COYMHEHMIA MO reorpadum.

Barley-and-butter goats, wooden horses and boiled skulls for the natural deities:
rejection and adaptation of red offerings in Tibetan and Mongolian Buddhism

Valentina Punzi Department of Asia-Africa-Mediterraneo (DAAM) of L'Orientale University of Naples, Italy
Alevtina SOLOVYOVA Centre for Typological and Semiotic Folklore Studies, Department for Chinese History, Italy

This paper explores the now dismissed practice of animal sacrifices dedicated to mountain gods in the Tibetan and Mongolian
traditions. Based on extracts from local written sources and oral accounts that bear witness to this tradition in Reb-gong and
rTse-khog Counties and on field work materials collected in Upper Mongolia and Inner Mongolia (during annual expeditions
conducted in different parts of these areas from 2006 till 2016) we will first elucidate how and why until the recent past libations
of alive and dead animals, meat and blood were offered and burnt on various occasions, showing the intertwinement of religious
and social purposes in the life of local communities.

Previous studies mentioning animal sacrifices mainly refer to those performed during the Klu-rol festival in Reb-gong and
provide different dates for their interruption, ranging between the 1980s (mKhar-rtse-rgyal 2008:284-9 and 416; Nagano
2000:584) and the early 1990s (Buffetrille 2008:41). However, Epstein and Peng maintained that animal sacrifices were already
halted by Rdzong-dkar sprul-sku of Rong-bo monastery in the mid-1940s (1998: 184). However, we can further predate the

19 CHayana «byaauiickan KocMoorua» bbiia HaneyaTaHa YacTaAMK B KasaHckom BecTHuke B 1835 1.—KH. 2, 4; 8 1837 .- KH. 1. M yxe B 1837 1. ony6/11KoBaHa
0TAE/IbHbIM TPYAOM.

O HAPT. ®.92.0n. 1. J1. 2237. J1. 16106-16206.

21 Ka3aHckuit BectHuk. 1830. Y. XXVIIL. Kh.II.

22 Ka3aHckuit Becthuk. 1830. Y. XXVIII. KH. 1. C. 86-89.
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discussion about limiting animal sacrificesin Amdo to the nineteenth century. Drawing on textual sources, I will discuss the early
condemnation of animal sacrifices in the text in Zhabs-dkar-pa’s (1781-1851) autobiographic text Chos bshad gzhan phan nyi ma
and in the text Dmar mchod kyi nyes dmigs, authored by Rig dzin gar gyi dbang phyug (1858-1930).

Nowadays, following the abandonment of this traditional ritual offering, Buddhist lay and cleric discourses label animal
sacrifices as an inappropriate and cruel pre-Buddhist practice and consider it nothing but a reflection of the darkness and
barbarianism of Bon, thus reinforcing negative demonizing stereotypes about Bon in general.

By tracing back the relatively recent decay of this practice, we will reflect on the contemporary persistence of animal
sacrifices in revisited forms. Nowadays red offerings frequently shifted to the imitative level of made figures (as for example a
real size barley-dough sheep and small wooden figures of ships horses), images (paintings or even photos of real animals) and
fragments of alive (wool, hair from tail and mane) or naturally died (skulls) sheeps, goats, horses and camels that continue to be
a constituent part of offerings to mountain gods.

We will discuss new forms and mechanisms of replacement ‘real’ red offerings with symbolic ones, including wide spread in
this region practice of animal freeing, following the consolidated Buddhist practice of £she-thar(seterlefiin Mongolian), which
in some cases substituted animal killing for sacrifices.

MOHrobIH 6ypXaH LWaLIHbI COEN YPAATUiAH OHLOT

I. MYP3IBBAT MYCI3, MoHros ync

2500 XMAWAH TIPTIIMIIC 3AYIII XYPTI XYBbCAH 66PYNOFABATYIA YNAM Y YHI LIHITIH 60NOH 6prexuH A3Arpc33p banraa Tyyncax
OypXaHbl aiiIACaH YHIHUIA HOMAON Hb XYH BYPHUIAT COEH rIrIPyy/IX, ePTOHLMAH 30BNOHS 6apUIaaX WaNTraaHaac XaraLyynx,
VHIMJIIXYI YHIH TOFC F3r33paj XyPrax 30pUAT aryyaaar Ty afuB HIF yAC YHAICTIHUIA BYC, HUAT XYH TOPOJIXTOHWNA OKOYHbI X BB
tom. flaraasi MoHronbIH, TeBAMIAH BypXaHbl WALIWH X3M33X SAraMmxTail 60r0OH XaMaaTyynaH HIPAICHUA TON YYup Hb: TyXailH
YICYHAICTIH FHIXYY CYPraasiblr YNAMXUAX aBaafl 08PUIAH YICbIH X3, COEN, YpAar, 3aH 3aHILMA JIyraa WyT3H bapunayynx bycan
YNC YHAICTHIIC SArarfax eepuiH Coén ypaaruiH oHUNOIT bypxaHbl WaLLHbIF 6y 60ATOX Ya[caH 3(3XIIC XaMaapaH IHIXYY
HIPLIKATIIF BYit 6ONTOCOH.

MOHT0/1 YHAICTIH 3H3 MIT “MOHTONbIH 6ypXaHbl WALIMH" X3M33H HIPNIFAIX YHAICHMIA COEN YpRaruitH OHUNOIT BypXaHbl
LWALLHbIF 6yT33H byt 60rox YaacaH 60710X Hb Cyfanraaraap Hotaoraoos baitHa.

WUnbuitH 6uenir yynraHz 30puynx, apra 6uAruitH aHxaapaH aBnarbiH 68canranbix
3pA3M HIMIX FaHAAH-T 6YTIIX LAMXKNAra OPOIH 3PAIHI XIMIIX OPLUBOM

MYP3BCYPIH MoHron ync

JH3XyY 3/1yrBa —H X0/, IYAXMHTWUIH HOMbIT aHXaapaH asJiara 60aroH 6acanrax 6yT33x3,] TAPHUIAH ECHbI IPXMIAT Hb JAMXJIara
Terenep A33a3c barwaac 3aaBan aBax cToil. IH3 Hom bor 30HX0Ba 1IamMaac OMpPbIH JaMXNara Hb JAMXMUIACAH yupaac Myrea-
TUIH X0 NYAXWH XIM33H anfapiucaH 6unaa. JlopxyaH- raac Xas3yH-Kanoui-An, (Mausywpu) Xambuii-AH- raac basyynopx,
(Nama -YmaBga ) basyynopx-ooc JlyBcaHparsa, (borg 30HX0Ba ) -1 famMxuracaH 6aitHa. )Xo NYAXMHIMIAH aHXaapaH aBnara Hb
60/1b C3TI3N XML X00COH YaHap XOEPbIT XOCNYYNaH bAcanrax ByTIIXMIAH TyXal r'YH3rMil YBbANC WYAMACbIH OPHbIT Taciary
TOIC BAACTANIAHT —bIH YMXHNIA AaMXNATbIH YBbANCHAAC FapCaH IH3IXYY HOMbIT aHXaapaH aBaxaj :

1. XaaHa aHxaapaH aBax bytoy 6acanraxbiH OpoH

2. X3H 633p aHXaapaH aBaxblH WYTIIH

3. AJIMH H3T3H aHXaapaH aBaxblH YBbANC

4. AnuH 633p aHxaapaH aBcaHp WyTaudaA “ Llap axoH “ bytoy yyp MyHXaraac rapcaH X0paoblH WYAMachbIr TachaH Ayycrax
3H3 XOEPbIT AAX TAHWXK M33X Hb MX YyXasl HOM.

Xop NYAXMHTMIAH HOMbIT aHXaapaH aB/ara 601roxop 3aNALTYA Taita6ap HOMYYAbIT 33X CyANax XapIrTan. YyHA

qzsqg@:m-%m'ﬁq MaH3ywnp bypxaHbl alN4CaH HOM

SRARTRT RS

SR 25 Y g g g

3IH3 M3TYUAIHTUIAH 0JIOH HOMHOOC M33X 60JTHO.
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Buddhism amongst the Oirat and Chahar in Sinkiang - Some short observations

Johannes RECKEL Goettingen University, Germany

In 1648 Zaya Pandita, a Buddhist monk from the Qirat branch of the Hoshud created the Todo Bicig or Clear Script. One of the
main purposes for the creation of the new script was to bring the spoken language of the time closer to the written language by
giving the ordinary people a clear script, easy to read and write. But of course the script was also and prominently meant for the
promulgation of Buddhist texts amongst the Mongols. Thus the new script until today is closely linked to Buddhist literature.
Though in most Buddhist temples in Sinkiang the ceremonies are conducted in the Tibetan language, the Todo Bicig is still seen
in the rebuilt temples today. Also Buddhist sutras are reprinted in Todo Bicig and are sold in ordinary bookshops.

