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“Ilac myypra myypaxbiH HAI'T 66p OycabIl TITIIX 6a
caHaa siMap M3T HIYTIX € OPIIMB” X3MIIX CYAPbIH TyXai

JI. ATTAH3ASIA Mouron Ynceia bonoscponsia Ux Cypryyns

MoHronbH OypXaHbl HIANIHBI TYYX9HJ 3PJI3MTIH MAPI3J OJOH TOOHBI HOM CYIPBIT OpPUYYJDK, TYYPBHUH X3IBIIK,
TYT33H JIRIATIPYYIICIdP UPCIH. TaAraop OyTI31 TyypBUIIBIH HAM3H KU1 Oonox “Llac myypra myypaxsiH 1art eep
OycapIr TOTrIX Oa caHaa sMap MOT HIYTAX €C OPLIMB” X3MA3X MOHIOJ OMYTHIH cynap Hb MOHIONYYYIBIH COEIN
yIaMIKIIJIA XOJIOOTA0X oM. YT cydap Hb “ApBaH 3yTHHH €pTOHLMHH aMbTaH OYXMHI YPraJDKUIl SHApArd Onam
OypxaH rypBaH 3pJdH3] MOpPreMyi. DIyrad HIyypra JIop apra eryyjasX Hb, 3H> MAITHIHH 30BJIOH T3JI3T €6p 0epHiH
YiiJIc HUCBaHKcaac rapcaH OyXuid I'3M YHAICIIDH rapaxblH €300p Hb OMEHHT YHIHXYY/A9H OK-11 Oapuxaac rapax’’ XaMaoH
9X3IDKID. YIMaap “YXpUHH IIaraifH Teaui Iap TOCHII Oylajiraxk yyBaac eApHHH OOTMHBIT narax(naax) amoi”
IIXWIH MAITYHBI aXyW aMbJpalljl TyCcTal 3apuM 3YHIHHIT Togopxoi 6nunB. CyApbIH TOrcreiy “aMHbI TOIUH Xapaa
YICHIH OpOHJI allb CaliXaH SIpyy COHCTOJIOHT OyI0y epeesMiT 0aTaaxk LPIPH yXaaH HIMBIIC CaiH acamX’ XdOMIICIH
Hb COHHUPXOJITOMH.

3yyAaHuii OMJI3TAI33P 6BYHUIT TAHBXK MI/I3X TyXau

Y. BAAIMAAPAT Mownroun YnceeH Ux Cypryynb
b. HAMXA# Mouron Anaraax Yxaansl OsnoH YiceH Cypryyib
Y. BATHAMPAMJIAI Mouron Anaraax Yxaansl Tes DMHJIOT

3YYa Hb OWAPH[ OJIOH TalIbIH M3A33IIAI 6T1er 0erees 36H COBUH OOJOH XYHHH MaxOO0IbIH ©BOPUION ©BYHUI IIHHX
TAMIAT, OMTHUN HYAI3P XapXK YMX33pP COHCOX rapaap 0apeX TaHWH M3ARK OONOMITYH 3YHIYYIMHT U 3YYyA X3IDK
erzer. 3yyAuir ymaMKIIanT aHaraax yxaaHbl YYAHA3C ©BUHHH CallH Myy EpBIH OWIATAIZIP OJIOH MAPII JI33/3C
30XHOJ OYTI3J TyypbBaH rapracal Hb ©6p XOOPOHIO00 HII3H aiwi Oyc eep eepHilH TaalalblH YYOHISC TaislaH
HOMJIOCOH Oaiimar Omim?.

I'apaa eB4YyYH I33p33 TaBWaja yHTaxaj] siMapBaa HIT9H 3y OMEdH m93p mapxk Oaifraa MaT 3yyamrmx. Canxu
CAB3JI39H MO/IHBI HABYBIT XMHUCTAX AYY Hb YHTaX Oaiixas 3yyA93p AaM>XHH 00p00 Opok Oairaa MaT 3YYAISTI3X. Y HIIHBI
3YWIMHT MX33p yyraaj yHTaxaJ JaBcar YHHIPIZ/ 3YYAIH] XypblUall YHIDXUNT 3YYUIX. ByKuUr OYKHUIIIDX I9X MIT
XO0JITe6H XHUHT33]] 0Me’d XaIyylyylaH yHTBAac MXIBWIAH XYMYYC 3BIPAJI X3MXpP3J, alH LOYMX I'9X MIT 3YYQ
3YYA3MI3T 3HD Hb OMEHIH TeMpaTyp eHIepcceH Oaiiaacaa Oylaa yya X9B3HII9 OpiK Oaiiraa muHX oM. SImapaa
©BUYHHMI 3YHII33p OMe Max0oaNitH eepuiieneep OME’H]] IBIPIIIIII, 30BHYP TOPTBOOC 3YYAIH]I ©6PWISNT OPAOT TYI TP
OYyXoH MaxOOIUIfH YT majTraaHaac yprajar 3yyZ MeH. AHaraax yxaaHbl YYZHI3C Myy COBUHTOH 3YY/ MJI3P3H rapax
IIajNTraad Hb ©BYHHN dPXI3p rapaar 0ereeja “3yyIHHN Myy CaiiH Hb COTIIJIHIH T'YHX HYX CYBHHT ©BUMH XaacHap
Y33TAMYH” X39M33CIH Hb ¢TI OyI0y THHH M3 OpOX XUHr33 I'YHX HYX CYB Hb XaBax OyIOy CyIUIBIH TYypCYYA
xaarjgax OOJIOH TSMTICHIAP YPIIJDKUIH IYIDK 9agaxryid O0JICHOOpP 3YYA MAT y33raiar OaiiHa. OBUHHMI ynMaac 3yyQ
Y39TI3X Hb JlaBTail 0eree] SHY Hb XWH, map, OaaraH rypBaH XOpJIOTY IIMHNWH ©BYHHH Oaifraac amunryid Oanmar
Gerees maBTaMX OOJIOH YPI3IDKIIX Xyralaa Hb 4 aJuiryi Oaiinar. Myy 3yyIHUH MIMHX TIMAST Hb SiMap Max00/1bIH
©BUYMH JIUIIPHX OaifHa TYYHHMH 3pX33p JaraH 30XHJICOH 3YY/ YpraH rapraa. 3yyX Hb 36BX6H sIMap HAI'SH ©BUHHH
yIIMaac 3aaBall Tapiar IOMyy TIB3JI THIM Oaiix anba yry#l oM. MeH XyBb XYHHH T'ypBaH TSMHUIH HX Oaruiin
manTraaHaac 60K XUl ANMIIPHX ©BOPUIIeNITIH XYH/I XUHH 3YY/1, IIApbIH ©BOPWIeT XTI XYH]I IIapbIH 3YY, Oaaran
JUAIOHX ©BOPWIONTIH XyH OajraHbl 3yyA 3YYAI9X Hb 3103T Oaiinar. 3yyauir “MasBIIaulyH” -1 XUHHUN TOPIMHH
3YYA Hb razap 3yr OYXdH 3yJar, Hamrasj 371 Oyrx 6aiix 0ereej TAArsp Hb X6X OHreTIH O0JIOH XyBlLAc X3pIriIdil Hb
xeX 00JIOH Xap, Xap LIyBYY AYYJI9H HUCOX, MOPb YHaX, X0X OHTUIH calixaH 3YHJIC, 3yy/ Hb O0nTOI OalicHaa 9BAPIX
MOT 3YYUIBTIX Hb XUHHUE 3yyn 6onoi. lllapeiH TepauiiH 3yyx Hb Tan 0axpax XHHII31 XyBIAC XIPIIidi, aMbTaH,
971 3YHJIC Hb MX3BWIRH MIap, yiaaH Oaiix Oereen anryyp 6arraii 0aiix TyyH?3C aliX Hb mIapbH 3YyX Oosol. bagranst
TOPJIMIH 3YYZl Hb yc OOJIOH 11ac 3yT OYX9H Hb I1araaH LaraaH XyBIIac, laraaH 3aaH, [aJMH [Jaraal MOHI'e, CYBJI 33paT
SPISHUIH 3YHII 3yl Hb MX3BWIRH alfH sIBaX YHIMHT YHIIPX XMHATI3/1 3YY Hb YPIJDKIAI Hb yIaaH Oanmar.

1. 3yyauiir Guenitn 3 Max00IMITH ©BOPUWIONTIH XapbIlyyJIaH SMUHITI? OHOILIOTOOH ] 6PTeH X3P3TJI3X Hb YP IYH
caiiTail OHOIIMITH YyXaJl ANTYyp Y3YYJIDIT OOJOXBIT XapyyJ ok OaifHa. 3yya 3yYAISTI3X Hb OBUHHUH WIPIITIH
myyxa xamaapairait 89 % OaiicaH.

2. Cypnanraaraap XYHHH MOH YaHapblH 3YYJHI3C, ©BYHOOC MIANTraalk 3Yy[d ©epwieraex Oaiiraa Hb
TOTTOOTIJIOO0.

Mongolian Buddhism: Animals, Plants and Bioethics, October 21-21, 2022, Budapest 1



Identifying Disease through Dream Symbols

BADMAARAG, Ch. National University of Mongolia
NAMKHAI, B. International School of Mongolian Medicine,

Mongolian National University of Medical Sciences
BATNAIRAMDAL, Ch. Central Hospital of Mongolian Medicine,

Mongolian National University of Medical Sciences

Dreams provide us with many aspects of information, including intuition symptoms of human temperaments and
diseases, things that we cannot see with our eyes, hear with our ears and touch with our hands. From the point of view
of traditional medicine, many sages have written about dreams as a symbol of good or bad diseases. However, they
preached for their own sake, not the same. When you sleep with your hand on your chest, you dream that something
is pressing on your body. The sound of the wind blowing the leaves of the tree, while sleeping, dreams as if it is raining
in the dream. After drinking a lot and going to sleep, the bladder is strained, and dreams of having intercourse in the
dream. When people go to sleep with their bodies warmed up by dancing usually, people have dreams of panic attacks
and panic attacks, which is a sign that the body’s temperature is returning to its normal state. Because of any disease,
changes in the body cause changes in the body from pain to pain, so they are all dreams that arise from the cause of
the body. From the point of view of medicine, the reason for the appearance of bad dreams is due to illness, and “the
bad and good dreams are not seen when the pores of the soul are closed by the disease”. This is because the pores of
the mind or the mind enter and run because the pores become swollen or the vein tubes are closed and damaged. It
seems like a dream.

It is certain that dreams are caused by disease, and it is different from the disease state of the three evils of wind,
bile, and phlegm, and its frequency and duration are also different. The symptoms of a bad dream will be based on
what physical illness is most prevalent. It is not necessary to say that dreams occur only because of some disease.
Also, due to the causes of the three sins of an individual, it is common for a person with a lot of wind temperament to
have air dreams, for a person with a lot of bile temperament, to have a yellow dream, and a person with a lot of phlegm
temperament to have phlegm dreams. In the dream “Meevshallun”, wind-type dreams are grass and swamps
everywhere, they are blue and clothes are blue and black, black birds are flying, riding a horse, beautiful things in
blue, the dream is broken from reality. Dreaming like this is a wind dream. A yellow-type dream is a fire, and clothes,
animals, and objects are usually bile and red, and being afraid of it is a bile dream. Phlegm-type dreams are water and
snow, white clothes, white elephants, wages, white silver, pearls, jewels, etc., dreams are usually about going on a
journey, and the dream is long in duration.

1. A comparison of dreams with three temperaments of the human changes in the body shows that the widespread
use of dreams in treatment and diagnosis is an important indicator of effective diagnosis. 89% of studies have
shown that dreaming is directly related to the manifestation of the disease.

2. According to the research, it was found that dreams change depending on the nature of dreams and diseases.

First Food of People — A Buddhist Legend in the Mongolian Sources

BAREJA-STARZYNSKA, Agata University of Warsaw

Obtaining food and the problem of field cultivation were often subject to people’s historical and mythological
considerations. It has been treated, as well, by Buddhists, who included a legend about finding wild rise and its
cultivation in their writings. The paper will present a study on how this theme was adopted by Mongolian Buddhists
in the selected sources.

Croxkernl 0 Byane Maiitpest B poJIbKIOPHOI TPaAMIMU KAJIMBIKOB

BACAHTOBA (bopmxkanosa), T. T'. Kanmpiukuii 'ocygapcTBeHHbI Y HUBEpCUTET

Jloknaa mocBAIEeH JereH1aM U peJaHusM KalaMbIKoB 0 byane Maiitpes, 3anlCaHHBIX Y COBPEMEHHBIX CKa3UTENeH.
OTo oTAenbHAs TeMaTHUecKas IpyMIa B jkKaHpe JereHa U npeganuil. Heckonsko TekcroB o byane Maiitpes (xamm.
MoonpuH reroH) oOOHapykeHbl B penepryape coBpeMmeHHbIX ckasurenedl T. C. Tsrunoso#i, C. byraesa,
1. B. bokraeBa, omyOnukoBaHHbIX B cepun “Coxposumia mnpenkos”. B 2008 r. KaiMbIIKUM HHCTHTYTOM
ryMaHUTapHBIX uccienoanuii PAH Obina ocHOBaHa cepust «OBKHpHH 300p» («COKpOBHIIA MPEAKOBY), TPHU3BaHHAS
BBECTH B HAay4YHbBIIl 000OpOT NPOM3BENEHHMS, OTHOCSAIINECS K (DOJIBKIOPHOIM TpaJullMM KaJIMBIKOB. B KanMbInkux
(oapkIopHBIX TeKcTax bynna Maiitpes BhICTynaeT Kak KyJbTypHbIH repoil. B crpane, coznanHoit Maiitpeeit, ioan
OyIyT eMy HOKJIOHATBhCS , B COOTBETCTBUM YueHHI0 Bymapl Maiitpes OyayT BeCTH CBATYIO )KHW3Hb, U30aBATCS OT
HULIETHI, OyIyT NpeObIBaTh B pafocTu U cyacthe. CoriacHo TeKCTy mpenanus o bynne Maiitpeiie u3 penepryapa
T. C. TarunoBoit bynna Maiitpeiiss — 3TO KyJIbTYpHBIM TIepod, KOTOPOMY HPUIHCHIBAIOT CO3AAHUE 3E€MIIH,
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PaCTUTCIBHOCTH, TPOCKPATHOTO IMUTAHUEC YCJIOBCKA, IOsACA,YCJIOBCKA MU JKMBOTHBIX,a TAKKC Bcenennoii ¢ HyHOﬁ,
COJIHLIEM, BOJIIIIEOHOIO HAIMMTKA — apuian.

XaHraiH HypyyHbI TAXHJITaT YyJ yC TIAMIPUHH 0alraauiir xamraanaax
Oy/IbIH INALIHBI YJIAMKJIAJIBIT TOAPYYJIaX Hb

b. BATXVYAT 3asbiH xyp33 Terc bascranant Bysan J[anrapyymnax Xuiin

MoHron opHbI HyTTHHH TeB x3cra3p 10 aiimruitn Hytruiir gamxkus 700 rapyil KM ypraypkuicsH TOM HypYyy 00710X
XaHraiiH HYpyy Hb JIJIXUHH yCHBI Xaranbap 0osnor razap 3yi OOJIOH €C 3aHIUIBIH OJIOH OHIUIOT ©BUHI XaarajicaH
Oyc HyTar oM.

Cyuiaraassl axxiaapaa TyxailH Oyc HyTarT xamaapax TepuiiH 00JIOH OpOH HyTIMIH MPI3J, JIaM XyBapra HapblH
TaXWK UPCOH YYII, YCHBI TaXWIITa ITYTJIATHIH yJIaMkiial, Oaifranbs xaMraanax OHIUIOT 39pTHHT TOApYyYyaxaap 30pbCOH
IOM.

Cymaraansl axJiblH aryyira Hb (1) TyxaiiH Oyc HyTarT xamaapax Yyj, YCHBl Taxwira, OIYTJISTHHH TYYXd9H
yJIaMKIiaJl, OIYT3H 000X OOJICOHBI yr 3X OOJOH yyl, YCHBI 33AMHH TyXail Toapyynax, (2) OyAIbIH IIAIIHBI
YJIAMIKIIAJIT TaXWITHIH 3aH YIUIIp TaMiKyyslaH aH, aMbTaH, ypramal, OOJUCHIT XaMraaybk Oyd Oailuibir Toapyyiax,
(3) opuuH 1ar ye/ TaXWITkIH yIaMKIal XOPX3H XaJraiaraax 0yi 33par 0aix oM.

KyasTt Besioro Crapua (nmokJjioHeHHe 0AyXOTBOPEHHOI pupo/e)

BUYEEB, baasp Kanmpiukuit 'ocynapcTBeHHbI Y HUBEPCUTET

braromnomyune cTpaHsl B MPECTaBICHUAX MPOCTHIX KOUYEBHUKOB CBSI3aHO C NMPHPOAHON CPENION CBOETO OOWTAHUSL.
Xo3stmHOM 3TOM cpeabl mounTtancst benenii Crapen. O ApeBHEM MPOWCXOXKICHUH 3TOTO KyJbTa CBHUACTEIbCTBYIOT
MIPEICTaBICHHUS] MOHTOJIbCKUX HapoAoB. MoHronsl Oproca Ha3bIBAIOT €r0 “IyXOM-XO03IMHOM CKOTa”. Y KaJIMBIKOB
OH U3BECTEH KaK IIOKPOBHUTEIH CaTakoB. [IOKpOBUTEIb OXOTHHKOB M PHIOAKOB Y CHOMPCKHIX HAPOIOB — 0eTI000pOIbIi
ctapuk baii batianaii. I1o mpeacTaBIeHUSIM MOHTOJIBCKIX OypsIT, CHET Ha CKJIIOHAX ropsl — 3To crimHa benoro Crapia
TperoIerocst Ha coyiHIe. B anTaiickux U TyBHHCKHX cKaszkax bemoro Crapiia Ha3bIBalOT XO3SMHOM Bcero Auras. B
310ce KaJIMBIKOB XpaHHTEJEeM TadyHa BCer/a BhICTynaeT Oenodopossiii crapen Ax-Caxan. B BonmeOHBIX cKa3Kax
TYBUHIIEB COBETYHKOM M IOMOIITHHKOM I'€pOsl TAK)KE BBICTYIIAET «CeJI000POIBIN CTapHK, MACTYX XaHay.