I will concentrate in my short introduction on the situation in Bortala on the Northwestern border of Sinkiang which I visited
in 2015 and 2016. Bortala is home mainly to Chahar who were resettled there after the victory of the Manchu-Chinese army over
the Djungarsin 1757. | will give a short comparison to the situation in Bayan-gol, home to the Torghut.

Both in Bayan-gol and in Wenquan near Bortala there are new monuments to commemorate the return of the Torgut from
the Volga and the arrival of the Chahar in Wenquan/Bortala. Both monuments are erected in a Buddhist context.

Mongyol lama nar-un qubcasu jasal belgedel sinji

SARANGEREL Tob-iin Gndiisiiten-i yeke suryayuli, Minzu University of China, China
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Mongolian Buddhist didactic poetry (suryal siliig) as an instrument of social engagement -
the example of Isidanjinwangjil (1854-1907)'s Altan suryal

Raya SCHIFFERLE-STOYANOVA Institute for the Study of Religion and Central Asian Studies,
University of Bern, Switzerland

Isidanjinwangjil(1854-1907) is an outstanding Mongolian Buddhist lama, poet and physician at the turn of the 20t century, also
known as “the Enlightened One from Duke’s Tempel” (Géing-un juu-yin Gegen) in Ordos region. Building upon the Tibetan -
Mongolian gnomic and didactic literary tradition, Isidanjinwangjil's teaching verses amplified the nature and the scope of the
Buddhist moralizing poetry (surya/siliig). In his “Golden Teaching” (Altan suryal) he denounces not only individual behavior, but
also exposes burning socio-political issues and practices in the Mongolian society and questions the role of the religious and
secular political elites. Profound political and social change were under way at that time.

The aim of this paper s to attempt to answer the question - How did a Mongolian Buddhist detect, perceive, articulate engage
and move towards the shifting spatial, social and political configurations of the waning years of the Qing Dynasty (1644-1911)?
For this purpose, | will treat this didactic piece of work as an instrument of social mobilization, by means of which the author
engages with hisimmediate social environment. Specific attention will be given to those parts of the text that explicitly refer to,
question, reenact, and adapt Buddhist concepts to emerging social issues. In conclusion, I will suggest that further exploring the
treasure of the Mongolian Buddhist didactic literature could provide us with valuable sources for gaining better understanding
about the historical role Mongolian Buddhists played in the constitution of the Mongolian modernity.

The Mongolian Holdings of the Bavarian State Library

Wolfgang SCHMITT-GARIBIAN Bavarian State Library, Germany

With more than 10 million volumes, about 63,400 current periodicals in electronic or printed form and about 130,000 manuscripts
the Bayerische Staatsbibliothek - the Bavarian State Library - is one of the prime European universal libraries and an
international renowned research library for scholars, students and all those seeking information. Since the library’s foundation
in 1558 non-European manuscripts and books are an important part of the holdings. The collection of more than 11,500
manuscripts and block-printings from Asia-among them 1,600 from Central Asia - started systematically in the early 19t century.
Especially noteworthy is the collection of Lamaistic manuscripts, bookcovers and blockprints from Tibet and Mongolia. A number
of Buddhist manuscripts and blockprints were displayed in 2005 in the large exhibition: “The words of the Buddha in the
languages of the world”.

Today the Mongolian holdings comprise 3500 volumes, among them 480 manuscripts and block-printings, dated from the
17t to 20t century. With regards to content these cultural documents contain religious, philosophical, literary, medical, official
texts and translations from Sanskrit, Tibetan and Chinese originals.

Nowadays the Bavarian State Library purchases current publications from Mongolia and Inner Mongolia according to our
acquisition policy. These subjects are mainly Mongolian studies, history, religion, Buddhism, linguistic, literature, archaeology.
Books in Kalmyk and Buryat language we buy mostly from suppliers in Russia.

A particular aspect of our Mongolian holdings is the collection of Tibetan manuscripts originated in Mongolian monasteries,
for example the Secret Autobiography of the 5% Dalai Lama or a bilingual - Tibetan and Mongolian - 7ibetan Book of the Dead
and a richly illustrated manuscript on geomancy.

In my talk I will present selected examples of this collection. Several manuscripts and the old stock of the printed books are
completely digitized and online freely accessible via OPAC. Over the years selected titles were presented in various exhibitions
in the Bavarian State Library.

MOHIOIbIH OPYMH YEHiHH LLAMbIH YNaMXNaN, WHHIYNINHIAH MBPesp MeLUrexyi

T. C3N3HM3 MoHron Yncein bonoscponbid Ux Cypryynb, Ypnar buenitH TamupuitH Cypryynb,
Jlypcnax ypaaruiH TaHXum, MoHron ync

LlaM Hb WawHbIr 6010004 CyC3r OUILIPINNAH AAACATHANBIT AapaX, IX AINXMIAL OYPXHbI WALLHbIT SACHbIT GUNITAIH Xapyynaar
écnon tom. HereeTanryyp Lam Hb BynjblH YA JOMIMAH YpaH ATIAMXWIAH Aypyyauir 6ueTaap y3yynx bypxaH yetrep, bysH
HYF3JIMAT CYCITTIH OJIOHJ YXYYNaX, WALIWH YPAATUAH YPaH CalXHbl Y3YYa3H TOTONT X3M3IIH OWNroX 60/1HO. LlamMbir MX3HX
cyanaaumng 6yaabiH 3aH VANMIAH H3T33X3H X3C3T X3M33H TOAOTIOAOr 600BY AYPCNIX YPAaruiiH YHIT @BUIAT Xapyy/icHaapaa
oHuroipaor. yp 6yp Hb YpuH AyyAax, afucnax, XeeH TOHMATOX 33P3r XIANITMIAT aryynaar Hb XefenreeH 6ypIac xaparaaar.
MaHai opoHj, Hb LAMbIH OYXWIT 3aH yitn LUawmnH TepuitH MaHaaH 6aapanbiH ye rara3x ApBaH [0/1ayraap 3yyHbl yen Terc
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YTraapaa XyHui cycar 6UMwWIpasg xypy vyaanar 6aincaH Hb TYYXH33 WNIPXKiA XaparaaHa. CyyaniH Xunyyads Jalwyonnon xuig,
IpA3H3-3YY 13X MIT XUAAYYA LAMbIH 3aH YAMIAT 66p 66PCAMIAH ©BOPMOL, 3aH YI133P LLaMHacaap 6airaar xafax Hb 3ynTan 601084
TYYHWAT ypBaaraap CypTanyjiax UaMblH TOFNONT MOH aJuN TaBuracapaap b6anHa. Oepeep 3,163 3apuM LM Hb rafaag 6010H
JIOTOOAbIH XYMYYCHIH MINIMUIAT 6asCrax TeaTPUMIICaH XYXHT, Y3YYNI3H TOTIONT MITI3P TaBUIAAX Hb 3163rWCH. JI0TOp CYHCUIAT
OPXMUTAYYNAH rafHaX X3N63PT XyypTaX y33rA3/1 HIMITACIH Hb OHOBTUIH Y3MIPHUIIH LAM BYXNT yIaMXNANbIT YCTraXaf X3A3H axaH
oipTyynaag bakHa. uamHax by 6yx LaMbIH OYXIUAT y3yya3H M3T OANTOX Hb 6peecre. THAM OpPYMH LATUAH LAMbIH yaamMxaan,
LWWMH3YNINMIAT TAHUYNAXbIT UATI3NA33 OHL000.