B xone pacnaga TeHrpuaHCcTBa Ha 3THOJIOKAJIbHBIE PETUTHO3HbBIE CUCTEMBI ‘UepHOM Bepbl’ Ax-Caxan u3 “gyxa-
X03sMHa cKoTa” mepepacraer B o6pa3 bemoro Crapua. B kpyr ero mog4MHEHHBIX BKIIIOYAIOTCS MHOTOYMCIICHHBIE
X0351€Ba-93¢Hbl 3€MHBIX W X03€Ba-xamsl BOTHBIX JIOKycoB. B «Cytpe bemoro crapma» mectoM ero mnpeObIBaHUS
Ha3BaHa ropa [lnomosast. Ero ¢yHkimsa Branelkn Hag BceMH BHAaMH MHOTOYMCICHHBIX M CBEPXBECTECTBEHHBIX
XO0351€B 3eMHBIX ¥ BOJIHBIX JIOKYCOB B IMCHbMEHHOW TPaJIUIINH 3aKperieHa B popMylie — Y CMHUPHUTENb U TIOKOPUTEIh
[nyxoB-x03sieB] 3emuu u Bomwl” (yazar usuni nomoyodxon daruulun ¢idaqci). Dtor nceBaOOYyAAMHACKHUIA AMUTET
Benoro crapma, onocpeaoBaHO HANOMHMHAIONIIMHM SIHUTETHI caMOro bByajbl, HEM3MEHHO HPHUCYTCTBYET BO BCEX
u3BecTHbIX cnuckax «Cytpsl benoro Crapuay.

“Bestiarium Mongolorum”
Preliminary Remarks on an Ongoing Project

BIRTALAN, Agnes Eo6tvos Lorand University, Department of Mongolian and Inner Asian Studies

Following the example of European mediaeval compendiums introducing real and imagined creatures, | have been
working for several years on compiling a comprehensive work dedicated to the animal world which the Mongols
respect, fear and use for various purposes. Besides the well-known European bestiaries, the Shan Hai Jin (around the
4™ century BC) also offers a vivid survey of mythological and existing beings that play significant roles in various
spheres of the Chinese people’s life.

As for the Mongols, being the heirs of the nomadic belief system, the Indo-Tibetan Buddhism and some Chinese
religious and philosophical ideas, a series of emic and etic sources deal with a wide range of concepts concerning the
animals since the introduction of the writing systems (13" century onward) and the recording of the oral tradition (18
century onward). During the centuries that followed the collapse of the Yuan dynasty (1368), the Mongols scattered
in a vast territory of Inner Asia, South Siberia, China and even Europe. Their cultural legacy absorbed several new
assessments of the world and the animals (real and mythical). This rich, syncretic, and locally differing tradition
comprises many attractive features of animals — essential in the collective and personal beliefs and mythologies.

The author aims to create a “bestiary” named “Bestiarium Mongolorum”, i. e. a comprehensive work devoted to
the Mongols’ views and understanding of, and relation to the mythical and real animal world. The structure of the
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research paradigm follows the classical mediaeval European bestiaries, i. e., description of animals’ features — called
in her studies as creating a “morphology”. Particular focus is directed on the terminology and the transformation of
their roles and the contemporary survival or the “renaissance” of some old traditional aspects concerning the
veneration and utilisation of some real or mythical species.

In the present paper, two case studies are demonstrated adjusted to the central topic of the conference, the wolf
and the Garuda bird.

COIII/IﬂJ'[HfiMI/IﬁH YA HIAaUIHbI 3CPIT Y33J1 CaHaar
MOHTI'OJIBIH TOI'TMOJI X3BJIJIJA TYCraik OaiicaH Hb

b. BOa-OPpHD Mowuron Yincsie Ux Cypryyns, Catryynasyi, Onon Huiituitn Xapunnaans! Taaxum

Mowuron oproo 1921 onx ApnaeiH Hambin xyBecramuuz 3eBient OpOChIH yiaaaH apMHHH ASMXKIIITTINAIIIp MaHail
HYTarT AYpB3H Oop>X UpcoH bapoH Yurepn LlTeiiHOepr TopryyTsi maraanTHbl Xy4udr noxus, Hwuiicman Xypoaar
YOJI00JICHOOP KOMMYHHCT J3TJIOM TOTTOX HOXIeJ opuuH OypaiacoH oM. Tyxain yen Monron opon 100 rapyi
MSIHTaH JlaM XyBpartai, 600 opuuM ToM Xypa3 xuiia, 1000 rapyii mauHel XypisH skukur ayran’, 100 rapyii xyrart
XyBHJITaaTai, TSAHIIC Tamrataid 13 xyrart Hb 933Mmuined 70 MstHrad toiaroi Mai, 30 rapyit MsiHran am Oy Oyxuit
7000 opunM epXUUT IaBb OOJITOH IPXUIIIK OAMKI?.

1924 onel Gaiigyaap XanxeiH nepBeH aitmar Mx masuiid 3600 rapyii xacslH Mo 2 cast rapyi TOJITO# MaJibir
50 000 rapyii xyn amraif 11 885 epx Mamnax 6aiis?. Heree Tamaap ApAblH 3acar TOITOX yei Bora XxaaH InaimiiH
TOPHIH TIPrYYH OaiicaH, OyIbIH MIAITHMH MOHTOJIYYY/bIH OIOYH CaHaa, aMbJPAJIbIH X3B MasiT, €PTOHIIUNT Y39X Y33J11
OpPOMIIOX HOJIO® Y3YYIDK, CYM XU HUHTMUKMH aMbpal Xapuiaana HoEmox 0ap cyypuir 3331k Oaiinaa.

Tuitmasc MAH-BIH M3133J19J1, yXyyJira CypTaadmiIraadbl TOJI acyyaall, y33J1 00/UIbIH TIMIUIANH TIPTYYH OPOH 3ait
Hb IIAIIHBI 3CPIT Y32J1 CaHaar OJIOH HUUTHI Tyraax O0aiB. Uitnxyy 1921 onsr 11 nyrasp capbin 1-Huit enep ApasiH
3aCTUIH ra3pblH TOITOOJIOOp bor XaaHs! Tep IIANIHBI 3PXUNUT 3aarjaH TOITOOCOH TaHraprslH Iap33 XaMI3X 3pX3YiH
0apUMTBIT OaTasicaH. DHAXYY MIPIFHUM HAITAYTI3p 3yina “Monron YiceiH borna xaan JXKap3anmam0a XyTarT mapbiH
IIAIIHB! 60T 339H 000X TYJI yJIC TOPUIAH X3P3IT X0NI00N A0y MAITHEL 6YX XOPTHIAT XA3raapryii 3pxai0371 30XuHo”?
X3MI3H 3aaX, TOp LIALIHBI 3PXUIT Tycraapiaaxd?.

MAXH-s11 TeB x0p0o0, 3acruifH ra3pbiH TeB X3BIAI “ApasiH Opx” coHuHA (1924—1925) TOMOOXOH HAIp XYHATIH
XyTarT XyBWJITaaJblH IIANIMH HOMBIT YJI A33/UI9H CaMyyH SBJaJl, IIAJIUT 3aBXalpall, 51 XOpeHIHilH IMIyHaIa aBTax
6aiiraa 601001 A1yy 10O JJaM HapBIl TaTax yXyyJjra CypTaqdmiraa Xuix 6aus.

MAXH 6oion 3anyy4yy/biH 3BIdauidH TeB xopooHs! XaBimau “YHIH” (1924—exnree Xyprai) COHMHII Hamaac
YIBHIYYJIC3H CYM XHMIUIH MaJl X6pOHTUHIT Xypaax a)KJIbIH YeI ap]l OJIHBI CYCAT OMIIPIIMAT anfafarfyynaxryi 6aix
YYPTHHT XYJII3XUIH 33p3rI33 JIaM Hapbhll' HUATMUNH JaBXapThIH XyBBJA YTYH O0JTOX (aHTHIH TIMII Hb KOMMYHHUCT
Y3IUIH roJ1 OHOJ Oaiar) MHraX193 HATAYTIIPT 6MY XOPOHTeryH, Xo€payraapT TOM XyTarT XyBuiraaa O0JIOH 3alyy
SIYY JlaM HapbIH JIyHJ Xarapai 3ep4yui Ouil 60JIrox, yjaMaap Xxap SHIMIH UPraH 00JIroX CypTairduiraar OHIOJDK OaiB.
Mb193JUTHIH CTpATeTuitH XyBbJ] 30PHIATOT OYJIAIT (A4yy MO0OA J1aM, MaTuuH apAyyad, AAYyc) TYJIXYYP Md3I3JUIHIT
(>xachIH XypaacaH MaJl XepeHTHHT apAyyJal Tapaax, XyBaapHiax) XypraK OJIOH HUHTHHH caHaa 60monn ApasiH
3aCTUIH Tajaapx 5epar OWITONT TOCOOUTHUAT (ApPABIH 3acar 001 J00J0C SAYYCHIT TATTIAAT, MOJDKUTYIUNT yCTrax
Oyil) TeIeBIIYYIIX3I OPIIIK Oaliaa.

1931 oHA X3IBIATIK 3X3JCOH “MOHTONBIH OypXaHTYHUYYAUHH 93B3 CATTYYN Hb X3T XYBbCTaid 3YYHTHHH
3acarnanslH yen KomunTtepH, 36BneNT 3acTHilH HIyy/ MIaXaiT HejJeereep MIAIIHHIYHH Y3IHHAT CypTaTduIDK OanB.
I'>Bu OynmpIH mAIHBI MOH YaHApP, MOHTOJ XYHHH CATTANITIHI YA HHUHICIH, 36BIONT MAsTHHH yXYyyJATBIH apra
X3IO3pUHT IIyya Xyynbapiiax 6alicHaac yp HOJIee y3YY/K Jagaaryi.

1932 onbl mramuH, cOEI00 XaMraajcaH YHIDCHHHA XOIeJTeeH 33BCOIT MeprenaeeHuil mapaa MAH, 3acruiin
Ta3pbIH X3BIIIYY IIAIIHEL 3CPAT “M3I3IUHITH 300116H 004710T0” 6aphXK, 3alyy MO0 JIaM HapbIl SHTUHH UPIIH
00JTOX, QKU XOI0JIMOP IPXIIYYJIIX, ONIHUT YCOTIT Cyprax, eBpol SMHAITHIH a4 TyChIT Tain0apiax, TAHUN IPTHIH
TaTBAPBIT XOHTOJIOX 39P3T MR CypTAIUMIITaar OHIIOJDK, TOPOIKCOH X3BII 6010X “JIaM HapbIH COTIYYN -UIT
X3BIIXK 3XJIB.

By 1937-1939 onn KomunTtepn, CTanuHbl OIyya IIaxaiT, 3aaBap, 30BaeiaT OpOCHH JOTOO XIPTHIH SaMHBI
OpOJIIIOOTOMTOOP OJOH MSHTaH JIaM Hapbil XOMPOTJIOH YCTraXK, CYM XHMIWHT HypaaH, IIalTHBI HOMBIT TajAaH
I1aTaacaH TYYXHUHH “Xap Toia00” 00J0X MX X3IMAITIYYIAIIT U raapcaH oM. MHHXYY IIAITHEI y33J1 CaHAaaHBI 3CPaT
yXyyara cypTaTdiiraalsl 00J10T0, YIII X3p3T 30pHIr000 XYPIJTYH anjara XsIlarslH aiiMIINTT apraap j1aM Hapbr
HUNTMMMH JaBXaprblH XyBbJ] YCTIaCaH.

! BHMAV-bi Tyyx |l 198T9p. Ynaan6aarap 1966, 1. 257.
2 NTamzsesr, MAXH-aac mapblH MaMIMH, TYYHUE YIIOTUIHIH 5Cpar ABYyJIcaH TIMIUIMITH 3apuM acyyaai .YiaanGaarap 1976, T. 8.
3 Apawn 3acruith Tazpaac 1921-1924 onyyznan aBcaH XyBbCTANT apra XoMxdHyya YB., 1956, tan 69
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I'3BY MOHTOJIBIH ap,i TYMHUH OFOYH CaHaa, UTI3J1 YHIMILWIIL, 3aH 3aHITWII OYIbIH IIANTHBI HOJIOe X3B39p Oaticaap
1990 OHBIT XYpY TaXWUH CIPTICIH TYJ COIMATM3MUIH YEUIHH YXYyJra CypTaTdmiraa axMIDKHITA]] XYPI3ITYHd XOMI3H
JTYTHIX OOJTHO.

IMapasTap Juapuiin (Sophora flavescens soland)
Tapxan, TapuMaIKyyJCaH CyAaIraaHbl 1YH

bviaran, A. — XXAMBSHIOPX, X. Mouron YincelH Xenee Ax AxyiitH Ux Cypryyins,
JIraa, Y.— CAAPAT, H. Mai Ax Axyit, buorexnonoruita Cypryyis

[ITapaBTap IUAPUIT MOHIOJN yJIaMIKIANAT 3MHIIT OJIOH 3YyYH XKWIMIH TypHI X3pariak upxdd. OpuuH yeuiH
cyJajraaraap JuI3p Hb 3MHUIH 181 XKOPOHA Op’K MOHTOJ YJIaMXKJIAIT 3MHAJIAIT KOPOHA OpOX JaBTaMxkaapaa 38-p
Oaiipann oppor. baiirane mar yypelH XY4uH 3YWI93C TajiHa XYH aMbTHBI 30XMCTYH YHI aKuiularaaHaac OOJDK
HapaBTap JUAPUIH TapXaiThIH XYpdd XyMHI/ax OaiiHa. YiaaH HOMOHJA OpcoH HAH xoBop lllapaBTrap imapuiiH
Tapxail, yprax OpPYHBIT CyIUIaH TOTTOOX, XOHTUH aiimruitn X3pmIHOasH-YnaaHy Oadipiax cynairaaHbl TOBHHH
IPLPPIBIT aMbJl LYTITYYITBIT OYPAYYIdX, TeHOPOHION YP OOJIOH YPIXKIMIH MaTepraiaap Xaarajiax, TapuMabKyyaax
30pWITO TaBUH aXHUJUIACaH.

Iapasrap nuapuiir JopHox aiimruitn basuayH cymaac GapyyH Tuitm 30 opyuM KHUIOMETpPT YIuac, HapcaH
XOJIUMOT oirooc 3 yuaaciar ummidr 2003 oHn nyriayyimk, XoHTui aliMruiid J{parapxaan cym, XapiaoHOasH-Y aanz
Oaiipiax cyaanraansl IUIAHTALW] TapbX LAANINI YPXKYYIIX 39X MaTepuantail 6omnoo. [lapaBtap nuapuiin ypuidr
ypbauMiIaH 03nTracoH tandaig 20-25 cm epren, 25-30 cM ryH, 33 M ypTrail Xaraink OOJOBCpYYJICaH IIYyIyYH[
ypramai XoopoHJ 5—6 cM, Mep xoopora 60—65 cM 3aiiTaiiraap 2—3 cM ryHn cyyiracas. [llapasrap auapuitH caprau
yprait 5 capbiH X0€p aaxb 10 XOHOIT 3XJI9H, Yp OOJOBCPOJITHIH Ye maT 7 capblH IyHAAac 9 capblH 3X3H XYpTAII
ypramxuicoH. Huiit Beretanuitn xyranaa 110—117 xoHor 6aitnaa. [lapaBrap nuasp Hb TyXailH HyTarT TapuMalDKUX
OYp3H OOIIOMIKTOMT TOI'TOOJI0O0.

Burgan-u Sasin-u néliige mongyol uran jokiyal-du giinjegei nebteregsen-ii keden $atu

BURENBAYAR Tob-iin Undiisiiten-ii Yeke Suryayuli

oryl oyl Yoy S €8 6 S + A + St iy el o ezl o B ) 78 i WY Wi e

W ftrrezsirs Grend vl o nterrsind el € Yol el 10 6 Forrorred o el o il et ¢ v el o Gre Bl ¢ Wit i @ il 6 1A

tored ot Ol o W el + i v/ e ol oo e + i i e+ (o o 108 o (KW e+ v e+ iyt (e

Gl 8 il © Toriety Tt opnd i of B Ay o ot Grroeetind (e sl e efyd @ o e i 68 ntn 0 o/ el xR

il 8 ey 6y Fortyel o o el o o oot - oot e — il 6 ol rotvl K ity el bl € Oy 0 il Sy -+ St e —

o+ ewitritnd @ W K romrind S et red — il © 10 e+ K Brrey + S vty orrioerd o B -+ freone e — Gl ©
I ol © Gyl il 8 Fortrel Toxe 68 (i e Tty s il Myt 1 e ¢ Tl el vl 68 O @l 6 i © Tovielny K g S Gt

“LpuaH TH3ruiin cyaap” (mDzangs blun mdo)-pin ayiiMuHrniin Tyxaii

J. BYPHDD Mowuron Yicen Ux Cypryyis,
Mowuron X3, XaImuHAKIIMAH ToHXxuM

Mowuron INamxyypsia 90 ayrasp 6otun 6alimar bypxaH OarmuiiH ypbJ TOPIWHH HAMTAp TYYXHHT YII3p TOMTHIH
X2IM3p ypaH sApyy eryyicdH “llymnyyn oHont” Oytoy “YnrapuitH namaii” (Te. mdo mzhang blun) xaMa3Xx cymap
MOHTOJMYYABIH TYH]T UX JITIPCOH 0midd. Tyc cynpbiH nepBeH 3yWuitH opuyyiraac [1IupaaT ryymmiin opuyynra
rap Ouamay, 6ap XOBIAIIIP OPTeH Tapxxkdd. bua sHdXYy wiatranmaed akagemud L. JlaMIuHCYpIHTHIH TOp My3ei[
xaarajargax Oaiiraa “YIrspuifH mganail” CyIpbIH JepBeH 3yill ayimuH (Te. btus ming, MO. TYYB3p HIp)-THHH 3X
OMUTHITH OHIVIOT, CYAPYYABIH X0JI000 XaMaapIiblH Tajaap eryyiHd. OJIHBI AYHI I3ITIpd TaHWI O0JICOH, OyAIBIH
IIANTHBI H3P XYHAT3H TOBOJ HOM CYAPHIT YHIIMXK TalIaxal 30pHylaH IyHMUHT HalipyyscaH Oaiinar. UxaBuidH rap
OMUMAIIp Taapangax 3Ar3dp CyAapT OyIJABIH IIAMIMH, TYH yXaaHBl XOJIOOOTOH XaTyy YT X3JUIITHHT TYYBAIPISH
MOHTOJI X3JTHID OpUyyJIcaH 0aifx yapaac HAT 3YHINHH TOBOJI- MOHTOJI XaIMaJl TYYBAp Yrc oM. JlyiMUHT TOBOT YTHITH
MOHT'OJI OPUYYJTHIT UX3BWIH TOBOA OWUTI3p YCIrdmIDK OMUCHH Oalixaac rajgHa OMUBIPUIH TyXaW XyZaM MOHTOJI
OMUTHITH 36B OMUYNX 3YWID3C HAIIIA XONICOH, SpHaHbl X3JPH] HIIYY OHPTCOH Tall ayKUTJIaraaHa.
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MoHT0J1 J1aM HAPBIH TOBO/ X3J133p OMUCIH “TIM33”-TIi X01000TOI HOM OYTIIMIH TyXai

P. BAMBAA Bapmasea Ux Cypryyns

MOHTOTIBIH 3pA3MTIH M3PT)3/I, JIaM Hap 36BXOH OPOH XMHI3M MIaBUIIAH CyYX, Oascairal, MamMHbEl HOM YHI OyT33:1
TyypBHAJ CYYCaHTYH T3/ TyXail YeMIHX33 HYYIDIUHH apA TYMHHUITX?3 aXk aMbJpall, 3pYYJI MIH/, aMbaapyd Oyii ra3ap
OpOoH Oaiframe IPIXWH, aMbIapanTail XoJ00OTOW IPXAIAST aX axyd TIPIYYISHA Hb Omesp OoAWTOH Tyc HAIMAD
00JIOTYH U MAIIMH HOMBIH Tajaac TyC HaM3p OO0JIOX YYIHIIC axyi aMpapanTtail Hb X0I000TOH OOJIOH aMb/Ipax apra
yXaaHBIT CypracaH OJIOH Cypraaj, 3aH YWIHHH X0JI000TOH HOM OYT337 MOHTOJ, TOBO X3JI3P TyypBHCaH Oaiimar.
TyyHHI HAT TOX XKW 00T HYYIRIYMH apa TYMHHM TOJ aX axyi OOJICOH TaBaH XOIIyy MBIl TaH, 3yI, XY4TH
canxwu, 00poo, I1ac, MOHIOP TIPTYYTIH OaliTanuiiH ssH3 OYpHitH aroyiTail y33ra371 O0IOH 3138 3YWINIHH XMKHUT TaXad,
©BUYHH 3MI3T COTOT, YJOHO HOXOH TAPTYYTSH apaaTaH aMbTaH, XyJIralraac xamraaiaax, 6CrexX YP’KUX3[ Hb 30pHyJIaH
HOM OYT?311 TyypBHCaH Oaifmar. DHY ymaa HYYIDIYMH apA TYMHHH Toji ax axyil OOJICOH TaBaH XOIIyy MaJTait
X0JI000TOH TOBO X3P OMICIH HOM OYTIIIHHAT OYX3II Hb aBY Y33X OOJOMXKTYH Malll UX ©pTeH XYPIITIH acyynan
TyI 36BX6H “TamMd3”-T31 X011600T0H MOHTOI J1aM HapBIH TOBOI XAJII3P OUUCHIH 30XHOJI OYTIINUIH Tanaap eTyyYiH).

Ep Hp “T5M33” Hp TaBaH XOUlyy Majl JOTOP XaMIMHH TOM CYpJIST, OJIOH XOHOTHHH e Aaax yaaBapral, Xy4
TOHXIITHH, cyp OapaaTail xapargax OOJOBY ©CONT yIaaHTal, Mall MX AM33T, aMapXaH ©BIOMTIHHA aMbTaH. THiM
yupaac MOHTOJIBIH 3PI3MTIH JIaM Hap TOBO X3p OudcaH “Tamas”-uuii oxuH TaHDD ['ymkurnxam (Tib. Dgun gyi
rgyal mo’i [Dgun gyi lha mo] sangs mchod) OypxaHbI caH Taxuira, TIMI9HHUH caH, Jajliara, TAMISHHA OBUHHT SMUIIIX
apra 3acajl TOpTYYT3H HOM OYT3311 HAJ1351 0aiiX Ty TOArIIPUHT TaHWIIIyyJIaX O0JIHO.

Begejing-iin modun bar-un “Geser-iin tuyuji”-daki gatud-un diiri-dii tusyaydaysan
burgan-u $asin-u néloge-yi sinjilekii ni
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Yitouiia yp 0a XyH, OaiirajauiiH myTa3Jim)d

b. JIAPAMBA3AP Lort Haruiin Xypasu Co€nbin Tes

XYH TOpesIXToH Oalrais AIXUNIID TYMINK, TYYHHIXD YP MIMMA3P TRHKIATAH TATTITAIK aMbaapiaar. XyHAH yiln
yitngaa Oyp Oaiirans A3aXuiia HeIeeink Oaiaar XapHuiaH OIyTIIRITIH OM.

Bynasin yxaang xyH OafiranuiiH myTaeor Y WInidH YpUHH OHOT -00p aBY Y33XK MaIll TOAOpXOoH TainbapiacaH
Oaifnar. YWIUMiH ypuiiH oHOJ 001 By/I/IbIH yXaaHbl aMHH CYHC OHIII?.

bun sH3XYY MATran133 MOHIOMIBIH CITIAIY, I'yYH yXaaHTaH JlyBCcaHHSHAAr JlaMblH TyypBHUcaH “‘YIUIMHH ypuiH
capyyJl TOJb”~ HOMBIT 3T YHIIC OONTOX “XYH OaWTaIMiH IIYTAJIRIT aBy Y393X, sSJaHTya XYHUH 36B, Oypyy YHIIRI
Oaifranb ADIXHUALT XOPXIH HOJOOJIeT O0JIOXBIT TOAPYYIIax, yiIMaap Oalranb ADIXUUTID XalpiiaH XaMraauax XYHUH
30XHCT YIUIADI, 36B XapuiIaar XeHI0H eTYYJDK, IINHY caHaa I3BIIYYJI9H TaBUX  IOM.

YUunaraxmps 6ux Monron TMamkyypaac “YunmuitH yp”-uiiH TyXai ainjgcaH HOM 00JIoH Oycaj XOoJI0oraoX 3X
CYypPBaJDKYYIBIT 4 XapbLyyJIaH CyJalHa.
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MoHnroJ HyTart OypXaHbl IIAIMH aHX J3JMPCIH TYYXHAH acyyaaJi

I1. IDJII3PXKAPTATT Mownron Yicsie Ux Cypryyns, Tyyxuita Toaxum

XYHHYYYYAHHH TOJ IIYTIAT Hb TOHTAP INYTIAT, OeeruiftH myTisr OaiicaH 0070BY XYHHY TYPIH OPTeXXdH TAIIK,
TOPTOHBI 3aMBIT JaHTaapaa XsHax OOJICOH yedc OypXaHBI IIANIHHEI HOJIO® OPK MPAIX OOJICOH XIMIBH Y33K OOIHO.
HTO 121 oun Xanp ynceiH Xo Lroiionn xamknHa XexHyyp, ['anscy naxe XyHHYTHITH CIOTY BaHT JOBTJIIOH IOXIIK,
TyyHuii antan xyH (%2 A jinren)-uiir onzoncon tamaap “TyyxdH TOMIOTIDT -UitH XYHHYTHIAH IIACTHPT TIMIBTIIBCOH
Oaifmar. DHAXYY “anrtaH XyH”-wdT Byamaruiin xeper XaM33H 3apuM CyTaaqn]] Y3I3T OHias.

CaHpOWMIH yrcaaHBl TYpBaH YICHIH yen, JKyxkan, Ymapa Boiix OypxaHpl mamnH €preH IRJITIPCIH Tyxail
CYPBaJDKHITH OOJIOH apXEOIOTHIH O6aTTail M3133 0apuMT YIIDKI3. YMapa Bait yican OypxaHsl IAMIAH ©preH AP,
TOPHITH 3yT33¢ IPMXKUX 60icoH. YMapa Bait yicer Huiicasa [TuHIYH XOT Hb OyIBIH IIAIHHEI TOMOOXOH TOB OOITK,
OyZoM3M TYT3H A3NTIPIX3A dyXall YYPaIr IYHIITr3xK OaiB.

1997 onn Typdansr Auxaita opmryynraac Typdan naxe ['aouan yncaap naiipan enrepex JKyxaHbel 6010H 6apyyH
OPHBI 2JTY HapBIH OYPTI OJNJCOH Hb YyXal ad XOJIOOTJONTOH oM. DITYHAH OYPTIaI TAIMARTIIINAC Y3BAII, ['a0daHsl
BaHyur Hb Typdan, TapumMbra caB HyTart JKykaH yIc XsHaJITaa TOTTOOX T'OJ TYLIHI 00IDK OaiicaH Teauiiryit JXKyxax
yic TapuMBIH caB, yMapa DHITXATTIH Xapuiaxal dyxall YYpaITTdii Oaican axdd. Tyxaiinban, DITauifH TIMIATII,
474 ousr 12 capein 2-u DuaTxaruiin Y asaa (Udyana)-siu ama XKykanaac Oynaxaaa [aouansir gaiipcan. 475 ousl 3
capbiH 14-01 OHaTXorHiiH bpaxman ynceiH sy Kapamap pyy sBca TyXad TIMIRTIKID. DHI Hb Y Map DHITXAII3C
laouanaap nmaiipas, THIP3C33 THHrIp yynsiH canaa borx yyneir naBan XXykaH pyy asiaH sBIar TOPTOHBI 3aMBIH
yMap[ cajaa 3aM OaiicaH Hb TOZOpPXOH 0ok OaiiHa. DH? 3aM Hb XyZAanjgaa apwDKaaHbl dyXall 3aM Ooink OalicaH
TOIUNTYH, OypXaHbI HIAIIMH TYT3H J3IATIPAX 3aM 00K OalicaH X3M33H Y39k OaifHa.

Ecological Initiatives of Buddhist Communities of Russia

DoNnDbuKov, Bato East Siberia State University of Technology and Management,
Department of Organization and Management of Scientific Researches

The paper analyses the contemporary initiatives of various Buddhist communities of Russia aimed at improving the
environmental situation. During expeditions to the republic of Buryatia, and Kalmykia of the Russian Federation we
analysed the initiatives of the Traditional Buryat Buddhist Sangha connected to the forest fires in the Baikal region,
the “social flock of sheep” initiative in support of rural believers, as well the activities of the Central Khurul aimed at
improvement of the land degradation and desertification situation in the republic of Kalmykia. The studied cases
showed that the local Buddhist leaders perform not only ritual but also ideological and collaborative functions as they
engage other social and state organizations into environmental projects, ensuring their interaction.

Shastr ut dun: Kalmyk Religious Long-Songs

DORDZHIEVA, Ghilyana Mongol American Cultural Association

Among Kalmyk shastr ut dun (long-songs with Buddhist themes) only a few texts with the horse description are
known. However, these songs reveal important features. There is remarkable example with the same beginning, the
same two initial lines ‘Malya tamgta born, Malya al’avlad naadna’ to start both long-songs with Buddhist themes and
uul’ldg ut dun (wedding crying long-songs). Noteworthy both songs were sung to the similar tune.

Published and archival recordings of the shastr ut dun ‘Shankhagtah sharh morn’ will be observed. Comparison
of external and internal images is presented only in the first stanza. In stanzas 2 and 3, the external and the internal
image both are of Buddhist content. According to the classification of A. Birtalan, a theme of Buddhist ritual can be
distinguished. Probably, as the specific Kalmyk feature should be marked the prayer for protection (one of the
performers mentioned that the songs was composed by soldier before World War ). Musical features, such as one-
line melodical period (brief or short tune) and a narrow diapason connect these chastr ut dun with the earlier songs
associated with the ritual.

Y DMKMIAH YaHAPBIH YJIAMK ['YH aryyJraap cipaxyu

1. JoPXa2PoM Canxr-IlerepOypruitn Yncein Ux Cypryyis,
Mowuron Tysn Cyanansia ToHXUM

JIOpHBIH UX COEH TAr3IpYYidrd Jlanzanpapkaaruiftd cyy OWIAT TyHAAPIITYH T'YH 06ree ] TYYHHH OyTI2]1 TYYPBUIBIT
CyIJIaH IPINXUNAIDK TalmOapiaaH TaHWyJaxajJ HATOH TOPIUHH Hac yi Xypax Oenree. Akamemud I1. JammuHcypaH
“Papykaa raiixamMmmurTail aBbsac OMIUTTIN HATOH OaiicaH TOMUNTYH TYBH X571, SPTHUH Ccynap OMUTHITH yJIaM>KIIaIbIT
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HapHiiH YaHaj Oapbaar, MepreJ 3anoupiiaap 3X3J/DK epeest 03r3a13p OyTI25193 eHaepnener JJOpHEIH UX MIPIIAUHH
HOH oM. MeH spasmTaH J. [araan “Paxaaruiin Haacan mryByy, Y omkuiia yanap, Muur uaur, Tapran cap 39par
30XHOJI Hb TYBJ MOHIOJI X3JI33p yJaMyJIaH UPCOH Hb HOH HaHIUH OyT331 IoMm”. Pamkaa 30Xn0J100 eepuiiree
Jlanzanpasxaa, JlyBcanmanzanpamxkaa, JloamalpaHIon IsX 33prasp HAIPIdH OWYCIH Oaijar. DHd Hb TYBIY
Y. AntaHrapai ryaidH TaMasriacHdp “Cymann macaHa axpabpa OyxsHa” rsk caHckputaap JlyBcaHnaHzaHpaBkaa
I3CHUH yTrarail sir HUWDX oM. JloaMalpaHIoa I3A3T TYBA HIP Hb “Yraac eepee IIpaiaTciH” IIcsH yr OaiiHa.
TapumdH TONH AypcT eHeex raiixan, Cortyy, ['am3yyruitn yr, Llaraan xsp33, ToTuilH yr 33prasp MeH 1 LIYI3T
30XHOJIJI00 AypACaH Hb rajiHa Tepx Oaiiyaac Oyc ang HOMBIH yTra YaHapTai axa?.

WitHXYY MX OMYTHITH 3pI3MTAIH MIPIIIUNH Oue, OMiipas YHiIddH Oaik SMXIIPH LyTIyy/DK IIYYH TyHraacan Mx
XyTartelH 30XHOJ OYTI3J 3YYI33T XYPTAJ JaXUH JaxXUH OapuMTariarijax UpcoH Hb CYCAT OMIIPIIMHAH IyHTYHT
TYMOHTAH 3PTYYIDK, CYJI XMHMOPHIT MSHTaHTaa 0aapaax axryy.

l'oBHIiH IOTIIMH HOEH XyTarT XAMI3X 9HI TalXaMIIUIT XYHHH TaBaH Oajmar Oyxui YJOMXKHIH 4aHap “‘CyBlaH
X3JIX33”-T' XYHHH OPYIOH/ XYH O0JDK TOPOe/I XYH ILUT XYH Oaiik XyHuUH €coop aMbapy 4ajBaac XyHHUH OpUIIOHI00C
XYHHUH €coop YAYYIIX XKaMTall FoM XIM33H XaMIHIH 3HIMHH y4up HIaaTraaHaap XyJI93H aBaX Hb OPUWIOHTUHH “TYHAp
XapaHXyH”’-Jl TOOPOXTYH sIBax rIpIJT 3aM Mep OOJIOM.

1845 onp eepuitH Gaiiryyncan XamapblH XUHIUITH apxaH Tajj HAI' OBrop IIOPOOH m33p cyyraan lllamOansia
€peell YHIIXK, “OHII UPCOH XYH Aapaa Tepesgee lllamOanbiH OpoHA OUMX HaATall yyli3ax epeesy TaBuiaa” TIK
aiincan Oaiiiraac y3Ba3ia MOHIOJIBIH TOBBJ JDJIXUIH SHEPTUIH 1PT Oaiiraa TAATHNAT ypbIUWIIAH MDIK OaikaId.
XyTarThlH OIYTIOT IYTI9H Hb 3MAITIH XYH, YpaH 3ypar, XyH IyBYY, sSpyy Haiipar, Tursapan3 Oy0y XHIIHIIT XOPXOH
OaifcaH r313r.

“MuHUR YI3MKHUMH 9aHap Ayyr HIT OyyJaxag MAHTraH Jlapb 95X yHIICAHTal TOHIPH? T3 TAPISP alimxa?.

An Analysis of the Implication of Animals
in the Oracles of Lobsangdambijalsan (Mergen gegen)
(Mergen gegen Lubsangdambijalsan-u siliig dayuu-du ileregsen amitan-u tugai)

DURSGALT Inner Mongolia Normal University
BORJIGIN Oyun Inner Mongolia Normal University
OTOR Inner Mongolia University

In Inner Mongolia, Mergen Juu more called 111 living Buddha Lobsangdambijalsan (Mergen gegen) hest song (“Shiileg
duu”) and proverbs the lions, elephants, animals are repeated in the mythical dragon, phoenix, or image of various
animals in Chinese zodiac, and the nature of pine, cypress, flowers and plants, such as the name of the plant, the
significance of Buddhist truth can protect animal life, harmonious coexistence of man and nature can be a win-win
truth. This paper focuses on the analysis of the relevant animal oracles and proverbs, and discusses the Buddhist monks
through the secularized oracles and proverbs, which are rich in sentiment, contain philosophy, and have remarkable
effects, to sing to future generations through the way of hymns chanting and oral singing, purifying people’s hearts
and influencing society, so as to achieve the purpose of public education.