MOHTO/IYYYAbIH OIOYH CaHaaHbl HIrA3/ 63 3aApanj 6YpXHbI WALIHbI TYALSTIICIH Yypar

Aiw WnANIrMAA MoHron YnceiH bonoscponbit Wx Cypryynb, MoHron ync

BU A IHIXYY UNTF3133 OYPXHbI WALLHbI C0E100C MOHTO1YYYA X3PXIH TaaLyynX, YNaMxKaH aBY YAAC3H, T3P Hb MOHTONYYYAbIH
(TF3IMIHNIA LAP XYP33, OHOYH CaHaaHbl H3TA3 6a 3aApang aMap Heee y3yyNC3H Tyxail aCyyasbIr CyAanraaHbl 30XM0N, apXMBbIH
6apuMTag TYAryypAaH cyfiancaH 60Ho. HaraH ye 6ypXHbl WALIKH Hb apA TYMHWIA OKOYH CaHaaHbl 3PMINNINAT MAIPXMIANITY
6aliCHbI XyBbJl HYYAJIMIAH Majl aX axyd 3pXN3H aMb 3yyAar MOHTONYYYAbIT UTI3 OULWPINNIAH XyBbJ HITTFIX baitcHaapaa T AHNMI
3BCM HIFAMAN Gaitpang ToLOpPXON Yypar ryiudTrax 6ane. HaraH uart GypXHbl WalHbIr MoHroNYYyAbIH oMor 6apaam 3aHr
Japaxaj awurnax 6aicaH 60 XX 3yyHbl 3X3H Yef HUAT MOHTONYYYAbIH OKYH CaHaa, YIC TOPUIAH 3B HITQANAT UAIPXUANITY
HOE/10X Y33/1 Hb rari, WalnH 60nTN00 XxerkceH banaar. XX 3yyHbl 3x33p MOHTOYYYA YAC TOPUIH HITAIN, TyCraap TOITHOJI00
OHOJ, Y331 CAaHaaHbI XyBb/, WALUHbI HITANIIP UAIPXMIANX, TYYHUAT HITIH TyAryypaa 6oarox 6ancan Tyn 1911, 1921 oHbI xyBbCran
ANAXaj, NaM Hap 30XWX YyP3r TYALITFICH 61N33. LI3pruiH x3par 6alTyrai XOHMO raprax XyH X0BOP/COH, OJIMITON Y 33IBCIITYi
MOHIoNYyy/ WaLHbI Y331 CAaHAaH [0p 3BAINAIH HIIAIB. MOHTO/L OYpXHbI WALIMH YAC TOPUAH 30PUATO LWANTIAaaHbl YAMAac
TYI3H A3AF3PCIH 601 TYYHUIAT X3AM3ITAYYN3H YCTTacaH Hb MOH J1 YJIC TOPUAH 30pUATO0D XMIATACIH 3yit 6aliB. [3BY WaLlHbI Tanaap
3pc xatyy 60an0ro 6apuMTaNCcaH Hb YHAICHUIA 6B YAAMXNANA HeXex OaipLiryii XoXMpoa Yupyyax, MOHTONYYYAbIH OHYH
CaHaaHbl HITAJIMAT YTy XMAH, OKOYH CaHaaHbl Aapxnaar byarapyyacaH oM. 1990 oHooc xoiw MOHT0/1 OPOHZ 0/10H LLALLIHbI fH3
OYPUIAH ypCran, YNFNIYYL HIBTIPY 3X3C3H Hb YHAICHWI OKOYH CaHaaHbl 3a1paibIr 6Kit 6ONFOCOH acyyaNbIT IHIXYY MATFINIIPII
XOH[8H CyAaNncaH bunia.

Concept tord in the Mongolian Buddhist tradition of the XVII-XIX centuries?

Tatiana SKRYNNIKOVA Institute of Oriental Manuscripts, Russian Academy of Sciences, Russia

In the Mongolian chronicles of the 17t century and subsequent period (19t century) the acceptance of the Buddhist concept of
“two laws” became the criterion of a true ruler. Actuality of representations that expressed connection between a ruler and
Supreme law of the Universe has also remained in the Buddhist concept of “two laws”. Certainly, the sphere dealing with the
activity of Buddhist lama is defined by a principle, which is designated in the texts as “religion” (sas/s) or “Buddhism” (burgan-
v sasin) or “the religion law” (sasin-u/nom-un tord/jasayyosun). “The root (énddsiin) of high religion is lama, the Lord of
Teaching (nom-un ejen [in the same place]), and the top of Great Tord is powerful gagan of the Universe” (yeke tdrd-yin erkim
Yirtinci-yin erketii gayan). In this context, the image of a ruler who is the top of Supreme law of the Universe symbolizes Axis
mundi. Placing the ruler on the top and lama at the roots, the traditional political culture of the Mongols ascertains domination
of the former because of his function as a performer of Supreme law of the Universe.

The texts mark ruler’s association with Buddhism and thus guidance in his activities with two ruling principles - the secular
and the religious. Terminologically, this is expressed in Mongolian in different ways (£6rd sasin, sajin téré, qoyar yosun, goyar
Jjasay, qoyar tord, yirtinci nom goyar-un tord). Although it is essential to remember that semantic field of the terms used in
traditional culture does not have strict boundaries. On the one hand, these terms can be used for different phenomena (£676 of
the Qagan and sdjin £rd), while on the other hand, the same notion, law for example, can be expressed by different terms. And
this will be analyzed in the paper.

Thus, while in the traditional culture it was only a question of Supreme law conducted by a qagan, we can see that in Buddhist
tradition of the Mongols it is supported by the Buddhist law, which is designated in the texts as “religious” or “religion of the
Buddha”.

2 This research is supported by a grant from Russian Foundation of Humanities N2 15-01-00170 “The Evolution of the Notions of Power in the Mongolian
Society in the 13-20 centuries”.
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Buryat Buddhist monasteries' inventories from the 19t century
and the question of the materiality of religion

Ekaterina SOBKOVYAK Institute for the Study of Religion and Central Asian Studies, Bern University, Switzerland

Itis only in recent decades that the question of materiality and material culture was raised in the studies of religion. Tangible
objects pertaining to religious life and practices previously have often been considered inferior to the spiritual, intangible
components of religion. Currently many scholars attach special importance to the research on material things and their vital
role in the construction of religious culture. Studies of the materiality of religion put special emphasis on making use of images
and sources originating from archaeological research. Textual sources seem, unfortunately, to have paled into significance in
this context.

The present paper focuses on the analysis of a certain genre of textual sources, namely on the Buddhist monastery
inventories and the contribution, which such an analysis may bring into the field of religious material culture studies. The
inventories under analysis are written in classical Mongolian, date back to the 19 century and represent lists of movable and
immovable properties which were in possession of several Buryat Buddhist monasteries such as the Atsaiskii datsan, the
Gusinoozyorskii datsan, the Atsagatskii datsan, the Aginskii datsan and the Tsugolskii datsan. The documents are preserved in
the State Archives of the Republic of Buryatia and in the library of the Centre of Oriental Manuscripts and Xylographs of the
Institute of Mongolian, Buddhist and Tibetan Studies of the Siberian Branch of the Russian Academy of Sciences.

The content and structure of the inventories will be compared with special attention given to the religious terminology,
peculiar language of the sources determined by the Russian language influence, and the prices indicated for everyitem included
into the inventories. The paper also provides a brief historical overview of the circumstances in which the inventories started to
be reqularly comprised in Buryat Buddhist monasteries.

The Purifying Power of Dharma. Buddhist Weltanschauungand the perception of the Others,
reflected in the Buryat sources of early 19th century

Piotr SOBKOWIAK Bern University, Switzerland

The growing importance of Buddhism among various Mongolian groups between the 16 and the 19t century resulted in
intensive actions conducted by the lamas against certain objects and behaviors belonging to the ‘old way of life’. In the times of
Altan Khan, the Mongolian society as a whole was perceived by the missionaries of the dfarma as “uncivilized”. The people,
therefore, were supposed to get rid of their rough customs by adopting Buddhism. The stories of casting out the ongyons,
forbidding the gayilyarituals, and fighting with the activities of the bdge/udayanpeople were depicted in the Mongolian sources
from the Buddhist point of view. For the authors of these works the ultimate victory of the dharma was priority. The official
Mongolian historiography lacks any details on the resistance of the bdge/udayans, the reactions of common people regarding
the actions of the Buddhist missionaries, or the attitude of the lay authorities. This prevents us from having more than just a
general idea of how the implementation of the Buddhist Weltanschauungwas put in practice.