Ecological Significance of Tibetan Medicine on the Example of
“The Atlas of Tibetan Medicine”

DORZHIGUSHAEVA, Oyuna East-Siberia State University of Technology and Management,
Department of Literature and Folklore Studies
DONDUKOVA, Galina Siberian Branch of the Russian Academy of Sciences,

Institute for Mongolian, Buddhist and Tibetan Studies

Tibetan medicine is a unique system of healing, which was formed as accumulation and improvement of Chinese,
ancient Indian and Arab medicine, together with traditional methods of healing practiced in Tibet itself. Tibetan
medicine considers everything that surrounds a person as a possible cure or source of danger, depending on the dose,
relevance, season, age and other factors. It treats a person as a balanced ecosystem, health as the harmony of all spheres
of his life. The article aims to overview “The Atlas of Tibetan Medicine” which is kept in the funds of the National
Museum of the Republic of Buryatia, Russia. We argue that The Atlas shows how important the ecological state of
nature is for the health of a person, for the production of medicines and maintaining a healthy lifestyle in general.
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Taxuira myTIHTIN razap HyTrHilH aMaH TYYX33¢
(X3pJI3H roJibIH 3X OPYMBbIH HYTTHHH KM IIIIIII3P)

M. DHXBAATAP Coén Ypnaruiin Ux Cypryyib

OHAIXYY MATIAIAR3 X3PI3HTHIMH 3X OpUMBIH TaXUIra HIYT33HTH ra3pyyasir TeneenyyidH Tepuitn Taxunratr bypxan
XanayH XaWpXHbl Taxwira, TYYHHHT COPIIdcIH Oalaji, COLMANNCT HUWTMHUIH YeI XYMYYC XOPXdH Taxuira
HIYT33HTAH yyn ycrail xapunnax 0aiiB raaruiir 2013 6onon 2020 onx Tes aitmMruitH MeHreHMOpBT CyMaH]] XUHCIH
YICaaTHBI 3YHH X33pUNH IIUHXWIM3HUNA MaTepuall]l TyIAryypJlaH, T3P HyITTUHHXHBI aMaH TYYX29p TOAPYYJIax oM.
Yunaraxa33 bypxan XanayH XalpXHbBII HyTTUHH UPraj UX TesJeB X3HTHUH xalpXaH X3M33H eryysok Oaifraa Tym yr
&coop OnumB. XoHTHI XalipXxaHTail X0a00Tr10X XYMYYCHIH X3PATId3 MIaapAjiara Hb aH aB, 0371433p HyTar, Iy TISTHHH
X3J103p IMICIH 3YHIICp WidpY OaliHa.

TyxaliH HUHMIM, Har yenidH Y3371 CYpTJIBIH XYP3I3HA YYyJ OBOOTOO TaXMX LIYTIX Hb XOPHOTOH OaiicaH 4 apn
TYMHHH TyH XYHAITTIIUHH X37103p Hb XaranarjicaH XaB33p OalCHBIT IIPUWIdX HAT KHIIDD Hb XIHTHH XallpXaH FOM.
JKun OypuiiH TOBJIOCOH e/1ep Hyyliaap LyTrJIlaH OBOOH/ rapd, U333 eprex, aH XUUXIyi 0aix, OHLroi 30puiroryi
001 opo¥i Hb rapaxryii écToil OaiicaH 33prUIAT HATTIIH AYTHIXA Oalraih XaMraajulblH HIT3H T[0Tl apra aXusuiaraar
TyXalH yeJ HyTTHHH apJl TYMAH X3PArKYYIDK OalCHBIT Xapik O0JIOX IOM.

Yanaansl mamnbl “I'apmMaBa” yperajbiH yyJi, 0BOOT TaAXUX 3aH YHJIMIH OHIJIOT

O. DHX)XKABXJIAH MoHron 30XHOTYIbIH DBIAII

MoHromayy ra3ap OpoH, Yy y¢ OYXHHHT 333HT3H, XapHylaH JaacaH JIyC, CaBAarTail XaM3oH Y39K, Yy OBOOT TaAXHK
HpPCOH ynamkianTtail. BypXHbl manHer 6ue JaacaH ©BepMeIl YU 00JI0X yiraaHs! mamHe “T"apmasa” ypcran myc,
caBJiar, yyJ OBOOT TaxHX, 3acall XapHyJra Xuix Tycrai apra, qomtoi. nrrang rax arcas I'. /luBaacamOyy IaMTHBI
oWk, XOWY yemds yJaMyKWIICaH 3acall, JOMBIH HOMJ TyiryypsaH “I'apmaBa” ypcrajiblH Yyi, OBOOT TaxuX 3aH
YHIUAH OHIUIOTUHIT ©IYYJIH?.

Tlapx Tapxynuitn JuBaacamOyy Oonm byrn Haiipammax Monron Apx Yican miammH, cyM XUHIWHH Vil
@XWIaraar Xs3raapiax, 135, TyH 3UHIaaHbl JJaM HapbIT JaBXapThIl X3IMAITAYYISH yerracad 1930-1940-een ovp
OBep MouroibiH 3yyH CeHel XOLIyyHbl XUHA3]1 IIABUJIAH CYYX, Xypal HOMBIH a)Kj1aa HAr 4 eJ1ep Tacjaaryd XyH
oM. Tap033p monxuiiH 2-p maiiHel napaa BHMAY -1 mmnkuH cyypsinmk, 20-p 3yyHBI X0€payraap Xaract yjaaHbI
matHel “T'apmaBa” ypcransir MOHIOJIA COPIaH A3Ar3P3X31 OHUTOM YYPAT T'YHIITIICOH.

TyyxoH oii canamzk: 3yyHrap yJcaac yJIICIH HIMH XJIIT

JI. DHXCAPY VI OtBer JlopanasH HIpIMAKUT Mx Cypryyns, Moraon 6a Tes Azu Cymnansia THHXUM

MoHromuyya eHe 3pTHI3C Oairaip IRIXUNATIY aXHUITIaH IIUHXKIDK, 3YH TOTTOJ, XJIAM)KHUHT Hb aMaH 30XHOJI00
YIZIDK UPCOH TYYXTIH. ['9BU UXOHX 3YHp YTHYY Hb UyXaM X3HH yedc, sMap YT SIBIJIBIH yJIMaac X3J3TAdX 00JICOH
Hb TOJIOPXOMTYH, aamiaag 3apuM Hb TOAOPXOH OyC HYTTHIH X3M)K39HJ XJIATI3X Hb Ouil. YYHHUIl HAT JKUIIID Hb
YBC aliMI'UiiH 3apUM AOPBOAYYIUNHH TyHI XIIITIRX 12 ®unuitH 6airanuiin gapTaMmkTait Xoa0oraox
VX3P HCUNO YPICOIHD (YUMHD),
bap sicund bapaedana,
myyaau scund myyeoana xam33x yr oM. CypBayDKHIfH M3IPOHAIC Y3BAJI IHIXYY XJIIAT Hb 1733 0HJII 30XHOTIHKI?.
3oxuoraox OONCOH yuup mantraad He 1697 oHBI ymaarduH yxap, 1721 oHsl maraaraus yxasp, 1733 oHbI Xapardux
YX3p KUJT MaJIJl TapcaH XMKUT ©BYHHUN TaBTaMIK, YYHIDC YYCCOH TaquIAai, XYH X31yy Oaiiman ax. OHd Tyxan 1733
obl 10 cape 21-H1 AHTUpPT Xapyyiaac UmH yicaa maraH OpcOH XOHABIH YW33H XOUIyydWIH XapbsaT, DMUIT
HyTariaH cyycad 31 Hactait Terc XaMasrd MAIAYYJICOH Hb MAaHX CYPBADKU YIDKII. MdIIHA, “oneopcon dcui
Op0sms 3yy0 0apazoaic Xouu 04COHOOC OIHbL 30XUOCOH YYY Ve, 0ap AHcund 6apazomyil, yxop HCund yprcomytl, Xyieana
JHCUT XYPAOMYUL, MYVAAU HCUTLO MOSMMYU XIMIIH HY2IIm Y2 YYCeIH ap apaacaa 62yyasx ound?” radr. YT XdJUT Hb
aMaH 30XHONBIH OycajJ TOPIMHH HAIPH aaWl XODKIMHHXee fBLAJ aryyira Hb XyBbCAaH ©OPWIOTACOH IINHK
aXuriarjgana. 3yyHrap yJICHIH ap]] TYMHHH TyH]] YYC9H, TapXCaH 3H? X JIJI3T Hb
— XoBJ aiiMarT TOBIOH CyyX TOPryya, Xomyyxa Hb 1771 onx Vxun MepHeec HYYX HPC3H yuup 3yYHrapTan
X0J00rAoXryH. 3ax4rH Hb 3yYHrap-MaHKUiH XWI Aaryy, MSHTa Hb 3YYHrap-XacaruiH Xul Jaryy aMmbaapd
Gaiican yaup Wmm, DM 33paT 3YYHIapBIH TOB HYTArT YYCCOH XMKHUT ©BYMH, TAYUTAJIBIT OHedp Tyyiaaryi.
— XoBpa alMruitH DpaHA0YpIH, ApXaHrai alitmMruiitH OmuiT cymbiH eenayya Hb 1703 onn YuH yncaa garaxn
opcoH [lopocki HOEH PaBmanb! yrcaa yaup 1733 oHBI YT IBIAIT XaMaapaxTyi.
XamruitH 60710MXKHUT 6B T3run Hb IITYO30-H61 Wnn sxeyH eenx 00510H YBC altMTHiiH nepBe, Oasayym oM. ['HBd
VBc aiimruiin XoBj CyM, YJIaaHTOM CyMbIH 2-p OaruiiH nepBejieep xssraapiagax Oaiina. [llanrraan ue Wnu xeyH
eoma 1755-1764 oHBI XO0pOH XsAJIaraH] 6pTeXK, OU Talraap HyyrJaH aMmbJapcaH, MOH 3IYT33 HYYADUIIH MAIDKUX
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X9B Masr Hb CcyypuH Oainanraii Ooncon. XapuH XoBI CyM, YIJIaaHroMm CyMbIH 2-p 0art sHAXYy OalraiauiiH
JIaBTAMIKTal X0J00TI0X OBUMH Taxall HIIYY TOXHOJIO0XK, 3HD XIJUIDTHUT MapTyynanryil canyyink Oalicad 00J107ITOM.

MoHroauyyabis 6alirajmna xaifpJjaH xamraasiaax
IIAIIHBI YJIAMAKIAIT ¢TI 02 OPYMH Ye

O. DPADHOUNMOT Mouron Yncea Hlumkmax Yxaansl Akagemu, @unocoduitn XypasmH
C. LIDADPHOAMBA Mowron YiceH Ux Cypryyns, ®@unocodpu Hlamun Cynnansia ToHXHM

MoHromn yncax BypxaHsl mamuH I3IAT3pCaH Iaraac 0aifranb 3X A3NIXUIT? XalpiiaH XaMraasiax, 39X OOJICOH 3ypraaH
3y, Xamar aMbTHBII Xailpjax apra yxaaH, TOAID3PHUIH IIYT3JLPH OPIUIMX XaMaapiblH XYYJIUHI Cypraxk HpC3H
TYYXT3H.

Opt m3p yedc BypxaHel mammHbl cyMm XWiA, JlaM Hap Oalramb 39X IPIXUATI? XaMmraajaxaJ TOJDIOX YYpar
TYHIPTIK HPCIH Oeree]] eHeemep IPIXUil naxnHaa BypxaHpl mamHbBr Oadranb[ 331T3H MAMIWH MIATHAT OyX
HUHT33P33 XYI93H 36BII6epy OaliHa. DH? Hb OPUYMH HArT bypxaHs! MAMIMHTAHTYyAbIH Oaifragb OpYHOO XaMraanaax
OpOJIIIO0 XMYHIBH YyXajl OOJIOXBIT CaHyyJDK OaifHa. DH? ymaMKiial, IAlyH MY TIRTI3P33 JaMXKyyIaH Yyl y¢, OHTOH
JarmuH Oaiframbs 3X33 XalpiaH XaMraaDk MPCOH 3aH YHII X39H Yedpdd JaMXKWH Xaaranaracaap OaliHa. ©Oepeep
X3J10371 OHTOH JArlIMH Ta3ap HyTarT aH aB XWX, ra3ap yXax XeHAeX, I'OJI ycaa I[PB3p apHyH Oaiuirax 33par OJlOH
X31103p33p Oaiirans 9X33 XalpIaH XaMraamK HPCIH.

OHeeep MAIXUIH yJIC OPHYYABIH XYH aMbIH 6COJIT, III00aIbuiIa, TYYHTH 33p3TrIoH XOHATAeX Oyil 0JI0H ceper
acyylulaac COPTHHIIXMHH TyJJ yJIC OpoH Oyp eep eepHilH Hexmesl OOJOM)XHHIOO TYJITYypJIaH OJIOH TalT YHI
axwularaa sByy/pk OaifHa. ManHall yicax 49 Oaifranp xamraanax YWTIIDIGP Tep XyBHHH XdBIIWI, TepuitH Oyc
OalTyyJuaryy 4aMryid OJIOH aXKJIBIT COAK CaHaawaH aXwmwulax Oaiiraa Oa yyHui HAT HbF MoHTromsH BypxaHsr
IIAIIHEI OYX CYM XUHIYYAUNH Teneenerdun Xypad ayyncal “Huryyncan 0a baiirans xamraanan 2010 xypai oM.
Tyc xypnaap MomnronsiH bypxanel mamuHTHYyOelH balirane xamraanax HaliMaH XWIHWH TeJIOBIOreer
6omoBcpyyncan 6a 2011 0HOOC XIPIMKYYIPH aXILIaX OaifHa.

A Tale of Betgeljin Sparrow —
An Example of Mongolian Traditional Educational Methods
(B3Tr3/KMH 00p HIYBYYHBI YJI3p 0YH0y MOHTOJUYYYABIH YHJIOH CypraxyiiH apra yxaaH)

D. ERDENESAN Mongolian State University of Education, Mongolian Language Faculty

It examines the differences between the mentality of the peoples of the West and the East, and how they should affect
the methodology of teaching. Here the questions will be discussed since Mongolians have a holistic view of things
and general view of things, and Westerners have a particular view of fragmentation, how appropriate are Western
teaching methods for Mongolian children? As a result, the advantages of traditional Mongolian memorization methods
are illustrated with examples from Mongolian folklore. It is an indisputable fact that fairy tales and riddles have played
asignificant role in increasing the vocabulary and language skills of Mongolian children, in addition to educating their
children through the rich collection of folklore.

At the top of the six apes, by the light of a candle, the old men light a fire and talk about old words. According to
famous writer Natsagdorj, during the long winter nights, the children would listen to the stories and fairy tales of old
people and grandparents, and the children would be able to relax and enjoy after their day’s hard work. Mongolians
are people with a rich heritage of heroic epics and fairy tales with thousands of lines of poetry that will melt for tens
of days and months, ranging from proverbs, sayings, teachings, and gifts.

Comparative Study of Words Related to Buddhism in Mongolian and Korean Languages
On the examples of sources Mongéyuhae(ZFiE$E##) and (Panoncibsog) (F E£E)

ERDENETUYA, Piirevdorj Mongolian State University of Education, Mongolian Language Faculty

This paper will compare the words and concepts related to Buddhism in Mongolian and Korean languages, which
have branched from the ancestral Altaic language, in the sources of Mongdyuhae (Zi&58#%) and (Pandndibsog) (55
= %£12). One of the sources known as “The Three Books for the Study of Mongolian (3 :&%8##%)’ and the similar 5
language dictionary (Pandn&ibsog) (755 5 52) were used as source materials. It is important to bring these sources
belonging to the XVII-XVIII centuries into the research circulation, to compare the words and concepts related to
Buddhism in the thematic dictionaries and compare in diachrony and synchrony.

Mongoyuhae (ZRzE%Ef#) is a Mongolian-Chinese-Korean dictionary and these sources were in which Mongolian
words were transcribed in Korean letters; the words were categorized into the categories of the Oriental
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lexicographical tradition such as heaven, human, social, and natural phenomenon, flora, and fauna etc. The semantic
classification of the words is divided into 54 categories; there are 1926 in the first volume; 1959 in the second; and
1450 in the additional volume and all in all 5335 words. Pandnéibsog (JTSEKE) is a dictionary of Mongolian-
Chinese-Korean-Manchurian-Japanese languages. The semantic classification of the words is divided into 87
categories and there are 1142 words in the first volume; 1032 in the second; 1107 in the 3'* and 1033 in the 4" volume;
and all in all 4314 words.

Mongolian Translation of the “Journey to the West”: the Narrative of the Monkey King

FENG, Quan Minzu University of China — E6tvos Lorand University,
Department of Mongolian and Inner Asian Studies

Since the dissemination of the “Journey to the West” in Mongolian language, Mongolian literati and folk artists have
developed a unique narrative and image of the Monkey King through translation or oral performance.

There are two main Mongolian translations of the “Journey to the West” that have been discovered. One is Arana’s
translation in 1721. Another is the anonymous translation. These two translations differ in their translations of the
Monkey King’s character, especially with different names of the Monkey King. One of the anonymous translations
was transcribed into the Clear Script in 1872, which is among the earliest works of Chinese classic literature
transcribed on the Clear Script through traditional Mongolian script. From the content of the anonymous text,
sometimes the Monkey King is referred to as Hanuman, and it can be said that the translator considered the Monkey
King to be the Hanuman from the Indian Ramayana. This paper first analyzes and explores the analysis of the narrative
and the image of Monkey King that appears in these two translations. Secondly, Mongolian khuurch Temiire and
Rinc¢in had acted out the “Journey to the West”, thus analyzes the image of the Monkey King as it appears in
Mongolian folkloric genre, so-called khuuriin iiliger, and oral text.