This paper focuses on the Aga District in the Transbaikal Region, which at the beginning of the 19t century became an area
of intensified missionary activities performed by local lamas. The history of this region shows how the introduction of the
Buddbhist principles in the society caused tensions, and how the discourse on the “old” and “new” traditions became an important
element in constructing an official, state-approved religious identity.

Preliminary observations on Buddhism's presence in the visual dimensions of the Ulaanbaatar city space

Pawet Szczap University of Warsaw, Poland

No more than a hundred years ago the man-made landscape of the Altan Tevshiin Valley was quite different from today'’s.
Buddhism was almost omnipresent in the once nomadic settlement of Khiiree. In fact religious activity was its almost sole casus
operandi. Later, during the seven decades of communist rule in the Mongolian People’s Republic Buddhism all but ceased to
exist. Niislel Khiiree became Ulaanbaatar. As the city’s landscape began to change rapidly, concrete buildings took place of
wooden temples forming the new downtown area, surrounded by courtyard suburbs and industrial plants. Today there are few
reminders of what once was. Yet, along with the advance of the democratic society, restored freedom of speech and religion have
granted the revival of traditions and opened new possibilities for their penetration of the public space. Ulaanbaatar - a site of
utter visual pollution is once again being filled with Buddhist presence yet this time, of a different kind.
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Utilizing excerpts of extensive research material gathered during a field trip in summer of 2016 this paper attempts to point
to some trends of visual presence of Buddhist symbolics in today’s Ulaanbaatar.

Is it possible for a Mongolian person to be the next Dalai Lama?
Buddhism and politics in present-day Mongolia

SzILAGYI Zsolt Institute of Ethnography, Hungarian Academy of Sciences, Hungary

It can be generally stated that when different religions became institutionalized, politics also got a significant role paralelly. It
was a typical phenomena in the early era of Inner Asian and Mongolian Buddhism and during the Manchu period and it is also
typical even nowadays. The Dalai Lamas and Bogd Gegéns had great roles in secular politics, and the actual power always
intended to influence the process of their recognition procedures. The recognition of the new incarnations was not a private
matter of Tibet or Mongolia. Though they always tried to make the recognition according to religious traditions, they could not
do it in this way in many cases. That's what happened in the beginning of the 18t century in accordance with the Dalai lamas
and with the Bogd Gegéns after 1757 orin 1924.

Legitimating based on religious tradition makes it possible to look for high ranking incarnations crossing the given countries’
borders but still in Buddhist environment. During the centuries it developped to be a kind of a tradition, just like in the case of
the Mongolian church leaders, the Bogd Gegéns, whose majority was with Tibetan origin. In given historical periods provided
this rule more opportunity for the searchers of incarnations. Nowadays, the question of the Dalai Lama's next incarnation makes
Buddhist believers burn with curiosity all over the world.

In accordance with the new Mongolian constitution accepted in 1992, religious freedom is guaranteed as it declared that the
church is independent from the state. The total autonomy of the country is declared in international contracts, and Mongolia is
the only state where Inner Asian Buddhism routed from Tibet is independent. Therefore, it is possible theoratically to found the
most important head lamas’ incarnation there. Historical and religious traditions exist in connection with the Dalai Lamas. The
title itself is with Mongolian origin: the fourth incarnation was a Mongolian man, so the legitimating is given, in principle. The
question is that the church is independent indeed or not.

This paper attempts to draw attention to a serious and actual political question about the election and induct of Buddhist
head lamas. It also tries to sum up the possible effects of an election in an independent environment, like Mongolia's political,
cultural or economical life.

Buddhism in Post Soviet Union

Telo Tulku Rinpoche Russia

Buddhism has been part of Russian civilization for many centuries and is currently recognized as one of the traditional religion
of Russia. Buddhism spread into Russia by the native Mongols of Buryat, Tuva and Qirat tribes. Since the 3 tribes became of the
Russian Empire, they were able to practice the religion freely though Russia being a majority of Christian Orthodox.

When Russia became a communist state and later Soviet Union, the Buddhist faced a major destruction in their religion and
culture. Many hundreds of monasteries, libraries and monks living quarters were destroyed. Though the buildings were
destroyed but their faith survived the harsh totalitarian rule until the collapse of the Soviet Union. Only then they were able to
rebuild, revive and redevelop and flourish to this day.

Telo Tulku Rinpoche gives a brief background of how Buddhism came to Russia, followed by brief history of how it was
destroyed and later the future prospectives of Buddhism in today's Russia.

Mongolian Buddhist Pilgrims to Lhasa

TOTH Erzsébet Eotvos Lorand University, Institute of East Asian Studies, Hungary

Pilgrimage is one of the most desired and -when accomplished - the most profound experiences for the followers of any religion.
All world religions have diffused in vast territories, and the farther a believer lives from the original land of his/her faith, the
more difficult it is to visit the holy places. The situation is the same regarding the Tibetan tradition of Buddhism. From the late
16t century onwards the teachings of the Tibetan Dge-lugs-pa order, spreading among Mongolian ethnic groups (e.g. Tiimets,
Khoshuts, Khalkhas, Kalmyks, Buryats), reached remote territories towards the north and the northwest. From time to time,
despite all the hindrances resulting from the distance, the trying physical surroundings, or the political circumstances, a caravan
of pilgrims set out for Lhasa, the sacred centre of Tibetan Buddhism. The paper focuses on the most famous pilgrim and learned
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scholar, Gombozhab Tsebekovich Tsybikov whose travelogue not only evokes the memories of a nearly 3-year journey (1899-
1902), but also gives comprehensive information on contemporary Tibet and its culture, and whose photos of Tibet were the very
first ones widely accessible as they were published in the National Geographic.

A variant of sutra “Blue ram'’s remedy”

Yu. TSENDEE Center of Qirat Studies, Mongolia

This medical related surta, “Manzusiriyin zokogson kdkii xucayin domnolyo orosiboi” (Blue ram’s remedy) was created by
Manzushiri. The handwritten and 11 pages sutra was used Oirat dialect and written on Clear script. The sutra is about the how to
treat diseases of human body using internal organs of blue ram, black sheep, white horse and blue cow, and rabbit, foxes, bear
etc. Moreover it described benefit of milk and harm sides of meat.

A few facts about the cult of Taranatha in Mongolia

A. TSENDINA Russian State University for the Humanities, Institute for Oriental and Classical Studies, Russia

Folklore and written sources about the existence of a cult of the veneration of Taranatha in Mongolia are not very numerous.
However, there are interesting notes about the worship of the Taranatha's skull that existed in Ikhe-Khure in the early twentieth
century.

Research on history and traditions of Traditional Medical Discipline school in Mongolia

D. TSERENDAGVA - Ch. BATNAIRAMDAL International School of Mongolian Medicine,
Mongolian National University Medical Sciences, Mongolia

Background: Mongolia is one of the state empires of ancient Central Asia and it has its own traditional medicine structure that
suits with nomadic lifestyle. Traditional medicine schools had many years of experience to train doctors and medical experts who
treats all kinds of disease. In this research, we studied when the traditional school established and how it passed down to the
next generations.

Research goals: This research aims to study educational structure of establishment, tradition, and development of Mongolian
National University of Medicine.

Research Methodology: Documents, archive material, research works, education studies

Results: Every Buddhist school is oriented on Tsanid, Choiriin Datsan (cause) and Manba Datsan learning.

The meaning behind Tsanid Choir would be Buddhist philosophy, the inanimate world and animate world including medicine
philosophy one the five reasons.

We studied educational structure and tradition of medical schools. Graduates of the universities become experts in certain
fields and qualify in Jud Datsan to get a degree in chanting science.

The book “Four Basics of Medicine”, written by Tibetan Yutigiyondon Gombo, started to get recognized in Mongolia and
education structure of Buddhist medicine school took its root when it was translated by Minjuur Guush in 1720. Mamba Datsan,
the first Mongolian medical school, was established as “Happiness and Good Deed Creator ” temple in 1681 at Buuruljuut,
Bayanzurkh province, Bayankhongor state. Researcher Bold Sh. (2011) wrote that there were 120 Manba temples in Outer and
Inner Mongolia but researcher Dagvadorj 0. mentioned in his book that Mongolia had 220 Manba Datsan in 1585-1920. Inner
Mongolian researcher Buyant highlighted in his research “Manba Rasan studies of Mongolian Medicine” that there were 700
temles in Peoples Republic of Mongolia, and 1200 temple in Inner Mongolia in around 19 centuries. According to our research
evidence, it was founded that Mongolian temples owned more than 80 medical schools. Educational structure of Mongolian
Datsan was based on Buddhist science and the schools used “Four Basics of Medicine” as their main textbook and taught its
contents in more detailed ways. In addition, the universities had four years of teacher-centered learning programs for doctors
and medical experts and trained only a small number of novices for productive study.

One of the main parts of Mongolian Mamba Datsan is to study medical herbs and exchange their best experience with each
other. Mongolian medical universities feature to study growing process of Flowers, leaves, fruits, seeds, roots, as well as plant
diseases.

The Manba Datsan medical school teaches the treatment many methods for cautery, fracture massage.

Modern universities of traditional medicine were founded in 1990s and they had combined training of traditional and
modern medicine science.
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Conclusion:

1. Mongolian medical scientists customized the medical theories of India, Tibet, and China in Mongolia and they developed
these theories based on many years of Mongolian long- lasting custom, history, and tradition.

2. Mongolia had over 80 Manba Datsans prior to 20t century and 6 medical universities in 215 century.

MOHroN CyApbIH M3A33/ITMIAH H3p Tepen, byTay
(ByAAbIH WALLHbI YTra 30XMOJIbIH XMILI33H A33p)

Xura3aHrombbIH L[333H Coén Ypnaruin Ux Cypryynb, CoénbiH Cypryynb,
HoMbIH caH Cyanan-M3a33anuitH npodeccopblH bar, MoHron yic

ByAbIH WALIHbI COEN MOHTONbIH HUATMUIAH TOTTOLLOOHS, FO1I0X Balp 333X UPCIH TYYX3H TOLOPXOM Lar yes CyAap HOMbIT
TOPOJIXYYNIH aHIWNAX, YHILMX X3P3TL3IHIIC YYAIH OI0H HIP TOPE BYXMIt M3[IININ AAMXKYYNaX apra YYCIH XerKceH 6aitHa. IH3
Hb H3D TOMbEOHbI XYBbJ, Y aryy/rbiH Xyp3ara3p Y OPYMH YeUHH YTra 30XMONbIH M3/93N13N AAMXYyNax apraac eBepmeL, yuup
MOHTONbIH BYAAbIH WALLHbI YTra 30XMON CyANaNg Yyxan 3X X3PIrN3ra3xyyH 6oaHo.

Ynamxnant “Tos4oo”, “Tosnb”, H3pC, “L3c”, "OaHc”, “BypTran” r.M. M3A331INIAH WKHXTIA HIP ToMbEO XYII-XIX 3yyHbI yen
"rapyar" xam3ax HIr3H HIpUiAH 0P XYMMUTACAH Hb T3P YEMIAH CyAap HOMbIH Taslaapx M3A3313A LaMXYyIaxX Yyxas apra Xap3rcas
6oncoH.

“Tapyar”-uitH M3331301 AaMXyy1ax aMmaH 6010H GUYTHIH aprbiH XOCOJIMOJ LIMHX 30HXMICOH “HOM COHCCOHbI TIMAITNAN,
“HoMm XYpTCIHMI TIMAITNIN", “3axua yr, Cypramx YruitH Tamaarnan”, “Ipaxynes, M3a3axyns, onoxynsa xanbap 6oarocon” 33par
6BOPMOL, OHLOM BYXMA M3A3INIMAH 30PUYNANTTal, HIPA3H XarcaacaH byTauTai onoH 6yTIan byir “rapyar” -uitH 6yTIL3A
XaMpyyNaH aBY y3H3. MHIICHI3p OpuMH yenitH “Hom3yit cyanan”, “bapumayid cyanan”-biH WUHXNIX yXaaHbl YYAHIIC Tainbap
HOTOJITO0 XWX, X0160T 40X HIPLLIWA, ATYYATbIT LWMHIIP TOAOPXOMAIOX 33PIT LUMHI WMHI YYCM3N YXaaHbIr il CABA Hb 3yl 30XMCOOP
baiplyynaxan ux3axaH ay xonbornonton.

MOHTONbIH BYAAbIH WALIHbI CyAAP HOMbIH YAUPTIaN X3C3r byp

“Hom fop meprem yy”

“BypxaH fiop Meprem yy”

“barw op Meprem yy” Xam33x 3 MEpPTeep 3XINAIM Hb 33/ MIT X3JMA Y YrTaa HOM-YHLUIMUX TOTTOJILOOHBI 3apUnm 60X,
TACPANTIYIA YHLAATbIH M3A33/UINIAH X3B WMHXKMIAT BYit 60Nrox33.

Mongolian Books Hidden and Rediscovered:
Results of Endangered Archives Project in Republic of Buryatia

Nikolay TSYREMPILOV School of Humanities and Social Sciences, Nazarbayev University, Kazakhstan

The paper presents the results of the project that aims to document and digitize Buddhist manuscripts kept in private collections
of Republic of Buryatia from the period of total annihilation of the monastic Buddhism in the USSR in 1920-30s. The project
sponsored by British Library and Arcadia Foundation has led to a compilation of a digital library of high-resolution copies of the
unique Buddhist manuscripts.

Within its framework, 9 districts in Republic of Buryatia and Zabaikal'skii krai have been surveyed. We've managed to find
collections only in 6 of them (Okinskii, Selenginskii, Kiakhtinskii, Kizhinginskii, Zaigrayevskii districts of Republic of Buryatia
and Aginskii district of Zabaikal'skii krai). As a result of these surveys, about a thousand manuscripts have been discovered of
which 334 unique and valuable samples have been digitized and 18 of them were transferred to the Library of Buryat State
University.

The digitized manuscripts have great significance both for the Buryat traditional culture and for academic manuscript
studies. The earliest of them may be dated back to the mid-18% c. and the latest to 1960s. Only a few of the manuscripts contain
precise dates of creation wheras the dates of other books and documents could only be inferred indirectly from the type of paper
used, writing style and contents. The majority of the manuscripts are associated with Buddhism and Buddbhist ritualistics. But
many of them are just disquised as Buddhist in reality containing Buryat pre-Buddhist everyday rites and instructions: how to
get rid of nightmares, dreams interpretations, the ways to treat domestic animals, rituals of propitiation of local deities, etc.
Special category constitute Buryat historical chronicles as well as histories of Russia, Tibet and Mongol empire. Majority of
manuscripts are Buddhist in their nature. We have managed to find previously unknown samples of Buddhist works authored by
old Buryat lamas: commentaries to Buddhist canonical works, biographies and songs. Almost all the manuscripts were hitherto
unknown to researchers. Some of them were known to have existed but considered to be lost.
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JIarWHHIMAH WYTIIH, TAANNIbIH WYTIIHUMA TOITOON OPLIOOATBIH TYXaHS,

L. Tynra MBLUT FaHAAHTIYIHANH XMiA, OHAOP rIr33H 3aHaba3apbIH HIPIMKUT
MOHIONbIH bYpPXaH LWaLIHbI A334 Cypryyab, MoHron ync

BypxaH WYTI3HWIA ypAan Aaxb FON MEH YaHap, TyXxalH aBpasiblH OPHbI aMUH CyYHC 600X TOFTOO OPLIOOJTbIT YHIH 368, 6aT
6aiiryynax Hb HIH YyXa oM. JIarWMHTMIAH WYTIIHWAT Y X3H AYPTan Hb ypsiax 60NCOH OPYMH LLATT HOMJ, HOMJIOCOH BYpYY, 36BUIIH
FIM 3Pryy, 3pA3M 33PrUIH TaNnaapX OHOJ Hb X3PX3H X3p3Irkux baitraa Tanaap cyAanaxbir 30pbCOH HOM. OHIOL, aXMINaxaz aypTail
Hb CaBaHJ, Lad HOYN3X afiUN IHIWIAH, 3T MIT CaHafar 601X33. JH3 Hb LIBIP MyXap OMATOAT OM. [IMUIAH YN Y Xypaax oM. JHI
TaNaapx HOMbIH OMATONTBIT TOBY AypbAaxaac rafiHa, opJyynax 60s0H aaunTrax 60n0x 34, A3C Aapaanan, ToM 60NOH XUXUT
LIYTIIHNIA OPOH axb AINTIPIHIYI BONOH XypaaHryi YAANAH ONNTONTbIH Taflaapx HOM, OHON cyaanx byl bangan, xonborpox
3yiNMIAH TaNaap TaHUALYynax bosHo.