In general, this article will discuss the narrative of Monkey King in the Mongolian translations of the “Journey to
the West” and folk literature and study the image of Monkey King in the Mongolian region.

Wildhorse-Power: Nature Protection, Art and Magic in a Mongolian Music Clip

FUREDI Zoltan Eo6tvos Lorand University, Department of Mongolian and Inner Asian Studies

In my presentation, | would like to analyze a Mongolian video clip about Mongolian wild horses and the conservation
project aimed at reintroducing wild horses to their original habitat in Mongolia.

The ecological thinking appearing in the clip is deeply rooted in steppe culture: the natural environment is protected
by taboos in the Mongol tradition. Every landmark, forest, mountain, river bend has its own guardian, whose
unjustified disturbance — in our case, the extermination of wild horses at the beginning of the 20" century — brings
trouble to people.

According to the video clip, a kind of magical reparation is realized by reintroducing wild horses.

The “returning” takhis have some kind of wonderful vitality and their arrival and presence has a fertilizing and
vitalizing effect both on the natural environment of the Gobi and on the studs of the shepherds, but also on the human
world itself. This vital power is the often referred “khiimor”.

In the music clip, the magical system of relations that represents the relationship between the natural environment,
wild animals, domestic animals and the human world for Mongolians is expressed with wonderful conciseness.

OpoH, XuiiIniH MarTaajJblH MOHI0JI YJIAMKJIAJ

M. 'AHX VAT Onnep rar3u 3anabazapeiH HIPAIMKUT bypxan Hlamuer 331 Cypryyins

MOHroABIH ypaH 30XHOMI T3P AyHaa TOBOJ XII3P 30XUOTACOH ypaH 30XHO]] OPOH, XUUUIH MarTaana XaM33X Tepe
3y#n Oyit Gereej SHIXYY TOPJIMIH MarTaal Hb SHITXAT, TOBOOOC yJaMiKJaraaH MOHIOJ OPOHJl ©epHHH I'3CIH
OHLUIOI'TOMIO0Op XOIKM)K UPCOH MartaajislH Tepe 3yill oM. OpoH XUHIUIH Marrtaal Hb MOHIOJ OPOHA X3IYH yeac
30XUOTA0X UPIB?

Ouarxor, TeBx OGosoon Oycan yic OpHYyIbIH OpPOHTHHMH MartaaiTail TecTdH X3B HIMHXK OyxXuil mryisr
Haliparnagyynaac OHIUIOT suraarail Oalyiaapaa MOHIOJIBIH TOBJ] XdJIT ypaH 30XHOJIBIH COHMPXOJTOH Cy/lalraaHbl
Tepe 3YII oM.

DHIXYY Tepe 3yHIuiiH Martaai Hb XerKJIMHH sSBLAl 1Yp AYPCIIAI, WIDPXUIIAI Hb OJIOH SIH3BIH Oaiip Oainanraii
JlaH TaHIl TyXaiH ra3ap OpHOO Marraxaac rajJHa MOHI'OJ OpPHBI TYYX, TyXallH XWMHJ OpHBI XYPIUIdH Oyi OpuuH
THIrIPHUIH HOJIOeJIel, TyXalH ra3ap OpHBI OPIIMH CYyrdaaj Y3YY/Dk Oyl Henee, ssMap HOMBIT Osicairan OyT39B33C
30XHCTOH 00JI0X, XYPI3JI3H Oyi OPUHBIT XOPXOH HOMBIH YTTaHJ OWITOX yXaapaxbll 3aaX 36BJIOCOH Marraan
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30xuoNyys OailiHa. BypxaHsl mianiHel mWnHK OaiinanTail Oalixaac rajgHa MProHUI MIMHXK YaHapTald OpPOH, XUHIUHH
MarTaai Ayy 33par OpOH, XMWIMHH MarTaaiablH MOHIOJ1 OMUTHITH Jypcraiyy 4 MOH [IOOHTYH Oaiaar ax.

X3p33HuUil X3J1 MUHIIKX HAMH OMUYTMiH TyXail

Y. TAHCYX Yumacauit Hombia Canruitn Monron Cyanan, I'ap buumasin Homein Can Xemper
OtBeut Jlopanasia HapaMxkutT Ux Cypryyis, Mornon 6a Tes Azu CyanansiH ToHXUM

X3p33 X3MI3X HIyBYYT MOHTOIYYY. 3PTHI3C HAall IIYT3H OMIINPCIIp MPCIH Oaiimar. X3padr MOHTOI apIbIH X3
YIIHA X33X193 “Ym33¢ emHe ['oMO0 OypXHBI X3IM3pPU, YASIC XOUII YOTTOPUIH XDIMIPY XUUIAT TACOH YT OHil.
YyH?3C Xapaxaz X3p33T HX33X3H YyXaTdWDK Y3I3THHH HOT JKUIID3 IOM.

Ondy ymaa Monron VYiuceiH YumacHuii Homein CanrmitH [ap Omuman-MoHTON cynanaimblH caH XeMperT
XaJrajargax Oairaa X3p339HUHA X3 MIWHXHUX X33H 3X CypBaDK OaitHa. YyH33¢ 2761/96 myraapTaii “Xsp3sHuii AyyH
ASUITYy AKX OMIUT” X3M33X HATIH rap OMUMDIIMIAT COHTOH aBiaa. Yuup Hb SHIXYY rap OMaMaI1 Hb Oycas 3X33¢33
OypaH OYT3H, MaIll OJIOH M3/I33JI3I1 aryyJcHaapaa MX33X3H OHIJIOrToi. JXKumrms He:

Yyp maiixaac HapaH IIMHTIX XYPTIT allb 3YIT XaHAAX AyyrapcaHaap siMap 3YHJ TOXHOX 3C3X, MOHToJ 12 mart
IyyrapBaac simap €p 0oiox. YyH93¢ rajgHa sMap aBua rapcaHaap 10y TOXHOJIOX 000X 33pTHHT HapHilH TOJOPXOH
OudcoH OaifHa.

DHIXYY CypBaIDK OMUI33p MOHTOIIYYABIH Oalranb I3IXUATINIIS XOPXIH ysUIaa X0I000ToH aMbaapaar 00I0XbIr
TOIOPXOit Xapx 6oJ0x00p OaitHa.

OI3CT Hb X3I9X3 XYH 3pradJl Oairains I3IXUHI3) YyCcaH MHHT3I3T OUid).

Ethical Implication of Buddhist Teachings on Suffering in the Animal Kingdom

HEWAMANAGE, Wimal University of Colombo, Sri Lanka, Department of Buddhist Studies

Cosmology in Buddhism states on thirty-one planes of existence which divided into major three categories; sensuous
world (Skr. kamaloka), immaterial world (aripaloka) and fine material world (riapaloka) consecutively with eleven,
four and sixteen sub divisions. Sensuous world which came into being with seven happy destinations (sugati); six
heavens and human world and four unhappy destinations (duggati); animal kingdom (tiracchana-yoni), hells
(niraya/naraka), world of departed beings (petaloka) and world of Asuras (asuraloka). This paper determines ethical
significance of Buddhist teachings on animal kingdom centering on Pali Buddhist discourses. Scrutinizing the literary
sources on the subject qualitative research methodology is felicitous for this speculative effort. Buddhism declares the
necessity of friendly relationships with animals through the development of affectionate kindness similar to the other
creatures. The Buddha also worthwhile used animals and their behaviours to express his teachings including his former
births depicted in Jataka stories but attributes of animal kingdom portrayed in Buddhist discourses and term duggati
itself, used for all four states of deprivation, demonstrate the sorrowful lives than other planes of existence in sensuous
world; human and heavenly beings. According to Buddhism, it is arduous to finalize the suffering of animals that feed
on grass, feed on dung, live in dark, and live in water. This double-pronged question depicted in the same literature
should be investigated either in discrimination of animals or in motivation of human beings. Through a vigilant study
on emphasizing sufferings in animal kingdom as the result of previous karma will motivate human beings for their
ethical behaviour refraining from evil. Further, this leads to cultivate good conducts within the ongoing life with the
strong hope of better destinations in samsara.

Buddhist Aspects of the Ecological Crisis (Environmental Ethics,
Deep Ecology and Green Buddhism) with a Tibetan Case Study

HUDAK Viktoria Dharma Gate Buddhist College

My aim is to establish that the Buddhist practice, walking on the nable eightfold path is a way to reduce our ecological
footprint and create a sustainable world.

Buddhism has the doctrinal and spiritual tools to manage the ecocrisis, the eco-bodhisattva path is an activity that
is an action without attachment to results. The anthropocentric, biocentric, ecocentric ethics lead through deep ecology
to green Buddhism, the latter’s critiques (moral silence, nihilism, pessimism, philosophical inconsistencies,
misidentification with the external world) and their objections are also the subject of my study.

The ecosystem of the Tibetan Plateau is one of the regions that is responding most rapidly to ecocrisis. In Tibet
there is what might be called an alternative conscious connection with nature with pre-Buddhist roots, manifested in
secret and less secret rituals. | present my Hungarian translation of a ritual text from the Tibetan canon to show the
Tibetans' particular relationship with nature and their gods.
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Protection of Nature and Environment in the Petition-Offering of Mount Dartsat
Written by Zava Damdin Luvsandayan

JALSRAIAMTS, Ganbaatar Eo6tvos Lorand University, Department of Mongolian and Inner Asian Studies

Zava Damdin also known as Luvsandayan (Tib. Blo bzang rta dbyangs, 1867-1937) wrote many Tibetan pieces of
work on Buddhist history, philosophy, poetry, astrology, and rituals, as well as texts of praise and veneration of
mountains at his birthplace. He also used to write and instruct the veneration practice of mountains and cairns (Khal.
ovoo) in the neighbouring regions for the requests of his fellow monks, noblemen, and officials. “In addition,
noblemen from distant lands including Buryatia had come and paid visits to him, so he wrote texts of veneration for
the mountains situated at their homelands.”* Among the traditions and resources available in Zava Damdin’s Collected
Works (Tib. gsung 'bum), there are several smoke offering (Tib. bsangs, Khal. san) and other ritual texts of veneration
of sacred mountains and cairns, for example, the texts of veneration of Mount Delgertsogt, Mount Zorgol, Mount
Tsov Khangai, and Mount Dartsat (Tib. dar Icog) situated in Delgertsogt district, Dundgov’ province. The present
paper will analyse one of them, the 4-folio, Tibetan text entitled “Petition Offering to the Local Deity of Mount Dartsat,
Auspicious Pinwheel of Joy (Tib. Yul Iha dar Icog can gyi gsol mchod bkra shis dga' 'khyil zhes bya ba bzhugs so,
Collected works of Blo bzang rta dbyangs, VVol. na, ff. 445a—447a, 2 pages, Dundgov’ province, 1915), which covers
the practice of protecting plants, wildlife and nature. This text exemplifies how Buddhism is related to environmental
protection, how it is preserved in specific religious rituals, and also demonstrates how it impacted on people's minds
and patterned the proper way of living in harmony with nature.

Maua camapinax tyxaii (Te. tshe thar du chug)
(bapyyH MOHTOTUYYIBIH KUIIDH 133P)

J1. JIXATBACYP2H MBI Tes I'anpaAaTsrusHImH XU

Bypxansl mamuH I3Ar3pcsH naraac Xoum MOHromuyya Mai IRTIPIIX XOMIIX HAIDH 3aH YHIMHT YIILAIK HPXKII.
OHaxXYY 3aH Yia Hb Bypxan Oarmmiin yesc ynbaarail Oereej annBaa aMbTHBI HACBHII MOHXJIOX OyIOy LTIPIAX Hb
T3JI9HTUIH CaHBaap XypTId/ apuyHaap CaxHMCHBI XAPHHH OysH XypaaH I'?K 3apiuriax’d. JKuimms Hb anuBaa mai
HATUIT IPTIPIAIXA] HIMAH yJaaruilH Myy 3asaHbl 30BJIOH apHiax, JOJIOOH y/1aa aMcax Myy 3asaHbl 30BJIOHT apUIITax
TIPTYYTIH Xs3raapryi ad Tyctail XaMasH OypxaHsl cypraain Oyit ax3s. TuiiM 4 yupaac 6nussy 1opx ArBaaHaopxK
TIPTYYT3i MOHTOJIBIH J133/13C J1aM Hap IPTIPHIH Tasaap HOM OYTI3J1 30XHOXK, 3aH YHIMHH IUTTIPH OYTI9XK33. OpreH
yyAaM Taj HyTar TapxaH CyyAar MOHTOJYYYJ Tra3ap HYTTHHH Oailijan, yrcaaTHBI COEJIBIH sIramkaa 33praac
MIaNTraajlal Majl IPTIPIIdXA]] 3aH YHIMHH 30pyyTail ooH Ec OaifHa. bu bapyyH MOHTOIYyyABIH Mai IRTIPIAX 3aH
YHIMHH XYPI3HI WIITTII TaBbX OOJHO.

4 Hacamxapran, b., Caneutin cyopyyoein wunocuness [Analysis of Smoke Offering Texts]. Vimaan6aatap 2013, .. 16. (MarucTpsin auccepratl,
[IarHsl 19371 Cypryyis.)
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Vultures as Dakinis: Depiction of Vultures in the Burial Texts “Calling the Vultures”

MAJER Zsuzsa Dharma Gate Buddhist College

“In the eastern direction 10,000 vajra family dakinis
manifest in the form of 10,000 white vultures,

10,000 beasts of prey together with the attendants.

Come hither, come hither, sit on top of the human corpse,
take the meat, blood and bones without remainder!”

The current presentation is connected to the study of the Tibetan language texts of after-death rites as used in the
practice of Mongolian Buddhism, the topic of which | had studied between 2015 and 2018.

Among the various after-death text types we find texts of funeral rites for the different modes of installation of the
dead. Disposal of the body or simply the abandonment of the body have been a traditional way of burial in Mongolia,
often described and even photographed by travellers. These kinds of burials were executed accompanied by the
appropriate Buddhist after-death rituals. One such text type recited at open-air disposals is the text of “Calling the
Vultures” (Khal. Tasiin duudlaga, Tib. bya 'bod).

In these texts the vultures, that are called to consume the body, are described as dakinis.

These burial texts aim at bringing the consciousness of the deceased to a Buddha-field or pure celestial land, here
that of the five families of dakinis (Tib. mkha’ ’gro rigs Inga: vajra family dakinis, Tib. rdo rje rigs kyi mkha’ ’gro,
Khal. dorjkhand; ratna or jewel family dakinis, Tib. rin chen rigs kyi mkha’ ‘gro, Khal. rinchen khand; lotus family
dakinis, Tib. padma’i rigs kyi mkha’ ‘gro, Khal. badamkhand; karma family dakinis, Tib. las kyi rigs kyi mkha’ ‘gro,
Khal. garamkhand; buddha family dakints, Tib. sangs rgyas rigs kyi mkaa’ ‘gro, Khal. sanjkhand). Thus, the dakinis
are invited and they appear from the five directions in the form of different coloured vultures, while the body of the
deceased is considered as a Tantric feast offering (Tib. zshogs ‘khor, Skt. garnacakra, feast gathering, accumulation of
offerings) given to them.

In the current presentation | analyse how the vultures are depicted or described in two connected texts collected
during my fieldworks in Mongolia:

“The Feast Offering of Calling the Vultures™, Tib. bya ‘bod tshogs kyi ‘khor lo bzhugs so (3 folios), text gained
from Namdoldechenlin (Tib. rnam grol bde chen gling) monastery in Bayankhoshuu, also available in modern
printed edition®

— “The profound oral transmission of the ‘Calling of the Vultures’, being an additional practice of the Chod

practice of Machig Labdron” (Tib. ma gcig gi gcod kyi cha lag) bya ‘bod snyan rgyud zab mo (2 and a half
pages in Modern printed edition, & also available in BUDA, The Buddhist Digital Archives)
Apart from showing how and in what forms the vultures are depicted in the texts, I also deal with the topic of why the
vultures are considered as “meritful’ animals in Mongolian Buddhist culture due to their role in connection with the
dead bodies.

Xan I'apyna, kak e3g0Boe :kuBoTHOe bynabl HllakbsaimyHnn
B KaJMbILKHX HAPOAHBIX CKAa3KaX

MEHKEHOBA, Kepmen BrnanumupoBna Kanmbikuit ['ocynapcTBeHHBIN Y HUBEPCUTET,
Wuctutyt Kanmeiukoi ®unonoruu u BocrokoBeaenust

B pamkax 1maHHOTO WCCJIEIOBAaHUS WHTEPECHBIM TNpENCTaBiseTcs B3aumojeicTBue bymaer IllakbsiMmyHH C
MepcoHaKaMu OyIIUHCKOTO TIAHTEOHA B KaJMBILIKHUX CKaskaxX. OJHUM M3 TaKWUX MEPCOHAXEH SBISIETCS 3aIUTHUK
Oynaumiickoro yueHust Xan ['apyna, cBsi3b KOTOpOro ¢ byaioii mpociexuBaeTcsi B CKa304HOM HapppaTHBE KaJIMBIKOB.
I'apyna (canckp.: Garuda, tu6.: Khyung, moHr.: Xaneapuo, 0ypart.: Xopouez, kanm.: hapd) napb BCeX ITHIL, SBIISETCS
OJHAM M3 apXauyHbIX MepcoHaxer mudonornun ctpan Aszum (Mumuum, Munonesmun, Hemanma, Bupwmsl, Tubera,
Tafinanga), a Takke SBISETCS MOMYJSPHBIM MEPCOHAKEM MOHTOJILCKOTO, OYpPATCKOTO M KaJIMBILIKOTO (OJBKIOpa
[IpenmeromM HayqHOTO WCCIEIOBAaHUS B JJAHHOU paboTe SBISIOTCS 3JIEMEHTHI KAJIMBIIIKAX HAPOJHBIX PACCKa30B H
CKa30K, 3aIMCTBOBAaHHBIC M aJalITHPOBAHHBIE KATMBIKAMH W3 OYATUHCKAX COUYMHEHUN.