Jebtsundampa’s Visual Hagiographies

URANCHIMEG Tsultemin Mongolia Initiative at UC Berkeley, Department of Art History, UC Berkeley, USA

In early 20% century two unusual paintings were made in Ikh Khiiree, Mongolia's quintessential monastery. Known today as
Meditations of Bogd Gegeen (hence: Meditations) and Vajrabhairava Mandala (hence: Mandala), they are currently held in
Ulaanbaatar’s Bogd Khan Palace Museum. While both paintings were published, their study has been very limited. The first art-
historical analysis was made by Patricia Berger in Mongolia: the Legacy of Chinggis Khanin 1995, where she first published the
Meditations, translated the inscriptions, and have suggested the painting is a “visual hagiography” of the lineage.

The two paintings constitute a tightly woven set of the Jebtsundampa’s empowerments (a6//s ekd), starting from the First
Jebtsundampa Zanabazar (1635-1723). The composition follows a Tibetan thang ka arrangement, while the narrative and
iconography in Meditationscontinues into, and is connected with, the Manda/a. the two paintings together suggest a coherent
discourse of Jebtsundampa’s legitimacy, empowerments bestowed directly from the deities, and their envisioning of Ikh Khiiree
as Vajrabhairava Mandala.

This paper presents a close reading of allinscriptions, complementing and adding to the earlier translations by James Bosson
in 1995. | will analyze the front and back inscriptions in both Tibetan and Mongolian languages together with the visual
depiction, iconography, and subject matter. The paper will arque that this set is an unusual and a unique visual hagiography that
calls for the next reincarnation be born in Ikh Khiiree, and thereby aims to secure a safe arrival of the 9" Jebtsundampa to
Khalkha Mongolia.

A Letter of Soviet Buddhists to the Thirteenth Dalai Lama
Vladimir USPENSKY St. Petersburg State University, Russia

In the 1920t the Soviet government made attempts to establish contacts with the Thirteenth Dalai Lama. In 1922, 1924 and 1927
Soviet representatives visited Lhasa. However, the information concerning anti-religious policy pursued in the Soviet Union
reached the Dalai Lama and made him doubt the intentions of these delegations. At that time Agvang Dorjiev, who was the
official representative of Tibet, tried to protect Buddhist clergy. It was planned by Soviet authorities that a mission of
“renovationist” Soviet Buddhists would visit Tibet in 1928. In August 1928 members of the planned delegation were elected by
the Third council (guraldayan) of the Buriat Mongol Buddhists. A letter to the Thirteenth Dalai Lama was written in Tibetan and
Mongolian, and printed the same year in golden letters in Leningrad. The main idea of this letter was that under the Czar's rule
Buddhism in Russia had been in deplorable state; however under the Soviet rule Buddhism was flourishing. It said that lamas in
more than forty monasteries were prosperous and were even exempted from military service. This was far from being true but
Agvang Dorjiev seems to have expected in response some softening of anti-Buddhist policies. However, in October 1928 the
Soviet authorities finally decided not to send this mission to Tibet, and further attempts to establish ties with the Dalai Lama
were abandoned.
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0. M. KoBasnieBCKMi 1 €ro BKN3Z B H3y4eHHe UCTOPUKO-KYNbTYPHOTO HacieAust MOHTONIMKM  MOHT010B:
0630p poccuitckoit MCTopuorpadum 1 apxuBHbIX GoHa0B2

P. M. BANEEB, P. 3. BANEEBA, W. B. KyibraHek, O. H. NonsHCKAS, J1. M. CAXABOBA Poccus

B 0K/1aie pacCMaTPUBAETCS BONPOC M3yYeHNs Hay4HOTo Hacieana MoHrosioeaa Ocuna (H03eda) Muxaitnosuya KoBaseBckoro
(1801-1878), ybe MMA CBA3QHO CO CTAHOBNEHMEM HAY4HOW LKOAbI MOHronoBefseHus B Poccuu, u B uesom B EBpone,
0CHOBOMOJIOXHMKOM KOTOPOI4 €70 N0 NPaBy CYMTAKOT. Pa3HO06pa3Hoe 1 boraTediuee HaCene Y4EHOTO NpUBJIEKAET BCe bosbLLe
YYeHbIX, BO3paCcTaeT Yncno nybamkaumin, kak B Poccun, Tak v 33 pybexom - B Monblie 1 MOHFOANK - PACKPbIBAKOLNX €O
MHOFOrpaHHYH AeATeSIbHOCTb HE TOJIbKO KaK Gp110/10ra, HO MCTOPHMKA M ITHOrpada.

Kniouesble cnoBa: mMoHronoseseHue, 0. M. KoBaneBCKMA, MOHIOIbCKME HAPOAbI, MOHTOJIbCKMIA A13bIK, 3THOrpadms,
ucropuorpadus, MCTOpus Hayku.

BblAatowWMMca npepcTaBuTeseM POCCMIMCKON W NONbCKOM BOCTOKOBELHOM LIKOJbI, 33/10XMBLIMM OCHOBbI MOHT0JI0BEfiEHMNS B
Poccun B EBpone, asnqetcs Ocun (H03ed) Muxaitnosuy Kosanesckuit (1801-1878), Tpyabl €ro [0 CErofHSLIHEr0 [HA He
YTPaTUIM CBOEI aAKTYyalbHOCTM, @ POb CaMOT0 Y4YEHOro B BOCTOKOBEAHOW Hayke TPYAHO NepeoLeHnTb. [ManasoH ero
NCCneaoBaHui Bbi1 WMPOK W BKIKYAN A3bIK, IUTEPATYPY, ITHOTPAGUI0, NCTOPUIO, MaTePUANbHYIO KYALTYDY, PEAUTHI0. ITO
M03BOJINJIO YYEHOMY MOJONTH K KOMMIEKCHOMY MCCIEN0BAHNI0 MOHTONbCKMX HapoZoB. CBOEH HAYYHOI, NPOCBETUTENbCKOM
neatesibHoCTbio 0. M.KoBaneBCKMit 0fIMH U3 NEPBbIX B POCCHIACKOI 1 3apy6exHO Hayke 06paTU BHUMaHKeE HA BYpAT, TYHTYCOB
W npyrve Hapogbl Cubupu. Benuka ero ponb B PacrpOCTPAHEHMM Da3/IMYHbIX 3HAHWA, BHeApeHMM 06pa3oBaHUS U
GOPMMPOBAHMM HayYHbIX KaAIpOB HYPATCKOr0 HacesieHMA, paBHONpPaBNK eBpONeNLIEB U HApPOAO0B BocToka.

OAHO# M3 NepBbIX YHUBEPCUTETCKUX IKCNeANLMIA bblNa KOMaHANPOBKA KaHAMAATa Ocuna Muxaitnosuya KoBaseBckoro u
JeACTBUTENIbHOTO CTyAeHTa Ka3aHCKoro yHuBepcuTeTa AnekcaHapa BacunbeBuya Monosa B BocToyHyw Cubupb C Lenbio
M3YYEHM MOHTOJIbCKMX A3bIKOB M CHOpa MOHTOJIbCKMX M TMOETCKMX pykonucen u kcunorpados. B 3abankanbe kasaHckue
BOCTOKOBeZbI Npobblan ¢ 1828 fo Havana 1833 roga. 0. M. KoBaneBCckuit caenan Bce BOIMOXHOE ANs FNY6OKOro U3yyeHus
MOHTONbCKMX A3bIKOB: €MY YAaNoch ABaXAbl N0bbiBaTh B MOHroamu, a B 1830 - 1831 rr. coBepLWMTb NOE3AKY C POCCUIACKOIA
JyxoBHOI MuCcher B KuTait.

B cTeHax KasaHckoro yHuBepcuteTa 0. M. KoBaneBckuM 6biin C03[aHbl GyHAAMEHTaNbHbIE TPYAbI N0 MOHTOJI0BEAEHMIO:
“MOHr0/1bCKO-PYCCKO-GPaHLY3CKUI (10Bapb”, B Tpex Tomax, “KpaTkas rpamMaTMKa MOHTOJIbCKOTO KHUXHOIO f3blka”,
“MoHronibcka xpectomatna”, “bypauiickas kocmonorus” u apyrue. Ero uccnenoBaHMA Nernu B OCHOBY POCCHIACKOTO M
€BPOMNEeNCKOro HayyHoro mMoHronosegeHuns. 0. M.KoBaneBckuii HaCTONYMBO BbICTYNan NPOTMB ObITOBABLIErO B TO BpeMS B
HayYHbIX Kpyrax NpoTMBONOCTaBAEHNA UCTOPUN EBPONDbI M A3uM, 06BUHEHMS HAPOLOB BOCTOKA B HENOJBUXHOCTH, 33CTOMHOCTH,
“B NPUPOHON NeHn” n “anukom BapeapcTBe”. Lienn v 3a1laun BCECTOPOHHETO M ry60KOro HayYHOro M3yyeHus cTpaH Boctoka, B
0COBEHHOCTM MOHTO0J10813bIYHbIX HAPOAOB M BAaXHOCTb 0OLEKTUBHOTO MOAXO0AA B HAMMCAHMM MX UCTOPUN MOJIOAOM YYeHblil
U3N1aran B CBOMX OTYETAX, NUCbMaX NPeAMCIOBHUAX K HAY4YHbIM TPYAaM. Bo Bcex cBOMX paboTax OH YyTBEPX/AN, UTO KaXAbIA HApO4
BHOCMT CBOK NeNTy B €AMHbIA NPOLECC PAa3BUTMA UCTOPUM U KYNbTYpbl YeN0BEYECTBA, YTO «B A3uM, Kak u B EBpone, HeT
YTOMUTENbHOTO 0AHO06pa3ns 1 HeNnOABMXKHOCTM HApOAHOM» . O. M. KoBaneBckuit Obin yBEpEH, YTO UCTOPUS M KYJbTYpa
Hapo/0B BOCTOKa [0 CX MOp TauT B Cebe MHOr0 HeU3BECTHOO M TpebyeTca KPONOT/IMBAS, [OTaA U LeNeHanpaBeHHas paboTa
N0 YCTPAHEHWI0 NakKyH B 06LeR KapTUHe MpejcTaBaeHnit 0 Boctoke B oblieit kapTuHe npeAcTaBaeHui o Boctoke... ITa
NPUHLMANMANBHAA HAYYHAs W TYMAHMCTWYECKas NO3MLMA YYEHOro (Taja OCHOBOW €ro TPYAOB MO UCTOPUM W KY/IbType
MOHTOJIbCKMX FOCYAAPCTB U MOHTO/10§13bI4YHbIX HAPOJ0B.

Religious codes of Mongolian Buddhist monasteries

Ts. P. VANCHIKOVA Siberian Branch of the Russian Academy of Sciences,
Institute for Mongolian, Buddhist and Tibetan Studies, Russia

The activities of social structures and institutions in Buddhism, like Buddhist monastic community, or sangha, are determined
primarily by the Buddhist canonic religious code - Vinaya.

For understanding the basics of Buddhist social policy (relations between Buddhist sangha and the state, the formation of
laws and regulations of monasteries, the work of monks with lay people) studying of the realities of monastic discipline is quite
important. In spite of the fact that the canonical texts of Vinaya (Pratimoksha, Vinaya Sutra, etc.) have not been changed for

% Wcenes0BaHmMe 0CyLECTBARHO NPY GUHAHCOBOW noaaepxke PTH® B pamkax HayuHbIx npoektos N2 17-01-00209 n N2 17-11-16002.
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hundreds of years, monastic regulations in Buddhist monasteries underwent corrections under the influences of historical,
cultural and political changes.

Preliminary results of the research of two codes of rules (tib. bca'i yig, mong. jayay) of the Gandantegchenling Buddhist
monastery of Mongolia written in Mongolian will be presented.

The title of the first one is “Rebogijiyigangdangsaddubling-yin qural nom-un unsily-a deglem ¢ab maniji jed terigiiten-yi
¢uqum 3in-e gayucin yosuyar dangsa”. It was composed in 1840 (131 ). This is one of the most lengthy and detailed codes. It
contains rules requlating all aspects of the everyday life of the monastery, religious and economic.

The second one is entitled as “Inner religious requlations of the Ulaanbaatar Gandan monastery” (Ynaan6aatap xoT Aaxb
laHAaH XYP33HUIA WalHbI foT00A XypaMm). It was composed in 1925 in 61 articles. Its printed copy in 18 pages is kept in the
archives of the Institute of science and culture of the Gandantegchenling monastery. This charter vividly reflects realities of the
new state, the reorganization of a state system and changes connected with these processes, mainly, directed to gradual
elimination of influence of the Buddhism on Mongols.

Their brief evaluation as of source materials for studying the history of Buddhism in Mongolia with an analysis of their
content will be given.

Tibetan monastic curriculum in the 215t Century: Dharamsala and Ulanbator. Tradition and adaptation

VEGH Jozsef Eotvos Lorand University, Department of Mongolian and Inner Asian Studies,
Dharma Gate Buddhist College, Hungary

The original curriculum of the Tibetan Buddhist monasteries, all over the world, based on the Indian monastic education. It was
changed in the history but its core remained: the root texts of the Indian Buddhist Philosophy. They are called ,The Five Indian
Books” for the education of Prajnaparamita Madhyamaka, Pramana, Abhidharma and Vinaya. It means five books with their
Indian an Tibetan commentaries, but the five work are not always the same five title, according the differences in the original
Indian monasteries’ locations. To preserve this core curriculum, these works connected two main pedagogical and philological
methods. The whole structure of the Modern Indo-Tibetan Monastic education, above this core, are changed in the turning of
the 2 and 21% centuries. | made a survey of these changes in the educational program in the Institute of Buddhist Dialectics,
Kagyii and Nyingma Shedras, and the Mongolian monasteries. In the light of the differences around the core curriculum, I would
like to show how can work these five books and the related pedagogy. How can help a buddhist practitioner insolving his or her
problemsin the 215t century and how it serves the adaptation the ancient tradition of Buddhism.

Mongolian 'Pho ba Practices for Rebirth in Sambhala

Vesna WALLACE University of California, Santa Barbara, USA

The abundant Tibetan-language sources on practices pertaining to rebirth in Sambhala composed by Mongolian authors involve,
to a large degree, the practices of imagination and visualization of the layout of the land of Sambhala, its natural environment
and society, the appearance of its kings, palaces, inhabitants, and so on. Somewhat similar formats of the same practices can be
found in the variety of texts related to the Pure Land of Amitabha and other Buddhas. By focusing on the imagination and
visualization practices on Sambhala, this paper will address the variety of issues - such as the modes of perception, recreation,
familiarization through recollection, the production of new awareness, interaction, and the like - which may be also pertinent to
the sidhana practices of other Buddha-realms. The purpose and nature of creative visualization in Sambhala-oriented practices
provide a venue for understanding the potential of imagination in recreating and concretizing the kingdom of Sambhala and
one's own place in it through the expressive capacities of mental images.

Buddhist fragments in the Molon-toyin story

Natalia YAKHONTOVA Institute of Oriental Manuscripts, Russian Academy of Sciences, Russia

The story about Molon-toyin which tells about his journey to the Hell in search of his sinful mother is known in several versions
in different languages. The longest version in Mongolian was published two times; in Beijing (1708) and Buryatia (19 cent.).
Both xylographs are translations from Tibetan made by Shiregetu-guushi-corji and their text is the same. All versions show
sufferings of the sinful living beings in different regions of the Hell as a means of intimidation for Buddhist believers. The story
has a moral but on the whole it is a light reading especially if compared to the Mongolian xylograph which is a more serious one.
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It is called “sutra” and has many features typical to sutras. Its first line has three “nama” and there is a reference to the words
of the Buddha (“Once | heard”).