B pamkax mporiecca afanTanuy KaIMBIIIKOH CKa309HON TpaJuiuy K 00pa3Hoii cucteMe Oyan3Ma npeacTaBieHue
nTuipl [apynbl kak €30BOr0 KHBOTHOTO HMHIMKCKOTO Oora BumiHy TpaHcdopmupoBajock B 00pa3 €310BOTO
YKUBOTHOTO, KOTOPOE TIepeMEIIaeT TIIaBHOTO reposi CKa30K U3 OJTHOTO MHpPA B IPYTrOM MUP U TIOMOTAET IPEOI0JIeBATh
OoJbIIe PACCTOSHUS, a 3a4acTyI0 IIEPEHOCHUT Ha cBoe criHe camoro bymny IllakesamyHn.

5 Soronzonbold, B. — Piirewsiikh, U. (emkh.), Eldew zasal II: gzhan phan la nye bar mgo ba’i sku rim sna tsogs deb gnyis pa, Ulaanbaatar 2017,
pp. 478-479.

® Soronzonbold, B. — Piirewsiikh, U. (emkh.), Eldew zasal II: gzhan phan la nye bar mgo ba’i sku rim sna tsogs deb gnyis pa, Ulaanbaatar 2017,
pp. 475-477.
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The Praise of Galba “Galba-yin maytayal” by Danzanravjaa

MONGONCHIMEG, Batménkh University of Bern, Institute for the Science of Religion and Central Asian Studies

Danzanravjaa (1803—1856), the fifth Noyon Khutagt, was a well-known Khalkha monk, poet and founder of the
Mongolian theatre. He wrote more than 300 works in Mongolian and Tibetan, including the’Praise of Galba to the
southern Gobi mountain, where he completed the construction of the Three Galba Monasteries in 1843.

This article introduces for the first time the Praise of Galba “Galba-yin maytayal” by Danzanravjaa and examins
the connection between the Galba landscape and the Noyon Khutagt. This paper is based on ethnographic fieldwork
conducted in 2019 and in 2022 by semi-structured interviews with some people who live in the southern Gobi area
and including recent Mongolian literature.

Plants and Animals in Buddhist Logic (Diiiraa)

MONKHBADRAKH, Manidkhiiii Eo6tvos Lorand University, Department of Mongolian and Inner Asian Studies

Lord Shakyamuni, in his teachings, spoke very clearly about the worldly environment and living things or animate
world and it is remarkable that he mentions certain numbers. Buddha’s teachings are not only about ethics, philosophy,
and emptiness, but also precisely explored and indicated the nature of world, the essence of existence, and the animals,
plants that live on the Earth. Due to the nature of animal symbolisms and depictions and metaphors, Mongolians with
a nomadic culture have a unique tradition of treating the surrounding nature, mountains, water, plants and animals
with respect and proper treatment depending on the characteristics of their livelihood. By receiving with the Buddhism,
this traditional ritual has been preserved from generation to generation by adopting a unique ritual in accordance with
characteristics of Buddha’s teachings and religion. As a result, large number of reciting texts and scriptures have been
written for the lord of mountains and springs, which are important for purification, incense offerings and sacrifice
rituals. This time we are attempted to clarify that how plants and animals are mentioned as specific examples in
Buddhist Diiiraa logic. In particular, 1 aim to compare the views of Gongor Doorombo, a scholar from Balgas
Monastery in Gov’ Tiishee Giinii Khoshuu, Tiisheet Khan Province living in the 191"-20" century, and other similar
philosophical texts. | will illustrate that Buddhist philosophers sought to examine not only religious knowledge but
also their understanding of the natural world, especially animals and plants in their scholarly pieces of work.

MomroJ1 6aarapJar TyyJbc 1aXb OypXajabIH 1YP, MOTHB

O. OTTOHBAATAP Mowuron YicsiH bonoseponsia x Cypryyns, Ytra 3oxuon — Catryyn 3yitH TrHXUM

MoHron apabIH 6aaTapiiar TyyJbC Hb aMaH 30XHOJIBIH aMaH yJIaMKJIAJIBIH OJIOHX XAJIO9PUIH LOT'T, 3PT YeHHH aMaH
Apyy HalpruiiH aBapra TOM TI'YpBaJ oM. MM 3pTHI3C 3yTr33r XYPT3I MOHTOJ ap/blH OaaTtapiar Tyyjab Hb TYYJb
CYUTaJIBIH ©PTeH LIap XYPI3T XaMapd OJIOH TOPIIUHH CyUIanbr Ouii 60Jroxs3. YYHA MOHron 6aarapiar TyyJIbChIH
JIYP AYPCI3XYYHUH CyIutan, OdAraIpi3yH Cyasal, TYYXOH apra 3yHH Cyamiai, TyyJb4JbslH HaMTap ypaH OyT3au,
TYYJIHUH 3aH YII T3X MAT OJIOH apBaH CyIall CyAalraaHbl HOM, OTYYJDIYYIUAT OMYIDK X3BIYYJICH Oaiinar. Manait
3PI3MTIH CyAsaaqn 6aarapiar TYyJIbChIH OaaTPHIT OJIOH Tajlaac Hb XapbllyyJIaH CyajicaH 00I0BY OMIHUIT MIAIXI3P
GaaTpsIr OypxaH 00JI0X TyXal JarHaH CyIajicaH Cyjalraa 0l00roop XapaaxaH rapaaryi Oatina. UMz sH3 ynaaruitn
eryymms “MoHron Gaarapiar TyyJbC Jaxb OypXaHbl TyXai” OMJITONTHII JarHaH Cyajax Hb OypXaH XdMI3X
oironT 6aaTapiar TyyJabCT X3PX3H OPIIK Oy, sMap 031131311 3YHT3H 600X, siMap y4up 3YHH yTraja xamaapyyJigar
I3X MOIT acyyUIbI XOHAOX, TYyJb CYIJAbIH XYPI3HA axWH HAT CHIPBT CyJaJiraar HIMIpPI3X 00JI0B yy? Xd5M33H
HalaX 3apuM HAT OaaTapiar TyyJIbChIH XKHIIAGH 133D XapbllyyJaH CYJIaxbIl XHYIICIH OOIHO.

“CyBapra xaipXaH yyJ1”’-bIH ra3pbIH IIHHK,
CaH TAaXWITbIH 3aH YHJIMII 3X CyApaac TOAPYYJIax Hb

II. OTTOHBASIP MBI Tes I'anpaAaTsrusHImH XUHT

2014 oHBI TaxuITa ] MUHUK OME TycraidiiaH 30pHyJDK TYBJ X311 193D YajaH saaH CyBapra XaipXHbl TAXHUITBIH 3aH YT
YHOHHH XOHTIPIHHH JYyYH XOM33X 03CpaT cyaap 30XHOXK, [3spxuitH rarasHTaH Janait 6arm 6omon XKano PenOyqu
Hapaap aJyciyyiaH aBd upcaH 0onoBu CyBapra xapXHbI TaxXWITBIH XyY4YHH cyaap ApxaHraiH BysH mparapyynsx
xuianita xam6a X. baacamkapransii “CyBapra eHIep XaM33H ajlaplicaH YyJIbIH UX XaaH JI0p TaXxWJI epresruiH 3aH
YHI Tyc OYrIuir OyTasrd XoM39X OMUMAII HaMMTBIH OapbIH XOMXKI3TIH XOpHH 1aac Oyxuii cyxap” 6oson LpHX3p
cyMbIH xuitnuita xam6a C. banzapein “YyiiblH XaaH cyBapra xapxaH JOp TaXWiI eprexyiH &c” XaManx OMUMaIT apBaH
HaliMaH Laac cyJap azaap OJJACOHBIT OJI3YYpXaxX, dHIXYY CYPBaH CYAPBIT YOTTIOH SMXITIK II3P Hb XaHpXHBI 339H
P Janx Bypxan tyn Jlanx TOHrIpUiH TaXxmira naraa 3yTHHT TATIOIY XOMIIX apBaH X0o€p 1aac OyXuid cyapsir
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opuyyJk, Apbsiaban OypxHbl HyrHail Oyroy “Xaryyn opIIMXyH” X3M3I3X CYAPBIT MOHTOJ X3JIPHI OpUyYJaH Kpui
ycraHz OyyiraH XaMT X3BJIYYJICOH oM. YYH33C rajaHa Jlycnaa epresner QyilpH eprexXuiiH Tyxaia HaruiH XypaHui
3aH YHIMIAH cynpaac JIyH4dor Oyroy JIYChIH 3aH YIJIMHH YOTO X3MI3X CYIPBIT H3MAH OMXOITIIB. DHIXYY OyTI0IMiT
HOTOOH JPBTAP X3M33X 10 OOTH myBpaiblH TaBayraapaac y33K OO0JIOX TyJ SHA JDIMIPYYJRH SpUX IIaapJuiararyi
XOM23H Y33k OaifHa. XaMruiiH roi Hb XaiipxHaa Taxmxk Oyl 3allyy XYMYYCT oisronT erexuitH tyxaiin Cysapra
XaHpXHBI TAXWITHIH T'ypBaH cyaap 00J0X HAT Hb MUHHH TYBJ X3J1 1193p OW4CHH Heree Hb X. baacamxkapran xamMObIH
Hajaj erceH cyjaap, MeH 3asaHbl TaBaH TOHMIPUNH cynap, [0J00H OAHBI TaXWIrbIH cynap, byaraH xalpXHb
TaXWITbIH cyjaap, OuupBaaHbl TaXWITBIH CyJap 39p3T CyAPYYIBIT MOHTOJI X3J9HI OpUYyyJlaH XaBCapracHBIT 3HJ
OHIUIOH TAMJIBTIIIK OaiiHa.

Yurap Yacein HIYA-g xaaranargam Oyl HIr3H CyJAPbIH TyXau/

T. OTTOHTYVII Mowuron Yncer Ux Cypryyns, Morron Xaum, XoamumKmaniH ToaxuM

3. DPJIRHAIAJIAN Mouron Yncern Ux Cypryyns, Morron Xaum, XoamumKmaniH ToHxuM
OTtBem Jloparasa m3pIMxuT Ux Cypryyis, Moraon 6a Tes Azu Cymnansa ToHXUM

“Opadus Ho€H XyTarTeIH cypraain opimBoit” HIpT cynap Hb YHrap YiceH LY A-nitH HOMBIH caHTuitH JJOpHO JaXUHBI
CaH XOMpOrT Xaaranarnax Oy 9 xyyaac, xyymac 0ypt 28 Mepeep OUUCIH, CYAPBIH HYYPT “yM Ma HHU 0ag M3 Xym”
I'9X TApHUIH YCTUIT TOBOOOP, Xap 09X33p XyJsicaH y3radp 6udcaH 9x GaiiHa. CyApbIH XyyJacHbl TOOT 1, 2 'K MOHTOJI
Ouurasp Omuwmx Oaiiraan 3 naxp XyyAacHbI TOO OalXTyi, HOPOBAYIIAP XyYACHI MOH MOHIOJIOOP OMYTIOp OHYMIK,
JAXUH Japaaruiid XyyacaH/l 16peB K XIBTID 1-39p OMUCIH, 5,6,7 XyycaH] TOOT OMUIryi 0eree CYyInitH Xyyaac
J193P 5 TK MOHTOJI OMUTI3p OUDKII.

Tyc cypBabkuiiH Tyxaia HIPT MoHromd >pidMTIH Kapa s€pne Yerap Yicein IV A-uiiH HOMBIH CaH Aaxb
MOHTIOJI, MAHX Tap OUYMAJ CYAPYYAbIH TapuTruitH TOAOPXOWIonTon aypacanaap: “T'ap ouumai. 19 3yyHbI 9X3H yeq
xamaapax, Opoc, xsaTaj 1araad raacHaa 6mucas (Opoc Hb ), 30,2:7,4 (25,5: 6,6) cM X3MXKIITIH, 3X Hb HAPHUIH XOC
IIyraMmTai yiaaaH XypasTai, XyyJacHbl 3YYH 3aXaJ] MOHTOJI TOO TaBbCaH, XYPA3HAAC LAAIll; XyJICaH Y3I33p, Xap 03X33p,
xokur yerasp Oiipan xamuuit T 6oston [ year mur 6udcaH, xyyaac 6ypt 28 Mepeep OudcIH. 36B OMUKMX3YIHH Tajgaac
SHrHH OyayyH Gapar. (munkay-ud demi bardaday, munkay-ud demei, iredey, sanay[a]ban, orcilang ) 1968 oun
®. 3eHTaiiraac Xygaajgax aBcaH.

CynpbiH HYYP: DpIdHUIH HOEH XyTarTelH cypraai opiuBoii (eredni noyan qutuy=tu-yon suryal orosiba). Hyyp
XyyJacHbI 0apyyH TaJI yM a XyM I'K TOBOeep OHUCHH.

CypraxpIH Ty 3apiaur OOJIPYYH:

Ep ypvoaac yiinocon 6ysan xununyuiin au yp Haxo03e

Hxopxax comesnoss o6yau 3603pose

Eeyymeaneyii caiin comean bapwveaac myyHuil 6ysin ocooe

Epouxuii onon nyea macedsc myynuiie 40800 601002 23X Mom

Tercrean: 4 (neper) 25-5a9: 3H3 OpwWIOHTHIH 0aiix ECBIT HAYH TOUIXIH MIYIAIT DPIIHD HOEH XyTarThIH TII33H
XoJI00H ayynmyi. byx xamruiir anyragard (=ailad) 3yy Luramynuii: OypuH aMbTHBIT WB33r4 Gorj 3oHxoBa 0a
<bodo> Gynmarpa (=buddhadhara) 6un OyxHuT HuUTYYIICIrY Aanai nam: 601 (=bodhi) XyTruiir ooH 0NTI00 JaraH
Oapux 6oxryraii. Xoton Oypxaa uB3dX O6onTyrail. X00CoH 4yaHAphIr OHOX OonTyraid. Xo€p yryi 604b CITIAII TOPOX
Oosryraii. ©Om3uil XyTar opuiux 00aTyrai. Mep O0JITOH/T HIYJIAT JaBTaraax OaiHa” XaMIKI?.

YyHA TyAryypiaH y3B33c Tyc cynap HUHT 10 xyynac. CyynuiiH Xyyaac X00coH, OuaB3pryil. buuruitn epenxuii
x3B Oaiijjas, CyyJl TaTCaHBIT a)KUTJaBal OWY334 XyJICaH y3radp OWdcoH OaiitHa. MeH MOHTOJI OMUT33p OWYIMXI3) -T
YCTHHT SMarT 60c00 -T-T33p OMUCHH, -T' YCTUIHH AYCIIBIT 3apUM ra3ap 3Cp3r3dp TaBbCaH, YTUHH 3XHHUN -] YCTHHT XIBTI3
-II-T99p OMYCOH Hb OMUYIIUUIH OHIUIOT, OWYTHIH YaBapbIT UIATTIXK Oy,

Bun tyc marrang OpasH? HOEH XyTar XdM33X HAIPHUIH YITHIT WYY TOApyyJax, JlopHoroBs aiimart Oyit “Hoén
xyrart M. JlyBcanmaH3aHpaBkaa”’-THIH My3ela Xxagramargax Oy# (TyYHHHE Tap OWMIMAI cygapTail XapbIyynax)
Oouuruite gypcraityynaac “Capan xexeeHuid Hamtap”, “YKuiigaan O0TIBIH HAMTAp  -bIT TOJI OONTOXBIH 39PI3TIR? Oycaa
CypTaanblH 30XHOJIBIH AXT3H XaphIlyyJaH Y39K 30XHOJBIH aryyinrsr Toapyyiax, . JlaHzanpaBxaaruifa rap OnaMain
cyJap 3CB3JT HYTTHHH apJAblH AYHJ J3NTPCOH XYTarThlH CypraajblH 30XHOYYABIH XypaaHTYHT X9H HAIIH OMUCOH
JCOXHUNT HATTIIAX, XAI3YHH YYIHIIC AIIPX CYAapT aKUTIANT XUNX, aauil 3X Oyi 3CIXMNAT TOAPYylaxal CynairaaHbl
aXJTaa YArIyyJDK OaiHa.

MeH XyTarTslH CypraajiblH 30XHOJIYYABIH IIT3PCIH apra 3aMbIT TOAPYYJIaH, yaMaap YHrap yicslH AKageMUuitH
HOMBIH CaHTHIH J[OpHO TaXWHBI CaH XOMPOTHHH IyTIIyyiIraa eauid 60aToN Xaaranarjad Oaiiraa TyC CyIpBIH 3pIdM
IIMHXIITIHAR TOAOPXOWIONTHIT 0aTaTraH, CyAairaaHsl 3pTaJITIH]L OpYyJIax ToJI 30pHIITO aryyipk OaitHa.
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The Vision of Buddhism and Bioethical Issues
(BynabiH cypraaJjbiH aJchbIiH Xapaa 6a 0mo éc 3yiiH acyynau)

D. OYUNGEREL National University of Mongolia, Department of Philosophy and Religious Studies
S. DEMBEREL National University of Mongolia, Department of Philosophy and Religious Studies

The main area of applied ethics is bioethics. The term bioethics is derived from the Greek words bios-life and ethos-
behaviour, which was first used in connection with ecological ethics in 1970 by the American biochemist Van
Ronseller Potter (1911-2001). Scientists believe that the main reason for the emergence of bioethics is a concern for
the future.

Bioethics is unique because it seeks views from ordinary citizens to specialized scholars on sensitive and
concerning issues in life and their resolution. The three most important areas of bioethics are medical ethics,
environmental ethics, and the ethical treatment of animals. Animal ethics reminds us to respect animals’
vulnerabilities, understand their differences, and be patient with animals.

The Buddhist teachings provide answers to many questions, such as what are the causes of the problems facing
mankind today, how to live properly, and whether it is possible to live in harmony with all sentient beings. Buddhist
teachings developed more than 2500 years, but it is an important doctrine with a clear vision of the meaning of the
right way of life, as we can see today. The essence of Buddhist teachings is based on the concept of compassion and
wisdom.