Only in this version there are first 4 chapters, a kind of a prehistory, which tell in detail how Molon-toyin and his friend
became toyins. In these chapters the Buddha appears to guide and protect them. Before being addressed the Buddha is praised
with his numerous epithets (not only here but through the whole text as well). One of the main ideas of any journey-to-the-Hell
story is that an individual rebirth depends on their pious and sinful deeds in life time. In the xylograph this point is repeated
permanently by all personages and in chapter 13 bodhisattva Aryabalo preaches in detail about five and ten sinful deeds and the
ways to avoid them. One chapter (No 9) is called “Showing the difference between virtue and sin”. Some other more complicated
topics are elucidated. In chapter 19 the Buddha explains Twelve-fold chain to his disciple Ananda. In chapter 20 he enumerates
qualities of tathagatas and bodhisattvas (both in prose and in verse) and even more of the latter in chapters 25 and 26. Chapter
24 describes an unsuccessful attempt of Molon-toyin to measure the distance where Buddha's voice can be heard. The closer to
the end the more Buddhist percepts are pronounced and more personages appear. Subudy, Kashyapa, Maitreya, and some others
ask the Buddha questions and he answers them. In the last chapter it is advised to read and copy the sutra as a way to gain
incomparable amount of virtues. The Mongolian version is not only called “sutra” but is written as a sutra.

The Astasahasrika Prajiiaparamita in Mongolian and Oirat: two translations by Jay-a Pandita compared

Natalia YAMPOLSKAYA Institute of Oriental Manuscripts, Russian Academy of Sciences, Russia

In the biography of Jay-a pandita Nam mkha’i rGya mtsho (1599-1662) the Astasahasrika (Qir. nayiman mingyan Siiliiqtd) is listed
as one of the 186 texts translated by the Oirat scholar after 1638. Today three sources containing the Oirat translation of this
work by Jay-a pandita written in the Clear Script are described: two blockprints are preserved at the Institute of Language and
Literature, Ulaanbaatar, and one manuscript from a private collection was published in Inner Mongolia (Ili-yin yool-un urusgal
dayau oron-du qatayalaydaju bayiy-a todo dsiig-in surbulji bicig-in Ciyulyan 1, Kiilin Buyir 2015). In the collection of the
Institute of Oriental Manuscripts, St. Petersburg, there is a manuscript (Q1) that contains a Mongolian translation of the
Astasahasrika attributed to Jay-a pandita. Although the Mongolian colophon of the manuscript is lost, a number of details, such
as the specific lexicon and features of grammar, indirectly point to his authorship.

Jay-a pandita is known to have used the method of translation in the process of which the text was translated aloud by the
master and written down by a scribe. When both the Mongolian and the Qirat versions on one text are available it is possible to
re-address the question of Jay-a pandita’s translation methods. A fragmentary comparative study of two manuscripts reveals
differences between the two texts that allow to speculate on whether the Mongolian translation was adapted into Oirat, or the
sutra translated anew.

Hamcpait caxuycanp, 6anuH Taxun eprex 3aH yiuitH Tyxam

C. AHKMHCYPIH MoHron YacbIH Ux Cypryynb, ®uaocodu, WatlnH cyananbiH TIHXUM, MOHToN ync

ApBaH XaHrasblH H3T, X0 3yTMAT 3PXLUIINY X3M33raa3r Hamcpait Hb ypXxaHbl WALIMHT YACYyAah TYr3M3IN WyTIrAa3r 6a 13pasp
bypxaHbl WALIHbIF XaMraaaxaap am TaHrapar aBcaH “YolmxuH caxuyc’-yyabiH HIF 60HO.

Hamcpai caxuyc Hb HIT TIPTyyH, XO8p MyTapTan 6ereep anTaH eHreT 6MeTIH, 6apyyH MyTapTaa 3pA3HNMItH aya3 (KaHLuaH),
3yYH MyTapTaa 31438 3pA3H3I3p HO6MKCOH Hakyna OTOTHO bapbCaH, X3BTIX Oy apcnaH fA33p Xarac 3aBMiIraaraap 3anapcaH
IR

Hamcpait caxuycbIr MOHTOIMYYA basH Hamcpait r3a3r. IH3 Hb TYYHUIA 34 6aANTMIAT MB3IIH TITFIAIT IPXANIH XapUyLAar YANTINA
Hb X0J160H TOAOPXOMICOH Hb Heree  TyyHUAT ToBYOOP Hamcpail \rVam sras|, Tesn 6uunarvitt 6ypaH ayyanaraap Hb HamToicpait
\rNam thos sras|, T Ar33pNUitH 0pYyyAraap Hb ApUYH COHCTONTbIH XOBTYYH, TUIH COHCTONTBIH X6BYYH, CaliTap COHCTONTbIH XOBIYYH
I3X HIpN13X 62 HOXOP CAINTUIAHXII XaMT AYPCAITALIT AyPIIP Hb HaliMaH Hamcpali 6ac BUcMaH TIHP 33P3r 010H HIPIIP HIPAIHI.
H3p 6yp TyC TyCbIH LOMOT TYYXTI|. MOHTO/1 X313H., “HalimaH Hamcpai wur 6asH, HanaaH Xyayr Wwur eHep” Xamadax Xanu, yr bui.

HamcpaitH 8 Hexep (AT Hb 34, 6aANTUAT MBIIH TITIIX @POHXWI YYPITIiA Y HApUIAH/AA TYC TYC 06D 86 YINNIAT XapuyLaar Ty
T3JHUA MYTapbIH X3P3rT3H 60NOH T3ArI3pUitH Ayp 6ainaan, HIp (AT Hb eep eep Haiiaar. XapuH byra oroTHo 6apbaar Hb TIAHUIA
IVYPUMIAH HUIATA3T Hb 6OJTHO.

JHI CaxMyC IHITXIMMIAH YHAICHUA WalMH XMHAY WaliHaac rapantai 6erees 3HITX3ruyya Kybepa XamasH HIpA3A3r. JHI
HIPUAT MOHTONYYYA X3P3TN343T 6010BY TOANA N1 TYFIIMIN OULL tOM.

Hamcpait caxuycaHz xon60ra0x 010H 3yANAH 3aH yitn 6aiixaac TyyHA 6aNMH TaXMN 6prex 3aH YAANAH Tyxal IH3 UATIINA
TOZPYYNaH aBY Y33XMIAT OPOSANOO.
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Yyuuii Tynn “rGyal bo chen bo, rnam thos sras la ,chod gtor ‘bul ba’l rim pa dngos grub kyi bang mdzod ces by aba bzhugs so”
OyI0y “AAPHYH COHCTONTBIH XOBYYH MX XaaH JOP TaXH/ BaNHH BPIoOXHIH 3IPIT LUHAICHITH XOMPOr CaH HIPT OPLUHB “XIMIIX 54 (M
X 9 CM -MIH X3MX33T31 26 LAac, HIT LLaCaH/1aa 3 MepPeep TOBA-MOHI0J X3/133p GMUNTACIH CYAPbIT FON 3X X3P3TN3TA3XYYHI3 60ArOH
almrnas.

CynpbiH 20 faXb XyyA3CHbI ap TablH 3XHUIA MOPHIAH AYHAAAC 23 AaXb XYYAACHbI IXHUA MOP AYHAAA XYPTI/ MOHTON X3/133p
opuyynaracaHryi ynacaH baiHa. Iup 6aitraa Hb “7Gyal po chen po ngal bsos po’l sgrub thabs bsam ‘aphel dbang gi rgyal po shes
bya ba” 6ywy “Ux XaaH BACMAH TIHIIPHAH OYTIININIH aPra YHAMAHb IPXTHHH XaaH OpL/BOA” HIPT Hamcpai CaxvycHbl
6YTI31MIAH aprbiH CyApbIr OpYyyNaNryit TeBeASOP Hb XaBCapraH OpyyncaH baiiraa tom. byaauama annsaa bypxaH, axuycbir
bscanraxpaa c3TraNga? ypryynax, 3ypx 6yTasxass aypciax Aypuir nnHxyy 6yT33nnitH apra xamM3sx Tycran Tepen 3ynnaIap raprajar
YNAMXNANTaN oM.

Alasa-yin «Siim-e-yin obuy-a» bolon Tatuu-yin sitiilge-yin tuqai dokiim sinjilge

Zhao Furong (Ningjin) Museum of Ethnography, Japan
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