In this article, we will look at some resolutions of the most urgent issues in modern bioethics from Buddhist texts,
such as “Lankavatara Sutra”, Santideva’s “The Bodhisattvacaryavatara”, “Lam-rim, The gradual path of
Enlightenment” by Je Tsongkhapa, Zava Damdin’s “Golden book”, L. Agvaanhaidav’s “The Dialogue between sheep,
goat, and ox”.

The study will highlight the Buddhist vision related to animal ethics including ahimsa-non-harming, equanimity,
compassion, moral precepts, the dependent origination of things, thinking of others as self, and as your mother, and
concern about the suffering of all sentient beings in the above texts.

MoHro4yyablH aMbTHBI FApaJITaii IMIIP aHAraax yJam:kjiaa 6a fomor 3yi

M. IIATMAZIYJIAM Mouron Yincsie Ux Cypryyns, Y1ra 3oxuomn, Ypnar Cymanansi ToHXIM,
FOHECKO-wnitn U331 nop Hyymmita Coén Uprasmummiir
Cyanax OnoH YicslH Xypa,sH

MoHron ynaM>KJIaNT aHaraax yxaaHJ aMbTHBI 3]], 5PXTHUNT M TaH] AlIUTIIaH aHaraax yJIaMyKial TYTIsMaul Oainart
repeeNexyH, MyByyJaxyH, 3aracuyiaxyiraac, MeH TaBaH XOIIyy Majlaac O3JITI3H aBjar. OH3 Hb X3IUHI33p OypXHBI
HIANIKMH] AMBTHBI aMHIAT Tacsax (Te. Srog gcod) Oyroy apBas xap Hyraa (te. mi dge ba bcu)-uiin Har 6omg0r ¥ MOHTOI
MaapaMOyya, Xermu HACTHYYAbIH 3aacHaap TOXHPCOH Iar yea, TOJOPXOH TOO TOJITOWTOHToOp arHax, 03iTramsr
omm».

AMBTHBI TapanTail dM33p aHaraax MOHIOJUYYYIBIH 3pJI3M yXaaHbl JyHJ TapBara, 0aaBraii rax Md3T aMbTIbIH
TyXaMJICaH 3/ 3PXTAH Hb XYMYYHHHA MOH TApP 37 SPXTIHI CaifH CIH MAIIJIAT TYr33M3J Ouil. YYHUUT Ouj MOHTOI
JIOMOT 3YHH JOTOPX aMBbTHBI JIOMOT 3YHT3H sSiMap HAr3H X01000 Xamaapanrai 0ai 000X 3C3X Tanaac Hb XapbllyyJIaH
Y33X 30PHITHIT 9HAXYY WIATIAI33 TaBuB. TyxaiinOai, Tapara 60J1 HapbIl XapBaX 4aJaarydraacid 001001 3pXuii
Xypyyraa Taiipd, HyX?H]] ambJapjar OOJICOH XYH rapaiTaH, 6aaBraii 4 MeH aJ¥iI OJIOH 3YHJI 9padx OapicaHaacaa
60J100/1 aMbTaH O0JICOH XYH rapajTaH X3M33H MOHIOJI JOMOT 3YH eryYJLIT 33pTHHT Iypiaxk 00JHO.

MoHTr0/1bI1H 60JI0BCPOJIBIH CHCTEM 39X HIAIIHbI 0010BCPOJILIH 0aiip cyypb
(1954-1980-aan onbI cyya4)

b. ITYHCATIAYJIAM Mouron Yncea Humximx Yxaans! Akagemu, Tyyx Yrcaatasl 3yiH XypasidH

OHAXYY HITII33, MOHTOIYYYJAbIH M3UIST OIOYH TYBLUIHMWT OJIOH 3YyHbl TypIl TOJOPXOMIDK MPCOH ILAIIHBI
60s10Bcpout XX 3yyH[ COIMATHCT MOHTOJIBIH OOJIOBCPOJIBIH CUCTEML SIMap Oaip CyypHHT 33119X OOJICHBIT TOJPYYJIHA.
BHMAY up 1930-aa oHJ IIAIIWH, CYM XU, J1JaM Hap OOJIOH ap]i TYMHHUH Cycar OUIIPAIIMHIT XalaXbIH TOJ166 MNUPYYH
TAIMII OpHYYIDK, 1938 oH raxsx Oapar Oyx cyM XMHAMHT Xaax, ManTHbl OOJIOBCPOI OJITOX OailicaH JanaHryyIblH
Y#II aKHIutaraar 30rcooCoH I0M. DHD Hb OJI0H 3yyHBI TYPIIH/I JIaM HapT HIANIHEI 00JIOBCPOJI OJIT0X OalicaH CHCTEMUHT
xajicaH siaJl Oaiyiaa. MOHroIuyy 1 HYTJ199 HaMaH4Iax HAT 4 CYM XUHATryH OosicoH oM. TaBaH 3yyH *KMIMHH TypI
XOIKIK MPCOH LIALIHBI I'YH YXaaH, 0JI0H OPOH CyJiajl- 3ypXallH yXxaaH OOJIOH Oy/AJIbIH YJIaMIKJIAJIT aHaraax yxaaHbl
XODKIIMHAT HOXIOJIYYJIIIY OOJIOBCOH XYYHHUIT OJITIIX CUCTEM YHACIHIID ycTcaH ax. I 9Bu MoHrosbsH Tep 1944 onp
TanganTIrYmmH XUMaUiH yiln axunnaraar H32x, ynmaap 1971 onpg Ilamssl 1931 Cypryyauir HI3COH sBAal Hb
IIAIIHBI OOJIOBCPOJI OJITOX SIBJIBIT XOMIKII Xsi3raaprail 00oBY JaXuH cApracoH OaifHa. DHA sBAain Hb MOHTOJIBIH
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HUWrMUAH coTran 3y, Tyc yiac HYbB-m ancsx acyynmanm 33parmdit xonboortoi Oaiican toMm. MHIon xuirasg
“colManu3MbIH MaTepuall TEXHUKUIH 0aa3 CyypHir Gairyynax’ >KHIyyId, IaHel 00J0BCPOIT OIroX SBAAN yiIcak
TOTTCOH OOJIOBCPOJIBIH CHCTEMUITH HAT OYPIJIIIXYYH X3car Oaik daacaH yy? XdMIdX acyysail AIBLIYYIDK, ©0pHHH
caHaa, AYTHIJITYYAUNT XAIDIIYYIIX OOJHO.

Seng Can Huyi kemekii teiike-yin mongyol oron daki ulamjilal kiged
kitad eke luya-yin qarilé¢aya qolbuyan-u asayudal-du
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Sources of Symbolical Attractivity of Reptiles: Environmental Factors of their Original Use
and Development of their Ritual and Protective Roles in Mongolian Culture and Buddhism

SCHWARZ, Michal Masaryk University

Buddhism and culture of Mongols keep traditional beliefs and practices of Eurasian steppe people. Dragons, reptiles
and sometimes toads with fishes are highly visible in royal and religious symbolism, in the texts and in architecture.
And even though cultural role of reptiles was influenced by Chinese medicine, this paper describes occurrence of
reptiles already on prehistoric petroglyphs, their development in literary sources, folk tales, in connection to royal
culture and in Mongolian Buddhism. Due to their partly protective and divinatory role in the past, they are present in
rituals, and in local cases, reptiles might be symbolical guarantors of justice, power and success. Their curative
characteristics connect them to the sphere of medicine in shamanistic traditions, when they can appear as medicinal
ongons. Above mentioned functions help to understand archaic roles of these symbolic animals and their relation to
local environment, because their symbolical attractivity still keep them in continuing use till today.

Offering Animals of Mongolian Ganzais Exemplified by Shridevi’s Ritual Text and Image

SOLONGO, Tsegmid E&tvos Lorand University, Department of Mongolian and Inner Asian Studies

Ganzai or Khangagch ed (Mong. xangagc ed, Tib. ss==~, bskang rdzas, Kangdze) means “amendment offerings”
devoted to Buddhist deities including various ritual items, objects, and offerings. Based on ritual texts it has become
a tradition to represent Ganzai offerings on painted scrolls, appliqués, blockprints, wood carvings, and on the internal
walls of Buddhist temples. With the spreading of Buddhism to Mongolia, ancient offerings and sacrificial practices
including realistic and meditation offerings have been imbued with unique depictions of Mongolian horses, weapons,
soot armor, animals, and objects in the order of origin. The Mongols call this composition of Buddhist offerings
Ganzai. To illustrate the depiction of animals on Ganzai images with textual background and pictorial representations,
| chose the basic ritual text devoted to Shridevi (Skr. Sridevi, Tib. Dpal ldan Iha mo, Mong. Okin tngri, Khal.
Baldanlkham, Lkham, Okhin tenger) titled 'Dod khams dbang phyug ma dmag zor rgyal mo’i sgrub thabs gtor chog
bzhugs so [Sadhana Practice and Torma Offering of Shridevi, the Powerful Lady of the Desire Realm] written by the
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Fourth Panchen Lama, Lobzang Csokyi Gyeltsen (1570-1662). The text mentions Shridevi’s Ganzai on ff. 22-28,
and there are 13 lines that refer to the provision of animals to Shridevi. In parallel, I will show a famous Ganzai image
of Shridevi in 124x249cm, produced by artist Khasgombo of Urga in the early 20™ century, preserved now in the Fine
Arts Zanabazar Museum in Mongolia. | will clarify the animal figures of Ganzais in general by comparing the ritual
text and the image, which describes and represents 13 dogs, 13 horses, 13 yaks, 13 sheep, 13 birds, two lions, two
tigers, two wolves, two camels, two elephants, two goats, etc.

Notes on Texts of the Mongolian Ornithomancy

SRBA, Ondfej Masaryk University, Faculty of Arts, Asia Studies Centre

Among multiple types of divination used by the Mongolian Buddhism both in the professional educated monastic
level or by lay users, the divination based on phenomena associated with the sounds and occurrence of specific bird
species (magpie, crow, lark, owl, cuckoo) belongs to means reflected as the way of divination typical of the Mongolian
tradition although earlier Tibetan and Chinese bird divination texts are known. The interpretation of bird signs is
remembered also by the folk oral tradition as a sort of synecdochic image of the whole divinatory knowledge. This
paper will introduce Mongolian manuscripts of bird related divination texts found in collections in the Czech Republic
and some field remarks concerning the bird divination and interpreting bird signs among the Oirats.

On the Origin of Mongolian Smudging Ceremony

Khoshuud SULDE Minzu University of China

The Mongolians have the tradition of burning juniper branches for ritual purification. This paper believes that burning
juniper branches was originally a daily behaviour used by ancestors to purify the environment. It is related to the
unique fragrance of juniper branches and has no religious connotation. Later, the Mongolians combined the simple
concept of good and evil of Shamanism with Buddhism doctrine, and the smudging ceremony became a ritual to dispel
evil spirits, and endowed such ceremony with the connotation of honor and glorify the Buddha.

Human Relationship with the Natural World According to
the Story about Molon Toyin in the Context of Buddhist Ethics

SZPINDLER, Magdalena University of Warsaw, Faculty of Oriental Studies

Story or rather stories of Molon Toyin have been renowned among the Mongols for several centuries. These Buddhist
narratives transmitted via written texts, illustrated texts (presumably recited or even performed) or oral short stories
focus on Molon Toyin descending to the hells in search of his mother. Therefore, one of the main topics discussed in
those stories are wrong, evil deeds which cause people to face retribution in hellish realms. Harming animal or eating
certain vegetables is listed among those wrongdoings. | would like therefore, to share some observations concerning
human relationship with the natural world as presented in the Molon Toyin’s story in the broader context of Buddhist
ethics.

byaaein mammuH Hb MOpHHBI XOper AIYPCHUH LIYTJIAT

. TAsIA OBep MonromnsH Nx Cypryynb

Tyc eryynpin, aayyHsl HpaJI, AMXUNAH allb OJOH YHASCTIH SACTHBI aAyyTal X0a00T 10X IIYTIAT OUIIPAIT KUY TYYHHH
yJIUpall XyBUPJIBIH 3aMHAJIBIT sSipuXaap Iamkik, Asua, EBporm sxuu Adpuk 33parT ynamkiarnax OaiicaH aayyH
MIYTIST, JyyH TaXWITBIH COEIBIH HAT X3COT Hb ByI/IBIH MIAIIHBI HOMJIOJN CYpraajblH HeJeeJIeep MOPHBI Xeper
JOYPCHHUH IIYTJIBII3P OPJIOTACOH 06reea MOHTONYYYABIH XHHMOPH 33p3T MOPWHBI XOper AYPCHUH LIYTJAT Hb 4
BynapiH mammHaac HpanTd i I9X Y33IITI3 JIaBIIPYYJIaB.

Shiva Shireet’s Smoke Offering Ritual to the Khangai Mountain Range

TELEKI Krisztina E6tvos Lorand University, Research Centre for Mongolian Studies,
Department of Mongolian and Inner Asian Studies

The paper introduces a smoke offering ritual written by the 17"-century Buddhist monk and saint, Shiva Shireet
Luvsanshiva (Tib. Blo bzang zhi ba). He became a prisoner of war in the Khalkha-Oirad conflict, but also famous for
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his great merits and wisdom. After returning to his birthplace, the Khangai region, he settled down in Sain Noyon
Khan province (its part in current Arkhangai province). The Qing emperor acknowledged him as one of the 13 saints
acknowledge with seals (tamgatai khutagt). His reincarnations possessed a subordinated land and people (shav’) in
Arkhangai province.

The National Library of Mongolia preserves the collected works of Shiva Shireet Luvsanshiva written in Tibetan.
Among the smoke offering ritual texts (san, Tib. bsangs) we can find the “Invocation and Prayer to the Mighty Deity,
Khangai King to Fulfil Hopes” (Lha chen Hang ka’i rgyal po’i gsol mchod pa’i re bskong zhes bya ba bzhugs so,
edging: bsangs, ff. 12r—16v, 6 lines, 52.0x10.0 cm, 46.0x7.0 cm, S: NL10680-068), which aims at delighting Khangai
Khan, the Lord of the Khangai Mountain Range and his retinue with various pleasant offerings. Shiva Shireet’s baulted
Tibetan language use would amaze us in the description of different incense offerings and the fauna of the Khangai
mountain. The desciption of Khangai Khan’s palace differentiate this text from several other ritual texts devoted to
the local spirits of the mountain. (The paper provides preliminary results of the research “Religious Landscape of the
Khangai Mountain Range” supported by the National Research, Development and Innovation Office, NKFIH, FK
138052.).

MoHroJ yiaceiH 0apyyH anMryyJaac 01coH CaH TaxXWJIbIH CyAPbIH TyXal

Tokycy Kypa6uro Snonsl Tokuorniin Nanaan Cynnansin Ux Cypryynb

Olipan-MOHroyiblH Co€H rar3spyyiary 3as bannna Hamxaibxkamu 1648 onn YirapKuH MOHIOJI YCTHMHI YHIACIOH
30XHOCOH Oma33. Tox yerasp OMYHII3H YIIICIH Malll OJIOH OMYHT CyApyya Hb Opas-MOHIOIIYy/I6IH OPIIHH CyyTaa
Xsarax apn ynceH Hlnmkan, Monron yinceiH XoBn, YBc, basH-Onruit afimar, OpochiH X0I000HEI XauMar yicaac
Malll OJTHOOP OJIAOK, TIAHUH X3J1 asuIryy, YIaMyKiIaiT co€l, MIAMIMH ITYTJIATHIH Tallaap COHUPXOH CyIulaxa dyXal
a4 xoborgonToi Oaiiraa 6erees COENBIH OBUHT XaAraldaH YII93X aXJIBIH XyBbJ I UX39X5H YH LPHITIH MaTepuan
6ok Gaitra. Tox ycruitr lnmxaaruita Oiipag-MOHTOIIYYA 000 T TICIH XIPITAICIdP OaifHa.

MoHromayyn 3pT 139p yedc TeBauitH OypXHBI IIAIIHBI HOJIEeT XYPTK, XYK acaaH HaMaHWIaH 3pJIBUPY, CailH
CalXHBI XMIINT OYSHT XYCOH Jyy[ax 3aH 3aHIIMITai O0JIICOH OMmI3. DHIXYY MATr3133 61 MoHroI yiachiH X0BIbIH
X CYpryyluiH cymraadaslH MoHron yicelH XoBxa, YBc, basH-Onrmit aiimraac myrmyyncad rap owmumdn Cax
TaxWIbIH CYAPBIH TyXal TaHWILYYJDK, Tox ycruiiH Oipan-MOHIOM4yyJblH YJIaMXJIaNT COENJ OpyyJicaH XyBb
HAMPHIH Tajaap spux O0IHO.

JIaMbIH I'3I39HUH CYM XMHAYYAMHH XypaJ,
TalJra TaXwiraja x3pirJjd:k 0aiican amMmTTaH, U133 yH1aa

LI. TYMDHEASIP MOoHT0JIBbIH 30XHUOTYABIH DB

Mowroun oporz BypxaHs! mamuHbl ux 13Ar3pantuie 0yroy XYII-XX 3yyHbI 3X3H ye XypTaix JIaMbIH rarasHuil cym
XUAIYYIUIHH Xypatx HOM, Taijra TaXwira, 3aH YW X3pITiIdkK OaiicaH aMTTaH, W33 YHIAaHEI Tanaap MOHron YIICkH
YHICHUI apXUBT Xaaranarjax Oairaa JlaMpIH rarasHuii xacklH OypTran GapuMTaH[ TYATyypJlaH cyaaicaH OOJHO.
Xypai, OIalHbl 3aH YHINHH 30pHIIT0 XOMIK33, OpPOJIIIOXK Oairaa jaM HapblH 33p3T 3WH/AAaaHaac IIaNTraajlaH aMTTaH,
W33 YHZAaHBI OpPIl, XOMXK?3 XapHWilaH aawiryi OaiicaH Oereej YYHHHMI HapuHBWIaH raprax, 4aHijlaH MepAIer
Gaiican axa3. Xypala 30pHyJicaH aMTTaH, U133 YHIaaHbl 3YHIC Hb MX3BWIH epreJt Oapbiaap Oypasar, xypai 0010H
HIALIHBI 3aH YA OPOJILCOH XYMYYC, JIaM HapbIH 3PX YYPAr, T'YAITIICOH aXKJ1aac Hb MIaTraagaH MiarHaa ypaMInl
erexJ166 300C MOHI'OHOOC Ta/IHA JPIPX W33 YHAAaHAAC XYPTISAT OalicaH 33par COHNPXONITON MaTepHanyyx Oaiaar
X3MH 3HD Tanaapx JarHacaH cyjajraa TeAWIIeH oi100ryi OaiiHa. YYHMIr cynancHaap 34yrad BypxaHsl miamHsir
TaJ Oypasc Hb cyutax Oyil eHee yea bypxaHbl NIaNIHEL 3aH YHIIL X3PATIIAJIAT OJIOH 3YHIMIHH HAT 00JI0X M35 YHIAaHbI
TaJlaapX TOAOPXOH M333113]1 OapuMTaap rapu upax 6eree 1 cyaainraansl SpraiTdH] OPYYJIax, Haallul I'YH3THHPYYIISH
cyJutaxasi 3XJI3J1 OOJDK erex ad XoJIOOTI0JITOH 0M.

Tox Ouurniin Mog0oH 6apaap X3BJIICIH caAXUyC

b. TYBUIMHTOIC Mownroun Yiceein Mx Cypryyns, Monron Xaun, Xon luwxkmauitn Toanxum

XX 3yyHBI 3X3H VeI Cy/UTaadqd] TOA OMUr3dp HOM Oapiax OaiicaH OapHMTBIT aHX MIUHXKIAX yXaaHbl PrITI]
opyyJicaH Omi). Oaree 3H? Tepe xamaapax 70 wIyy Typcraix M3AdTa33] Oyl Hb MOHTOJI OHYTI3pX MOJIOH OapbIH
XIBIITIN XaphIlyyIaxa] M3I39K HWIT eeH O0JI0BY MaHal X3BIIMIH TYYXIHI yyxas 6apuMmT 60510X toMm. HitMn Ton
OMUr’dpx 06ap XIBIAIIMNH TYYX, AYPCralyyabIr OypTIaH raprax, CyjiaH TOAPYYJIax Hb 3PA3M IWHKUITIIHUN XYBb]
HOH a4 XO0JIO0IrI0ATOM GOJIHO.
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bun cyymuiiH apBaaa JKWIMHH XyraumaaHj ToJ OWYrMHH MOJOH OapblH AYpCTalyyAbIl Cy/ulaxaj aHxaapal
XaHAYYJDK UPCOH 06ree 5H3 yjaaa TIAr3IP JOTOPX HAIDH ©BOPMOL] OHIUIOITOH OapblH MOJIBIH Tajaap TaHMJIILYYJDK
GaiiHa.

Onree o OuuruiiH 6apsi Mo OXY, dpaniy yicaac ragHa MoHrou yiaceiH YBe aiiMruitH OpoH HyTTHITH My3ei
TyC TyC Xaaranaraax Oaifraaraac cyyin AypAcaH AypcrajiblH Tajaap TOJOPXOH CyAairaa XHHUIIPIIrYH eHeer Xypy
MPCOH OMII33. DHJI TONWITYYJIax yr OapbiH Mo Hb 38.5x5.7 cM XaMKk33T3H, 6aH3aIK 3accan Oeree 1 A Tana Hb 65 Mep,
b rang b 56 Mep OM43AC cHIHKI3. bruusacuiir rapan 3ypar 00JI0H 1apacHaac yHIIBAI OypXJIbIH 3YPX2H TapHH OYXHi
9XJIAJ, yIMaap OypXIbIH H3P33p 3apiur Oyyiarax TOArIIP 3apiur Hb 3¢ Ouendasc “Oypxan Oyy Ooncy” XoMadH
TaHTrapar TaBbCaH 33PTUHAT eryyJicoH OaiiHa. MifHXYY OypXIbIH 3ypX9H TAPHUHT YHIIUX, OMYMX, IIYTIX aBaac ajinBaa
aloyJl, ©BYMH, 30BJIOHIO0C XaMraajHa I'3C3H yTra OyXui OOrMHO X3MXKIIHUI 30XHON “ApBaH OypXHBI 3apiur’ TIX
MOAT HIP33P MOHTOIMYYABIH JAYH] TYI3M3J AIIPCOH 06reesa sHAXYY OapblH MOJ 4 MOH THArIIPHUHH HAT Oereen
XYMYYCT caxuyc OOJTOH 3YYK siBaxa/i 30puyJiaH 0apiiaH X9BIxK Oailicad 00101 TOH. YUup Hb yr OapbIH MOZAHBI OMYBIP
Hb WKW aryyira OyXuid MOHIroJ, TOJ OWYrMHH rap OMUMOAITIH XOMXKIIHUH XYBBJ aJWil, HOTOOTIArYYp OapbiH
MOJIOHJI XyYyAacHbI Jyraap TaBuaryil Oaiiraa Hb €p[ee HAT XyyJac LaacHbI ap ©Bep Talj XOBJII3J HYraK 3BXdH
JKIDKHUT O0JITOXO0/1 30pHYJICaH THATHUT XapyyJiHa.

BynabiH IIaMKMH TOreJ116p XyypbIH 0YT33J14 TyCraricaH Hb
(STH MH-MIH 32aXHAC 30XUOJIBIH )KHIIIH 133P)

M. VHIAPAA Mownroun Yncein KoncepBatopu

Tepuiin coépxont, XerxMuiH 30xuord b. MeHx001bIH ypaH OyTI3IHilH ©Hre asic, 30XUOMKHUIH caHaa Hb JOPHBIH
TYH yxaaH, OyJJIbIH INAIIHBI YHIP aMTBII MIMHIAICOH MIMHAAT OyTIyyA Oaiiar Hb TYYHUH Oycal XerKMHUIH
30XHOTY/IBIH 30XHOJT OYTITYYATIH XaphllyyJaBall AyYrapaiT, X3M X3MH)JI, asi JaH Hb 3pC surapamkTai Oaitnar. DH
yAaaruifH UIMHYAP TOPeH rapcaH “SIHr nJaHruitH 3axuac” HIPT Tereyiep XyypT 30puyjcaH OyT33,1 Hb HUHCIIIMHH
0GapyyH, 3YYH XYpd? XUUIWIH JaMbIH YHILJIAra, TApHUMH as JJaH, XOM XOMHIJIUUT HapUilH TycracHaap 3X IDIXUiA
Oaiiranp, XyH Ore OuecId XapuilaH MIYTAIPITIH aMbapar yuup TYYHHNATI) Xalpiiax 9BCIK Xamraanax, OypXxaHsl
cypraajb HOMJIOJIBIT OPYMH YEHHH XOIPKMHUH X3JUIITI3P 3aXUCaH 3axuac MeH Oereen J[pnXuiln raHi XaMmaaradx
MHHOBAIMIH O6yT3311 60JDK?3 I'3XK IYTHYXK OaifHa.

CypBapk OHUTHIHH M3IPHIAC Y39X3: MOHTOIYyy ] 3T [Iaraac 0JJOH OPOH, OJJIBIH XO/1eJITeOHYYANNAT aKUTTIaH
TYYHHII?3 TOOH apraap 0010 oJjor Oaiican 60a ©pHUITH XOIKMUITH OHOJIBIT OPHUIXOH (DYHKI[ aKyCTHK Tajaac Hb
MIMHXHUIART 0071, asuiHXaH 00J0H MOHTOMYyy TOOH Tajaac Hb I35 TOOHBI yXaaHaap TalIaH Y3HST Hb SHAIXYY
TereJiep XyypsIH OYTI3II 193p PUTM, X3IMHAIIIIPI TOAPYYIIK 6rceH OaiHa.

Witmn sH3XYY OYT320193p AaMxkyylaH MOHromdyyAslH OyAaslH TYH yXaaH, JAOTOOJ yXaaHJ Y3COHWISH ajuB
FOMCBIH 3X CYyPHHT HYASHA YJI Y33TA9X Mall HapUitH TOOCOH] YHIICIIDH HYIPHJ Xaparaax 00JaTo OYpAyYiIar 3rai
XACTHHH XOOPOHJBIH XapbllaaHbl OMET OOJUT caHaar TOOH X3MX33C, as JaH, OYAJBIH XOTKMHHH 33MCAT, TapHU
YHIIUTATBIT SUITaH TOJOPXOIMICOH Hb OHOOTHIH OMIPH] CYAIyyIITal acyyIIbIH HAT OUII33.

MoOHro04yyabIH OPIIYYJITbIH 3aH Y 19X OypPXaH IIAIIHBI HOJIO6JI0JI: PT, JAYI)

Xapasa XK. YPAHTYA Mouron YicsiH Ux Cypryyns, Tyyxuitea TrHxUM
I'. UIDPMAA Mouron Yiceia Ux Cypryyns, Tyyxuitn ToHxuM

XVI 3yyHn MOHTOJBIH HHHTOM OpK MPCO3H OypXaHBI HIAIIUMH OJIOH 3YYHBI TYPIINZI MOHTONYYYIBIH COTIIXYUT
939MILCHH YH/ICHH MAMH O0JIOH TOJIOBIIIIK YaIcaH OMId3. MOHTOIBIH YIaMIKIIANT CYCAT 60510X O06THITH MOPTOIHNT
XalK, HUATI3p33 OypxaH Bymmaar mryTasr 60Jroxoa HAIIAA Xyraaa OpcoH oM. BypxaHs! mamuH Hb TaBaH 3yyHBI
TYPIIN MOHTONYYYIbIH aMbIPANbIH OYXUil 1 cambapT TYH3THH HAIBTIPY CYYpPBIUINH, YIMaap €epHiH I'’COH OHIe
asicaap Xer)CceH aMyH.

OHAIXYY WITT3II MOHTOIYYYABIH OPIIYYITHIH 3aH YHIII IIAITHB HOJIOe sMap OaliATUIAT eryYIIXUHH Ty TYYX9H
3YHH 3apuMBIT GapUMTIIaH PTHIIC Haaml yIaMKJIarjak MPCH 3YWICHHT YHACSH TypBaH X3¢ar 00ox: Hac OapcaH
XYHID OpIIyyiaxaj O3/TraX, OpHIyyJAThIH aKWjularaa, XOWIbIH OYSHBI YHIJI XOp3r TICOH XACOTT INAIIHBI 3aH YHI
XOPX3H XUUTAIAT OOJOXBIT Taprax erHe. TyyHHI 33parmsra3p MOHron HyTar Jaxb dpPTHHH OpPIIMH CYyrduj HAc
OapcaH XYHUHUT razap OyJ/DK opuryyiaar Oaiican €c XdpxXd3H WII TaBUX €COOp COJMIACOH 0a 3HD I0yTail X0JI000TOM
00JI0X, OPIIYYJTBHIH 3aH YWIJ 9dyXall XdpITJIIPXYYH 000X MHMHXK TaBUX Oyioy “AntaH caB HI9X €cC, XYHD)
Jaranayyiax Xuix 3yWic Oyioy XOWITBIH 3aH YHIJI I'X 33pTHAH MOH YaHApHIT ToApyylax O0oxHo. Opmryynra 1axb
IAITHBI HOJIOOJIONI OHOOIPUH MOHTOJIBIH HUATIMT IMap XAMKI9H/ Oaliraar MeH Tycracad 00JIOM.
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About the Buddhist Protective Deity of the Descendants of Chinggis Khan

USPENSKY, Vladimir Saint Petersburg State University, Mongolian and Tibetan Studies

Although rituals relating to Chinggis Khan’s worship were practised for the most part outside the Buddhist tradition,
there exists evidence that attempts were made to also introduce Buddhist-style rituals.

The descendants of Chinggis Khan ruled over a greater part of the Mongols for many centuries. In search of a
Buddhist protector of their lineage, an Inner Mongolian ruker made a request for a prayer to the ICang-skya Khutugtu
Ngag-dbang blo-bzang chos-ldan (1642-1714). The ICang-skya Khutugtu wrote the following work: Tngri-yin
jayay-a-tu yajar-un esru-a cinggis gayan-u altan uruy-un sakipulsun sanggabala bajyatur cayan tngri-yin
jalbaril takil yeke amuyulang obesiiben biitiigsen orosiba («“Spontaneously Arising Great Bliss”: The Offering
and Invocation to the Male Deity, the White Guardian of the Conch Shell — the Protector of the Descendants of
Chinggis Khan, [Who Is] the Indra of the Earth Appointed by Heaven.»).

The second ICang skya Khutugtu Rol-pa’i rdo-rje (1717-1786) was also requested to write a similar work which
is simply entitled: Pho lha dung skyongs dkar po’i gsol mchod («The Offering and Invocation to the Male Deity, the
White Guardian of the Conch Shelly).

He wrote his book in accordance with ritual manuals for the propitiation of “local deities” (Tib. yul Iha). It appears
that Rol-pa’i rdo-rje identified this protective deity with Pehar. This is demonstrated in the following description. “In
accordance with the considerations of the teacher Padmasambhava, lotsavas and panditas, in the future the birth
divinity of Hor-Sog — the King Pehar — would be appointed as a guardian of religious places of Tibet.”

The association of Pehar with the Mongols has the following “philological” explanation.

There exist several stories about the origin of the deity King Pehar. However, the established version is that before
being “tamed” by Padmasambhava and brought to Tibet, he resided in the land of Bhata Hor, i.e. the land of the
Uighurs or the Tanguts. Since the seventeenth century the ethnic name “Hor” (as well as “Sog”) has become a common
name for the Mongols. Thus the earlier mentions of Hor and Sog began to be understood as referring to the Mongols.
For this reason Pehar’s place of origin was understood by some lama-writers (especially of Mongolian origin) as being
Mongolia.

ICang skya Kutugtu Rol-pa’i rdo-tje regarded the White Guardian of the Conch Shell as related to the “Five Kings”
(rGyal po sku Inga) —a group of protective deities all of whom are seen as emanations of Pe har. The question remains:
why is this deity called the Guardian of the Conch Shell, i.e. why is it given the name of a famous king of the nagas?
This could happen because in Mongolia the nagas were associated with the local deities, the so-called “earth lords”
(Tib. sa bdag).

It is significant that the White Guardian of the Conch Shell was regarded by Mongol lamas as the protective deity
of the Bogd Khan Uul Mountain which overlooks Ulaanbaatar (former Urga) — the capital of Mongolia.

One can suppose that the Buddhist protective deity of the descendants of Chinggis Khan was Pehar in the form of
the naga king, Shanghapala, who became a Mongolian “earth lord” deity.

Some Animals and Plants in “The Hundred Thousand Songs of Milarepa”
based on the Mongolian Translation

X1JIRI Minzu University of China — E6tvés Lorand University,
Department of Mongolian and Inner Asian Studies

The Mongols have been translating Buddhist classics into their mother language at least for hundreds of years. The
famous Tibetan literature “The Hundred Thousand Songs of Milarepa” had been translated by Siregetii Giiiisi Corji
in the 17" century and some parts were supplementally translated by Dai Giiiisi (1700-1780) in 1756. In the part of
“The Huntsman and the Deer” of “The Hundred Thousand Songs of Milarepa”, the deer, and the dog have different
metaphors and interpretations. This paper will compare the deer and the dog with other Buddhist texts and explain the
different symbolic meanings.

Relating to the plant, | would like to explain the reason for the blue body of Milarepa on some Thangkas. Because
of lack of food, Milarepa ate many nettles, which led his body turned to blue. But in Chinese translation, it is translated
as green hair. The Mongolian version translated the color as blue. This article will investigate the text and the thangka
which could find in Mongolian places and explain the symbolism and connotation.
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The Influence of Buddhism on the Concept of Protecting Nature
Reflected in Mongolian Legal Documents during the 16-18t" century

S. YANJINSUREN Department of Philosophy and Religious Studies, National University of Mongolia
D. YUMCHINKHORLOO Beijing Central National University

Environmental scientists consider that the reason why so many natural disasters happening to mankind can be besides
the natural phenomena, the growth of human consumption and the actions of people who mistreat nature, which is the
basic condition of human existence. They argue that by deteriorating innate beauty of Mother Nature, people have
drastically increased the number and frequency of catastrophic phenomena. Therefore, mankind as a whole started
taking steadfast measures to preserve the nature and prevent the loss of its original beauty.

Organizations responsible for protecting the world's cultural heritage have taken into account the fact that the
environmental knowledge and attitudes — in both open and hidden form —are preserved in the traditional knowledge,
culture, lifestyle and practices of the world nations and are aiming to bring the culture of protecting the nature to the
new level by carrying on various researches in order to reveal these practices and promote the findings to public.
UNESCO is a clear example, and universities and research institutes play a special role to fulfill this goal. In general,
applying any knowledge meaningfully to oneself and the mother earth is the basic requirement of knowledge
application.

Mongolians preserve abundant knowledge, approaches and practices in terms of nature conservation. To maintain
nomadic husbandry, they legalized the ideas, approaches, and practices of nature conservation in the legal documents
of the Mongolian State including the Great Governance and these laws were enforced. Most importantly, Buddhist
concepts were reflected in the ideas of nature protection and clauses in those laws as Buddhism has long been settled
in Mongolia.

Unlike the previous two periods, when Buddhism was widely spread in Mongolia for the third time, it outreached
broader circles not just limiting to the circle of kings and aristocracy. This time, almost the entire population and their
lifestyles were affected by the religion. In other words, one of the ways in which the teachings of Buddhism have
influenced all aspects of Mongolian life is the people’s relationship with nature and the idea of loving and protecting
it. And this can be proved by legal documents namely, Khalkh Rules.

In this article, based on the relevant legal documents exercised during the third expansion of Buddhism in
Mongolia, the author will try to reveal how the teachings of this religion were reflected in the nature conservation
ideas of Mongolians.
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